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CTATbH

TEOPETUYECKUE ITPOBJIEMbI ®PUJTOCOPUN

AJIBTEPHATUBA KUBEPHETUYECKOMY BECCMEPTHUIO

FO.M. Ceporwrxos

CepmwokoB IOpuii MuxaiiioBud — J0KTOp GHIOCOPCKUX HAyK, Tpodeccop
Kadenps! Grrocopun, COMONOTHU U TpaBa [[adbHEBOCTOYHOIO TOCYIapCTBEHHOTO
yHUBepcuTeTa myteil coobuenus (r. XabapoBck).

Kownraktasrit anpec: editor@festu.khv.ru

Kubepuernueckoe GeccmepTre MpoOIeMaTHIHO JaKe B CAMOM OTHAJICHHOW MEpPCICKTHBE, IMO-
3TOMY cei4ac pacCUUTHIBATE HA HETO HE CTOUT. Pa3ymHeill 00paTuTh BHUMaHHE HAa 0CO00E COCTOSIHUE
CyOBEKTUBHOHN PEaIbHOCTH B TPAHCLICHICHTAILHOM OITBITE (PEJIMTHO3HBIM 1 OKOJIOCMEPTHBIH OITBIT),
rae 3aMeyIeHue, oOpaTHMOCTh M JaKE IOJIHAS OCTAHOBKA CYOBEKTHBHOIO BPEMEHM HPEBPAILAIOT
JUIMTENEHOCTD HAIETO CYIIECTBOBAHUS B BEYHOCTh. KadecTBeHHOE M3MEHEHHE HaIlero OBITH, €ro
Hepexo]] U3 BPeMEHH B BEYHOCTh O3HAYaeT JIMUHOe OeccMeprhe uernoseka. 11 ato Geccmeprre 00y-
CIIOBJICHO HE CBEPXBECTECTBEHHBIMH, a IICHXO(U3HOIOTHIECKUMHU POIECCAMH, XapaKTEPHBIMHU IS
TPaHCLEHAEHTATBFHOTO OIbITa. [Ipomneccamu, KOTOPBIMU YEITOBEK MOXKET YIIPABIIATh.

Kniouesnvie cnoga: xubepHeTnueckoe OeccMepTHe, OKOIOCMEPTHBIA OMBIT, CyObEKTUBHAS PEaNbHOCTh, IICUXUKA, CyOBEKTHBHOE

BpeMs.

DOI: 10.31079/1992-2868-2018-15-2-8-13

Odumocopuss 00ECIIEHUBAETCS, €CIH HE OTKPBIBAET
MyTh K PEHICHHIO0 3K3UCTEHLHUANBHBIX MpolieM. DTO
xopouio noHumanu B Jpesneit I'peunu, Muguun u Ku-
Tae, riae MeTadu3nIecKyl0 OCHOBY UJICOJIOTMU MPOHU-
3bIBAJT U IIEMEHTHPOBAJI M3BEUYHBIH BOmpoc: «3auem?»
B yem cmbicn Hamiero ObiTusi? UTO HAXOAMUTCS 3a Tpe-
nenamu 3eMHOH kn3Hu? CTOWT M TPOAJIeBaTh €€ 10
OECKOHEYHOCTH, M €CIH JIa, TO KaK TO BO3MOKHO?

B npesHoctn u CpenHeBEeKOBbE Ha STH BOMPOCHI
VMMENHCh Pa3Hble BapuaHThl OTBETOB. OHU 3aBUCENN OT
KYJIbTYPHO-UCTOPHUECKUX, COIHUATHHO-YKOHOMUYECKIX
U TICHXOJIOTHUECKMX OOCTOSATCIBCTB, HO HEH3MEHHO
00HaIeKUBAIN YeTIOBEKa UJIeCH iuuno20 beccmepmus B
XPUCTHAHCKOM, OYIUIMACKOM, JAOCCKOM HJIM KaKOM-TO
npyrom Bapuante. B HoBoe Bpems cutyanus KOpeHHbIM
o0pazom m3MeHunach. Ha aBaHCIIEHY BBIIIENT MEXaHH-
CTHYECKHI MaTepHaN3M, OTPUIAIOIIUK Jro0oe Oec-
cMepTHe, KpOMe COIMOKYJIbTYPHON TPaHCIALUK 0Opa-
30B U uaei. M kak Ob1 nckpeHHe He Bepui B bora orerr-
OCHOBaTellb MexaHunm3Ma Vcaak HproToH, kKak OBI Hc-
TOBO HE MCKaJl OH KO/ ATIOKaJTUIICKCa, HO B OYEPUCHHOM
UM KapTWHE MHpa JIMYHas KU3Hb OKa3bIBalach KOHEY-
HOW M HEBO30OHOBHMMOW: pa3 W HaBCEraa OHa TpeKpa-
ajach B MOMEHT (PU3MYECKOH CMEPTH Tea.

BonpmHCTBOM JTI0/IEH CTOJNB NEYasibHAS MIEPCIEK-
THBa WHTYWTHBHO OTpHUIAJAach, U OHH MPOJOJIKAIA
BEpUTH B JKM3HB JYIIU TOCIe cMepTH Tena. Ho penwm-
TUsl HE BBIICPKHBala TEOPETHYECKON TOJEMHKH C
HayKOW W MPOJI0JDKaia CYIIECTBOBATH BO MHOTOM BO-

MpeKH, a He Oyaromaps pacUIMpSIOMIEMycs 3HAHUIO O
Mupe. Hayka jxe, METOAMYECKH OTTECHSSI PEIMIHIO C
BBICOT TEOPETUUECKOTI'0 3HAHMUS, 32 YETBIPECTA JIET CBO-
€r0 MHCTHTYIIHOHATHLHOTO OBITHS TaK U HE CMOTJIA CO3-
JaTh >KU3HECHOCOOHYIO albTCPHATUBY PEIUTHO3HBIM
KOHLICNIMAM BEYHOI *ku3HU. OHa Ja’ke HE CMOIJIAa UX
JIe3aBYHPOBATh U OMPOBEPTHYTH, MOCKOIBKY OYIIHii-
CKHI, TAOCCKUH, NYJE0-XpUCTUAHCKUN U IpyTUE PeNn-
THO3HBIC BAPHAHTHI MyTH B BEYHOCTh HAXOAMIMCH 3a
npesenaMu TEOPUU U SKCIIEPUMEHTa — B LIAPCTBE JUY-
HO20 Penuesuo3H020 Onbvimda.

B nawane XXI B. curyarus usmeHwiach. VHTeH-
CHBHOC pPa3BUTHEC U KOHBEPTCHIUS OMOIOTHYECKUX,
WH(POPMAIIMOHHBIX, HAHO- ¥ KOTHUTHBHBIX TEXHOJIOTHI
(HBUK) [10] mo3BosinnM BBIIBUHYTH M CEPhE3HO 00-
CYXJaTh UIEI0 KHOCPHETHYECKOro OeccMepTHs demo-
BeKa, KOTOPYIO IMpellaraeTcs peajln3oBaTh MyTeM CO3-
JaHds KUOEPHETHYECKOro aBaTapa Ha INPaKTUYECKU
Hepa3pymuMbIX Hocutessix [11]. PeanbHa nu oTa unes,
MOJKHO JIU €€ BOIUIOTUTb B XKU3Hb? BrioyHe BeposTHO —
Jla, HO HE cedyac, U Jlaxe HE B CPETHECPOYHOU Mep-
cnektuBe. K ToMy ke He MCKIIIOYEHO, YTO HU MBI, HU
Hallli TIOTOMKH He JOXAeMcs KHOepBEeYHOCTH, II0-
CKOJIbKY y U€JIOBEUECTBA €CTh BCE LIAHCHI UCUE3HYTh C
JUna 3eMIId 3HAYUTENBHO PaHbIIe, YeM OyIyT peIIeHb!
TEXHOJIOTMYECKUE, MCUXOIOTMYECKUE, 3TUYECKUE U
Jpyrue mpoOIeMbl, CBSI3aHHBIE C CO3AaHHEM KHOepHe-
THYECKOro apartapa. [IpmumHa 3TOr0 — TJI00ATBHBINA
KPHM3HUC LUBHIIM3ALIWM, CTaBIIMM B HAIIM JHU CBEp-
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mmBImMcsT pakToM. OH pa3BHUBAeTCsA M HapacTaeT C
TaKOH MHTEHCUBHOCTBIO M OBICTPOTOM, YTO 110 HEKOTO-
pPBIM BIIOJIHE OOOCHOBaHHBIM IPOTHO3aM, yKe K cepe-
IIFIHE ATOTO BEKA YEIOBEUYECTBO MHHYET TOUYKY BO3-
BpaTay M yCTPEMHUTCS BCIIATh — K KAMEHHOMY BEKY.

Ho naxe ecnu He mpou3oiineT riiodanbHON KaTacT-
podbl U uaes KHOCPHETHYECKOTO OecCMEepTHsl yCIeeT
BOIUIOTHTHCS B JKU3Hb, HOAABIIONIEE OONBITMHCTBO
XKUBYIIUX HbIHE JIOJEH 1100 MOKMHET ceil OpeHHBbIN
MHUp PaHBIIE 3TOTO Yaca, MO0 He TOMajaeT B YHCIO
n30paHHBIX KeM-TO «OeccMepTHBIX». UYTo ocraercs
um? Ilo-mpexxHeMy yrmoBaThb Ha MHJIOCTH bora u Be-
pUTH B ClaceHHe OT aJCKuX MydeHui? [IpmHUMAaTh
MICEBIO- W TapaHay4YHbIE WAEH O CYOCTaHIIMAIHLHOCTH
co3HaHua? CMHUPHUTBCA C MIPUMUTHUBHO-MATEPUATUCTH-
Yyeckol KoHIenmuend codcTtBeHHON xu3Hu? Heyxenu
HeT uHoro BhIxoAa? Heyxenum y HencTpeOMMON Bepbl
9eloBeKa B OeccMepTre JTMYHOTO A HET peallbHbIX OC-
HOBaHMU, OOBSCHUMBIX B Hay4YHO-MaTepHaTUCTHYEC-
KOW TapaJnrMe WMEHHO ceWdJac, Ha COBPEMEHHOM
YpOBHE 3HAaHHA O TPHPOAE, OOIIECTBE M UeIOBEKe?
[Tonararo, Takue ocHoBaHMS ecTb. OHU 3aKJIIOUEHBI B
MIPUPOJIE OKOIOCMEPMHO2O ONbIMA 4enoBeKa .

IIpupona okoJI0CMEPTHOTO OMBITA

OKoNIOCMEPTHBII OMBIT, 0€3 BCIKOTO COMHEHUS, Cy-
miectByeT. OH BO3HUKAET MPH HACTYIUBIIEM B PE3Yib-
TaTe OCTAHOBKM CepAlla U MPEKPAIICHUS ABIXaHUS KH-
CJIOPOZHOM TOJIOZIAHUM T'OJIOBHOTO MO3ra, KOrja H3Me-
HAIOTCA (DYHKYUU PA3IUYHBIX OTIEJIOB KOPBI OOJBIINX
noJymrapuid M 6oJiee ApeBHUX 0Opa3oBaHMi, a HeoOpa-
THUMBIE HEKPOTHYECKUE W3MEHEHHUS OO OTCYTCTBYIOT,
00 UMEIOT JIOKAIBHBIA XapakTep. Bo Bpemst kinHuue-
CKOM CMepTH JbIXaHUe, KPOBOOOpAIECHHE W PE(IICKCHI
OTCYTCTBYIOT, OTHAKO KJICTOUHBII OOMEH BEIIECTB IPO-
JIOJDKaeTcsl aHa’poOHBIM TyTeM. [locTeneHHO 3amachl
9HEPTreTHKOB B MO3T€ HMCTOIIAIOTCS, aHAYPOOHBIA TIIH-
KOITH3, B HECKOJIBKO pa3 MeHee MPOMYKTHBHBIN TIIHKO-
nu3a a3poOHOTr0, MPEKPAIAeTCsl, U HEPBHAS TKaHb YMH-
paer [3]. Eme omaum aktopom BozHukHOBeHHs NDE,
MO-BUANMOMY, SIBJSIETCSI TIOBBIIICHHE B KPOBH KOHIICH-
Tpalll PACTBOPEHHOTO YrJekucioro raza. CpaBHu-
TEJNBHO HEIaBHO ATa uzes ObUla BBIIBHHYTAa M 0OOCHO-
BaHa 3anukoit Knemenn-Ketna u ee koyieramu u3 yHu-
Bepcuteta Mapu6op B CioBenuu [15], ¥ 3T0 00BsACHS-
€T, TIOYeMy MTOMHUMO KIIMHUYECKOW CMEPTU OKOJIOCMEPT-
HBIH OITBIT BO3HUKAET B PAIE IPYTHX OOCTOATEIHCTB.

To, uro NDE mnpossnsiercs y moneit pa3auyHOTo
BO3pacTa, pa3INYHbIX 3THOCOB M PA3IMYHBIX KYJIBTYP,
CBUJETEILCTBYET O €ro POJIOBOM NPUHAIJIEKHOCTH
yenoBeKy. Yaile Bcero oKoJIOCMEpTHBIE MEepeKUBaHUS
WCTIBITHIBAIOT JKEHIUHBI, TIOXKUIIbIC IO ¥ OONBHBIC,
HEOJHOKPATHO IEPEHECIINE PEeaHHMAIHIO. JKeniyunbl
ucnbITeiBaloT NDE wame MyX4uH, a noswcunvle moou

OOmmenpunsToii abOpeBuaTypod [uisi 00O3HAYECHHUS OKOJIO-
cmeprroro ormbita sieisiercss NDE (Near Death Experience).

yaIie MOJOIBIX JIIOACH U JIOJEH CPeIHEro BO3pacTa,
MOCKOJIBKY U Y JKCHIIUH, ¥ y TOXHJIBIX JIIOJCH Tpo-
CTPaHCTBCHHO-00pa3HOE MBILIUIEHHE HIrpaeT Ooee
CYIIECTBEHHYIO POJIb B (DOPMUPOBAHUH CYObEKTHBHOM
peambHOCTH, YeM MBIIUICHHE JIOTHKO-BEepOalbHOE.
A cyOBEKTHBHAS PEalIbHOCTh B OKOJIOCMEPTHOM OIIBITE
CTPOUTCS HMEHHO IO 3aKOHAM IIPOCTPAHCTBEHHO-
oOpa3Horo wMmbiuieHUs. Hapacraromuii B mpoiecce
CTapeHUs CIBUT B CTOPOHY IMPOCTPAHCTBEHHO-00pa3-
HOTO MBINUICHHUS HIET MapaJUIeIbHO C yracaHHeM CO-
MaTUYECKUX (DYHKIMH, TOCTETIEHHOMW Jaerpamanued u
JC3UHTErpaliell TICHXUKU. JTO U €CTh ©CTECTBECHHBIN
MPOLIECC YMUPAHUs, B KOTOPOM 0O€3IBIKEHHUE, MOJIHOE
OTCYTCTBHE pe(dIIeKcoB, MPEKpaIleHUEe IBIXaHUI M OC-
TAHOBKA KPOBOOOPAIIIEHHS MPU MPOIOIDKAFOIICHCS JTesl-
TEILHOCTH MO3Ta, T.C. KIMHUYECKas CMEPTh, — KOHEY-
HBIH ATal yXo/1a U3 )KU3HH, HO eIle He caMa CMEpPTh.

Kimangeckass cMepTh CMEpThIO B COOCTBEHHOM
CMBICJIE CJIOBA HE SIBJIICTCS] HE TOJIBKO MPH €CTECTBEH-
HOM YMHpPaHUH, HO W TPHU TPEKpAIlCHUH XHU3HA Ha-
CHJILCTBEHHBIM ITyTEM WJIH B PE3YIbTaTe HECUACTHOTO
ciydass. 910 dopMma KU3HU — TEPMHUHAIBHOE COCTOS-
HUE YEJIOBEUECKOrO OPTaHM3Ma U CO3HAHUS, B KOTOPOM
CYOBEKTHBHASI PEaTbHOCTH CYIICCTBYET B BUIE OKOJIO-
cmeptHoro ombitTa — NDE. B MOMEHT HacTymjieHHS
KJIMHUYIECKOW CMEPTH YEIOBEK OTKIIIOYACTCS OT IMPH-
POIOHBIX M COIMOKYJIBTYPHBIX PETYIATOPOB BPEMEHH.
OH HE BOCIPUHUMAET HH COJHEYHOI'O CBETA, HU PHT-
MHUYECKOU OpraHU3alMy COIIMyMa U OCTAETCS B CHTYya-
MU aOCOIIOTHOW CEHCOPHOM M COIMAJIBHOM JIerpHBa-
oun. EMMHCTBEHHON peallbHOCTBI0 OKA3BIBACTCS 3aMK-
HyTas Ha ce0si CyOBEKTUBHAS PEAbHOCTh, TIOJIHOCTHIO
YTpaTUBIIAsi KOHTAKT C «BHEIIHEID MOCIe0BATEIbHO-
CTBIO COOBITHI.

NDE - s10 cybwexmusuaa pearvbHocms B TEPMU-
HAITbHOM COCTOSIHMM co3HaHusA. OHa CylecTBYeT B yc-
JIOBHSIX TIOCTETICHHOM Jerpaianyu (GYHKIHH TOJIOBHOTO
MO3ra IO HAIpaBJICHUIO OT CaMbIX MOJOIBIX (KOpa
OonmpIIMX moMymapuil) K QuioreHerndecku Oosee
JPEBHUM 00pa30BaHMsIM (MO3TOBOM CTBOJI, MO3KEYOK),
a TaKKC Aerpaaalv U AC3UHTErpaliuu NNCUXUKU, KOTO-
pas xapakrepusyercsi ad(HeKTHBHO-TIPOTOMATHUECKUM
casurom. [lcuxodusnonorudeckoe oobsicHeHue addek-
THBHO-TIPOTOIIATHYECKOTO CIBHTa B TEPMHUHAIHHOM CO-
CTOSIHUM CO3HAHUSI 3aKJIIOYACTCS B TOM, YTO SIHKPHUTH-
YeCKHEe KOTHUTHBHEIC IPOILECCH SIBISFOTCS (PYHKIHEH
KOpBI OOJNBIIMX MONYIIAPHA TOJOBHOTO MO3Ta, a Ipo-
tonatndeckue, addexkTuBHble, — GyHKIMEH Tamamyca.
Tamamyc — Oonee apeBHee OOpa3OBaHHE TOJOBHOTO
MO3ra, YeM Kopa, i YMHpAET OH IO3IHEe, TO3KE yraca-
10T U (pYHKIIMH Tajamyca, OJHOH U3 KOTOPBIX SIBIISIETCS
BO3HUKHOBEHHE CYOBEKTHBHBIX OHMPHYECKHX MEPEKH-
BaHHH, B TOM YHCJIC HETATUBHBIX NICHXUICCKHUX SBIICHHI
Y TPEBOXKHBIX (PAHTACTHUYECKHX TAJLTIONMHALINH, Opena.

OTH 00CTOATENHCTBA MPUBOJAT K TOMY, YTO mep-
munanvroe cocmoanue cosuanus (TCC), xapakrepHoe
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TUTSL KITMHUYECKOH CMEPTH, co-3HanueM B COOCTBCHHOM
CMBICTIE CJIOBA HE SIBJISIETCS. 37eCh OOJNbIIEe TMOAXOAUT
TEPMUH NOMOK Nepeicu8anuti, COCTABISIOIUX OKOJIO-
CMEPTHEIH OMBIT U HE BBIPA3UMBIX CPEICTBAMU ECTECT-
BEHHOTO $3bIKa, HM3HAYAJIHHO HE MPUCIIOCOOJICHHOTO
JUIS OTIMCAHUS «TIOTYCTOPOHHEN) PeaqbHOCTH.

CyOnextuBHas peanbHOocTh B NDE dopmupyercs
CICIYIOIUMU (aKTOPaMH.

IlepBblii: CIOHTaHHAs aKTMBHOCTh MO3Tra, CHOCOO-
HOTO CO3J]aBaTh CMYTHBIE 00pa3bl M MEPEKUBAHHS,
0TYaCTH 3alIOMUHATH, HO HE TOHUMATh HX.

Bropoii: Haubonee riny0okue U yCTOHUUBBIE npu-
8bIUKU, NPUBA3AHHOCMU W @neyameHusi, B IIHPOKOM
Mana3’oHe OT BO3HUKHOBEHHUS Ha 27-U HeIelle KU3HU
3apojplllla YeJOBeKa CIIOCOOHOCTH BOCIPUHUMATH
3BYKOBYIO uH(popMmaimio [19] no omrymienus cebs B
MOMEHT KJIHHHUYeckol cMeptu. O6mme i1 NDE
BCTpEYHX ¢ OJIM3KUMHU JIIOJbMHU U UX THITUYHOE TOBEE-
HHUE B CUTYalUAX, KOTOPBIX He OBUIO MPH KU3HH, 00b-
SICHSIIOTCS  TIPOAYKTHBHOM aKTHBHOCTBIO CO3HAHUS,
CO37aoMIell BOKPYT YCTOWYMBOIO 00pasa MepcoHaxa
OHHPHUYECKUX TEPEKUBAHUI XapaKTEepHYIO IJi1 HEro
atMocdepy. s BUBHOHEPOB Ha «TOT CBET» BCTPEUH C
POICTBEHHUKAaMH W ONHM3KMMH IFOABMH — HEOKHIAH-
HOe U sipKoe BreuaTieHue. Ho nmpuHIMNMUanIsHOTO pas-
TUYUA MEXKIY HUM M €XEeTHEBHBIM BOCCO3JIaHHEM B
MaMSTH TPOIIEANINX COOBITHH HE CYIIECTBYET, IO-
CKOJIBKY MaMATh YeOBeKa PaAUKAILHO OTIMYAETCS OT
MaMATH KOMITBIOTEPHOTO YHIIa, W BOCIIOMHUHAaHUE O
COOBITHH — 3TO HE IIOJIHAsE aBTOMATHUYECKas KOIWS, a
COTBOpEHHE COOBITHSI 3aHOBO, €TO HMHTEPHpETAIN U
npeoOpa3oBaHUe HAa OCHOBE COXPaHHBILIUXCS YYBCT-
BEHHBIX 00pa30B U HACTPOCHHH.

Tpertuil: BpOXKICHHBIE ICUXUYECKUE CTPYKTYpPBI
JIMYHOCTH, KOTOpBIe C(HOPMUPOBATIUCH B NEPUHATAIIb-
HBIM Tieproa 1 Obiu Ha3zBaHb! K.I'. FOHTOM apxetunamu
KOJUIEKTHBHOTO OeccosHarenmbHoro, a C. ['podom — Ga-
30BbIMU TICPUHATAJIBHBIMU MaTpUIIaAMU. B namewm Cl1y-
Yyae BTOPOM TePMHUH 0oJiee YMECTEH, MOCKOIBbKY TOUHEE
OTpa)kaeT CYIIHOCTh W IPOMCXOKACHHE BPOKICHHBIX
MICUXWYECKUX CTPYKTYp, NMPSIMO yKasblBasi HA UX (op-
MHPOBaHHE BO BHYTPUYTPOOHBIN MEpHOA. AKTHBAIUS B
TCC nepuHaTalbHBIX MEPEKUBAHUN, XPaHSIILUXCS 3HA-
YUTENILHO MIyOXke, yeM wH(OopMaIus, MOTydeHHAs I10-
cie (hU3NYecKOro poXKIEHHS YelloBeKa, Oblla YCTaHOB-
nera C. 'podoM 1 ero KoIuieraMu u ceifgac B TOMONHH-
TeJIbHOM TIOATBEPXKIEHUU He Hyxaaercs [12].

UYeTBepTHIit: MOKHO MPETIOIOXKUTD, YTO HA (HOpPMHU-
poBanme cyobekTuBHOM peanbHOocTH B NDE Bimsier ak-
TUBU3AIMA OIPEJENICHHbIX T'e€HETHYECKUX CTPYKTYD,
Hen30eXKHasi B CUTYallMM CHibHeHmero crpecca. Co-
MIPOBOXKIAIONINN yMUpaHue aPPeKT — caMblii MOIIHBINA
B JIMYHOM MCTOPUM 4YeJOBEKa, MIOITOMY OH 3acTaBiseT
paboTaTh T€HBI, «MOJYABIIKEY BCIO KU3Hb. Kakyro WH-
(dbopmanuio cojepykaT 3TH T€Hbl U KaK OHM BIHSAIOT Ha
cyObekTUBHYIO peasibHocTh NDE, roka Heu3BeCTHO.
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Onupryeckue TMEpeKUBAaHUSA B  OKOJIOCMEPTHOM
OTBITE CYIIECTBYIOT B OCOOOM TEMIOPAIIbHOM KOHTHU-
HyyMe, BeChbMa OTJIMYHOM OT (PEHOMEHAIBHOTO Bpe-
menHoro psjga. B NDE, Bo-niepBbIX, usmensemces oau-
meabHOCMb épeMeHl: B HEOOIBIIOM HHTEpBaNe KIIH-
HUYeCcKol cMmepTu (3—5 MHH) yMelIaeTcss OrpoMHOE
KOJIMYECTBO COOBITHM, TIOPOH TPEBOCXOJAIICE BCHO
MPEIIEeCTBYIONIYI0 JKH3Hb. BO-BTOpPHIX, BO3HHKAeT
owyujenue geynocmu: AIATENBHOCTh COOBITUH Hcue3a-
€T M YeJIOBEK MOTrPY)KaeTCs B COCTOSHHE Oe3BPEMEHBS,
IZIe BCe COOBITHA CYIIECTBYIOT OJHOBPEMEHHO FIIM HE
CYIIECTBYET HUYEro. B-TpeThux, gpems cmanosumcs
06pamumblyM: HapyIIaeTcsl IOCIEeJOBaTeIbHOCTh CO-
OBITHI, B KOTOPOW HE NMPUYHMHA MPEIIICCTBYET JCHUCT-
BHIO, a ICHCTBHE MPEIIECTBYET IPUUYHHE.

Ho xak Bo3MOXHBI 3TH (pyHIaMEHTaJIbHbIE BpeMEH-
oele gesuanmn’? [lodemy cyOBEKTHBHAsS peanbHOCTH
OKOJIOCMEPTHOT'O OIIBITa OPTaHW30BaHA MO HHBIM TEM-
MOpabHBIM 3aKOHAM, HEXeNH CyObEeKTUBHAA peajib-
HOCTh MOBCeIHEBHOro ObITHsI? HaBepHoe, moTomy, 4To
B NDE m3MeHsrOTCS NeTepMUHAHTHI JTHYHOTO BPEMECHU
9eJI0BeKa — Ouoiocuyeckoe u ¢yobekmusHoe BpeMsl.

Bpemsi B 0K0/10cCMEepPTHOM ONIBITE

buonocuueckum ocHOBaHHMEM CYyOBEKTHBHOTO Bpe-
MEHH SIBJIETCSI COBOKYITHOCTH OMOPHUTMOB BEBICOKOM,
CpelHeW W HHU3KOW YacTOTHI, 33/Iaf0IINX WHTEPBAIBI U
MOCJIE0BATEILHOCTE MPOLIECCOB KU3HEAEATEIBHOCTH
Y BOCTIPUATHSA COOBITHH.

Bce GuopuT™MBbI CHOPMHUPOBATIUCH B TIPOIECCE IBO-
TIOTIVH KU3HU Ha 3eMJIie MO/ BO3/IEHCTBUEM TIEPHOIH-
YECKUX IMPOLIECCOB B HEXHUBOW M >KUBOU MpHUPOJE U
UMEIOT HAcleICTBEHHBIN XapakTep, MOCKOJIbKY abco-
JIOTHO HEOOXOAWMBI UII HOPMAaJbHOTO CYIIECTBOBA-
HUsI opraHmsMa. Tak, Hampumep, LUpKagHble (LUpKa-
Z[I/IaHHI)Ie) — OKOJIOCYTOYHBIC — PUTMBbI CBOMCTBEHHBI
0osee 4eM TpemMcTaM (PU3HOJIOTHUYSCKUM (DYHKITHSIM
OpTaHM3Ma YeNIOBEeKa, a PUTMHUYECKH OpPTaHW30BaHHAS
ANIEKTpUYECKasi aKTHBHOCTh TOJIOBHOI'O MO3Ta CaMbIM
HETOCPEICTBEHHBIM 00pa3oM cBszaHa ¢ (PYHKIIMOHUPO-
BaHHWEM €ro CTPYKTyp. B BocmpusaTHE YenoBeKoM Bpe-
MEHH 0C000 BaKHYIO pOJb HIPAET OKOJIOCYTOYHBIN
PHUTM, 33laHHBII BpalllEHUMEM HAlUEW IIaHEThI BOKPYT
COOCTBEHHOU OCH U, KaK CIIe/ICTBHE, MEPUOMUECKUMHU
CMEHaMH JHS U HOYHM. VI3MeHEeHHe OCBEIICHHOCTH (PHK-
CHpYETCsl 3pEHHEM, W PEeryILIIHsA CYTOYHBIX PHUTMOB
o0ecrevnBaeTcsl MOCTyIUIeHHeM HH(opMaluu OT ceT-
YaTKH B CYIpaxuazMaTHuecKoe (CylpaxuasManbHOeE)
SIIPO, KOTOpOE SBJISACTCSA (PU3HONOTHYECKOW OCHOBOM
LUPKAJHOTO PUTMa BCEr0 OpraHu3Ma M HaxoauTcd B
mpezenax MepefHero oThena rumoranamyca. «Hacrpo-
CHHOCTB» 3TOTO OTZAETa TOJIOBHOTO MO3Ta MMEHHO Ha
OKOJIOCYTOYHBIH PUTM JETEPMUHHUPOBaHA (HYHKIIHO-
HaJIbHOW OpraHu3alyeil COCTaBIIAIOUIMX €ro HEHpOHOB,
KQXKJIBIA 13 KOTOPBHIX CHOCOOCH HCIYCKAaTh 3JEKTpHYC-
CKHUE UMILYJIbCBI B paMKax 24-4acoBOrO pUTMa.

Perynupyercss akTHUBHOCTb HEHpPOHOB cympaxuas-
MajbHOTO sIpa Tak HasbiBaeMbIMU CloCK-remamu,
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TPAHCKPHUIIIUSA KOTOPBIX OCYIIECTBIsETCS B (oTope-
LenTopax W HeHpoHax ceT4yaTKH TIja3a M JPYrux
CTPYKTypax TOJOBHOTO MO3Tra, CBS3aHHBIX C IJIa30M
gyepe3 onruueckuit TpakT. Takxke clock-rensr sxcmpec-
CHPYIOTCSI BO BHYTPEHHUX OpraHax C BBHICOKUM YpPOB-
HeM MeTabosin3Ma (MBILIIBL, IEYeHb, CEPLe U CTEHKH
COCYJIOB, TIOYKH U TIOJIOBBIC XKeJle3bl), Ha KOTOPhIE CBET
HETIOCPEICTBEHHO AEHCTBOBATH HE MOXeT [7].

B MOMEHT KJIMHHYECKOW CMEPTH YeOBEK yTpauH-
BaeT YyBCTBEHHBIM KOHTAKT C PEaIbHOCTBIO M OCTAETCS
B COCTOSHHHM a0COJFOTHOH CEHCOPHOW JeNpHBaIvH.
[TouTtu Bce ecTecTBEHHBIE PETYIATOPHI BPEMEHH, B TOM
Ylclie COJMHEYHBIM CBET WU COKpALEHHs CepAeyHON
MBIIIIIBI, UCKITIOYAIOTCS U3 BOCTIPUATHS BHEITHETO MH-
pa, KOTOPBIH MONHOCTHIO Hcye3aeT. OKOJIOCMEPTHBIH
OTIBIT COMPOBOXKAAIOT IHUIIb PUTMBI 3JIEKTPUUECKOMN
aKTUBHOCTH TOJIOBHOTO Mo3ra. Cpeaw TOCIEAHUX B
COCTOSTHUH KJIMHUYECKOW CMEpTH TpeoOIanaroT Ba:
Teta-put™ [23], XapakTepHbIid U1 COCTOSIHUSI CHITbHO-
T'O TMICUXOJIOTHYECKOTO CTPECCca U SBISIOMNNACS HOPMOH
JUTSL SKMBOTHBIX, W JENbTa-PUTM, BO3HUKAIOMIMKA TPHU
IIyOOKOM €CTeCTBEHHOM CHE, HapKOTHYECKOM CHE U
mpu KoMe. MOryT JIi 5TH OMOPUTMBI COXPAHUTH B OKO-
JIOCMEPTHOM OIIBITE BOCTIPUSATHE BPEMEHH, XapakTep-
HOE IS OOBIMHBIX cocTosHmi? Koneuno, Het. AGco-
JIOTHAsl CEHCOpHAas ACTIpUBALAsA U MpPEKpalleHue Moy-
TH BceX OMOPUTMOB (DOPMHUPYIOT COCTOSIHHUE CYOBEK-
THBHOH PearbHOCTH, B KOTOPOM €CTh MeCTO U (peHo-
MeEHY IOJIHOM MOTepH OLIYIICHHUS BpeMeHH, U (peHome-
HaM MU3MEHEHUS €TO OIUMEeNbHOCTHU U HANPABIEHUSL.

Jlnumenvrocms CyOBEKTHBHOTO BPEMEHH OIIpele-
JIACTCA KOJIUYECCTBOM AKTOB CO3HAHUS B e}Z[I/IHI/ILly ac-
TPOHOMHYECKOTO BpemeHH. HemocpencTBeHHast OIeH-
Ka JUTUTEIILHOCTH MPEJCTABIAET OO0 (YHKIIMIO YHC-
Jla BOCHPUHATHIX B JaHHOM CHUTyallUM HW3MEHEHHIl.
ATOMaMH, HENeIMMBIMH MOHaJaMH COOBITUIHO-BpE-
MEHHOTO psijia CyOBEKTHBHON PEalbHOCTH CUMTAIOTCS
MepIenTOpHbIE 00pa3bl, OT KOJINYECTBA U MHTEHCUBHO-
CTU KOTOpI)IX 3aBUCUT BOCHpI/IHTI/Ie BpeMCHI/IZ yeMm
OoJIbllIe BITEYATICHUH M 9EM OHM WHTEHCHUBHEH, TEM
JUTHHHEE MHTEPBaN CyObhEeKTHBHOTO BpeMenu [1].

KaK JKE BIIUAKOT HA IJIIUTCIIBHOCTH Cy6’beKTI/IBHOFO
BpeMeHH (DaKTOPBI, XapaKTePHBIC JJIsI COCTOSHUS KITH-
HUYECKON CMEpPTH, — yTpaTa OUIYIICHUH COOCTBEHHOTO
Teja, TOJHOe 00e3/IBUKECHHUE, CEHCOPHAs JACTIPUBAIIHS
n addext? OHM BBI3BIBAIOT U3MEHEHHE JTUTCIEHOCTH
BPEMEHH BIUIOTH JI0 €0 OCTAHOBKH.

DTO yCTaHOBIJICHO B pe3yibTaTe HaOMIOJCHWUN HaJ
COCTOSTHHEM KOCMOHABTOB, HAXOIAIIUXCS B HEBECOMO-
ctu [1], ¥ ONBITOB MO MCKYCCTBEHHOM CEHCOPHOM [ie-
mpuBanuy. B mocieqHeM citydae COBEPIIICHHO 3710PO-
BBII YEJIOBEK, HAXOIAIIHMHCA B TCUCHHE HECKOJBKHUX
4acoB B ITOJHOM M30JISIMU B OacceiiHe ¢ BOJOM, COOT-
BETCTBYIOIIEH TeMIlepaType 4eJOBEYECKOro Tejla U C
BBICOKOM KOHILIEHTpAleW COJIk, TepseT OIIylleHue
Bpemenu [16].
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U B cocTosHNM HEBECOMOCTH, W TPH HCKYCCTBEH-
HOW CEHCOpPHOH JenpuBanyy (U3HOJIOTHYECKas MpH-
YHMHA BIUSHUS 00C3BIKCHUS HA BOCIIPUATHE BPEMCHU
COCTOMT B HAapyIICHHH HOPMAIbLHOU [IeSTEIHHOCTH
secmubynapuoeo annapama. OpraH BeCTHOYISAPHOTO
armapara — BHyTpeHHee YX0, BOCHPHHUMAIOIIee H3Me-
HEHHE TIOJIOKEHHUS TOJIOBBI M TeJla B IPOCTPAHCTBE U
HaIpaBlieHUE ABIKEHUS, MepecTacT padoTaTh B MPH-
BEIYHOM peXHMe. TakikKe CYIIECTBEHHO H3MEHSIOTCS
(TTOYTH TPEKPAIIAIOTCS) UMITYJIBCHI, MOCTYIAIONINE B
TOJIOBHOH MO3T OT 3pUTENBHBIX M TAKTWIBHBIX HEHpo-
HOB, OOYCJIOBJIMBAIOIINX BECTHOYISPHO-MOTOPHBIE,
BECTUOYJISIPHO-CEHCOPHBIE W BECTHOYJIApPHO-BereTa-
THUBHBIC DPE(IIEKCEL. DTH OOCTOSITENbCTBA BBI3LIBAIOT
JeCTa0MIN3alMI0 COOTBETCTBYIOIINX CHCTEM MO3ra H,
KakK CJIeJICTBHE, HapylIeHHE TeMIIOPaJIbHOCTH CO3Ha-
HUA, B OoJiee «MATKOM» (opMe HaOIIOAaeMO B Co-
CTOSHMU CHA, KOTJa OPTaHBl YyBCTB «OTHBIXAIOT», a
TEJI0 HaXOJUTCS B OTHOCUTEIEHOM ITOKOE.

B cocrosHum aghgpexma, ocobeHHO B TPENEIILHO
KPUTHYIECKUX CHUTYalWsX, BpeMs 3aMeIyisieTcs, u OyK-
BaJIFHO 33 CUMUTAHHBIE CEKYHIBl B IaMATH 4YeloBeKa
YCIIEBAIOT «IIPOHOCHUTHCS» HEOOBIUAHHO JJTUHHBIC
(parMeHTH BOCHIOMHHAHHMHA. 32 MTHOBEHHE JIFOIU MO-
I'YT BHOBb IIEPEXKHUTH BCIO CBOIO KW3Hb, U OJHA JOJIS
CEeKYHIIBI 000paYMBAECTCs Il HUX BEYHOCTHIO [2; 12].
B oxoiocMepTHOM OITBITE COMepKaHNUEe MBICTATETBFHBIX
onepanuii moaunHeHo ap(EeKTUBHBIM NOTPEOHOCTSM,
u addekrt, 6€3yCIIOBHO, UTPAET BaXKHYIO POJIb B Opra-
HU3AIUA CyOBEKTHBHOTO BPEMEHH ITOCIIC HACTYIUICHHUS
KIMHAYECKOH CMEPTH, CIIOCOOCTBYS MPEBPALICHUIO
CYUTAaHHBIX MUHYT B BEHHOCTb.

Hanpasnenue cyOBeKTHBHOTO BPEMEHH OOYCIIOB-
JeHO TeM, uto auddepeHmmanus BpeMEeHH Ha TIpo-
1uIoe, HacTosIIee U Oynyliee He UMMaHEHTHA KHUBOW
MPUPOJIE, a ABIISIETCS MPOAYKTOM DBOJIOLMHU, B XOJE
KOTOpOW pa3BHTHE IepeOpaNTbHON acUMMETpHH, a0CT-
PAKTHOI'O MBIIIJICHUSA U PEYU NOPOANIA BO3MOKHOCTH
pedIekCHBHOTO OTHOIIEHUS K €IMHCTBY COJCPIKaHUI
MEHTAJILHOCTH W OOYCIIOBWJIM CHEIHATHM3AIHI0 OO0JIb-
HIMX [OJIyIIApUi T'OJIOBHOIO MO3ra B OpraHM3allld U
(YHKITMOHUPOBAHUH BPEMEHHOTO Psia.

Bo BpemeHHON MNOCIENOBATEIRHOCTH «IIPONLIOE—
HacTosIee—OyayIiee» Hacmosuee — 3TO HEMpPephIB-
HBII TIOTOK MEpIeNINi, MBICIeo0pa3oB U cioB. Yem
OHO aKTyallbHEH, TeM OoJiee MONABICHO B CO3HAHUU
YeJI0BEeKa MPOIIOe, KOTOPOE B JaHHBIX 00CTOSATEIHCT-
Bax BOCIIPOM3BOAMTCS I POU3BOIBHO [1], U Tem
Oosiee ouepueH o0Opa3 6ydyujeco, KOTOPBIA U TUIIOTE-
THYECH, ¥ peaseH. [ MIOoTeTH4eH, MOCKONBKY SIBISCTCS
Pe3yJbTaTOM MNPOJYKTHBHOIO BOOOpaKEHHMS, WUHTYH-
oM ¥ peUieKCMM M He CYLIECTBYeT 3a IpeieiaMu
CyOBEKTHBHOH pealbHOCTH. Pearnen, Tak kak 3apuKcH-
POBaH CUHAITUYCCKUMU CBA3IMU HeﬁpOHOB " BOCIIpU-
HUMaeTcsi CyObeKTOM KaK OpraHM4YecKas 4acTb ero
COOCTBEHHOTO OBITHSL.



«CouuanbHble ¥ T'yMaHUTapHble Hayku Ha JlaneHeM Boctokey. T. XV. Bein. 2, 2018

B koHTekcTe CyOBEKTHBHOW pPeajbHOCTH OHTOJIO-
TUYECKU cTaTryc OyIyIIero COmoCTaBUM C OHTOJOIH-
YECKHUM CTaTyCOM MPOLUIOTO M HACTOALIETO: HACTOS-
mee HeyJloBuMO, a muddepeHmuanys MEeXIy Ipo-
IUTBIM ¥ OyIyIIUM BeCbMa YCIIOBHA U 3aBHCUT OOJIbIIE
0T 0cOOEHHOCTEH BOCTIPHATHSA U pedIieKCHu cyObeKTa,
HEXENN 0T (PU3NIECKUX, ONOTOTHIECKUX, COUATBHBIX
Y TIPOYHX OOBEKTUBHBIX (PAKTOPOB.

Ecnu Oynymee — 310 06pa3bl MPOAYKTUBHOTO BO-
o0paxeHusT W BepOATBHO-IIOTHYECKHE KOHCTPYKTHI,
HACTOSIIIeE — IIOTOK MEpIENuii, MbIcIcoOpa3oB u
CJIOB, TO NPOULIOe — ITO IHTPAMMBI TAMATH, YYBCTBEH-
Hble 00pa3bl MPEKHUX BOCIPUATHI OKPYKAIOLIETO
Mupa u camoro cebds. I[Ipomuroe mocTymHO M Tpowm3-
BOJIBHO, U HETIPOU3BOJIBHO.

IlpoussonvHoe BOCTIOMUHAHKE, KaK MPaBUIIO, ped-
nekcuBHO. OHO TIPENCTaBIIIET COOOW BOJICBOWM aKT,
HaIpaBIICHHBIH Ha W3BJICUCHUE U3 MAMATH U BepOau-
3alui0 00pa3oB MPEKHUX COOBITHH, CHCTEMaTH3Hpye-
MBIX B COOTBETCTBHH C OIIPEACICHHON IIETBI0, KOTOpast
OTIpEeNeNIICT M COCTaB BOCIPOHM3BOAUMBIX COOBITHH, U
WX CoAepKaHuWe, M MX CBsA3M. HesHawamue QaxTsl
CyOBEKT SIMMUHUPYET WIN pPeAylUpyeT A0 HeoOXo-
IFIMOTO MHHAMYMA.

HenpousBonsHoe BocnomuHaHue —HepedIeKCHBHO.
Ero ocHOBoI#1 ABiISETCS COXpaHEHHE MaMSIThIO YyBCTBEH-
HBIX 00pa30B MMEHHO B TOH IMOCIIEIOBATEIFHOCTH, B KO-
TOPOH COBEPIIATIMCH OTPAXKEHHBIE B 9THX 00pazax coObI-
TUsI, TIOSTOMY HEMPOU3BOJBHOE OXKHBJICHHE COOTBETCT-
BYET peallbHOMY TIOPSIKY COOBITHI BO BpeMeHH [1].

[TockobKy OKOJIOCMEPTHBIE COCTOSHHSI XapakTe-
PHU3YIOTCSI OTCYTCTBHEM pepeKCUBHO20 MblUUIeHUs U
60/, TO 00pa3a OyAyIIero B HUX HET, U PEabHOCTh
CO3HAHUSI COCTAaBILTIIOT IIEPLENTOPHBIE 00pa3bl Mpo-
nuioro, (aHTaCTUYECKUE MOJAETH BOOOPaKEHHS, CHM-
BOJIMYECKHE 00pa3bl KOJJIEKTHBHOTO O€CCO3HATENBHO-
ro W JApyrue (peHOMEHBI, He IMOJIaroIIuecs BepOaib-
HOMY U Tpa(hUIecKOMY OIMCAHMIO WIIN aKyCTHUIECKOMY
BOCTIPOU3BEICHHUIO.

BriBOABI

Ecnu Bce BBIIIEN3NIOKEHHOE BEPHO, TO MBI Oec-
CMEpPTHBI MO CBOSH W3HAYaIBHOW MPUPOE: 3amellie-
HUE WIN TIONHOE IPEKpAIeHUEe TEUYCHHs BPEMEHH B
OKOJIOCMEPTHOM OTIBITE 03HAYAET IIEPEXO B BEUHOCTb.
IIpobiema B Apyrom: 4TO HacC B BEYHOCTH OXHIACT?
beckoHeuHsIit cTpax, MOAU-TEHU, MMOTHAS OSCTIOMOIII-
HOCTb M BHUTaJIbHAasA JENpeccus, 0 KOTOpbIX nucain Jle
JIutBak? Wnu papocTHbIi NoneT «aymu» K bory, onu-
CaHHBIA JIETHOHOM «BHU3WOHEPOB» Ha «TOT CBET»?
Bo3MoxHO u TO, U Apyroe.

MpauHble onvcaHus 3arpoOHOro mMupa B Mudoo-
rud (B TOM YHCJI€ U XPUCTHAHCKOM), BOMNS K XKH3HHU U
CTpax CMEpTH, OCYXICHHE CaMOyOMHCTBa BILUIOTH IO
MPU3HAHUA €T0 BEJIMKHUM I'PEXOM CBUACTCILCTBYIOT 06
OTIACHOCTH, OKHMJAIOIICH YeOBeKa IOCie KIMHUYE-
CKOl cMepTu. MokeT Ju OH 3TOil omacHocTu u30e-
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xath? Jla. CriocoObl HEeUTpaM3aud OKOJIOCMEPTHBIX
KOIIMapOB OKCIUIMLUPOBAHBl B PEIUTHO3HO-(HIIO-
CO(MCKUX M ITHYECKUX CHCTEMaX TPAIUIUOHHBIX KYIIb-
Typ M COACPKAaT HOPMBI TIOBEICHHS, CTEPEOTHUIIBI
MBIIUICHAS W HPAaBCTBEHHBIC MPEINHCAHUS, CIIEI0BA-
HUE KOTOPBIM CO3/1aeT B HEpe(IIEKCUBHBIX CIIOSIX TICH-
XHKH CTPYKTYPHI, CIIOCOOHBIE HEUTPANIN30BaTh, MUHH-
MU3UPOBATH WJIM CMSTYUTH HETaTHUBHBIC BO3ACHCTBUS
YMHpPAIOIIETO OpraHu3Ma Ha CYOBEKTUBHYIO pealb-
HOCTb. YHUBEPCAJbHBIX DELENTOB CIIACEHUS HET, U
KaXIbIH TOJKEH BBIOpaTh MyTh K HeMy caMm. Ho Hamo
HUMETh B BUJIY, YTO B PA3JIMYHBIX PEIUTUSIX U KYJIBTY-
pax (apxamdeckol, Oynauiickol, apabo-MycyJlbMaHC-
KOH, XpHCTHAHCKOW W T.II.) IIMPOKO PACIPOCTPAHEHO
yOexIeHue B TOM, YTO TOMY, KTO HE MOXET OTrpaHH-
yuTh cebsd B MOTpPeOJIEHMM MaTepualbHBIX OJar, B
CTPEMJICHHH K YyBCTBEHHBIM HACTAKICHHAM H OTKa-
3aThCSl OT JIETKOMEBICIHS, YTOTOBAaHBI JIMIIb HAEKAA U
HEOIpeJeTIeHHOCTh. U HIb TOMY, KTO CIIOCOOEH Ipe-
HeOpedh YIOBOJBCTBISIMH M IIEHHOCTSIMU «CaHCApPBI»,
JaeTcs MaHC CBOOOMHOM NEeSTeTbHOCTH MOCIE CMEpPTH:
XPUCTUAHCKHE aCKeThl U MHIUMCKHUE HOTH OTPEIaroTCs
OT «OpEeHHOT0 MHUpa» U IeJieHaPaBICHHO (HOPMHUPYIOT
CYOBEKTHUBHYIO DPEallbHOCTh, IIO3UTHBHBIC SMOIMH U
BOJIIO. Ycmotuugvle npedcmasienus CO3JAI0T «MaTe-
PHIO» OKOJIOCMEPTHOTO OTIBITA, YCMOUUUBblE NOSUMUB-
Hble dMOYyuy HEUTPABYIOT BHTAIBHYIO JACHPECCHIO,
TPEBOTY W CTpax, a JOBEJEHHAs 10 Mpejesia YelioBeye-
CKUX BO3MOXKHOCTEH Cc680000HAA 80/ CIIOCOOHA YIIpaB-
JSTh CyOBEKTHBHON PEalbHOCTBIO MOCHE TIPEKPAIICHHS
IBIXaHUS U OCTaHOBKH cepamna. [Ipudem ecmu mepexon B
«HHYIO PEATBHOCTBY COBEPIIACTCS XOPOIIO TOATOTOB-
JICHHBIM YEJIOBEKOM IIPOHM3BONIFHO, TO U3MEHSIOTCS a-
K€ CBOWCTBA ero Tena. V3BeCTHBIA MpHMep 3TOro ¢e-
HoMmeHa — HemieHHocTh Tena Xl ITagguro Xam6Go Jla-
Mbl Jlamm Jlopsko Wturanosa, xpassmerocst B MBosn-
THHCKOM Hanane «XamObsiH Cyma» (Bypsris).

B sTOoM cMEIcTE (beHOMeHaHI)HaH JKU3Hb MPECTaB-
nseT coboll maHc 00ecneunTh BIIOJIHE CHOCHOE CYIIIe-
CTBOBaHWE A Ha «TOM cBeTe». [IpakThueckn Kaxablid
YEJIOBEK, HE3aBUCUMO OT CBOEH COLUAJIBHOM, KYJIbTYp-
HOH U KOH(ECCHOHAIBHON MPUHAUICKHOCTH, MOXKET
c(OpPMUPOBATH TO3UTUBHBIA OKOJOCMEPTHBIA OIIBIT.
JKu3HeHHBIE 00CTOSATENBCTBA, BO3PACT, MOJIOBAs IIPH-
HA/IJISKHOCTh, COCTOSTHUE 37I0POBbS, XapakTep U Jpy-
rue (EeHOTHIIMUECKUE U CpPEJOBbIe (haKTOphl OMpese-
JSTIOT TOAXOJSIIHNA cnoco6 CO3MAHUS YCTOWIHMBEIX I10-
JIOKUTCIIBHBIX BHeanﬂeHHﬁ, HO HE€ B COCTOsSHHH
YHAYTOXKUTh WMMAaHEHTHYIO OCHOBY TPaHCICHIICH-
TaNbHOTO ombiTa. OHA BO3HUKIIA PaHbIIE (PEHOMEHAb-
HOTO OTIbITa U €My HETOBJIACTHA.
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IMPOBJIEMA «CO3HAHUME U MO3I'».
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BBeaenne

[Ipobiiema «co3HaHue W MO3T» — OAHA U3 (QyHIa-
MEHTAIBHBIX KJIACCHYECKUX MPOOJIEM, UMEIONIUX aB-
HIOIO mcTOpHio. Ee KIIFoueBOW IyHKT COCTOHT B TOM,
YTO CO3HAaHHE O0NamaeT Crenu(pUIECKUM H HEOThEM-
JIEMBIM Ka4deCTBOM CyOBbeKmugHoil peanvHocmu (na-
nee cokpamieHHo — CP), koTopomy Helb3si MPUIHCHI-
BaTh (pu3nmueckue cBoiicTBa. lMeHHO 3TO co3maer
IIaBHYIO TPYAHOCTh IPH MOIBITKAX TEOPETHYECKOIO
00BSCHEHHS CBSI3W CO3HAHUSI C MO3TOBBIMM (M BOOOIIE
C TEIEeCHBIMH, (PH3MUECKUMH) IPOLIECCAMHU.

Bort yxe Oonee momyBeka mpoOiieMa «CO3HAHUE H
Mo3r» (Mind-Brain Problem) cioyxut npeaMeTom uH-
TEHCUBHOT'O OOCYXJICHUS B aHAIMTUYECKOH (uioco-
¢un, B KOTOPOM yJaCTBYIOT JAECSTKH KPYITHBIX MBICIIH-
TeJEeH, U 33 3TO BPEMs HAKOIUIEH IIOMCTUHE OTPOMHBIN
00BeM JUTEepaTypsl (MOPSIKa THICSIM KHHUT, MHOTHE
ThICSYM cTaTei). OJHAKO HECMOTPS. Ha CTOJb 3HAYH-
TCJIbHBIC HWHTCJUICKTYAJIbHBIC YCUJIUA, TPYAHO TOBO-
PUTH O KaKOM-ITMOO KOHIETITyaTbHOM IIPOpPHIBE B €€
pemeHnd. DTO TOMYEPKUBACTCS HE TOJNBKO POCCHIi-
CKUMH CHCHI/IaHI/ICTaMI/Il, HO U aBTOPUTCTHBIMH TPEA-
CTaBUTEIISAMH aHATUTHYICCKOM (I)I/IJ'IOCO(I)I/II/IZ.

! Becsma ybenuTenbHO 3T0 OBLIO TokazaHo B.B. BacmmbeBbiM
[3]. ABTOp CcrIpaBeUTBO TOBOPHT O «APAMaTH3ME» CUTYAI[UH
B COBPEMEHHOHN aHATMTHYECKOH ¢(umocodun, cocrosmeid B
TOM, 4TO B Heil «...NIOKa MBI IIPOCTO HE YBHEIN PEATbHBIX IO-
MBITOK TO3UTHBHO pelinTh "TpyaHyto mpoGiemy"» [3: c. 19].
Cwm. taxxe: [18; 31].

2Cm, Hanpumep: [30]. ABTOp npsiMO 3asBJISIET, YTO ceiiuac «HU
y KOTO HeT HpaBaoNoA0oOHOr0 OTBETa Ha MpolieMy JIyxa H
tena» [30: c. 101], 4ro B pemieHUH 3TOW MPOOJIEMBI «BO3ZHHK
tynuk» [30: €. 102]; Mexay CO3HaHHEM M MO3TOBBIMH MpO-
[[ECCAMH CYIIECTBYET CBS3b, «OCTAIOMIASCS JJISI HAC HETIOCTH-
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[IpuMepHO CTONBKO K€ BPEeMEHH sI TOXKE 3aHHMa-
10ch 370 npobnemoit. Eme B Hagane 60-X IT. mpomnuio-
ro BeKa MHOI0 ObLI OMyOJMKOBaH psa padoT, B KOTO-
PBIX TIpeyIaraics HHGOPMAIIMOHHBIN OIX0A K 00BsC-
HEHUIO CBS3U SIBIICHWH CYOBEKTHBHOW DPEalbHOCTH U
MO3rOBBIX IporieccoB. bonee 50 et Tomy Hazan, B
1962 r., s 3amuTHI KaHIUAATCKYIO NHUCCEPTAINIoO Ha
TeMy «O0 aHaIUTHKO-CHHTETHYIECKOM XapakTepe OT-
pakaTeIbHOM AEATENIFHOCTH MO3Tra», B KOTOpOH 00Cy-
KIAINCh CYIIECTBEHHBIC BOIPOCHI IICHXO(H3HOIOTH-
YECKOH np06neM513. A BO BTOpo# monoBuHE 60-X
MHOI0 OBLIM OITyOJIMKOBAaHBI CTAaThbHU B XKypHajie «Bo-
npockl Guaocopum» MO ITOH TeMe M 3alMIIeHa JOK-
Topckas muccepranms «PUIocoYCKUi aHAIN3 TICHXO-
(uznonornyeckoit mpodiieMel», B KOTOpoi mH(pOpMa-
IIMOHHBIA TOAX0A IPHOOPEN Pa3BUTYIO ¢)opMy4. B no-

xumoi» [30: c. 107]. Kpuruueckuil aHamu3 3TOH cTaTbu

T. Harens conepsxurtcst B Moel my6nukarmu [12].
% OCHOBHBIE MOIOXKEHNS AUCCEPTALUH OBUIH OIYGIMKOBAHEI EIIe
B 1958 r. B cratbe [6]. [loaTOMYy MOXHO CKa3aTh, YTO HAyaJyo
pa3paboTK MHOIO MPOOIEMBI «CO3HAaHUE M MO3TY» COBITAJIO IO
BPEMEHH C HadaJoOM €€ MOCTAHOBKH M Pa3pabOTKH B aHAIHTH-
yeckodl umocodun mox Qiarom Tak HA3BIBAEMOTO HAYYHOTO
MaTepuaan3Ma; CTapT jkKe STOMY HalpaBJICHHIO ObLT JaH 3HaMe-
HuTo crateed ['epbepra Deiirna [40]. Barmsaaer . Oeiirna n
HEpPBBIA 3Tam pa3paboTKKM 3TOM MpoOIEeMbI B aHAJIUTHYECKOM
¢dunocodpun (koruemuu Y. [lmiica, [Hx. Cmapra, I. Apmcr-
powra, I1. deitepabenna, P. Popru, X. [Tataema, /Ix. Maproimu-
ca, T. Harems, [I)x. ®omopa, Ix. Kuma, [I. Jlrouca u np.) mox-
POOHO aHATM3UPOBAIHCH MHOM B KHHUTE [9].
Cm.: [10; 11; 19], aBropedepar TOKTOPCKON IccepTamuu
[20]; ee maTepuanbl ObUIM OMYOJMKOBAaHBI B BHJE MOHOTIpA-
¢un [15], psa pa3nmenoB KOTOPOW, OCOOEHHO TJ. S5, Kak
MHE KaXeTcd, M ceiluac COXpaHSIOT CBOE 3HaueHHe (JIeK-
TpPOHHAs KOMHMS OTOW KHHUIM TPEACTaBIeHa Ha caiiTe
www.dubrovsky.dialog21.ru).
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cnenyromux kaurax [9; 13; 17] u MHOTHX CcTaThIx MOS
TeopHs MOAPOOHO H3JArajiach W B Psfe OTHOIICHHN
CYILECTBEHHO Pa3BUBAIACh.

ABTOp oTHaer cede SICHBI OTYET B TOM, YTO Tpe-
JaraeMasi UM TEOpHs, KaK U BCsKas WHas, IMPETCHIYIO-
IIas HA pElICHHEe CIIOKHON Hay4HOH MpOoOJIeMbI, HO-
CHT, IO CYIIECTBY, NPOOHBIH XapakTep W IOJDKHA
MPOMTH OCHOBATENFHBIE KPHUTHYECKUE HCIBITAaHUS B
Hay4yHOM coobmiectBe. K MoeMy coskajeHuto, 3a MHO-
THE TOJBI 3TOT0 TaK W He mpou3onuio. Jla, HeKoTophIe
¢uocodbl U ydeHbIe BBICKa3bIBAIM B OONIMX dYepTax
0100pUTENbHOE OTHOILIEHHE B €€ aJpec, Cpeaud HHX
OBUTM W TaKWe BBIAIOIINECS HEHPO(PH3HONIOTH, Kak
S1. Centarorau u P. Cneppu [35; 38]; Ha MOIO KOHIIETI-
U0 TIPUBOAMIIKNCE JaXe CCHUIKH B Y4eOHUKAX MO TICH-
XO(l)I/ISI/IOJ‘IOFI/II/IS (uto OBLTO AT MEHS BeCbMa JIECTHBIM
W CIYXHWIO MOPaJIbHOW TOANEpKKoi). Bmecte ¢ Tem,
o TI0BOY MH(pOpPMaMOHHOTO Toaxona ¢unocodamu
HE pa3 BHICKA3bIBAJIMCh KPUTHUYCCKHUEC 3aMEUYAHUS U CO-
obpaxxenus. OHAKO OHM HOCWIIH, KaK MpaBwiIo, (par-
MEHTapHBII WM CIUIIKOM OOIIHMI XapakTep, He 3aTpa-
THBas OCHOB TCOPUH, OCTABISSI B CTOPOHE aHAIH3 CBSI-
3ell MEXIy €€ KCXOJHBIMH IOCBUIKAMH U OOBSCHH-
TENBHBIMH CJIEJICTBHSAME®; OHA TAK U He YIIOCTOMIIACH
CHUCTEMATU3UPOBAHHOTO KPUTUIECKOTO aHanu3a. B Ha-
JEeXJe Ha TO, YTO 3TO HE HCKIIIOYEHO B OyaylueM, s
PELIn PEACTAaBUTE €€ OCHOBHOE COJCP)KaHKEe B CPaB-
HUTEILHO KPAaTKOW U YeTKOM dopme, yIoOHOU IIst oc-
MBICJICHUSI U TSI KPUTHKH.

Cy0beKkTHBHAsI pPeajibHOCTh KaK 00bLEeKT Heiipo-
HAYYHOT'0 HCCJIET0OBAHUS

CP — 370 peanbHOCTh 0CO3HABAEMBIX COCTOSIHUN WH-
JIMBU/Ia, KOTOPBIE HEITOCPEACTBEHHO YAOCTOBEPSIOT IS
HETO TO, 4To OH cymecTByeT. KagectBo CP 0603HauaeT-
cs1 B GUIOCO(CKOM IuTepaType pa3indHbIMU, HO O1IM3-
KUMHU TIO0 3HAYCHHUIO TECPMHUHAMU: «MCHTAJIBHOC», «HUH-
TPOCHIEKTUBHOEY», «(PECHOMEHAIBHOEY», «CYOBCKTUBHBINA
OIIBIT», «KBAJIMa» U OP. B TMOCJICAHNUE OCCATUIICTUA TEP-
MuH «CP» cTan T0BOJBHO MIMPOKO UCTIONB30BATHCS IS
OTMMCaHVS CICU(UKN CO3HAHMS, B TOM UHCIE U TIPel-
CTaBUTEISIMH aHATUTUYECKOH (uIIocouu.

ITousitue «CP» oxBaThIBaeT KaK OTAEIbHEIE SIBIIE-
HUS W WX BHUOBI (OIIYIOICHUS, BOCIIPHUATHS, TYBCTBA,
MBICIIH, HAMEPCHUS, JKEIIaHHsI, BOJIEBBIC YCHIUS U T.11.),
TaKk ¥ IIEJI0OCTHOE TMEepPCOHAbHOE 0Opa3zoBaHHe, 00be-
IWHSIEMOE HaIuM S, B3ATBIM B €r0 OTHOCHTEIEHOM
TOXKIECTBE caMOMy ce0e, a TeM CaMbIM B €TUHCTBE €T0
peIEKCUBHBIX W ape(ICKCUBHBIX, AKTyalbHBIX U

® Cwm.: [33]. B atom yueOHHKe (c. 269-271) umeercs crenuaib-
HbI# pasgen «HbOpMANMOHHBINA MOAX0/ K MPobieMe Co3Ha-
HHSI», B KOTOPOM JOBOJIHO MOJPOOHO H3JIaracTcsi MOsi KOH-
TICTIIIHSL.

b Cm., Hanpumep: [3; 25; 31; 32]. Pazymeercs, 5TH KpUTHIECKUE
3aMeyaHus ObUTH JJISi MEHSI MOJIE3HBI, CTUMYIUPOBAIN Jajlb-
HEWIne Pa3MBIIUICHUS 110 OIMPEeeTeHHbIM BOIPOCAM IIPO-
OJIEMBI.

JUCTIO3UITMOHAIBHBIX M3MEPEHHUNA. DTO IEI0CTHOE 00-
pa3zoBaHUe MPEJCTaBIIAET COOOH MCTOPUUYECKH pa3Bep-
TBHIBAIOIINACS KOHTUHYYM, BPEMCHHO IpEephIBACMBIN
NIyOOKUM CHOM WIJIM CIy4asMH MoTepu co3HaHus. CP
BCerJa IMPEICTaBIsIET COOOH OIPENEeNICHHOE «COAep-
JKaHUE», KOTOPOE JTaHO UHAUBUAY B OPME «TEKYIIETro
HACTOSIIIIETO», T.€. ceuudc, XOTS 3TO «COIEpKAHUEH
MO>KET OTHOCHTHCS K MPOIIIOMY H K OyIyIIeMy.

Crnermduka senenuii CP cocTout B TOM, 4TO UM,
KaK YK€ OTMEYaJIOCh, HENb3sl MPHUIHUCHIBATH (pr3mde-
CKHE CBOICTBAa: MacCy, SHEPTHIO, MPOCTPAHCTBEHHBIE
XapaKTePUCTUKH. DTUM OHH OTIHYAIOTCS OT MpeaMe-
TOB HCCIICIOBaHUS KIIACCHYECKOTO E€CTECTBO3HAHUS W
MIPETCHAYIOT Ha OCOOBI OHTOJIOTHYECKHI CTaTyC, OII-
peleNeHre KOTOPOro BCEria MPEeIbSBIUIO TPYAHBIC
BOMPOCH! A1 GUII0cO(OB MaTEPUATUCTUICCKON OpH-
SHTAIH ¥ €CTECTBOHCITBITaTENEH, B OCOOCHHOCTH IS
TeX, KTO W3y4all CBS3b ICHXHYCCKUX SBICHHUHA C Ies-
TEJBHOCTBIO TOJIOBHOTO MO3Ta.

OTH CIOKHBIE BOIPOCH OHTOJIOTHYECKOTO ILIaHa
AMEIOT CBOEH OOOPOTHOW CTOPOHOW HE MEHee CIIOXK-
HBIC 3MUCTEMOJIOTMIESCKUE BOIPOCHL. J[eio B TOM, 4TO
onucanue sipieHuii CP mpou3BOAUTCS B MOHATHUSIX HH-
TCHIMOHAIBEHOCTH, IIETH, CMBICTA, IICHHOCTH, BOJIH U
T.IL., & ONMHCaHWe (PU3NYECKUX SIBICHUHA U MO3TOBBIX
MPOIIECCOB — B MOHSATHUSIX MAcChl, SJHEPTHH, TPOCTPaH-
CTBEHHBIX XapaKTEPHUCTHK U T.I., © MEXKAY dTHMHU IIO-
HATHAHBIMU KOMIUICKCAMU HET MPSMBIX JIOTHYECKUX
cBszeil. TpeOyeTcss HEKOTOpOE TMOCPEACTBYIOIIEE IO-
HATHUIHOE 3BEHO, 4YTOOBLI CBS3aTh, OOBENMHHTL 3TH
pa3NUYHBIC THIHI ONMCAHWN B COUHOW KOHIENTYallb-
HOW cUCcTeMe, CITIOCOOHOH JaTh TeopeTHdeckr 0OO0CHO-
BaHHOE 00BsiCHeHUE CBs3H siBiieHuit CP ¢ MO3roBBIMH
nporeccamu. Kak ero HaiiTH ¥ TeM caMbIM MIPEOI0IETh
«nposan 6 obvacHenuu»? Tax Ha3bIBAIOT 3Ty CHUTYya-
UI0 B TIpo0JieMe «CO3HAHWE U MO3[» IMPEICTaBUTEIH
aHanuTHaeckor puocoduu [30].

Bmecte ¢ tem, CP mpencraBiseT «BHYTPEHHHI»,
UHJIUBHIyalbHO-CYOBEKTHBHBIH  OIBIT, IPUCYIIHIl
TOJBKO NAHHOMY WHIWBHIY (BBIpA’KAEMBIH B OTYETaxX
oT mepBoro nuia). Kak mepeitu oT 3TOro MHIUBUIY-
IBHO-CYOBEKTUBHOTO OIBITA K MHTEPCYOBEKTUBHBIM,
00IIIe3HAYNMBIM YTBEPKACHUAM (OT TPETHETO JINIA) U
K 000CHOBaHUIO HCTHHHOTO 3HAHUS?

B ob6medunocodckom miaHe 3TH BOMPOCHI MHOTO-
KpPaTHO CTaBWIIUCH M PEIIATHCH MO-Pa3HOMY C TEX WA
WHBIX KIaCCHUYECKUX mo3unuii. OZHaKo B CBETE Ha-
CYIIHBIX MPOOJEM COBPEMEHHOM HAYKH OHH IIPOIOJI-
JKaIOT OCTaBaTbCSl OTKPBITBIMH. DTO OCOOEHHO OCTPO
CKa3blBacTCS B TEX OTPACIAX HEHPOHAYKH, KOTOPHIC
HAIICJICHBI HAa MCCIICAOBAHMS IICUXUICCKON ETEIbHO-
CTH, PCHOMEHOB CO3HAHUS U HE MPUEMITIOT PEIyKIIHO-
HUCTCKUX pelleHuH (T.e. KOHUENIUH, CTPEMSIIUXCS
cBectH sBieHuss CP k ¢usnyeckumM mporiieccam, pede-
BBIM HJIM ITOBCACHYCCKHUM aKTaM). B sToM oTHoOIIEHNHN
MPUHIMITHATEHOS 3HAYCHHE INPHOOPETAIOT BOMPOCHI



«CouuanbHble ¥ T'yMaHUTapHble Hayku Ha JlaneHeM Boctokey. T. XV. Bein. 2, 2018

(CHOMEHOJIOTHYECKOTO aHAM3a W CHCTeMaTH3aluu
sienuit CP, nuckpermsauun koHtunyyma CP, ¢op-
MUpPOBaHUS TaKUX WHBApUAHTOB siBieHui CP, koTophie
MOTJIH OBl CITyXHTh JOCTATOYHO OIPECIICHHBIMU 00b-
eKTaMU ISl COOTHECCHUSI UX C MO3TOBBIMH IIpOIiecca-
MU (moapoOHee 00 3ToM OylleT cka3zaHo jaajee).

Co3HaHue 1 M03r. /IBa 0CHOBHBIX BONpoca

Korma mpoOmema «co3HaHme W MO3I» HEPEIKO
UMEHYyeTCsl TIPpo0IeMOll «CyOBEKTHBHAS PEaTbHOCTh U
MO3I», TO TEM CaMbIM IOTYEPKUBACTCS €€ TIIABHOE
collep)KaHue, TO, YTO B aHaJUTHYeCKOW (unocodun
Ha3bIBaeTCs «TPYAHOHN mpobiemoii co3HaHus». [1osTo-
My o0a Ha3BaHMs YNOTPEOISIOTCS IS Iielel JaHHOW
CTaThH KaK PaBHO3HAYHEIC (XOTS B MpoOJeMe «CO3Ha-
HUE M MO3[» MBICIIUMBI, KOHEYHO, U HEKOTOPBIE IPY-
THe, He CTOJIb 3HAYUTENIbHBIE aCIIEKTHI).

Ota mpobiieMa B €€ COBPEMEHHOU TPAKTOBKE SBIIS-
eTcsl Hay4dHol mpoOnemoi. Ee cienyer ornmdath OT
ncuxou3ndeckoi mpobiaeMbl Kak COOCTBEHHO (hHIIO-
CcOo(CKOM, BBIpaXkaBIllei B 00IIEM BHJIE BOIIPOC O COOT-
HOIIIEHUH JyXOBHOTO U TEJIECHOTO ((pH3MUECcKOro).

BMmecre ¢ Tem, Hayka TOXe pacnoiaraer 3HayH-
TENBHBIMU CPE/ICTBAMH M3YYEHHsI CO3HAHMS, €0 HAaKO-
IUICH B 3TOM OTHOIICHHH YpPE3BBIYAWHO OOJBIION
OMBIT, TPEOYIOUIMIA OCMBICIICHHS (MMEIOTCSI B BHIY
JIAHHBIC TICUXOJIOTUY, MICHXUATPHUY, JTUHTBUCTHKH, UH-
(OpMATHKH, COLMOTYMAHUTAPHBIX M KOTHUTHBHBIX
JUMCIUILTHH, MHOXECTBAa IPYTMX OTpaciicil Hayku, B
0COOEHHOCTH MEXKAUCHUILUIMHAPHOTO XapakTepa, Ta-
KHX KakK ICHXO(MHU3HOJIOTHS, TCHX0(hapMaKoJIOTHs,
MICIXOT'CHETHKA, IICHXOJIMHTBICTHKA U JIP. ).

Henp3s cOpaceIBath co cdeTa U (akThl 0OBIICHHOTO
3HAHUS O TICUXUUYECKUX SIBJICHUSIX, KOTOpBIE 00pa3yroT
KapKac 3[paBOr0 CMBICTA, BBIPAXKAIOT MPAKTUICCKHUN
OIIBIT YelioBevyecTBa. HakoHer, cieyer OTMETHTB, YTO B
TIOCIICZIHUE JIECATUIIETHSI OBICTPO BO3pAacTaeT poJib TOTO
YPOBHS HAyYHOTO 3HAHUS, KOTOPHI UMEHYIOT METaTeO-
permueckuM (MeTaHaydyHbIM M oOmieHayuHbM). OH
MPE/ICTaBICH HISSIMU (DYHKIHMOHAIM3MA U CTPYKTypa-
TM3Ma, CHCTEMHBIMH, CHHEPTeTHICCKUMH, HH(POpMAIIH-
OHHBIMH IIOAXOJAMU, PAIOM JIPYIUX IIMPOKUX Teope-
TUYECKUX MMOJIOKeHNH. KoHIenTyanbHbIe CpeacTBa 3TO-
IO YPOBHS MOTYT HCIIONB30BATHCS MPAKTHIESCKH BO BCEX
HAYYHBIX AVCIWIUTIHAX, BBIIONHSIIOT WHTETPATHBHYIO
(GYHKIMIO B MEXIUCHHUIUIMHAPHBIX HCCIICIOBAHMSX.
OHH UTPaIOT MEPBOCTEIICHHYIO POJIb B Pa3pabOTKe Mpo-
OJIEMBI «CO3HAHHUE W MO3I», MOCKOJBKY OHA SIBIICTCS
MEXKTUCIUTUTMHAPHOM (51 cKazan Obl ke, TPAHCAUCIIH-
IUTMHApHOW) Hay4yHo# mpooOnemoil. Ee Teopermueckoe
pelIeHue JOJDKHO OIHUPATHCS HA SMITMPUICCKHN Oa3uc H
CHOCO6HO, B CBOIO O4Y€pCb, MHULIMUPOBATHL HOBBIC Ha-
paBJICHUsA, METOJbI, a IIOCTOJIBKY Y HOBLIC PC3YJIbTATHI,
B MICCIICIOBAHHSIX MO3Ta M TICHXHKH.

Jlia perieHust 3TOM NpoOIeMbl TIPEXIE BCETO Tpe-
Oyercs TeopeTHdecku OOOCHOBAaHHBI OTBET Ha JBa
TJIaBHBIX BOIIpOCa!
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1. Kak o0wsicauth cBs3b siBreHmii CP ¢ MO3roBBIME
MPOIIECCAMU, €CIM TIEPBBIM HEITb3sI MPHUITUCHIBATE (PU3H-
YeCKHE CBOMCTBA. MAacCy, SHEPIUI0, IPOCTPAHCTBEHHEIC
XapaKTePUCTHKH, @ BTOPhIC UMH HEOOXOIMMO 00JIaIar0T?

2. Eciim sBnennsm CP Henb3s MpUITUCHIBATH PH3H-
YeCKHE CBOWCTBA, TO KaK OOBSCHUTH MX CIOCOOHOCTH
MPUIHHHOTO JEHCTBUS Ha TEJIECHBIE MPOIIECCHI?

KpoMme 3THX OCHOBHBEIX BOIIPOCOB, HMEETCS U PSA
JIPYTHX, KOTOPBIE OOBIYHO CIIy)KAT KaMHEM IPETKHO-
BEHUS ISl E€CTECTBOHCIIBITATENCH W HACTOATEIHHO
TpeOytoT permeHus. OMHAKO HAJO Cpa3zy CKa3aTb, YTO
OTBETHl HA HHX OMNPEACISIIOTCS pEIICHHEM IEePBBIX
IByX. bonee Toro, MOXHO yTBEpXKIaTh, YTO OHH 3aBH-
CAT B OOJNBINEH CTENEHH OT PEeIICHHs MepBOro (GpyHmaa-
MEHTaJIBHOTO BOIIPOCA.

OTH OpyTrHe CYIMIEeCTBECHHBIE BOIPOCH CIIEAYIOIIIE:

3. Kak 00BsICHUTH (heHOMEHBI IIPOU3BOIBHBIX JeH-
CTBH U CBOOOJIBI BOJIM U KaK COBMECTHTh UX C JETep-
MUHH3MOM MO3TOBBIX TIPOIIECCOB?

4. Kak 00BSICHUTD BO3HHKHOBEHHE CaMOTO KadecT-
Ba CP B mporecce 3BOJIONNH, KOTOPOE, HAa TEPBBIH
B3TJISI, KaXKeTCs Heo0S3aTebHBIM I 3P PEKTHBHOTO
(hYHKIIHOHUPOBAHHS OpraHu3Ma (UTO BCETAa CIYXKHIIO
MOBOJIOM JIJIsI 3MU(EHOMEHATUCTCKUAX TPakToBOK CP u
PENYKIIMOHUCTCKUX MOCTPOCHUH, UCIIOIB30BAHUSI MO-
Jesel «30MOM» | T.I1.)?

5. Tlouemy wH(pOpPMaNHA O JCHCTBYIOIIEM arcHTe
HE MPOCTO PEMPE3CHTUPYETCSI, a MEePEKUBACTCI B HOp-
Me CP? D10 Bompoc, TECHO CBA3aHHBIH ¢ IPEABITYIIUM
(ero OOBIYHO OCTPO CTaBST NMPEICTABUTEIH aHAJIWTH-
yeckoi ¢puocodun).

OTH ¥ psii APYTUX YACTHBIX BOIIPOCOB OYIyT BBIJC-
JICHBI U TCOPETUICCKHU OCMBICJICHBI HUIKE.

IIpennaraemas Teopus

[penmaraemast Teoprst omUpaeTcs Ha COBPEMEHHEIE
3HAHUSA O OMOJIOTMYECKOW DBOJIOIUHM M O Mpolleccax
camMoopranuzanuu (OMOJOTHYECKOW U  COIMaIbHOM,
BKITIOYAsT €€ TEXHWYECKUE COCTABIIOIINE) U HCIOTh-
3yeT A pEIIeHHs MOCTAaBICHHBIX BOIIPOCOB UHEPOP-
MAUUOHHDBLIL HOOX00.

Crenyet cpa3y OTMETUTb, YTO HECMOTPsI Ha pa3Jin-
gre QrIocoPCKUX TPAKTOBOK MOHATHS UH(POPMAIIHH U
OTCYTCTBHE C€OUHON Teopnu HH(GOPMALUH, ITO ITOHS-
THE HUMECT O6]J_[el'[pI/IH$[TI)Ie 3HaueHusa. lloHsathe WH-
(hopMaruu yrnoTtpedJisieTcss MHOH B TOM OOIIEM CMBIC-
e, B KOTOPOM OHO HCHOJB3YETCS MPAKTHUECKH BO
BCEX HAayKaX, a UMEHHO: KaK «COJAepKaHHe cooOIie-
HUS», «cojiepxkaHue curHaia» (ompenenenus H. Bu-
Hepa). [loaToMy 31ech HET HYKABI BIABAaThCS B €ro
pasnuuHble GIIOCO(MCKUE HCTONKOBAHUS, OIICHHUBATH
KXY U3 JIByX OCHOBHBIX KOHIIETIIUNA MH(POpPMAIIUN
(arpubyTHBHYIO H (byHKuI/IOHaJILHyfo)7, BBIOMpATh Ty

T CM. oBcykzenne 3TOH TeMbl, IPOBEACHHOE 110 HHUIIMATHBE
B.A. JlexTopckoro B opMe «Kpyrioro croyia», Ha KOTOPOM
OBLT MpEe/CTaBICH BECh CHEKTP TPAKTOBOK OHTOJOTHYECKOTO
cTaryca Kareropuu nHpopmammu: [26].
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WK APYTYIO. XOTS S IPEANOUNTa0 (YyHKINOHAIBHYIO,
a He aTpHOYTUBHYIO KOHIICTIIINIO, PAa3BUBAEMBIN HIKE
UH(POPMAIMOHHBIA TOAX0J K mpobiieMe «CO3HAHUE U
MO3I» COBMECTHM U C TOM, U C APYTOH.

[Ipennaraemasi MHOW TEOpHUSI CPAaBHUTENHHO YETKO
Y MPOCTO OpPTaHU30BaHa ¥ MOTOMY yI0OHA JUIsl KPUTH-
ku. B Hell mpUHUMArOTCS TPU HCXOAHBIE TOCBHUIKH.
[lepBbIe ABE W3 HUX SBIAIOTCS MPUHIIUIIAMHE, HE BCTPE-
YAOMMMU SMIIPUIECKUX OIPOBEPKEHUH, TPEThs —
WHTYUTUBHO TPHUEMJIEMBIM COTJallleHueM, KOTOpoe
yOeauTensHO TOATBEPKAAeTCs OOBIACHHBIM M HAyd-
HBIM OnBITOM. [IpHBOXKY 3TH HCXOAHBIE TIOCHUIKH.

I. Mudopmanyus Heo0X0AUMO BOILIOLIEHA B CBO-
eM (pu3nyeckoM HocUTelIe (HEe CYIIECTBYET BHE U TO-
MHMO HETO).

II. Uapopmanusi HHBADHAHTHA 110 OTHOLICHHIO
K (u3MYeCKHMM CBOICTBAM CBOEro0 HOCHTENd, T.C.
OJIHA ¥ Ta ke WHpopMarms (JUIs JaHHOH caMOOpTraHM-
3yroIeiics CHCTEeMbI — JUIs JTaHHOTO OpPraHH3Ma, Yello-
BEKa WJIM COOOIIECTBA) MOXKET OBITh BOILIOIICHA U TIC-
penaHa pa3HBIMH IO CBOMM (PH3MYECKAM CBOUCTBAM
HOCHUTEJSIMH, T.€. KOIHPOBATHCS IMO-pasHoMy. Hampu-
Mep, uHpOpMalnusg O TOM, YTO 3aBTpa OKUAAETCS
JIOXIb, MOXKET OBITH TlepefaHa Ha pa3HBIX S3BIKAX,
YCTHO, MIUCBMEHHO, ¢ MOMOIIBI0 a30yku Mop3e u T.1.;
BO BCEX 3THUX CIIy4yasx €¢ HOCHUTEIb MOXET OBITh pa3-
HBIM TI0 BEJTMYMHE MACChI, SHEPTHH, IIPOCTPAHCTBEHHO-
BpEMEHHBIM XapakTepuctukaM. (OO003HaYMM COKpa-
meHHo 3toT npuHimn 1A,

I1I. ABaenue CP (Hampumep, MO 4yBCTBEHHBIH
o0pa3 B BHIE 3PHUTEIHFHOTO BOCIPHITHS HEKOTOPOTO
o0bekTa 4, mepeKuBaeMblil B JAHHOM WHTEpBale) MO-
JKeT paccMaTpuBaThes Kak uHdopmanus (0 TaHHOM
o0Bekre). OT™MeTHM, YTO MH(OpPMANHUsS IOMMyCKaeT He
TONBKO CHHTAKCHYECKOE OIMCAHUE, HO TaKkKe CeMaH-
THYECKOE (COAEpKATeNbHO-CMBICIIOBOE) M IIparMaTH-
geckoe (LeseBoe, IICHHOCTHOE, «IeHCTBEHHOE», IPo-
TPaMMHO-YIIPaBICHIECKOE), YTO OTBEYAET TPeOOBaHU-
siM onticanus sisjieHuit CP.

Ecmu »>TH Tpu MCXOIHBIE TOCBUIKH IPHHAMAIOTCS,
TO W3 HUX JIOTHYECKH BEIBOAATCS UCKOMblE 00bACHU-
mesbHbIE CTIe0CEUsL.

1.1. Ilockonbky ykazaHHoe siBieHue CP ecTh HH-
¢dopmarus 06 4 (06o3HauMM ero A), TO OHO HMEeT
CBOM oOmpeeneHHbIi HocuTelb (0603HauMM ero X),
KOTOpBIHM, COIIacHO NaHHBIM HEHpPOHAyKH, Mpe/ICTaB-
nsieT co0OU ONpENeNICHHYI0 MO3TOBYIO HEHpOIMHAMHU-
YecKylo cucteMy. Takum oOpa3oM, siBjIeHHe CyObex-
THUBHOH PeaJlbHOCTH He00XO0AMMO CBSI3aHO C COOT-
BETCTBYIOIIMM MO3IOBBIM NpPOLECCOM KaK HH(pop-
MauMs €0 CBOMM HocuTeseM. XOTs HelpoarHaMuye-
ckasg cucteMa X HeoOXOJAMMO COCTOUT M3 (PU3UYECCKHUX
KOMITIOHEHTOB, ¢¢ (YHKIMOHANbHAs crenupuka He
MOXET OBITh OOBSCHEHAa Ha OCHOBE (YH3UIECKUX
CBOWCTB W 3aKOHOMEPHOCTEH (ITOCKOJIBKY, KaK M3BECT-
HO, omHcaHue (PYHKIMOHAIBHBIX OTHOIICHHUN JIOTHYe-
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CKH HE3aBUCHMO OT OIHUCAHUS (PU3NIECKUX CBOHCTB U
OTHOILIEHUH). DTO TOKa3blBa€T W aHAIM3 XapakTepa
HeoOxoaumMoii cBsizn A u X.

1.2. Ces3b Mmexny A u X He ABISICTCS IPUYUHHOM,
9TO 0COOBIN BUI @yHKyuoHanvHouU cBsi3n: A u X — sB-
JIEHUS] OTHOBPEMEHHBIE U OJHONPUYUHHBIC; OHU HaXO-
JTCS B OTHOIICHWH B3aMMOOIHO3HAYHOTO COOTBETCT-
Busi; X ecTb KOJOBOE BOIUIONIEHHE A WIH, KOpode,
kox A. Takoro poza CBsI3b MOXHO Has3BaTb K0O060I
3aeucumocmplo, oHa oOpasyercs B (UIOTEHE3e U OH-
TOTCHE3e CAMOOPTaHU3YIOMIEHCS CUCTEMBI (HOCHUT Xa-
pakTep HMCTOPUYECKOTO HOBOOOpAa3oBaHHUA M B STOM
CMEBICIIE CITydaifHa, T.e. TaHHas WHpOpMAIHs ooperna B
JTAHHOM CaMOOPTaHU3YIOIIEHCS CHCTEME HMEHHO TaKoe
KOJIOBOE BOIUIOIICHHE, HO B MPUHIUIE MOTJa HUMETh
JIpyroe; 0JlHaKO, BOSHUKHYB B TAKOM BHJIE, OHa CTAHO-
BUTCS (DYHKIIMOHAIBHBIM DJIEMEHTOM IpOIIecca caMo-
OpraHW3allii B JaHHOW cUcTeMe). DTa CBS3b JCHCTBH-
TeNbHA, T.€. COXpaHsIeT CBOI (PYHKIMOHAJIBHYIO POJb
00 B pa30BOM JICHCTBHHM, IMOO B HEKOTOPOM HHTEP-
Bajie (Hampumep, YCIOBHO-pe(dICKTOpHAs CBS3b), a
HEpEeIIKO Ha MPOTSKEHUU BCEU JKU3HU MHIUBHUIA U Ja-
K€ BCEW UCTOPHHU BUAA, a B cilyvae (yHIaMEHTaIbHOTO
koma JIHK — mnst Bcero mepmojia CymiecTBOBAaHHUS Ha
3emiie ®KUBBIX cucTeM. Ho fake reHeTH4ecKuid KoJl He
SIBJIACTCS] UCKITIOYEHHUEM, €T0 BOSHHUKHOBEHHUE HE OBLIO
HEOOXOIMMEIM, TOXXE HOCHIO BEPOSTHOCTHBIH, CITy-
YalHBINA xapaKTepg. Ewme B Gonbiieit mepe 3T0 mpucy-
e TMPOUCXOXKICHUIO KOJOBOW CTPYKTYPHI SI3bIKa
(0 ueM CBHAETENBCTBYET MHOKECTBO Pa3HBIX SI3BIKOB).
OnHaKO CIOy4alHBIA XapakTep OO0pa3oBaHUS JIaHHOU
KOI[OBOﬁ 3aBUCUMOCTHU HE OTMCHACT IMpPHUHIMUIIA HCO6-
XOIUMOMU CBSI3U MH(POPMALIUN W €€ HOCHTEN, a JIUIIb
yKa3bIBaeT Ha TO, YTO KOHKPETHBIH HOCHUTEIHb MOXET
OBITh pa3HbIM 10 CBOMM (PU3MUYECKUM CBOMCTBaM (B
cootBeTcTBUU ¢ [IM). [Ipu 3TOM B XOlie SBOJIOLIUH,
pasymeercs, OTOMpauCh 0ojiee SKOHOMHUYHBIE (HOPMBI
KOJIOB 10 CBOEW Macce, SHEPruH, MPOCTPAHCTBEHHO-
BPEMEHHBIM XapaKTEPUCTUKAM.

B croxHol camoopranu3yronieiics cucteme (T.e.
COCTOSIIIIEN M3 CaMOOPTaHU3YIOIIUXCS DJIEMEHTOB M
HOJICHCTEM) HAJIUII0 MHOTOCTYIIEHYATasi HepapXusi Ko-
JOBBIX 3aBHCHMOCTEH, OTpaKalOIIUX €€ UCTOPHUIO (KaK
B (PHIOTEHETHYECKOM, TaK U B OHTOTCHETHYECKOM
iaHe). JTa Mepapxusi KOJOBBIX 3aBUCHMOCTEH mpen-
CTaBIsIeT COOOH OCHOBHBIC YPOBHH H VY3IIBI Op-
raHu3allid JaHHOM CHCTEMBI M, ClIe0BaTeNbHO, OC-

8 KaK CBH}leTeHbCTByeT OJIVH U3 HepBOOTKprBaTeHCﬁ reHECTU4YC-
ckoro koma @. Kpuk, «...r€éHEeTHYECKHI KO MOT Obl UMETh
HPaKTUUECKH J1700YI0 CTPYKTYPY, TIOCKOJIbKY JIETAN €r0 3aBH-
CAT OT TOTO, Kakasi MMEHHO aMHUHOKHCJIOTa U KaKoi MMEHHO
a/IaniTOp COOTBETCTBYIOT APYr Apyry. Bo3moxkHoO, cyrect-
BYIOLIMI BapHaHT 3TOrO0 B3aUMHOTO COOTBETCTBHS OIpejie-
JIMJICS Ha OYEHb PAHHEM 3Talle SBOJIIOLMH U, BEPOSTHO, BHIOOD
B €ro mojib3y 0bL1 cay4aiiHocTbion [27: ¢. 104].



«CouuanbHble ¥ T'yMaHUTapHble Hayku Ha JlaneHeM Boctokey. T. XV. Bein. 2, 2018

HOBHBIE KOHTYpPHI CTPYKTYpHI ynpaBieHus. OmbIT Huc-
CJIeIOBaHUs TaKOTO THUIIA CHUCTEM CBUJETEIbCTBYET O
BECbMa CJIOXKHBIX OTHOLIEHUSX YeHMpaiuzayuu U ag-
MOHOMHOCMY B WX IIEIOCTHOM (YHKIIHOHHPOBAHHH.
DTH OTHOIIICHUS TI0Ka elie ¢1abo n3ydeHsl. OJHAKO HE
BBI3bIBAET COMHEHHS, YTO 3TO CBOETO poJia CIUIaB He-
PapXUIECKO HMEHTPATM30BAHHOCTH KOIOBBIX 3aBHCH-
MOCTEH C BBICOKOM CTEIEHBIO aBTOHOMHOCTH OIpee-
JIEHHBIX YPOBHEH OpraHu3aluM, BKJIIOYAOUIEH He
TOJIBKO OTHOILICHUSL KOONEpAmueHOCmuU, HO U KOHK)-
permnocmu. CaMOOpTaHW3alUs — 3TO MHOTOMEpHAs
JUHaMHUYecKas CTPYKTypa KOJOBBIX 3aBHCHUMOCTEH
(cooTBeTCTBEHHO MH()OPMAIMOHHBIX TpoueccoB). OT-
crofa — ocodasi aKTyaJIbHOCTb U3YUCHHUS MPHPOIBI KO-
JIOBOM 3aBUCHMOCTH KaK 3JIEMEHTa caMOOpTaHU3alHH.

Ces3b A 1 X, Kak BCsKasg KOJOBas 3aBHCHUMOCTb,
Ka4eCTBEHHO OTJIMYAETCS OT CYry0o (hPM3MUYECKOU CBS-
3M, OHa BBIpaXaeT cHenuPUKy WHOOPMAIMOHHBIX
nporneccoB. Cpe HUX HEKOTOpble HH(OpMAIIHOHHBIE
MPOIIECCHl B TOJOBHOM MO3TY CBS3aHBI C KadeCTBOM
CP, nipencraBiieHpl B BUJIE KOJOBBIX 00pa30BaHUM TH-
na X. OcHoBaTelbHOE HCCIEAOBaHHE CBs3U A-X,
CTPYKTYpHOH U (DYHKIMOHAILHOW OpPraHU3aIlMU CHUC-
TeM THma X O3HAYACT PACUIUPPOEKY M03206020 KOOa
naHHoro sBieHus CP.

1.3. Ho uTo o3Hauaet omnepanus pacumdpoBKy Koja,
JICKOJIMPOBAHMS, €CITi WH(OpMaIis HEO0OXOIUMO BO-
IUIOIIEHA B CBOEM HOCHUTEIE, a MOCIeTHUN BCeraa npe/-
CTaBIsieT COOOM TO MJIM WHOE €€ KOJOBOE BOILIOIIEHHE
(T.e. ecmu mH(MOpPMAIMSA BCETAa CYMIECTBYET TOJIBKO B
ornpenesieHHOM komoBol opme U Hukak mHaue)? Ona
MOJKET O3HA4aTh JIMIIb MPeoOpa3oBaHUe OHOTO Koja B
IPYTOH: «HEMOHATHOTO» NSl TAaHHOW CaMOOpPTaHH3YIO-
IIEHCA CUCTEMBI B «HOHATHBIM». [loaTOMy cremyer
pa3nuyath JBa BHUJA KOIOB: 1) «ecmecmeennvie» W
2) «uyarcoviey. TlepBble HEMOCPEICTBEHHO «IIOHATHBI)
TOH CaMOOPraHU3YIOLIEHCA CUCTEME, KOTOPOM OHU all-
pEcoBaHbI; TOUHEE, €l «IIOHSATHA» BOIUIOLICHHAS B HUX
uHpopMarus (HanpuMep, 3HAUCHUS TATTEPHOB YacTOT-
HO-MMITYJIECHOTO KOJa, HIOYIINX OT OIpeleieHHbIX
CTPYKTYp TOJOBHOTO MO3Ta K MBIIIIAM PYKH, OOBIYHBIE
CJIOBa POJIHOTO si3bIKa Ui coOeceHWKa W T.1.). MH-
(dopMarys «OHATHA» B TOM CMEBICIE, UTO HE TpeOyeT
oTiepayi JeKOTUPOBAHUSI U MOXKET HEMOCPEICTBEHHO
HCIIOJIb30BaThCs B LIENAX ylpasileHus. «EcTecTBeHHbII
Ko HeceT mH(popManuio B GpopMe, OTKPBITON JUTS «I10-
HUMaHIDY;, HE TpeOyeT M3YUSHHUS CTPYKTYpHI CHUTHANA,
CHENMALHOTO aHaIM3a HOCHUTENS 3TOW WH(POPMAIUH.
MpI BOCIIpHHUMAEM YABIOKY Ipyra HE KaKk MHOMECTBO
JBIDKCHUH MHOXKECTBA DJIEMEHTOB JIHIA, a Cpa3dy B ee
LIEJIOCTHOM «3HAYCHUM». B OTIHYMNe OT «eCTeCTBEHHO-
TO» KOJa «9y>KABIA KO HETIOCPEICTBEHHO «HE IOHS-
TEH» UL CaMOOPTaHU3YIOMIEHCS CHCTEMBI, OHa HE MO-
JKET BOCIIPDUHATHL U HCIIOJIB30BAaTh BOIUIONICHHYIO B HEM
uHpopmaruro. s 3Toro el Hy)HO MPOU3BECTH OIle-
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panuio IEeKOAUPOBAHMUS, T.€. NPEoOPA308AHUSL «YYHCOO-
20» KOOA 8 «eCMeCcmeeHHbIILY.

BaxHO OTMETUTH, YTO B KPUITOJIOTHH M BCIEI 32
HEH B COBPEMEHHOHN HayKe TEpPMHUH «KOI» OOBIYHO HE
yrnoTtpeosercss I 0003HA4YeHUSI O0BEKTOB, HMEHYe-
MBIX HAMHU «CCTECTBEHHBIMH» KOZaMHU (B CHIIy HX
«Tpo3pavHOCTH»). OJHAKO MpeajaraeMplii MHOU TOJI-
XOJl K pacuiu(poBKe MO3TOBBIX KOJOB sBieHHH CP
onupaercs Ha 0oJiee MIUPOKOE TEOPETUYECKOE OCHOBA-
HUE 10 CPABHEHHIO C KJIACCHYCCKOW KPHIITOJIOTHUCH, B
KOTOPOI MPUHATA y3Kasi TPAKTOBKA ITOHITHUS xozna’.

Crnioco6 npeoOpa3oBaHus «4yXI0T0» KOJa B «ecTe-
CTBEHHBIN» 1HOO HM3HAYAJIBHO 3alpOrPaMMHUPOBAH B
CTPYKTypE CaMOOPTaHU3YIOLIEHCS CUCTEMEBI, INOO CO3-
JlaH €0 Ha OCHOBE €€ OMbITa U B pe3yjbTare Ciydai-
HBIX HAX0ZOK' . YacTO OH OCTACTCs JUISl HAC HEH3BECT-
HBIM U JOJDKCH OBITh HAalEeH HCCIEeNOBaTeNeM ITyTeM
HAaCTOMYHMBOTO TIOKCKA (O YeM TOBOPHUT OIBIT KPHUIITO-
JIOTHH, JTUHTBHUCTUKH, THOrpaduu, IPYyrux Hayk, Ie-
pell KOTOPBIMH BO3HHKAET TaKas 3aa4a ).

1.4. Kak «ecTrecTBEHHBIE», TaK U «UYXKIBIC» KOJIbI
OBIBAIOT ISl JAHHOW CaMOOPTaHU3YIOIIEHCS CHCTEMBI
(opranusm, ero MoJICUCTEMbI, TUYHOCTh, COOOIIECTBO U
T.I.) BHYTPEHHHMH H BHEIIHUMH. [lo-Buammomy,
«UIYXKIBIC» KOABI B OOJBIIMHCTBE CBOEM SIBIISIOTCSI
BHEIHUMHU. OJJHAKO HA YPOBHE JIMYHOCTH OHHU UMEIOT
MECTO W B TIpoleccaX ayTOKOMMYHHUKAIMH. 3Hech
BHYTPEHHHE «UYXIbIe» KOIBI MPOSBIIIOTCS B BUIE
HETIOHATHBIX U YaCTO HETaTHBHBIX 10 CBOEMY «3HaYe-
HUIO» CYOBEKTUBHBIX IIEPEKUBAHUN M CHMIITOMOB,
AMEIOINX CBOUM HCTOYHHUKOM OECCO3HATENBHYI0 M

® B 3T0M OTHOLIEHHH MHOIO IIPOBEICHO IOPOOHOE AHANUTHYC-
ckoe obcyxneHne u 000CHOBaHHE MOHATHHA KOJAa W KOJOBOH
3aBucuMocTH [9: c. 214-273]. Konuenuus pacmudpoBKH KO-
JIOB, BKJIIOYAIONIas paCCMOTPEHHE METOJIOIOTHYECKUX BOIIPO-
COB, KOTOPBIE KacaroTCsl HE TOJBKO MPOOIEMBI «CO3HAHUE U
MO3I», HO ¥ 33734 TaKOTO POJia NCCIEAOBAHUN B Pa3THIHBIX
Haykax, HOoJpoOHO IpejcTaBleHa MHOIO B cTaThe [16]. Coe-
I[HaIbHBIE BOIIPOCHI, OTHOCSIIHECS K PacIIi(pOBKE MO3TOBBIX
kozoB siBnenuit CP, ocBemanuce B crathe [14].

10 OcymectBsAs MO3HABATEIBLHEIE TIPOIIECCHI, MBI HIIEM HHTEpE-
CYIOIYI0 Hac MH(OPMAIMIO M, KaK MPaBHIIO, LEITHKOM OTKITIOYe-
HBI OT PaCCMOTPEHHS! «YCTPOMCTBA» HOCHTEIIS 3TON MH(pOpMAIHH,
KOTOpast JaHa HaM B (hOpMe «eCTEeCTBEHHOro» koma. Bo MHOrmx
CIydasiX MBI HE 3HA€M «yCTPOHCTBa» «ECTECTBEHHBIX» KOJOB,
HO 3TO He MemaeT Ha ypoBHe CP, Tak cka3aTb, IepEeBOAUTH
«9IyX[bIey KOJbl B «eCTeCTBEeHHbIey. Takol mepeBoj, oTpabo-
TaHHEIN B (DUIIOTEHe3e MM OHTOTeHEe3€, aBTOMATUUECKH peallH-
3yercst 6eccO3HATENbHBIMI MEXaHM3MaMH NCHUXHKH. [TocTosHHO
IPOM3BOAMMBIEC HAMH KOZIOBBIE TIPeoOpa3oBaHusi TAKOro poja Ha-
CTOJIFKO MIMMAHEHTHBI HAIIVM MPAKTUIECKUM W KOMMYHHKATHB-
HBIM aKTaM, YTO MBI UX IIPOCTO HE 3aMeYaeM — 3TO BO3/yX Halllel
COLIMAILHOM YKU3HEIEITETLHOCTH.

! Bechma MHTEPECEH B 3TOW CBSI3H OIBIT pa3raJiKu TaiHbIX UG-
poB [37]. OcobGeHHO MOyYUTENbHA HCTOPHUSI PACIIH(POBKH S3bIKA
Maits FOprem KHOpO30BBIM, He MMEBIIMM KIIO4Ya, ITOZOOHOTO
«PozerTckoMy KaMHIO», KOTOpBIi okasaics y Lllammnonsona npu
pacuippoBKe APEBHUX ETHIICTCKUX KINHOMHCCH.



Iybposckuii JI. 1. TIpobiiema «co3HaHUE U MO3T». TeopeTHUECKOe PelIeHHEe OCHOBHBIX BOIIPOCOB

COMaTHYeCKyIo c(epy; 3TO OTHOCHTCS M K Pa3HO00-
Pa3HBIM CIIy4dasM IICUXOIaTOIOTHH.

OO6patuM BHUMaHUE Ha IapaJOKCalbHYI0, Ka3aJI0Ch
Obl, CHTyaIiio: KOA THIa X SBISETCS A MEHS BHYT-
PEHHHUM «ECTECTBEHHBIM KOIOM» B TOM OTHOLICHUH,
YTO HETOCPEACTBEHHO OTKPBIBAET MHE COJIEPIKAITYIOCs
B HeM umH(popmaruio (T.e. 06pa3 A). B manHOM OTHO-
meHun kox X pacmm@poBBIBaeTCS B MOEM MO3TY Kak
061 aBTOMaTH4Yecku. Ho BMecTe ¢ TeM OH sBISeTCS IS
MEHsI BHEITHUM «4Y)KJBIM» KOJIOM B TOM OTHOILEHUH,

YTO g HUYCTO HEC 3HAKO O €0 MCCTOIIOJIOKCHHH B MOEM

MO3Ty, €ro COCTaBe W (YHKIHOHAIBHON CTPYKType (1
BOOOIIE COBEPUIEHHO HE UYBCTBYIO TOTO, YTO MPOMC-
XOIUT B MOEM MO3Ty, KOIJa MepexuBar o0paz A).
Hpyrumu cnoBamu, B siBiaeHusax CP mHe nana uadop-
Malys B «YHCTOM» BHUJE U LEIUKOM 3aKpbITa HH(OP-
Manus o ee Hocutene. OQHAKO A MOHMMAaHUS KOH-
KpeTHOH 3aBucUMOCTH A OT X HaJl0 3HATH YCTPOUCTBO
3TOr0 HOCHUTENS, Halo pacmu(poBaTh €ro KOIOBYIO
CTPYKTYpY, HOJOOHO TOMY, Kak 3TO TpeOyeTcs NpHu
OBJIAJICHUN paHEE HEU3BECTHHIM S3BIKOM 2. Tyr X, Oy-
Jy4d A7l MEHSI U BCEX HAC «UYXJBIM KOJIOM», CTaHO-
BUTCSI CIEHHUAIBHBIM OOBEKTOM MCCIEAOBAHUA C Iie-
JBIO €0 pacuIn(poBKU, BELICHEHHUS COACpIKAIIEHcs B
HeM HH(popMauu 4 He3aBUCUMBIM CIIOCOOOM, T.€. Ha

OCHOBEC OTBCACHHA OT MOCTO MO3ra CMI'HaJIOB M C IIO-

MOIIBIO OTIPEIEIICHHBIX METOIOB IpeoOpa3zoBaHus X B
MOXOJISIININ «eCTECTBEHHBINA KO (B BUE MOHATHOTO
MHE TEeKCTa, n300pakeHusi, u(ppoBoi 3anmucu u T.11.),
KOTOPBIH BCET/Ia aBTOMAaTHUECKH MpeoOpasyeTcs B KO-
HEYHOM HTOT€ BO BHYTPEHHHU «ECTECTBEHHBIH KOI»
TOJIOBHOTO MO3ra HCCIIENOBATEIs, 3HAMCHYIOIUH aKT
€ro TTOHUMAaHUS OIPENEIICHHOTO COACPIKAHUS JTaHHOMH
nHpopMmaruu (B (GopMe COOTBETCTBYIOIIMX SBICHUN
ero CP). A 310 o0ecrieurBacT HOHNMAaHUE PE3YIbTATOB
pacmmppoBku koja X JPYTMMU HCCIENOBATEISIMUA H
IPYTEMHA JIOABMH, T.C. €ro MHTEPCyObEKTHBHBIN CTa-
Tyc. TeM camMbpIM MOXHO TOBOPUTh O BO3MOXKHOCTHU
3apOXKJACHUS HOBOTO THIa KOMMYHHUKAIIUH, YTO YXKeE
ceifuac MOXET CIYKUTh MPEAMETOM CEPbe3HBIX (HIT0-
CO(CKUX pa3MBIIUICHUI 0 OyIyIeM 3eMHOW ITUBUIIH-
3anuu. Hapsay c pasBuTHeM HMHTEP(EHCcOB «MO3T—
KOMITBIOTEP», HA OCHOBE KOTOPBIX JTOCTUTHYTHI 3HAUH-
TENbHBIC PE3yNbTaTHl, IIOCTABJICHA 3a/1a4a pa3paboTKu
TaKk Ha3bIBaeMOro HeWpoHeTa, T.e. WHTepdeiicoB
«MO3T—MO3T», KOTOPEIE KaK pa3 W O0EMafoT HAM CO3-
JaHUe MPUHLUUIHAIBEHO HOBOTO THIIA KOMMYHHKAIIUHA.

2 OrMeTHM B 9TOM CBS3H MICIO AymouepeGpocKona, COTIacHO
KOTOpOIf 51 caM MOTy HaONIONAaTh U HUCCIENOBATh CBSI3b CBOMX
COOCTBEHHBIX IICHXHYECKMX M MO3TOBBIX MpoIieccoB. B co-
BPEMEHHBIX yCJIOBUSIX OHA MOXKET MMETh ONpEeNIeHHYIO0 dKC-
NepUMEHTANbHYIO nepcriekTuBy. Ho u B 3TOM ciydae, He-
CMOTps HAa TEPeKUBaHHE MHOIO A B «4UCTOM)» BHUJE, S JIOJ-
JKeH Oymy clenarh TO JKe, YTO U BHEIIHUH HaOIIonaTenb, T.e.
HOTy4IHuTh A (€ro «coaepKaHue») He3aBUCHMBIM CII0COO0M.
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Ecnmu mMosroBeie kogbl sBneHuii CP OymyT ocHoBa-
TENBHO pacuiu(poBaHbl, TO ATO HAPYIIUT (yHIAaMECH-
TALHBIA MPHHIMIT COIMATEHOW CaMOOpPTaHU3AINU —
OTHOCHUTEIBHYI0O aBTOHOMHOCTB, «3aKPBITOCTE)» CYOB-
€KTHUBHOT'O MHpPA JIMYHOCTH. UTO IPOU3OUIET, €CITH €TO
OyIyT «OTKPHIBATH» MMOMUMO €€ BOJIU, €CITU OJTHU CTa-
HYT «OTKPBITBIMIY, & APYTHE «3aKPHITHIMU» U T.1.7 He
MEHEe MHTEPECEH BOIPOC: YTO MPOU3OUIET C HAIINM
COIUYMOM, C €T0 MOJUTUICCKUMHU, IKOHOMUUECKUMHU U
MPOYUMH MHCTUTYTaMH, €CJIH BCE COBPEMECHHBIE TOMO
CamreHchl M HMHCTUTYIUOHAIBHBIE CYOBEKTHI BIPYT
CTaHYT «OTKPBIThIMI»? (HUKTO HUKOTO HE MOXKET 00-
MaHBIBaTh, BCE TOBOPAT TOJBKO TPABIy; HPOBEIUTE
TaKO# MBICIICHHBIN SKCIIEPHMEHT. )

1.5. CooTBETCTBEHHO JBYM BHAaM KOJIOB («ECTECT-
BEHHBIM» U «4Y>KIBIM») CICIyeT pa3indarh U JBa pas-
HBIX acrlekTa pacmudpoBku koxa. [Ipu pacuudpopke
«IYXKIO0TO» Kona (T.e. MpeoOdpa3oBaHUM €0 B «ECTECT-
BEHHBIIT») CTaBUTCA 3a/1a4ya MOHUMaHUs ero uHpopma-
LHOHHOTO coaepxaHusi. Haobopot, npu pacmmgppoBke
«ECTECTBEHHOTO» KOJAAa, YCTPOWUCTBO KOTOPOTO HEU3-
BECTHO, CTaBUTCA 3aJada I[IO3HAHUS, ITIOHUMaHUS
HMEHHO €ro YCTPOHCTBa (CTPYKTYpPHO-(PYHKIIHMOHATH-
HOW, MPOCTPAHCTBEHHO-BPEMEHHOM, (PU3UKO-XUMHUYEC-
Koi opranmzanuun). OTcioma — aBa BUJA 33Aad pac-
mH(POBKU KOA: npAMAA V1 0Opamnas.

IIpsimas 3axaya: 1aH KOAOBBIM 00bEKT, TpeOyeTcs
BBIICHUTH COJIEpKaIlytocs B HeM uHpopmanuro. B ciy-
9gae KOJOBBIX OOBEKTOB TUMA X BO3HHUKAIOT TPYTHOCTH
€r0 BBIICIICHUS U OMICAHMSI, HE TOBOPS YK€ O IMMOMCKaX
CIOCcO00B pacIIU(ppPOBKY KOJa U peaan3aluy mporecca
JICKOIMPOBAHHUS

OoparTnas 3agaua: q1ana nHGopManus (CKaxem, 4,
T.c. HHQOpPMALIUS B «IHCTOM» BHIE), TpeOyeTcs orpe-
JETTUTh €€ HOCUTENIb U U3YUUTh €Tr0 (DyHKIHOHAIBHYIO
CTPYKTYPY C TeM, YTOOBI HE3aBUCHUMO BOCIIPOM3BECTH
naHHyto nHpopmanmto. B cry 1M ata 3a1a4a sBisiet-
cs Oosiee TPYAHOMU, YeM TpsMas, TaK Kak JAaHHAs HaM
ompeencHHas HMHGOPMAIUS MOXKET HMETh pa3HbIe
HOCHUTENH (XOTS UX Pa3HOOOpa3ue W OrpaHIMICHO CBOII-
CTBaMM Mo3ra — crenupukoil ero cydctpara, dJeMeH-
TOB, CHHANTHYECKUX CBsi3ed, MOPQOIOTHIECKUX
CTpYKTyp H 1p.). K aTOMYy crnenyer 106aBUTh, UTO BCS-
KHH nepeso0 WH(POpPMAIMH HA APYTOM S3BIK BIIECYET
HEKOTOPYIO YTpaTy IEPBOHAYAIBEHOTO COACPIKAHMUS
(Bompoc, TpeOYIOMHUf CTICIHATBHOTO aHAJIHN3a).

B peanbHOM mporiecce McciaeOBaHUs KOJIOBBIX 3a-
BHCUMOCTEH TpsiMasi ¥ oOpaTHas 3amadd OOHApyKH-
BalOT TECHYIO B3aMMO33aBHCHMOCTh. TeM He MeHee B
npobaeMaTrke paciupoBKH HEHPOIUHAMUYECKOTO
KoJa IICHXHUYCCKHUX SIBJICHUM JOMUHHUPYIOIIIEEC MECTO
3aHUMaeT oOpaTHas 3amada, HOO 37eCh ITOMCK HalpaB-

¥ BheuarnfIOmIM IPUMEPOM TaKOTO POJA MOXKET CITYKHTb
HCKITIOUHTEIBHO CJIOKHBIN TBOPUYECKHIl Iporece pacmudpos-
KH TEHEeTHYECKOTO KoJa, 0 KOTOPOM pacckasbiBaeT PpaHcuc
Kpuk B yxe nurupoBanHoi kHure [27].
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JeH OT NaHHOM HaM HH(opManmuu K ee HOCHTEINIO.
B paccmarpuBaemom citydqae — oT A K HICKOMBIM HEH-
POIMHAMHYECKUM KOPPEJSIMAM, KOTOPbIE JOJKHBI B
TOH MJIM MHOM CTENEeHH COOTBETCTBOBATH X. DTH KOp-
peNSIAK yCTaHABIHMBAIOTCS M HCCIEAYIOTCS B COBpE-
MEHHOW HeHpOHayKe MPHU MOMOLIM Pa3IMYHBIX METO-
JoB (O0I, OMI', ®MPT, I19T u np.). [Ipu sTom 06-
Hapy>XCHHBIE KOPPEJILATHI JIUIIb OTIOCPETOBAHHO CBS3A-
HBI ¢ X, MPEACTABISIONINM YPE3BBIYANHO CIIOXKHYIO,
MHOTOMEPHYIO KOJIBLIEBYIO HEHpOIMHAMHYECKYIO Ce-
TEBYIO CHCTEMY, U TpeOYIOT CHEeHalbHOIO aHaIu3a U
WHTEPIIPETAINHY C UCTIONB30BaHIEM MAaTEeMaTHIECCKUX U
WHBIX CPEICTB UL MOCTPOCHUS aleKBaTHBIX MOAEIeH
HCKOMOM KOJI0BOM 3aBUCUMOCTH.

3a mocieHue MAThH JIeT ObUIM JOCTHTHYTHI KpYII-
HBIE pE3YNIbTaThl B PACHIM(PpPOBKE MO3TOBHIX KOIOB
3PUTEIBHBIX BOCHPHUATHH, IPAYEM HE TOJBKO B CIydae
CTaTMYHBIX W CPABHUTEIBHO MPOCTHIX UYEPHO-OENbIX
3pUTEIBLHBIX 00pa3oB [42], HO W TpHU pacHIPpPOBKE
JBYDKYIIMXCSI IBETHBIX M300payKeHUH — (pparMeHTa Ku-
HO(UIbMa, BOCIPUHUMAEMOTO HCIIBITYeMbIM (COOTBET-
CTBYIOIIHIE 00pa3kbl, MEPEKNBAEMBIE M, BOCTIPOH3BOIH-
JHICh Ha DKpaHe KOMITBIOTEpa B pe3yJibTaTe aHajdu3a U
CHHTE3a JJIEMEHTOB WX MO3TOBBIX KOPPEJSTOB, MOIY-
YEHHBIX B OCHOBHOM ¢ mioMoIisio Meroga ®MPT) [43].
OTO HampaBlieHWE HEHPOHAYKH, KOTOPOE HWMEHYIOT
«uteHueM Mmosray (Brain-Reading), a Tounee Moxer
ObITh HAa3BaHO HeUPOKpUnRmMOoaozuell, pa3BUBaACTCS
OBICTPBIMH TEMIIAMH, CTaBHT 3aJa4y pacIiru(poBKH
MO3TOBBIX KOJOB pa3zHooOpa3Hbix siBiieHudt CP (He
TOJIBKO 3pUTENBHBIX, HO CIIYXOBBIX U TAKTHJIBHBIX BOC-
NPUATHI, 3MOUUN, TPOU3BOJIBHBIX ACHCTBUA U NaXKe
MBII_HJ'IeHI/I}I)l4. OHo npuoOperaeT cTpaTeruieckoe 3Ha-

14 Cm.: [24]. B cBf3M ¢ TeM UTO PasBHTHE HEMpPOKPHIITONOTHH
npHOOpENTO HBIHE CTOJb BAKHOE 3HAYEHHE, XOTEJIOCh OBl CKa-
3aTh (IIyCTh 3TO U HE COBCEM KOPPEKTHO C MOEH CTOPOHBI), YTO
TEOpeTHYECKasi 1 METOJI0JIOrHYeCcKast IIPorpaMMa pacuIn(ppoBKH
MO3TOBBIX KOJOB IICUXHUUYECKUX SIBIEHUH (IIPEKAE BCErO sBIIE-
Huit CP) ObU1a IIMPOKO pa3BepHyTa ¢ MO3MIMIT HHPOPMALTOH-
HOTO TIOJIX0J]a B MOEH KHHTre, BhIlIeaAmieii Ooiee 45 ner Tomy
Hazax [15]. B Heil sToMy mocBsIeHa T1aBHBIM 00pa3oM Tl 5
(c. 241-358); ocobenHo BakHbl § 17 u 18 (kHUTa BBICTaBIIEHA
Ha caiite www.dubrovsky.dialog21.ru)). HeoGxomumo moa-
YepKHYTh 3HAaUYeHHE HEHPO(MU3MOJIOTMYECKUX HCCIIEOBaHHI B
3TOM HamnpasieHuu noa pykosojactsoM H.II. Bexrepesoii [2]; ¢
Hell U ee HayuHbIM KOJUIEKTHMBOM sI TECHO COTpYAHHYAlL. OTU
HCClIeIOBaHNs OBUTH TPEPBAHBI, BO BCSIKOM CIydae CEphe3HO
HapyIIeHBI, TOCIe MyONMKAIMK Pa3sTPOMHON CTaThH B OpraHe
IK KIICC xyprane «Kommyruct [5]. [maBHBIM 00BeKTOM
OCY)XIEHUs OBUTH TMOJIOXKEHUSI MOeH KHHTH, yKa3aHHOW BBIIIE.
Ilo moBony 3amaun pacmmdpoBkr Mo3roBeix koxos H.IL. [y-
OMHMHBIM OBUIO CKa3aHO, YTO «TYT NPETEH3Us] Ha PeKOMeH/a-
MU C COBEPIIEHHO UY)KABIX HaM HAYYHBIX M MAEOJOTHIECKUX
no3uIwiy, «TyT HaMMIO OTKpBITAs PEBU3HS MapKCHCTCKO-
JICHUHCKOTO TIOHUMaHMsl CO3HaHWs» [5: C. 72—73]. UnTepecHo,
410 9Ta mo3opHas crarks H.I1. lyOurnHa, KOTOPHII TOTIa JINXO
OpYJOBAI HAEONOTHIECKON MyOMHOH NPOTHB CBOMX KOJUIET —
akamemukoB bB.JI. Acrayposa, J.K. bemsera, mpodeccopa
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YeHHE TSI CO3MAaHUS MPHHIUIHAIGHO HOBBIX WHTEp-
(heiicoB «MO3r—MallIMHA» U Pa3BUTHS KOHBEPICHTHBIX
texnosoruit (HBUK).

Jliis noBbIieHust 3GHEKTUBHOCTH 3TOTO HaIpaBJie-
HUS HEHPOHAYYHBIX HCCICIOBAaHMNA HEOOXOIMMa, OJ-
HAKO, OCHOBAaTeJIbHas (PEHOMEHOJOTrHYecKast paspa-
00TKa 00BEKTOB PACIIM(PPOBKHU KOJIA, T.C. BHIYICHCHHE,
(hopMHpOBaHHE JTOCTATOYHO OIPEACIICHHBIX SBICHUI
CP. B cymiecTByronHxX HCCIEAOBAHUAX OOBEKT pac-
mmdpoBku koza (T.e. BeiaenseMoe sisieHue CP) ocra-
eTcst OONbIIeH YacThbI0 HEIOCTATOYHO OIPEICIICHHBIM,
YTO CHIJKACT UX PE3yTbTaTHBHOCTE.

1.6. ®opmupoBanue 00bEKTa PaCIIUPPOBKH KOAA
TpeOyeT KOPPEKTHOH AMCKpeTH3alMd KOHTHHYyMa
CP kak «TeKyIero HACTOSIIIEro», pa3OUBKU €ro Ha
OTIpe/IeNICHHBIE IEMEHTH! U (pparMeHTsl. B Tex ciyua-
SIX, KOTJIa 9TO BO3MOJKHO, JKEJIaTeIFHO, YTOOBI JUCKpe-
TH3AIMS TOCTHTANIA YPOBHS KBaHTH(DHUKAIINH SIBICHUN
CP. Takas omepauusi MOXeT OBITh peaJM30BaHa TS
CpaBHUTENBHO mpOCThIX siBeHnd CP  (omrymenus,
BOCIIPUSITHUSI, HEKOTOPBIC 3MOIIMOHAIBHBIE COCTOSHHS).
Ona npennonaraeT MUHUMM3ALUIO TAHHOTO SIBICHUS
CP mo «conmepxanuto» 1 mo BpeMeHH. Hampumep, B
TaXHUCTOCKOIIYECKOM JKCIIEPHMEHTE I BOCIIPUHIMAIO
B TEMHOM TOMEIICHUHN Oellblii KBaJpaT Ha YepHOM (o-
HE 32 MUHUMAaJIbHOE BpeMsl. DTO MOKHO Ha3BaTh KBaH-
TOM 3PUTEIBHOTO BOCHPUATHSA. YCIIOBHMCS, YTO HH-
¢dopmarust A, 0 KOTOPOH pedpb IIja BHINIE, SBISETCS
uMeHHo TakuM kBaHToM CP. Torpa ee Hocutenp X —
HCKOMasi KomoBast CTpykTypa A (1o KpaitHedl mepe,
HaOmogaemasi HeiipoanHamudeckas Koppensius A)
JIOJDKHA OTPaHMYMBATBCS TEM K€ OTPE3KOM BPEMEHH.
MHOKECTBO TaKHX MOUX BOCIIPHATHH-KBAHTOB IT03BO-
nseT chopMHUpPOBATH JAUYHOCHIHbBLIL UHEAPUAHM BOC-
npusitus (MHGopMaImn) A U TeM caMbIM I0JIaraTh CO-
OTBETCTBYIOIIUNA JINYHOCTHBIM WHBapuaHT X. Taxum
e 00pa3oM MOXKHO (OPMHPOBATH U MEMCAUUHOCHI-
Hovle uneapuanmsl A 1 X, Korgja ydyaCTHHKaMM yKa-
3aHHOI'0 3KCIOECPHUMCHTA BBICTYIIAIOT PAa3HLIC HWHIWBU-
Ipl. YeTkre MHBapHAHTHI TAaKOTO poja HYKHBI JJIS CO-
6J'IIOZ[CHI/I$I NpUHIWIA MOBTOPSICMOCTU 3KCIICPUMCHTA.
3TO OTHOCUTCSI HE TOJIbKO K HWHBApUAHTaAM TEX WJIN
HHBIX pa3sHOBUAHOCTEH siBneHuid CP, HO U K UHBapUaH-
Ty Bcskoro sieieHust CP, T.e. K HHBapHaHTHOMY OITH-
CaHMIO BCSIKOTO OCO3HABAEMOI'0 COCTOSIHUSI BOOOIIE, a
COOTBETCTBEHHO K OIHCAHUIO TeX CHEHUPHIECKIX
CBOWCTB MO3TOBOW aKTUBHOCTH, TE€X CIIEHU(PHUCCKHX
WHGOPMAITHOHHBIX IPOLECCOB, KOTOPHIE OMPEACINISIOT
HaJIM4Ye B TaHHOM WHTEpBaje y BceX Hac kadectBa CP
(B oTMume OT MH(POPMAIIMOHHBIX TPOLIECCOB B TOJIOB-
HOM MO3re, KoTopble, o BeipaxeHuto [[. Yammepca,
«UAYT B TEMHOTEY).

B.IL. ODdponmcona, mepeneyaTaHa CIOBO B CIOBO depe3 JBa-
quats ¢ JyumHuM JeT [4]. Tak 9To ucTopnkaM HayKH He HAJl0
HCKaTh >KypHas 35-eTHel JaBHOCTH.
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Hecmotpst ma [11, nmerorcs 1ocTaTroyHble OCHOBA-
HUSl CUMTATh, YTO KOJOBbIE HEMPOIUHAMUYECKHE CHC-
TeMbI TUMa X, BHICTYAIOIINE HOCUTEISIMUA ONpeieicH-
HbIX sBiaeHu CP, XOTs W BKIIOYAIOT IIMPOKUN pas-
OpocC 3JIEMEHTOB W CBOWCTB, TEM HE MeHee O0JIaJaroT
CYILIECTBEHHO OOIIMMHU XapaKTePUCTHKAMH, KOTOpHIE
MO3BOJIAIOT ONPENENUTh U pacu(poBaTh KOJ JaHHOU
nHpopmanuu (manHoro sieieHuss CP). OOBIYHO CCHI-
JIAOTCS Ha TO, YTO HAONIOJATENhb MMEET JENO C CIU-
HUYHBIMH, OPHTHHAIBHBIMH, HETIOBTOPUMBIMH SIBJIC-
HusMu. Ho Bexp OH, Tak WM MHAYE, BCETAA MPEOI0Ie-
BaeT ATy Oe3Hy pa3HooOpasus, Co31aBasi MOIXO SIS
WHBapuaHThl. HeoOXomuMoe yclIoBHE HAYYHOIO WC-
cienoBaHus — (POPMHUPOBAHUE TAaKUX WHBAPHAHTOB,
(UKCHPYIOMIUX SIMHCTBO B pa3HOOOPa3HH, W HCIOJb-
30BaHHME WX B LENSIX HAYYHOTO OOBsACHEHHs. ITo,
MOJKHO CKa3aTbh, oOmiee Mecto ais ydeHoro. Ho oHo,
KaK ¥ MHOTHE TIPOCTHIC UCTUHBI, TAUT B ceOe HeMalIble
TEOPETHUYECKUE TPYIAHOCTH, KOTOPbIE OCOOCHHO CHIIb-
HO CKa3BIBAIOTCS B MPOOJIEMATHKE PACIIU(PPOBKU MO3-
TOBBIX KOJIOB IICHXHYECKUX SIBJICHUI M IPEKAE BCETO
MpHU pelieHnH 3a7ad (GOPMHUPOBAHUS YETKUX WHBApPU-
aHTOB Tex siBieHuit CP, KoTopeie mpejiaralorcs B Ka-
YecTBe 0OBEKTA PACIINPPOBKH MX MO3TOBBIX KOLOB .
DTU TPYIHOCTH YCYTYOJIAIOTCS OTCYTCTBUEM TaKCOHO-
muu sBnenuid CP, HemocTaTkaMu MX Kiaccu(UKaluu,
KpaifHeil cmaboCThIO MOMBITOK TEOPETHIECKOTO YIIOPS-
JOYEHUs] UX pa3zHooOpas3us. Eme B Oomnbiieil mepe 310
OTHOCUTCA K TIOHHMAaHHWIO YPE3BBIYAHHO CIOXHOH,
MHOTOMEPHOW I[I€HHOCTHO-CMBICIIOBOM W JIEATEIHHO-
BoneBoil cTpykTypel CP m ee camoopranmzanun,
SIIPOM KOTOpoi siBisieTcst Hamte S. Mexay TeM Bcsikoe
oThensHO B3sAToe siBieHue CP, make B Buae ero Jmd-
HOCTHOTO MHBapHaHTa, BCETAA B TOM MW WHOMW CTele-
HU HeceT B cebe CBOMCTBA 3TOW CTPYKTYpPHI M HE MO-
eT OBITh OCMBICIICHO BHE yU€Ta 3THX CBOMCTB. OTCIO-
Ila CIeIyeT, 94TO 3a/a4a paciIu(ppOBKH HEHPOIMHAMHU-
YecKoro kojia JaHHoro siBjenus CP nomkHa gukcupo-
BaTh 3TU CBOMCTBA.

1.7. Kak Obut0 mIOKa3aHo BhINE, 4 1 X CyTh SIBJIE-
HUSI OOAHOBPEMEHHLIC, OJHONIPUYNHHBIC, HAXOOAIIUCCH
B OTHOILICHUWHU B3aMMHOOJHO3HAYHOI'O COOTBCTCTBHA.

% Onuu U3 coco60B HOPMUPOBAHUS TUIHOCTHBIX M MEIKITHY-
HOCTHBIX HMHBApPHAHTOB 3PUTENHFHOr0 00pa3a M COOTBETCT-
BYIOIIUX MM HEHPOJAMHAMUYECKHX HOCHTEJeH (C MCIONb30Ba-
HHEM MpPHUHINIA n30Mopdu3Ma cucTeM) MoapoOHO pa3padaThl-
BaJicsi MHOIO B § 17 ri. 5 ymomuHaBIuelicst Boie KHurd [15].
31ech JKe paccMaTpUBalIoCh U (GOPMHUPOBAHKE MENCIUYHOCH-
Hoco unsapuanma Besikoro siBnenust CP Boo6me. INocnennee
KpaifHe BaXHO B TOM OTHOIIEHHH, 9TO BCSKOE (PUKCHpyeMoe
SKCIIEPIMEHTaTOPOM OTHenbHOoe siBieHne CP (maxke KBaHT
OIIYIIEHHS WX BOCTIPHUATHS), HEHPOJUHAMIUYECKUI KOPPENsT
KOTOPOTO OH TIBITaeTCS BBISICHUTH, NPOTEKAaeT yxke Ha (hoHe
MEepeXUBAEMOT0 MHIWBHUIOM COCTOSHHS OOAPCTBOBAHUS, T.C.
obmero cocrosumss CP, u TeM caMbIM HeceT Ha cebe medarb
cBoero 1. D10 00CTOATENBCTBO, K COXKAJICHHUIO, Yallle BCETO
OCTAaBJIETCS SKCIIEPUMEHTAaTOPaMH B TEHH.
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Ho 310 3Ha4mT, 9T0 (HEeHOMEHOIIOTHUECKOE OMHCAHHE
CYIIECTBEHHBIX CBOICTB A — MO KpaiiHel Mepe, ero
(hopMaTbHO-CONEPIKATEIBHBIX, BPEMEHHBIX, CTPYKTYp-
HBIX, JTHHAMHYECKUX CBOHCTB — MOXKET OBITH DKCTpa-
MIOJIUPOBAHO Ha X, T.€. MOXET CIYXHUTb B KauecTBE
MepBUYHON Monenu X, yKa3blBaTb Ha T€ CYILECTBEH-
HbIE CBOICTBa X, KOTOpbIE HEOOXOIUMBI JIJIsl IIOHUMA-
HUSA €ro KOAOBOW opranm3anuu. [lombiTaemcs Bblne-
JIUTH 3TU CBOMCTBA, T.€. OCHOBHBIE IMapaMeTphl OIKCa-
HUs Besikoro spieHus: CP.

[Ipouieccsl koAUPOBaHUSA U NEKOAUPOBAHUS MIPEXKIE
BCEr0 YKa3bIBaIOT HA HEOOXOAMMOE yyacTre B HUX Ia-
MATH, Ha KOJBLEBYIO CTPYKTYPY aKTyalu3allu-
Je3aKTyalu3aly [EepeKUBaeMOro COAEp)KaHUs HaH-
Horo spiieHuss CP B JaHHOM HHTEpBalie «TEKYIIETO
HACTOALIET0». DTH aCleKThl PacIM(PpPOBKU KOJa UMe-
10T NPUHIMITHATIBHOE 3HAYEHUE U SIBJISIOTCA IPEIMETOM
CHEeIUABLHBIX HCCIIeoBaHud (B paboTax M. Mu-
kuHa [39; 41], A.M. Usanuukoro [23], K.B. AHoxu-
Ha [1], MHOTrMX HOPYrUX KPYIHBIX TMpEACTaBUTENCH
HEHpOHAYKH).

CKOHIIEHTpUpYEM BHUMaHHE Ha TeX (EHOMEHOJIO-
THYECKUX CBOWCTBaX OO0BEKTa pacmudpoBKH KoJa
(BeimenennHoro siBieHusi CP), KoTopble 00yCIIOBICHBI
MHOTOMEPHOH THHAMHYECKOW CTpyKTypoit CP.

B kaxgom senennmun CP nmaHo otoOpakeHue He
TOJIBKO HEKOTOPOI'O «BHEIIHEr0» COIEp)KaHUs, HO U
camMo OHO. B »ToM mposBisieTcss ero HeycTpaHUMast
MIPUHAJUICKHOCTH «CBoeMy» Sl (koTopasi B ICUXUATPUU
TaK U Ha3bIBAETCS «UYBCTBOM NPUHAIEKHOCTH», OHA
HapyllaeTcs JIMIIb B IaTOJIOTHYECKUX CIIydasx, BIEUeT
XOpOIIO OMUCAHHBIE TICUXUaTpamMu (EHOMEHBI Jerep-
COHAITM3AIMY ¥ OOBIYHO CBSI3aHHBIC C HUMHU (PEHOMEHEI
Jepeanu3anui). JTO EIUHCTBO UHOOMOOpAdiCeHUs |
camoomobpaicenus TO3BONAET CUMTATh, YTO Oa3HCHas
IuHammueckas ctpykrypa CP sBiseTcs OuMoaanbHOH,
T.. €€ OCHOBHBIC WHTPOCYOBEKTHBHBIC OTHOIICHHS,
OTpe/eysIIore JUHAMHYecKyto IienoctHocth  CP,
NPEJCTABISAIOT COOON €IMHCTBO MPOTHUBOIOIOKHBIX
MOJanbHOCTEN «S» U «He-S», KOTOpoe OCYIIEeCTBIS-
€TCsl X B3aUMOIIOJIaraHueM 1 TIepeMEHHBIM COOTHECe-
nnem'®. TTogo6Hast GUMOIANBHOCTD, BKIFOYAKOLIAs Me-
XaHM3M [IEPEMEHHOI0 COOTHECEHHUS 3epKajIbHOIO THIIA,
JIOJDKHA OBITh CBOWCTBEHHA WM HEHPOJUHAMHYECCKON
OpTraHU3alliu KOJOBOW CTPYKTYPHI BCAKOTO SIBIICHHS
CP. Tloka MBI HaxoAWMCSI Ha JAIbHUX TOJCTYIMAax K
MOHMMAaHUIO €€ «YCTpOWCTBa», HO MMEHHO 3Ta 0CO-
OCHHOCTh BCSIKOTO aKTa CO3HaHWs HM30aBJseT HAC OT
MPECIOBYTOr0 TOMYHKYIIyCa W IO3BOJISIET OOBSCHHUTH
(beHOMEeH omobpadicenusi omobpadicenus, CBOWCTBEH-
HBII Besikomy siBieHuio CP. [TomMnmo 0003HaUYeHHBIX
BBIIIE JIBYX MHTETPAIBHBIX MMapaMeTpoB (MamsTh u Oa-

1 N

® OBocHOBaHME YTOrO MONOKEHHS H TOAPOOHDIH (JEHOMEHOIIO-
rrdeckuil ananus cTpykTypsl CP comepxutes B paborax: [13
(cm. rnaBy «CTpyKTypa CyObEKTHBHON peabHOCTHY); 7].



«CouuanbHble ¥ T'yMaHUTapHble Hayku Ha JlaneHeM Boctokey. T. XV. Bein. 2, 2018

3ucHas cTpykrypa CP), Hamo BBIIENHUTH emie MecTh
napaMeTpoB onucanus siieHuss CP, B3SITOTO C Lebio
pacundpoBku ero HeWpoauHaMuueckoro koma. OHu
MOTYT OBITh Ha3BaHBI aHATUTHICCKUMH, TaK KaK Kax-
IBIH U3 HUX 0003HAYaeT OJHO «H3MEPEHHE» B MHOTO-
MepHol AuHaMudeckor ctpykrype CP. B3siTele BMecTe
OHM CIyXaT ONMHCAHHUIO MOJEJH, CIIOCOOHOM oToOpa-
JKaTh CYIIECTBEHHBIE CBOWCTBA HCKOMOH KOJOBOH
HEWPOIMHAMUYECKON OpraHU3allin.

1.8. PaccMOTpUM Kax bl U3 HUX.

1. Bpemennoii napamemp, o KOTOPOM YK€ TOBO-
puIIoCh BbIlIe, (PUKCUpPYET BhlneneHHoe siBiaeHue CP B
OTpeZIeIeHHOM BpeMEHHOM HHTepBasie. B 3Tom ke
WHTEpBajJe (YHKIHNOHHPYST M €ro HeWpoaumHAMHYe-
CKHUH KO, YTO OTPaHUYHMBAET 30HY €ro MOUCKa U UICH-
TU(UKaIUu.

2. Cooeporcamenvuutii napamemp (Jqy4ile CKa3ath,
mapaMeTp CoIep KaHuUs) 03HAYAET, YTO BCSIKOE SIBIICHHE
CP ecTb oTOOpaxkeHHe U 3HaUE€HUE YETO-TO. DTO U €CTh
«cozepKaHue» OIPeNeIeHHOr0 UHTEpBaja «TEKYIIEero
HACTOSAIIET0» HE3aBUCHUMO OT €ro aJeKBaTHOCTH HJIU
HEaJIeKBaTHOCTU U OT TOTO, BBICTYIIA€T OHO B BHJE
«pa3oBOro» MEpPEeKUBAHUS JAHHOTO WHAMBHIA WIH B
(dopMe JMYHOCTHOTO WHBAPHAHTA, MEXIMIHOCTHOTO
WHBapHUaHTa WU B MHOM BuJie. JlaHHBIN mapameTp yka-
3bIBAET Ha TOT PETHCTP HEHPOJUHAMHYECKOW OpraHH-
3allid, MOCPEICTBOM KOTOPOrOo KOIUPYETCA «COoHep-
XKaHue» AaHHOTO siBieHus CP, HallenMBaeT Ha JKcCIie-
PUMEHTAIBHBIN MOUCK 3TOTO peructpa (PyHKIHOHATb-
Horo wmexanm3Mma). [locimemHuii mpencTaBiseT, TO-
BHJIUMOMY, HAHOOJBIIYIO CI0KHOCTh B MPOOJIEMATHKE
pacmudpoBKE Kojaa. XOTs MPOCTHIE BUIBI «COJIepiKa-
Hus» aBiaeHuid CP Bocnpou3BOISTCS Ha 3KpaHE KOM-
meroTepa ¢ momolnbeio Merona ®MPT, mbl oTaem cebe
OTYET B TOM, YTO HaOJItoJjaemMasi B MO3TYy TOMOTPaMMa,
Oyay4u KOppensToM nepexkuBaemoro sisienus CP, tem
HE MEHee BechMa OIOCPEICTBOBAHHO BBIPAXAeT €ro
JIEHCTBUTENBHYIO KOJOBYIO HEWPOJWHAMHUYECKYIO Op-
TaHM3AIUI0. JTO, €CJIM TaK MOXHO BBIPA3UTHCSI, JIHIIb
MIEPBBIN IIar B PENICHUH 331a4d pacuIn(poOBKHA MO3TO-
BBIX KOJ10B saBiennii CP.

3. @opmanvHblii napamemp 03HAYAET, UTO BCAKOE
conepxanue siBieaus CP BBICTyIaeT B OMpeNeIeHHON
(dopme, OTHOCHUTCSL K COOTBETCTBYIOIIEMY KJaccy, po-
1y, BUAY, T.. TaK WJIM WHA4e KarteropuzoBaHo. Korma
MbI TOBOPUM O 3PUTEIIBHOM BOCHPUATUH WM BOCIPH-
SITUH BOOOIIE, TO IMEEM B BHUIY OIIPEICICHHYIO (OpMy
CYIIECTBOBAHMS YyBCTBEHHBIX 00pa3oB. OHa ynopsao-
YHBaET WX KOJOCCaTbHOE pasHooOpasue. HecMoTps Ha
OTCYTCTBHE Hay4yHOW TakcoHOMHH siBieHUl CP, Mbl
OoJIbIIeH YacThIO YCIIEIIHO MONb3yeMcsl (popMasIbHBI-
MU JUCKPETH3AIMSIMH, KOTOPBIE 3a/IaHbI IICUXOIOTHEH
Ha OCHOBE O0OOIIEHMI OOBLIZEHHOIO OIBITA, €CTECT-
BEHHOTO sI3bIKa (OIIyIICHHUE, 3pUTEILHOE BOCIIPUITHE,
BOCTIpUSATHE BOOOIIE, MPENCTaBICHUE, TIOHATHE H T.11.).
dopmaneHBIl  TIapameTp (PUKCHpYEeT HEOOXOTUMOe
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cBoiictBo sBieHWss CP W moTomMy OOs3bIBacT BBECTH
STOT MapaMeTp B MOJEIb €ro HeWpOoJMHAMUYECKON
KOJIOBO# OpraHW3alliy, HAlleIUBAET Ha BBISICHEHUE TeX
(YHKIIMOHATBHBIX HEHPOAMHAMHYECKAX MEXaHH3MOB,
KOTOpBIE OCYILIECTBIIIOT ONEpaluy KaTeropusaluy,
KJaccupuKanuu, 0000IIeHHs, HICHTU(PUKALIAH.

4. Hcmunnocmuslii.  napamemp  XapakTepH3YeT
Bcskoe sBineHue CP co CTOpoHBI afeKBaTHOCTH OTO-
OpakeHUsI B HEM COOTBETCTBYIOIETO 0OBekTa. OHO
MO>KET OBITh UCTUHHBIM WM JIOXKHBIM, COMHUTEIbHBIM
WM HeonpeneneHHbM. OIHaKo BO BCEX CiIydyasix y Hac
coxpansiercs (QyHIaMCHTaJbHAs YCTAaHOBKA Ha WCTHH-
HOCTh M TNPaBOTY, KOTOpasg (PyHKIMOHUPYET TUCIIO3M-
OUOHATEHO M YacTo apeIeKCHBHO. MBI MOCTOSHHO
«HACTPOEHBD» Ha JIOCTIDKEHHE aJIeKBaTHOTO 3HAHUSA O
TOM, YTO Hac UHTEpecyeT. Beskuil HHTepBall «TeKyIIero
HACTOSILLIET0» BKJIIOYAET CAHKLMOHUPYIOLUIUM pPEerucTp
«IIPUHATHA» WM «HE NPUHATHS AaHHOTO «ColepiKa-
HUs» (BKJIIOYas COMHEHHE, BEPOSTHOCTHYIO OLIEHKY,
9yBCTBO HeompeneneHHocTH). OH ajek OT COBEpIIeH-
CTBa, HEPENKO OTOMpaeT B KaueCcTBE «HCTHHHEIXY,
«BEPHBIX» JIOXKHBIE U Hellenble npeacTaBieHus. OqHako
BCE JCUCTBUTENFHO UCTUHHBIC WU U TEOPHH 3apOXK/Ia-
JIUCh U HaYMHAJIM CBOM IyTh B YME OTHENIBHBIX JIUYHO-
cTed, ObUIM CaHKIIMOHMPOBAaHbl BHAYaje JIMYHOCTHBIM
PETUCTPOM M JIMIIL CO BPEMEHEM MONydaH IMOITBEp-
JKJIEHHE Ha YPOBHE MEXIMYHOCTHBIX M HA UIMYHOCTHBIX
CaHKIMOHUPYIOIIUX PETHCTPOB coluyma. Hanuuune
JIMYHOCTHOTO CAHKIMOHUPYIOIIEr0 PErucTpa B CTPYK-
Type sBiieHuii CP mo3BosieT monarate Takoro ke poja
(hyHKIIMOHAILHBIA MEXaHW3M B HEHpPOIUHAMHYECKON
KOJIOBOM opraHmusanuu uzydaemoro sipineHust CP u Ha-
Me4aTh ITyTH €ro CHEeLHUAIBHOIO UCCIEI0BAHMS.

5. lennocmmuulii napamemp XapakTepHu3yeT 3Ha-
YUMOCTh «COJIEpKaHUs» TNepexkuBaemMoro seineHust CP
UIA JIMYHOCTHU, €€ OTHOLICHUEC K 3TOMY «COACpIKa-
Huto». lleHHOCTHOE «u3Mepenue» CP oOmamaer cre-
UGPUKOI, HE CBOJAUMON K «UCTHHHOCTHOMY» U JPY-
ruM napameTrpam CP. XopoIo U3BECTHO, YTO JIOXKHBIE
MPEJCTaBICHUS] MOTYT UMETh JJI IMYHOCTU UCKITFOUH-
TCJIBbHO BBICOKYIO ICHHOCTb, 4@ HWCTUHHBLIC — BECbMa
HU3KYI0O U JaXXC OTpHULATCIbHYIO. B 3TOM OTHOIIECHNHU
LIEHHOCTHBIN MapaMmeTp, Kak U MCTUHHOCTHBIM, UMeeT
JBa IOJIOCA, OJUH W3 KOTOPBIX BbIPA)KaeT MOJI0XKH-
TeJbHOE 3HAuYeHHe, a JAPYroi orpuuatenbHoe. CTpyK-
Typa LEHHOCTHBIX OTHOIIEHHUH JMYHOCTH BKJIOYAET
TpU OCHOBHBIX BHJA: 1) uepapxuueckue (4eTkoe pas-
JIMYECHHUE BBICHINX W HHU3IIUX L[eHHOCTeﬁ, IIOAYNHCHHUEC
HUBIIMX BBICUIMM; OJHO3HAYHBIA BBIOOD); 2) padono-
J0d#cenHble (KOTra MHOTOYUCIIEHHBIE 1IEHHOCTHbBIE HH-
TEHIIMM HaXOISITCS TPHUMEPHO Ha OJHOM, OOJbIIEH
4acThIO HEBBICOKOM YpPOBHE, OHH JIETKO B3aWMO3aMe-
HSIEMBI H BRIOOP MEXKAY HUMH JHOO0 KpallHe 3aTpyIHEH,
160, HA000POT, OYCHB MPOCT); 3) KOHKYpermHubie (KO-
rJa AB€ HICHHOCTHBIC HHTCHIIMM HECOBMCCTHUMBLI, HO
TpeOyeTcsi BBIOOP; €CIM OH HE MPOU3BOAMTCSA, TO ITO
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MOPOXKIAET MYYUTEIHHOE COCTOSHUE aMOWBAICHTHO-
CTH, KOTOPOE, BIIPOYEM, MOXKET YCIIEIIHO BBITECHSTH-
cs1). IMeHHO AOMUHHpYIOLIAs B TaHHOM BPEMEHHOM
HMHTEpBaJie LIECHHOCTHAS MHTEHIHS OIpeAessieT BHIOOP,
petnenne u aevicrBue. LleHHOCTHBIN mapaMeTp yKa3bl-
BaeT Ha aHAIOTUYHBIN CHCIU(PUICCKIA (YHKIIMOHATH-
HBII PETUCTpP B KOJIOBOW MO3TOBOM OpraHU3aIiH SBIIE-
Huii CP, KOTOpBIM OCYIIECTBIIET MOTHBALOHHBIC
noOy>KJeHUS M CaHKLMU Pa3InYHOro Xapakrepa (KOr-
HUTHBHBIE, YMOITMOHAJIBHEIE, OOJICBEIC U IIP.).

6. leamenvnocmuslii.  (UHMEHUUOHATbHO-6O.1E-
60ii) napamemp xapaxktepusyer Bcskoe sieHue CP co
CTOPOHBI €T0 aKTUBHOCTH, YKAa3bIBACT HA TaKue (PaKTo-
PBL, Kak Ipoekius B Oynyiiee, BEPOATHOCTHOE Mpe-
BUJICHHE, LeJIeNIoJIaraHie U LeJIeyCTPEMIIEHHOCTh, BO-
Teu3bsBICHUE, JCHCTBHE, TBOPUECKOE HOBOOOpa3oBa-
HHUe. DTOT MapaMeTp BBIPAKACT GeKMOp AKMUGHOCHU
Kak 0co0oe KavyecTBO, KOTOPOE HE MOXKET ObITh 3ame-
LIIEHO HM OJHMM U3 YKa3aHHBIX BBIIIE I[1apaMeTpoB,
HECMOTPS HA TECHYIO CBSI3b C HHUMH, OCOOCHHO C ICH-
HOCTHBIM IapaMeTpoM. BakHO paccMmaTpuBaTh aKTHUB-
HOCTh B €€ CaMOPa3BUTHH KaK MPOIecC HOBOOOpa3oBa-
HUH, BKJIIOYAIOLINNA CYLECTBEHHbIE U3MEHEHUS €€ Ha-
MPaBIEHHOCTH U CIIOCOOOB peanu3alii, Kak BO3MOX-
HOCTH CTaHOBJICHHUS €€ Bce 0osiee BRICOKUX (popM. DTOT
napaMeTp HalleJMBaeT Ha HCCIIEJOBaHUE T€X CHeLHU-
¢udecknx (PyHKIIMOHAIBHBIX MEXaHU3MOB B JIEATEIb-
HOCTH MO3Tra, KOTOpPBIE TOUIEPKUBAIOT COCTOSIHUS aK-
TUBHOCTU U PEAIM3YIOT UX B pa3iIM4YHBIX BUIAX Aes-
TelabHOCTH. Ero ueTtkoe oco3HaHHWE CTUMYIHPYET H3Y-
YeHHEe TPOIECCOB HEHPOAMHAMHYECKON caMOOpraHu-
3alUH, KOTOpas CIY)KUT HEIpPEeMEHHBIM (pakTopoM
(YHKITMOHMPOBAHUS HEHPOAWNHAMUYECKUX KOJOBBIX
Hocurenei ssiaenuit CP.

Kpatko o0prcoBaHHEIE BEIIIE IBa HHTETPAIBHBIX H
LIeCTh AHAJMTUYECKUX MapaMeTpOB YKa3bIBalOT Ha TE
aHAJIOTUYHbIE (YHKIIMOHAJIBHBIE PETUCTPHI MO3TOBOIA
HEHPOAMHAMHUYECKON OpraHu3alyu, KOTOPbIE TOJKHBI
CIY>KUTh MPEIMETOM U LIEJbI0 HEHPOHAYUHBIX HCCIIe-
JIOBaHWU TP PEUICHUH 3aJlaud pacinpoBKH MO3TO-
BbIX KOiOB siBicHUII CP. ®@uxcupyst OCHOBHBIE IUHA-
MUYECKHE W3MEPEHUsT MHOroMepHoil cTpykTypsl CP,
OHH MOTYT HMCIOJIB30BaThCA JUIsl TIOCTpOeHHs Ooiee
Pa3BUTBIX KOMIIBIOTEPHBIX MOJEJEH KOJOBOIO IpEn-
CTaBUTENbCTBA B MO3Ty sBieHUI CP, a TeM cambIM a5t
MOHUMAaHUS TOM AMHAMHYECKON CaMOOPraHU3YIOIIECH-
Csl CTPYKTYpBI, KOTOpass (QYHKITMOHAILHO OOYCIIOBIIH-
BaeT camo kauectBo CP.

1.9. Ucxonst U3 MpUHIIUIIA HHBAPHAHTHOCTH UH(OP-
Maluy O OTHOIICHHWIO K (PU3MYECKHM CBOICTBAM €€
Hocurens ([IHM) 1 cOOTBETCTBEHHO TPHHIIMIIA H30(DYHK-
muoHam3Ma cucteM (obocHoBaHHOro A. TrropuH-
FOM),17 MOXXHO CZENaTh BBIBOJ O TEOPETUYECKOI MBIC-

17
IIpuHIun n30hyHKINOHATH3MA CHCTEM O3HA4YaeT, 9TO OJHA I
Ta ke QYHKINS WM KOMIDIEKC (QYHKIHI MOXKET BOCIIPOH3BO-
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JIMMOCTH BocIipousBeneHus kauectBa CP Ha uHBIX, He-
6uonoruueckux cyocrparax. CP ecTb pyHKIIMOHANBEHOE
CBOMCTBO HEWPOAMHAMUYECKON CaMOOPTaHU3YIOIIEHCS
cucTeMbl. He cyIecTByeT TeOpeTHIecKoro 3ampera Ui
peanu3aly ATOr0 CBOWCTBA Ha IPYTHX HOAXOISIINX
CyOCTpaTHBIX Hadanax. BO3MOXHO cCO3laHHE TaKUX
AJIEMEHTOB (OTIMYAOIIUXCS OT HEUPOHHBIX 10 (PU3KKO-
XUMHAYECKAM ¥ MOP(OJIOTHYSCKAM TIPU3HAKAM) H TaKOU
BBICTPOEHHON U3 HUX AWHAMHYECKONH CAMOOPraHU3YIO-
Hieicst CUCTEMBI, KOTOopast OyJeT B COCTOSHUM BOCIPO-
W3BOAUTH WH(OPMAIMOHHBIE IIPOIECCH, OMpPEAEIISIO-
mue kadectBo CP, T.e. mpeAcTaBiaTh A YIPaBIIAO-
LIEr0 IEHTPa 3TOH CUCTEMbI HHPOPMAIUIO B «IUCTOM
BHIC» U CIIOCOOHOCTH OIIEPHPOBATH €10, & TEM CaMBIM
¥ KOHCTUTYUPOBAThH XapaKTepHbIe JJs Hamero S ped-
JICKCUBHBIE M OUMOJANbHBIE PETUCTPBl IepepadoTKU
uHpopMaru. B 3TOM HampaBieHHH BO3PaCTAIONIAMU
TeMrlaMu wuaeT KouBepreHTHoe paszsutre HBUKC
(HaHOTEXHOJNOTH, OMOTEeXHONOTUH, HH(DOPMAIIMOH-
HBIX, KOTHUTUBHBIX, CONUAIBHBIX TEXHOJIOTHHA M COOT-
BETCTBYIOIIMX WM HAyYHBIX TUCHUIUINH), KOTOpPOE
CO3/1a€T HOBBbIE KOMIIOHEHTHI U CIIOCOOBI CaMOOPraHH-
33U, OTKPHIBACT HOBBIC MEPCIECKTUBBI (OPMHUPOBA-
HUS HCKYCCTBEHHOTO WHTEJUIEKTa, IpeoOpa3oBaHuUs
IPUPOABI YeloBeka. B mocneaHue roasl sta mpoodie-
MaTHKa CTaja MPEAMETOM OCHOBATEIBHOIO OOCYXKIe-
HUS KPYIHBIMH YYCHBIMH U (I)HJIOCO(baMHls. Ona nme-
€T CTpaTernyeckoe 3HA4YCHUe, OmpeaessieT Oyayiiee
YeJIOBEYECTBA, HANPABICHUE AHTPOMOTEXHOJIOIHYe-
CKOW HBOJIIONNH, TIPEKIE BCETO IIYTU BEIXOJA M3 HEYK-
JIOHHO YTITYOJISIONIETocs TI00aIbHOTO KPH3KHCa HaIeH
NOTPeOUTENHCKOM IUBUIH3AIINH.

Ilepexogum Teneps K OTBETaM HAa BTOPOM TJIaBHBIN
BOTIPOC.

2.1. SIBnenue CP ciay>XuUT NpUYMHON BHEIIHUX WIIH
BHYTPEHHUX TEJIECHBIX M3MEHEHUH, CIIOKHBIX JEHCT-
BHH JIMYHOCTH W OTIPEIENSeT X PE3yabTaT B KauecTBE

IUTBCS HA PAa3HBIX IO CBOMUM (DU3UYECKUM (XHMHUYECKUM)
cBOMCTBaM cyOcTparax. MoAeTbHBINA IPUMEp: yIaIeH eCTeCT-
BEHHBII 3y0, BCTaBIICH NCKYCCTBEHHBIN. DYHKIMS Ta ke, Cy0-
cTpar nHOH. Ha myTn Takoro poja 3aMeH TPyJHO YCTaHOBHTH
Kakoi-mm60 npexnen. MHOTHe BHYTpEHHNE U BHEIITHAE OPTaHbI
YeJloBeKa ceifiuac yCIEIIHO MPOTE3UpPYITCsa. DTO OTHOCHTCS
yKe ¥ K OTAEIbHBIM KOMIIOHEHTaM T'OJIOBHOTO MO3Ta (HalpH-
Mep, BKHBIEHHE B MO3T INApalM30BaHHOTO UYENIOBEKA 3JEK-
TPOHHOTO YHMIA, MO3BOJSIONIETO €My MBICIICHHO YIPaBIATh
WHBAJMTHON KOJSCKOM, U Ip.).

'8 Eif mocBAIIEHb MHOTOUHCICHHEIE KOH(EPEHIIH, CHMIO3HY-
MBI, TUCKYCCHUH. 3HaMeHaTEIbHBIMH COGBITI/IHMI/I CTaJlu TIpo-
BegeHnble OOmecTBeHHBIM aBrkenneM «Poccust 2045» nBa
MEXyHapOAHBIX KOHrpecca Mojx oOmmMm Ha3BaHHeM «[1o-
6anpHOe Oymymiee 2045» (Mocksa, ¢espanp 2012 r. u Helo-
Vopk, mous 2013 T.), B KOTOPBIX MPHHSIH y4acTHE MHOTO-
YHCIICHHBIE 3apy0OeKHbIE yueHble U (IIocO(BI, BEICTYIIAIH C
JIOKJTalaMH TaKUe BBIIAIONINECS PEICTAaBUTENN COBPEMEHHON
Hayku, kak M. MuHckuit, P. Ilenpoys u C. Xamepodd,
T. beprep, P. Kypugeiin, X. Ucurypo u ap.
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nH(GOpPMAITK Ha OCHOBE CIIOKUBIICHCS KOJOBOUN 3aBH-
CHUMOCTH, KOTOpasi Kak Obl «BbII€JIeHa» B KOHTHUHYYME
(GU3NYECKIX B3aUMOACHCTBUH (TIOKa COXpaHSAETCS KO-
JI0Basi CTPYKTypa JaHHOW CaMOOpPTaHU3YIOIIEHCsST CHc-
tembl). Korma s roBopro crymenty «llogoiiaure Ko
MHe!» U OH COBepIIaeT 3TO JIEHCTBHE, TO OHO BbI3bIBA-
eTcs M ompenersieTcs He (DU3NIeCKUMH CBOWCTBAMH
TIPOU3HECEHHBIX MHOM CIIOB, @ UMEHHO BBIPAKaEeMOM ¢
WX TOMOIIBI0 MH(pOpMalKed, ee CEeMaHTHUYECKUMH W
IparMaTHYecKUMu ocobeHHocTaMu. Camu 1mo cebe
(u3HyecKre CBOHCTBA HOCUTENS HHGOPMAIUU HE 00b-
SICHAIOT BBI3BIBAEMOIO CIIEACTBUSA, XOTS HEOOXOIUMO
Y4acTBYIOT B aKTe AETePMHHALUHU. DTO TOATBEPKIa-
€TCsl TeM, YTO TOYHO TAaKOe K€ CIEACTBUE SI MOTY BBI-
3BaTh JPYTUMHU CIOBaMU U BOOOILE CAMbIMU Pa3HBIMHU
M0 CBOMM (PM3UYECKUM CBOMCTBAM CHTHAJIaMU (B CHITY
MPUHIIAIIA HHBAPHAHTHOCTH WH(OPMAIUH TI0 OTHOIIE-
HUIO K (PU3NYECKUM CBOMCcTBaM ee Hocutens — [111).

2.2. 3xech miepeq; HAMH OCOOBIM THIT IPHYMHHOCTH —
HHpOpPMAaIHOHHAS MPUYMHHOCTB. Ee cnenmduka mo
CPaBHEHHIO C (PH3HUYCCKON MPUYMHHOCTBIO OMpEAes-
etcst [TM. [Icuxuyeckast NpUIUHHOCTD SBISETCS BUIOM
WH(GOPMAIIMOHHONW TPUYMHHOCTH; B aHAJTUTHYECKON
¢mnocodun ee HA3BIBAIOT MEHTAIBHOH MPUYUHHO-
cthio. [loHATHE TICMXWYECKON MPUYMHHOCTU OXBAaThI-
BaeT W OECCO3HATENIbHO NPOU3BOJUMBIE JCHCTBUS.
[NoguepkuBast TECHEHITYI0 B3aUMOCBSI3b CO3HATEIBHO-
ro 1 0eCCO3HATENBHOTO YPOBHEW MCUXUKH, HAC BCE KE
B MEPBYIO OUYEpelb MHTEPECYIOT CO3HATENbHO MOja-
raeMble JEWCTBHUS (KOTOpbIE WHHUIMHPYIOTCS HAJINY-
HbIM siBieHHeM CP, ubo cymectByroT u cyrybo Oec-
CO3HATENbHO-TICUXUUecKue (GopMmbl mpuunHeHus). [o-
STOMY B JaHHOM CJIydae JIy4Ille HCIIOJIb30BaTh, HABEP-
HOE, TIOHATHE MEHTAILHOW MPUYMHHOCTH KaK MOJBHUIA
WHGOPMAIIMOHHON NPHYMHHOCTH (€CINHM MEHTAIbHOE
orpaHuuuBacTCs HamMHu siBiIeHusIMU CP).

2.3. BaxXHO TOJYEPKHYTh, YTO MOHATHE UH(pOpMa-
].lI/IOHHOI71 NPUYUHHOCTH HE MPOTUBOPCUUT IMOHATHIO
¢uznyeckor mpuuuHHOCTH. PU3NYecKas MPUUYNHHOCTh
HENMKOM COXpaHIET CBOC 3HAUCHHE, €CITU HE MPEeTeH-
JyeT Ha pOJIb YHHBEPCAIBHOTO CPEJCTBA OOBSICHEHUS
BCEX SBJIECHMH JIEHCTBUTENLHOCTH, BCEX 0O€3 MCKITIOUE-
HUS TIPUYHH, CKaKeM, Ha OOBSICHEHUE PHYNH YKOHO-
MHUYECKOTO KPH3WCA WIA TMPUYUH CAMOOTBEPKEHHOTO
MOCTYIKa JIMYHOCTH. Tlcuxuueckas NPUYUHHOCTDL JAaC€T
Hay4yHO OOOCHOBaHHBIA OTBET HA KIACCHYECKUU BO-
MPOC O BO3IEHCTBUN MEHTAIBHOTO Ha (husudeckoe. Ho
311eCh BO3HHMKAET W OOpaTHBIN BOIPOC: O BO3ACHCTBUHU
¢u3ngeckoro Ha MeHTanbHOe. He roBOpst yxke o Tex
CITydasx, KOTJa CHIbHBIC MEXaHHICCKUE, TEMITCPaTyp-
HbIE, paJuallOHHbIe W T.NI. BO3JACHCTBUS pa3pylIaioT
MO3TOBBIC KOJOBBIE CTPYKTYPBl M OHOJIOTHYECKYIO Op-
TaHu3auoo, (U3UYECKUE MPUIUHBI MOTYT CIY)KHUTh
OGLHCHGHI/I}O CYHICCTBCHHBIX CBOMCTB MCHTAJIBHOI'O,
KOTJ]a pedb HICT O MPSMBIX YyBCTBCHHBIX OTOOpaxke-
HUSX (OLIYIICHUSX H T.I.) WIH O TAaKUX BO3JICHCTBUIX
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Ha KOZOBBIE CTPYKTYpBI, KOTOPHIE MPUBOAAT K MyTa-
LUSAM, WU 00 3JeKTPOMAarHUTHBIX, XUMUUECKUX (depe3
KpOBB) M IPYTHX Bo3JIeHCTBUsIX Ha Mo3r. Ho u TyT u-
3WYEeCKHe TPUYMHBI YacTO OIOCpexyroTcsi mH(popMa-
OUOHHBIMH TIPOIIECCAMH U COOTBETCTBEHHO MH(OpMa-
OUOHHBIME TipuynHaMu. [loHsTHe WH)OpMaIMOHHOU
MPUIMHHOCTH CYIIECTBEHHO pPACIIUPSIET TEOpeTHUe-
CKHE CpPEACTBAa HAYYHOTO OOBSICHCHHS, CTAHOBHUTCS
HEOOXOAMMBIM, KOTZla MIPEIMETOM HCCIIEIOBaHUs CITy-
AT CaMOOPTraHU3YIOIIKECs CUCTEMBI (OnoJIorn4yecKue,
COIIMANIbHEIC, @ B Ps/ie OTHOILICHHH M TEXHHYECKHE).
Teopernyeckre W SMIHPUUECKHE OOOCHOBAHMSA HH-
(hOpMALTMOHHON TPUYMHHOCTH CYIIECTBEHHO OTJIMYa-
FOTCSL OT MPUHITMITOB OIHCAHMSI ¥ OOBSICHEHUS (U3NIe-
CKOH MPUUMHHOCTH. DTUM OIPEIENIAeTCS U OHTOJIOTU-
YecKuil cratyc WH(OPMAIMOHHON (B YaCTHOCTHU, MEH-
MAanbHOU) TPUIUHHOCTH.

[lepexomum K TpeTbeMy BOIIPOCY: O IPOU3BOIBHBIX
NEHCTBUAX U CBOOOIE BOJIU.

3.1. BMecte co crnocoOHOCTRIO 00Janath HHDOpP-
MaIel B «4iCTOM BHAE» HaM JaHa CIIOCOOHOCTH OTre-
PHUpOBATH €10 B IOBOJILHO IIMPOKOM JTana3zone. B atom
BhIpakaeTcss akTUBHOCTH CP. OHa BKIIIOYaeT HpOM3-
BOJIFHOE JEHCTBHE, KOTOPOE MOXKET COBEpINAThCS HE
TOJIKO B YUCTO MEHTAJIBHOM IUJIaHE, HO TaK)Ke B KOM-
MYHHUKATHBHOM W TPAKTUYECKOM. AHAJIU3 CTPYKTYpHI
MIPOM3BOJIBHOTO NEHCTBUS yKa3bIBAaeT HA CYIIECTBCH-
HYIO POJib B Hel apedieKCHBHOTO U AUCIIO3UIIOHAb-
HOro ypoBHe#. OJJHAKO WHUIIMATOPOM U PETYIISITOPOM
TaKOTO NEHCTBUS BCETJa BBICTYIA€T UMEHHO OIIpere-
nennoe ssieane CP. [TostomMy mpom3BombHOE AEHCT-
BUE€ — HarisigAHOEC CBHUACTCIBCTBO MEHTaILHOMN npu-
YUHHOCTH. Bo3bMeM Oosiee mpocToid nmpumep (1o cpaB-
HEHHMIO C TEM, KOTODBIA MpuUBOIWICA B momm. 2.1).
4 X0o4y BKIIIOYUTH CBET HACTOJBHOW JIaMIIbl M JIENAl0
9TO, HAXKMMas KHOIKY. B 1aHHOM cilyuae MEHTanbHas
MPUYMHA B BHAC MOETO JKENAHWsS, MOOYKICHUS Tpea-
CTaBJSICT COOON IporpamMmy IEHCTBHM M 3alycKaeT
IIeNb KOJOBBIX MPeoOpa3oBaHMi, XOPOIIO OTpaboTaH-
HBIX B (DUITOTEHE3€ W OHTOTeHE3E (T.€. MOCICAOBATEb-
HO€ ¥ TapajieIbHOE BKJIFOUYEHUE KOJOBBIX MPOrpamm
JBWKEHUS PYKM M COIYTCTBYIOIIMX €My IPYIUX Te-
JIECHBIX WM3MEHECHWH, a Takke KOOOBHIX IPOTpPaMM
SHEPTEeTHYECKOT0 00ECIIeUeH s BCETO KOMIDIEKCa Neii-
CTBU, MPUBOSIINX K JOCTH)KCHHUIO 1enHn). SIBieHue
CP, oOnanmaromniee Oojiee BBICOKMM IIEHHOCTHBIM (M
BEpOBATENIbHBIM) PAHIOM, CIIOCOOHO 00agaTh U O6onee
MOIIHBIM NPUYINHHBIM HeﬁCTBHCM Ha TCJICCHBIC IIPO-
mecchl. XOpomo W3BECTHBI coMaTHueckue 3(dexTs
«CBEpXLIEHHOW WAEW» M MHOTME TNOJOOHBIE MpOsiBIIiE-
HUS YpEe3BbIYAMHOM MOIIM IMCUXUYECKOM NPUYHMHHO-
CTH, MCHTAQJIBHOIO YIHPAaBJICHUS. Hepezl HaMH OIIbIT
Bemukoii OTeuecTBEHHOW BOWHBI, MHOTHE TOpa3H-
TCJIBHBIC NPUMEPLI CHUJIBI JyXa W BOJIM, BbIJAIOIIUCCH
MOJIBUTY BO UMsI PollMHBI, 10Mra, 4eCTH, CIpaBeJIuBO-
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CTH. DTOT OIIBIT, K COKAJICHHIO, KpaliHe c1abo MCIIONb-
3yeTcs cuxoiioraMu u ¢urocodamu.

3.2. MeHTanpHas NPUYMHHOCTH O3HAYaeT HE TOJIb-
KO BO3JCHCTBHE MEHTAJIFHOTO Ha TEJIECHOE, HO U (3TO
HE BCETla YIUTHIBACTCS) BO3ACHCTBAE MEHTAIFHOTO HA
MeHTanbHOoe. To, YTO OJHA MBICIb MOXET BIHATH Ha
IpPYTYIO, BBI3BIBATH APYTYIO, — HOBCEMECTHBIH (DaKT
HAIIETO IICHUXWYECKOTo ombITa. HecMoTpst Ha TpymHO-
cTH auckperuzanuu siBieHnit CP, B cpaBHHUTENIBHO
MPOCTHIX CIIy4asX MOXKHO JOBOJBHO YETKO MpeAcTa-
BHTh ACCOIMATHBHBIA TIEPEXOJ OT OTHOTO W3 HUX K
JpyroMy Kak NPUYMHHO-CIIEJICTBEHHOE OTHOLICHHE.
CkaxeM, 3pUTENbHBI 00pa3 A BBI3BIBAET y MEHS B
cienyrollee MTHOBEHbE 3pUTEIbHBIN 00pa3 B. Takoro
polla MEHTAJIbHOE PUYMHEHHUE, KMEXaHU3M» CJIe/I0Ba-
HUs B u3 A, IpUHIUNHAIBHO HE OTJIMYAeTCs OT TeX
mporeccoB, koraa siaeHne CP BBI3BIBaeT olpernesieH-
HOE TeJIECHOEe M3MEHEHHEe. Pa3mudHBl NMUIIb KOHTYPHI
KOJIOBBIX MPeoOpa3oBaHMid, T€ IOJCUCTEMBI TOIOBHOTO
MO3ra, B KOTOPBIX OHU COBEPILNAIOTCS, H XapaKTep 3¢-
(EKTOPHBIX M3MEHEHHH (MX HANWYHE WU OTCYTCTBHUE
BO BHEITHUX OpraHax).

3.3. Ho undopmanus A BoriolieHa B HeWpoanHa-
Mudeckor cucreme X, a B — COOTBETCTBEHHO B HEWpO-
nuHamuueckoi cucteme Y. [IpeobpasoBanue A B B ectb
npeobpaszoBanue X B Y. Ecnu s1 Mory coBepIars ero o
CBOEH1 BOJIE, TO 9TO O3HAYAET, YTO Sl MOTY OIIEPUPOBATH,
VIPaBIsATh 3TUMH MO3TOBBIMH HEHpPOJMHAMUYECKUMU
cucreMaMy. YTmpaBieHue cBouMH sBieHusimu  CP,
CBOMMH MEICIISIMU €CTh (B crily mofmn. 1.2) ympaBnenue
COOTBETCTBYIOIIMH MO3TOBBIMH KOJOBBEIMH CTPYKTY-
pamu. Kaxnplii M3 Hac 1O CBOEH BOJE IOCTOSIHHO
VIIPaBISAET OIMpPEACIECHHBIM KJIACCOM CBOHMX MO3TOBBIX
HEWPOIMHAMIYECKAX CHUCTEM (YacTO HE JIyUIIHM JUIs
cebs 00pazoM), XOTSl He UyBCTBYET 3TOTO, HE MOJ03pe-
BaeT, KaK MpaBwiIo, O TAKOW CIIOCOOHOCTH cBOETO .

3.4. Ho uto Takoe Harie S ¢ mo3unmidi HeHpoHayKu?
CornacHo coBpeMEHHBIM HcciefioBaHusiM (A. Jlama-
cuo, JIx. Dnenmen, b. Jluber, JI.I1. Marttomkus u ap.)
Hamre S mpeacTaBlieHO B MO3re 0co0OH CTPYKTYPHO-
(YHKIIMOHAIILHOW MOACUCTEMON, KOTOPYIO Ha3bIBAIOT
Oro-cucteMoil Toj0BHOro Mosra (wim CaMoCThIO).
Ona BKIIOYaCT TEHETUUECKHA W Owmorpadudeckuit
YPOBHH TUCIIO3UIHOHAIBHBIX CBOMCTB WHIWBHUIA, 00-
pa3yeT BBICIIMM, JIMYHOCTHBI ypOBEHb MO3IOBOH ca-
Moopeanuzayuy N ynpasieHus, KOTOpeIii 00pa3yer co3-
HATEITFHO-0€CCO3HATENBHBINA KOHTYP ICUXIMYECKUX MPO-
neccos™. VIMeHHO Ha HTOM YPOBHE COBEPIIAIOTCS TE
KOJIOBEIE MPEOOpa3oBaHUs, KOTOPHIC IPEICTABISIOT
Hame S u uadopManmio B «aucToM» Buze (T.€. B Kade-
ctBe CP), obecrieunBaroT akTUBHOCTH 1 B popme Tpo-
W3BOJILHBIX JICUCTBHIA, CIOCOOHOCTh I K camoopraHu-
3aluM, K TOIJIEPKAHUIO CBOEH MAEHTUYHOCTH, peau-
3allM1 BEPOBATCIIbHBIX YCTAHOBOK U LEJIEBBIX BEKTOPOB.

¥ em moapoOHee: [28; 29].
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Oro-cucTeMa BOIUIOMIAET JMYHOCTHBIE OCOOCHHOCTH
WH/IUBUJA, CIOCOOHOCTD JIMYHOCTH K BOJIEU3BSBICHHIO.
U TyT BCTaeT Bompoc 0 cBOOOIE BOJIM U €€ COBMECTH-
MOCTH C AETEPMUHH3MOM MO3TOBBIX IIPOIIECCOB.

3.5. 3aech HET BO3ZMOXKHOCTH aHAIU3UPOBATh IMPO-
6nemy cBoOoxbl Boiu. Ho Hazmo ckas3arb, 4TO TOT, KTO
OTpHIIaeT CBOOOIY BOJH, MOAOOHO TIOCIIECIOBATEIHHBIM
(u3HKamucTaM, IepedepkuBaeT ce0s KaK JMYHOCTD,
CHUMaeT c cebd BCAKYIO OTBETCTBEHHOCTh 32 CBOM
JEeICTBUA, B TOM YHCIIE U 32 CBOE YTBEPXJICHHUE, YTO
HET cBOOOJBI BoW. Kaxknelii M3 HAc yBEpeH, 4TO BO
MHOTHX CITy4asiX MOXeET I10 CBOEMY KEJIaHUIO, M0 CBO-
el Bojie coBepllaTh BHIOOp, ONEPUPOBATH TEMHU MWIIH
WHBIMH TPEICTABICHUSMH, MBICTISIMU, HHTCHIINOHAIb-
HBIMH BEKTOpaMH W T.H., XoTa B coctaBe CP ecTh u
TaKue KJIacChl SBJICHH, KOTOPhIE HEOOIMMO HaBS3bI-
BAIOTCS HAM W3BHE WM M3HYTPH, HE IMONIAIOTCS WA
TOJBKO YAaCTHYHO ITOIIAIOTCS YIPABICHHUIO, YacTO C
60Jb1UM TpyAOM (001b, 3MOLIMHU U 1Ip.). TeM He MeHee
Hame $1 MOXKeT YIpaBlsATh COOOH M COOCTBEHHBIMHU
sieiteHussMu CP B BechbMa IIMPOKOM JaHaria3oHe (Oonee
TOT0, PACHIUPATH €ro). YTBEp)KIeHHE O CYIIEeCTBOBA-
HUU CBOOOJBI BOJIM Hamo OpaTh B yacTHOM Bujae. Ho
9TOTO BIIOJTHE JOCTATOYHO IS €€ TIPU3HAHUS.

3.6. Ecnu crnocoOHOCTh MPOU3BOJIBHO YIPABIATH
CBOMMH MPEJCTABICHUSIMA U MBICISIMH €CTh CHOCO0-
HOCTBb YTPABIITh X MO3TOBBIMH KOJOBBIMH HOCHTE-
JISIMM, TO 3TO O3HA4aeT CHOCOOHOCTh: 1) yIpaBisATh
SHEPreTUYECKUM 00eCIIeYeHUEM STUX ONepalyii, B TOM
YHCJIE COOTBETCTBYIOIINMHI OMOXUMHUIECKUMHE TIPOIIEC-
camH; 2) WU3MEHATHh MPOrpaMMbl IEHCTBUM, ClIeA0Ba-
TCJIbHO, U3MCHATH HMX KOIOBBIC HeﬁpOHHHaMquCKHe
CTPYKTYPHI; 3) pacmmpsTh KOHTYPHI IICUXUIECKOH pe-
TYIAIUE (BKJIIOYasl CO3/IaHHME JOCTYIIOB K BETETATHB-
HBIM (DYHKIUSIM, KaK 3TO YMEIOT JenaTh HOrH, Korja
OHH, K MPUMEPY, MPOU3BOJILHO H3MEHSIIOT CBOHM cep-
JEYHBIA pUTM). Takoi moaxo/ MO3BOJISET TIIy0XKe HC-
CJIEA0OBATh q)eHOMeHLI CHAIIPSKCHUSA MBICIIN», <«Ha-
NPSDKEHUS BOJIMY», CIIOCOOBI MHTEHCH(DHKAIIMK TBOpUE-
CKOTO TIpOIlecca, CO3IaHMs HOBBIX PECYpPCOB IICHXUYE-
CKOW CaMOpETYNALUY, MPHYEM HE TOJBKO (DYHKIHO-
HaJIBHOM, HO ¥ HPaBCTBEHHOM. [Ipyrumu cioBaMu, Mbl
CIIOCOOHBI TIOCTOSTHHO PACIIUPATH TUATA30H BO3MOXK-
HOCTEH yrpaBieHHsS COOCTBEHHOW MO3rOBOW HEHWpPOIH-
HAMHUKOW (CO BCEMHU BBITEKAIOIIMMHU W3 3TOTO XKela-
TENBHBIMH, @ OBITh MOXKET, U HEXEIATCIbHBIMHU IS
HAC CIIE/ICTBUSIMHU).

3.7. Ho Mos crtocoOHOCTH MPOU3BOJIBHO YIIPABIATH
COOCTBEHHOH MO3rOBOW HEHPOTUHAMHUKON O3HAYaerT,
YTO Dro-cucreMa roJIOBHOTO MO3Ta ABJSETCS CaMOoOp-
raHusylonieiicsi, camoynpasisieMoi cuctemod. Cnezo-
BaTEJILHO, aKT CBOOOJIbI BOMM (B TUIaHE KaK MPOW3BO-
IFIMOTO BBIOOpA, TaK M T€HEpaIlMd BHYTPEHHETO YCH-
JUS A1 IOCTHOKEHUS! LM, BKIIIOYasi SHEPreTHUECKOe
obecriedyeHne ACUCTBUS) €CTh aKT caMOJIeTepMUHAIINY.
OTO O3HAuYaeT, YTO TMOHITHE JETEPMUHALUU JOIKHO
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Opatbcsl He TONBKO B CMBICIIE BHEITHEH, HO U B CMBICTIE
BHYTpPEHHEW JeTepMUHAINH, 33JaBaeMOi IporpamMma-
MH CaMOOPTraHM3yIoLIelcs Dro-CUCTEMbI U TOJIOBHOTO
Mo3ra B LeioM. TeM caMmbIM yCTpaHsieTcs T€3UC O He-
COBMECTHMOCTH ITOHATHH CBOOOIBI BOJIHM U JETEPMHU-
HU3Ma MO3TOBBIX IPOLIECCOB, a BMECTE C 3TUM YCTpa-
HSETCSl M TPECIOBYTBHIA 2OMYHKYIYC. DTH BOIPOCHI
HUMEIOT MPUHINNHAIFHOE 3HAUEHHE IS pacuIn(poBKU
MO3TOBBIX KOZOB, IIOCKOJIbKY IOCIEAHUE MPENCTaBIIA-
0T co00i TakKe CaMOOPTraHU3YIOIIMECS CUCTEMBI —
(YHKIIMOHATBHBIE YJIEMEHTH DT0-CHCTEMBI MO3Ta.

3.8. B KoHTeKCcTe TpoOIeM TCHXUIESCKON MPUIHH-
HOCTH ¥ CBOOOJBI BOJIM JIOBOJBHO YacTO (DUTYpHPYET
CaKpaMEHTaJIbHBI BOIIPOC, MOAPa3yMEBAIOIINI HEKUI
OOBSCHUTETHHBIN TYIMHK: KAKUM 00pa30M MEHTAJIb-
Hoe (aiBjieHHe CP) MokeT aeiicTBOBAaTHL Ha MO3T,
€CJI OHO TopokaaeTcs: Mo3rom? C mo3unuii uadop-
MaIlMOHHOTO TOAXO0Jla HAa HEro HETPYJHO OTBETHTH.
MeHnTansHOe, 0€3yCIOBHO, BO3JCHCTBYeT Ha MO3T B
TOM CMBICJIE, YTO aKTMBUPOBAaHHAs KOJIOBas HEUpoIu-
HaMU4YecKas CHcTeMa, Hecyllas JIMYHOCTH HH(opma-
U0 B «YUCTOM BHUAE» (MEHTaIbHOE), CIIOCOOHA BO3-
JeficTBOBaTh Ha ApPYyrue KOJOBBIE CTPYKTYpBl MO3ra, B
TOM YHUCII€ M Ha Takue, KOTOPblE OCYLIECTBISIOT HH-
(hopMaIOHHBIE MPOIECCH] HA JJOTICUXUYECKOM YPOBHE
(T.e. UAyIIHE «B TEMHOTE»), H TEM CaMBIM BO3JCHCT-
BOBaTh Ha pasziM4Hble YPOBHU MO3TOBOW aKTHBHOCTH,
BKJIOYAsl TIPOLIECCHl KPOBOOOpAIeHUs, OMOXUMHUYE-
CKHE U DJIEKTPUYECKHE W3MEHEHHs B OTIENbHBIX He-
POHAaxX M CHHANTUYECKUX CeTIX. Takoe NPOUCXOIUT
HWHOTZa B 0COOEHHO CHIIbHOW (opme. Brupyr npumnuia
cyacTiauBast MbIcib. O3apenue. Bemeck amonmii. Byp-
Has MPOAYKTUBHAS AESTEIbHOCTb — MEHTaJIbHAs WU
MpaKTH4YeCcKass. OTO — CBEPXLEHHOE MEHTAaJIbHOE CO-
CTOSAHUC. I/IHI/IHI/II/IpOBaHHOB Ha YpPOBHE 9FO-CI/ICTCMLI
MO03ra, OHO IMPOU3BOAUT q)yHKHI/IOHaJ'II)HI)Ie NU3MCHCHHUSA
B JPYrux MOJICUCTEMax MO3ra U BBI3BIBAET B HUTOTE
CUJIbHBIE PEAaKLMU B psAZe BHYTPEHHHUX OPraHOB U BO
Bcel cucteme opraHuszMa. Bcskoe mewmanvHoe co-
cmosAHue WHAWBUIA ©CTh MPOAYKT crenupudeckoi
JEeSTeIbHOCTH MO3ra Ha YPOBHE €ro Dro-CUCTEMBbI, U
KOIZla OHO aKTyaJM30BaHO, TO CYLIECTBEHHO HM3MEHS-
eTcs (YHKIIMOHMPOBAHUE MPAKTUYECKU BCEX IMOJCHC-
TeM Mo3ra (110 CPaBHEHHUIO C TEMU COCTOSIHUSAMHU, Korzia
CP otcyrcTByer, — B epHoA TITyOOKOTO CHA I B yC-
JIOBUSIX BPEMEHHOW TIOTEPU CO3HAHUS).

OcraeTcs emie 0OJIMH, MOXKaIyl, CaMbIil CIIOKHBINA U
TPYAHBIA BONPOC — O IMpoHcXoxaeHuu kadectBa CP.
OH paBHOIICHEH BOMPOCY: 3a4eM HY)KHA CYOBCKTHBHAS
pEeaIbHOCTh, TIOYEMY OHa BO3HUKJIA B X0JI¢ OMoIornye-
ckoii aBomroruu? IlombiTaloch Ha HETO KPAaTKO OTBE-
TUTH C TIO3UIIHA HHPOPMAIIMOHHOTO ¥ SBOJIOIIMOHHOTO
1101X0/10B°

2 Bogee mopo6Ho cMm.: [8].
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4.1. Tlpomecc BO3HMKHOBEHHSI MHOTOKJIETOYHBIX
OpPraHMU3MOB BBIIBUHYJ KapAMHAJIbHYIO 3aJladuy CO3/a-
HUS HOBOT'O THIIAa YIPABJIEHHS W TMOAJAEPXKAHUA I1IeJI0-
CTHOCTH, OT pEIICHUs KOTOPOH 3aBHCENI0 MX BBDKHBA-
Hue. Benp snmeMeHTaMu Takod caMOOpraHU3YIOLIEHCS
CUCTEMBI SIBJIAIOTCS OTJENbHBIE KIETKH, KOTOpPBIE Tak-
e TPEACTaBIAIOT COOOM CaMOOPTaHU3YIOIIUECs CHC-
TEMBI CO CBOUMH JIOBOJIBLHO KECTKUMH MPOTpPaMMaMH,
«OTpaOOTaHHBIMIY 3BOJIOIMEH B TEUCHHE MHOTHX CO-
T€H MHJUIMOHOB JieT. Ho Temepp mocieaHue JOIKHBI
OBUTH COTJIaCOBBIBATBCA C OOIEOPTaHU3MEHHOH IPO-
rpaMMOii, Kak ¥ Ha000pOT. DTO BecbMa CJIOXKHAS 3a/1a-
Ya, pelIeHre KOTOPOH Mmpeanosaraio HaxoxIeHHe OIl-
TUMAJIBHOM Mepbl LEHTPAIN3allud U aBTOHOMM3ALUU
KOHTYPOB YIIPaBJICHUS, MEPbI, CIIOCOOHOH 00ecIeYnTh
COXpaHEGHHE M VKPEIUICHHE IEIOCTHOCTH CJIOXHOMN
JKUBOW CHUCTEMBI B €€ HEelpEeCcTaHHBIX B3aUMOJICHCTBH-
SIX ¢ BHeWIHeN cpenoil. Mimeercst B BUAY Takas mepa
[CHTpAIM3AIMA YIPABICHHS, KOTOpas HE HapylIaer
(hyHIAMEHTAJIBHBIX MPOTPaMM OTACIBHBIX KIETOK, U
Takas Mepa aBTOHOMHOCTH HMX (YHKIIMOHHPOBAHHUSA,
KOTOpasi He TPEIMATCTBYET, & COJACHCTBYET UX COMAPY-
JKECTBEHHOMY YYacTHIO B PEallU3alliyl MPOrpamMM Iie-
JIOCTHOTO OpraHu3Ma. BwmecTe ¢ IeHTpanu3anuei
yhOpaBJieHus MOTpeOOoBajIoCh 0OECIeYeHrne ero BBICO-
KOW CKOpPOCTH, OTEPATHBHOCTH. JTa MEpPa IEHTPAIIH-
3allMd M BBICOKOW OIEPATUBHOCTH ObLIa JOCTHTHYTA
Onarogapsi BO3HUKHOBEHHUIO IICUXHUYECKOTO YIpaBiie-
HUS Y Te€X MHOTOKJIETOYHBIX OpPTaHHU3MOB, KOTOpBIE
AKTUBHO TIEPEJBUTAIOTCSA BO BHEIIHEH cpexe, Mpedbl-
BAIOT B MMOCTOSIHHO U3MEHSIONIEHCA CUTyalluu. Y opra-
HU3MOB C MUHUMAaJILHON JBUraTEIbHOM aKTUBHOCTBIO,
MIPUKPEIUICHHBIX K OJTHOMY MECTY, KAKOBBIMH SIBJISFOT-
Csl paCTeHHS, HE Pa3BUBACTCS MCUXUKA.

4.2. DBomonus AEMOHCTPUPYET TECHEHIIYIO CBS3b
MOTOPHBIX M TICUXWYECKUX (YHKIHUI, YTO TOATBEp-
JKJaeT BOSHUKHOBCHHE M Pa3BHTHE TICUXUKA HMEHHO Y
TeX CJOXHBIX OPTaHW3MOB, KOTOpbIC aKTHBHO Iepe-
JIBUTAIOTCS BO BHeIHe# cpexe. OTcrona U CTOJIb OYe-
BUJIHAS Kay3ajibHasl CIIOCOOHOCTh MEHTAJIBHOTO (WH-
¢dopmauu B dopme CP), crocoOHOCTH HeEmocpencT-
BEHHO M MTHOBCHHO MPOW3BOJUThL BHEIIHUE JICHCTBHS,
YIpaBJIATh OpraHaMu JIBIKEHUS . B OTIHYNE OT 5TOr0
YIpaBJlieHUs] BHYTPEHHHUMH OpPTaHaMd M TPOLIECCAMH
coBepIIaeTcs Kak Obl aBTOMATHUYSCKH, Ha Oecco3Ha-
TCJIIBHOM MU JOOIICUXHNYCCKOM ypOBHSIX. HpI/I 3TOM HpO—
HNCXOAUT ITOCTOAHHOC «HOIICTpaI/IBaHI/IC» TEX UJINU UHBIX
MapaMeTPOB JIOKALHBIX W MHTETPATLHBIX U3MEHEHUH
BO BHYTpPEHHEH cpejie opranm3ma (SHEpPreTUYECKUX,
WH(POPMAITMOHHBIX) A 3(PPEKTUBHOTO OCYIIECTBIIE-
HUS €ro JeHCTBUI BO BHEIIHEH CpeJie.

2! DyHmaMeHTalBbHBIE PE3YNBTATHl 00 OpPraHMYeCKOil CBS3H
MEPIENTUBHBIX U MOTOPHBIX (DYHKIHUH TONy9IEHBI B MOCIE-
HHE TOJbl HA OCHOBE HCCIEIOBAHUS «3CPKAIBHBIX CHCTEM»
TOJIOBHOTO Mo3ra [34].
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4.3. Tlcuxudeckoe yrpaBjeHHE CBA3aHO C IpOIec-
COM CHelHaIn3aluy KIeTOK U BOSHUKHOBEHHUEM HepB-
HOM CHCTEMBI, KOTOpasi OCYIIECTBIseT (PYHKLUUHU IMPO-
TPAaMMHPOBAHUSI M peaM3aly ACHCTBUII Ha OCHOBE
aHaJM3a U MHTETPHPOBAHUS MH(DOPMAIHNH, ITOCTYIAI0-
nie K3 BHEIIHEH U BHYTPEHHEHW Cpelbl OpraHu3Ma.
[IpoaykTel 3TON HMHTErpanyy BbIpaXXKalOTCs IEpBOHA-
Y4albHO B (OpME OIIYIICHUH-3MOIMA W JIUIIL HA TI0-
CIIEIYIOINX CTYIEHSIX BOJIIOIUH — B 00JIee CIIOXKHBIX
¢dopmax CP (BocmpusATHSI, PEACTABICHHS, KOHIICTITHI,
MBICIICHHBIE JeWCTBUSA U T.1.). COOTBETCTBEHHO YcC-
TnoXHsIOTCsT U oneparuBHble peructpel CP. Ilcuxuka
KUBOTHBIX 00namaeT kadectBoM CP, KoTOpoe Ha BBI-
COKMX YpPOBHSX 3BOJIIOLIMK TPUOOpETaeT y HHUX JO-
BOJIBHO CJIOXKHYIO CTPYKTYpPY, BKIIIOUAeT HepapXudye-
ckyto nentparnuio sisneHuit CP, T.e. cBoero poma «Ca-
MOCTB» — BOJIIOLIMOHHYIO TIPEANOCHUTKY DT0-CUCTEMBI
y uenoBeka. Kauectso CP mpezcrasiser crnenududie-
CKUH ypOBeHb MHPOPMAIIMOHHBIX MPOIECCOB HA YPOB-
He Oro-cUCTEMBI TOJIOBHOTO MO3ra.

4.4. Jlna toro 4ro0Osl nHpOpMaIus obpena Gopmy
CP, HEoOXomuMO ee IBYXCTYIIEHYATOe KOJOBOE IIpe-
o0pazoBaHre Ha yPOBHE DTO-CHCTEMBI: IIEPBOE U3 HUX
MIpeNICTaBIIACT JUId Hee MHPOPMALKIO, KOTopas mpedbi-
BaeT B «TEMHOTE», BTOpOe (POPMUPYET «eCTECTBEHHBII
KO/I» BBICIIETO TOPSIIKA, CO3IaBas TeM CaMbiM (peHo-
MeH uHpopmanuu 06 uHdopmManuu, T.€. KOTKPHIBA-
€T» U aKTyallu3yeT ee IJIsi Dro-CUCTEeMBI, JUIsl JINYHO-
CTH. DTO U €CTh TO, YTO Ha3bIBAIOCH JaHHOCTHIO HAM
HH(GOPMAITK «B YHCTOM BHIEC» M CIIOCOOHOCTBIO OTIe-
pupoBath eto. Cocrossane CP 3HaMeHyeT HOBBIM THIT
NESITENLHON aKTUBHOCTHU JKUBOU CUCTEMBI. DTO COCTOSI-
HHEe OOIPCTBOBAHUS, BHHUMAHUS, HACTOPOKEHHOCTH,
MOCTOSIHHOM TOTOBHOCTH K HEMEMJICHHOMY NIEHCTBHIO,
COCTOSIHME TIOMCKa HEOOXOIMMBIX CPEICTB CYIIECTBO-
BaHUs, 30HAUPOBAHUSA OIMACHOCTU WU OTIIPABJICHUS KU3-
HEHHO BakHBIX ¢yHKImiA. KauectBo CP, cozmaBaemoe
MOJICUCTEMOI «ECTECTBEHHBIX KOZIOB)» BTOPOIO MOPsIKa
B paMKaxX DJro-CHCTeMbl, €CTh Ka4eCTBO BHPTYaJIbHOM
PeaJIbHOCTH, €r0 UCXOHas, GyHaaMeHTanbHas Gopma,
KOTOpas IPHOOpETaeT B MpoIecce aHTPOIOreHe3a, BO3-
HUKHOBEHMSI S13bIKa U COLIMAJIBHOIO Pa3BUTHUS BCE HOBBIE
1 HOBBIe (hOpMBI BHelTHel oObekTuBarmu. IlepepaboT-
Ka WH(POpPMAIMH B TaKOW KOJOBOW CTPYKType, T.€. Ha
BUPTYaJIbHOM YPOBHE, 00JIaIacT BBEICOKOH OIEpaTHBHO-
CThIO, U OHAa MOJXET OCYIIECTBIATHCS ABTOHOMHO OT
BHEITHHX 3()(EKTOPHBIX (YHKIMIH, KOTOpHIE BKIFOYA-
FOTCS JIAIIb TIOCIIE TOT0, Kak c(hOpMHUPOBaHA M CAHKIHO-
HUPOBaHAa MMporpaMMa JIeHCTBUsL.

4.5. Pa3BuTue NCUXUKU 3HAMEHYET POCT MHOI'OCTY-
NEHYaTOCTH W MHOI'OIUIAHOBOCTH IIPOU3BOJCTBA HH-
¢dopmarmu 00 wHpOpManuu. Pacmmpsiercss nuama3zoH
BUPTYAJIBHBIX OIlepanyii. To MOo3BoJIsIeT Oonee ddhhek-
THUBHO 00O0OIIATh OMBIT, Pa3BUBATH CIIOCOOHOCTH «OT-
CPOYCHHOTO JCHCTBHS) U MPOOHOTO JACHCTBUS B BHPTY-
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QIIBHOM BUIIC, TIPOTHO3UPOBAHMS, ITOCTPOCHUS MOJeTeH
BEPOSITHOrO OYAYyIIETo, CO3AaeT Bce 0Ooyiee BBICOKHM
YPOBEHb JEATENHFHON aKTHBHOCTH, YMHOXAET CTCIICHU
ee cBoOopl. 1o cpaBHEHHIO C )KHBOTHBIMH y YelIOBEKa
B CBSI3U C BO3HUKHOBCHUEM U Pa3BUTHEM SI3bIKa HHDOP-
MAaIOHHbIE MPOLECCHl, ompenenstomme kadectBo CP,
puoOPETaIOT HOBBIE CYLIECTBEHHbIE YePThl. JTO Kaca-
€TCsl IPEKAE BCETO JTOMOIHUTENEHOTO, BEChMa IPOIYK-
THBHOTO YPOBHS MX KOAWUPOBAHWSA W JIEKOIUPOBAHUS,
CO3/1aBaeéMOr0 CHUCTEMOH SI3bIKa, YTO Ka4eCTBEHHO IMO-
BEIITACT aHAJUTHYCCKAEC W CHHTETHIECKHE BO3MOKHO-
CTH OIepUpOBaHMs WH(OpMAaIMeH, pa3BUBAaET CIIOCO0-
HOCTH MemapenpeseHmayuu v peghiexcui.

4.6. Cka3zaHHOE BBIIIE COJEPAKUT BO MHOTOM OTBET
Ha BOIpOC: MOoYeMy HHGPOpPMAIHs O IEHCTBYIOIIEM
areHTe He MPOCTO PEMPE3CHTUPYETCS, a IePEKUBACTCS
B ¢opme CP? Ilotomy uto nepexxuBanue B ¢popme CP
coueTaeT B cebe (QYyHKIMM OTOOpaKeHUS W yIpaBiie-
HUS, SBISICTCS TaKUM CIIOCOOOM «IIpEICTaBICHUS
(penpe3eHTaMK) W aKTyaJln3allid WHQOPMAIUU IS
«CaMocTi», KOTOpBIA TO3BOJISIET JIETKO, OBICTPO W,
TJIaBHOE, TIPOM3BOJIFHO ONEPHPOBATh MH(popManueil B
«4rcTOM» BUAE (T.e. HA YPOBHE BHPTYaJIbHOW peab-
HocTH). Bonpoc: kakuM 00pa3oM, MOCPEACTBOM KaKHX
MEXaHH3MOB HH(GOPMAIIUOHHBIE MTPOIIECCHI B TOJIOBHOM
MO3Ty co3maroT kadectBo CP? — oTHocuTcs K KOMmIie-
TEHIIMM COBPEMEHHOW HelpoHayku. HcciemnoBanus
CBUJICTCIBCTBYIOT, YTO YCIIOBHEM BO3HHKHOBCHUS
CyOBEKTHBHOTO TIEPEXKUBAHUS CITY>KaT KOJIBIEBOU MPO-
mecc W CHHTE3 MH(OOPMAUN B ONPEIEeNICHHBIX CTPYK-
Typax Mo3sra (paboter A.M. UBanunxoro, B.S. Cepru-
Ha, M. Apbuba u I'. Puszzomartu, . DnenmMena,
A. Xomppu u ap.). CyObeKTUBHOE TNEpE)KHBAHUE B
(dopMe OIIyIIEHNH BO3ZHHUKAET IPH COMOCTABICHUH H
CHUHTE3€ Ha HEHpOHax IPOEKIUOHHOM KOpBI MO3ra
JBYX BHJOB MH(OpMAIMU: CEHCOPHOH (0 (hM3MUECKUX
mapaMeTpax CTHUMYJa) U U3BICKAEMBIX M3 MaMSTH CBE-
JEHWH O 3HAYUMOCTH CHTHajia. WHGMOpMaruoHHBINA
CUHTE3 00ecreurnBaeTCcsl MEXaHM3MOM BO3BpaTa HM-
IMyJIbCOB K MECTaM NEPBOHAYAIbHBIX HpOCKHI/Iﬁ I10CJIC
OTBETa U3 TEX CTPYKTYP MO3Ta, KOTOPHIC OCYIIECTBIIS-
IOT TIPOIECCH MaMATH U MoThBanuu. OIIyIIeHHE eCTh
aKT «UH(POPMAIMOHHOTO CHHTE3a», COBEPIIAIOIIEIOCs
B paMKax yKa3aHHOTO IWKIa [22], OHO BO3HUKAeT B
pe3yibTaTe BBICOKOYACTOTHOTO MHUKJINYECKOTO TMPO-
1ecca «CaMoOTOXICCTBICHU [36; 44].

4.7. Bo Bcsikom siBiiennu CP MHe (M KaXa0oMy) JaHa
OJTHOBPEMEHHO MH(MOPMALUSI O HEKOTOPOM OOBEKTE U
uHpopMarys 06 dTolt mHbopManuu (TI0 KpaitHel Mepe,
B BHJIC YYBCTBAa MPHHAJICKHOCTH €€ MHe, MoeMy S1),
HO COBEPIICHHO HE JIaHO, KaK YK€ 0TMeYaJioCh, HUKa-
KO WH(pOpPMAaIMK O €€ MO3TOBOM HOCHUTENE. DIIUMU-
HaIUs OTOOPa)KCHUS MO3TOBOTO HOCHUTEs HH(OpMa-
[IUA CBOMCTBEHHA BCAKON MCUXUYECKOM AEITEILHOCTH.
CrocoGHOCTh TaKOTO OTOOpaKEeHHSI HE BO3HUKAJIA M HE
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pasBuBanach B xoje 3Bomtounu B cuiy [IW. Tak kak
OJIHAa U Ta e WHPOpMaIHUI MOXKET OBITh BOIUIOIIEHA U
nepegaHa pa3HbIMU [0 CBOUM CBOMCTBaM HOCHUTEIISMH,
CIOCOOHOCTE OTOOpaKEHHUSI HOCHTENS HE MMena 3Ha-
YCeHUS I aIeKBaTHOTO TIOBEICHUS M BEDKUBAHUS Op-
raau3ma. J{is aToro emy HykHa cama uHopmauus (o
BHEITHUX 00BEKTAaX M CUTyallusX, O Hauboiee BeposiT-
HBIX M3MEHEHUSIX CPebl U Criocobax B3auMOACHCTBHUS
C HE, 0 COOCTBEHHBIX COCTOSIHHSX H T.II.), CITOCOO-
HOCTb OTEPUPOBAHUS €10, UCIIOJIB30BAHUS €€ B LIENIX
yrnpasieHust. VIMEGHHO 3TH (YHKIMH U Pa3BUBAJINCH B
IpoIlecce SBOJIONHMU ¥ aHTPOIIOTeHe3a. Y YeJOoBeKa
MpU peanu3alii UM NpPaKTUYeCKU BCEX BUJOB COLHU-
QJIbHOM KU3HEAEATENBHOCTH TOXE HE BO3ZHUKAJIO I10-
TpeOHOCTH B MH(MOPMAIMH O MO3TOBOM HOCHUTEJIC TOW
nH(pOpMaIK, KOTOpoi oH omepupyer. OIHAKO B IIO-
clleJiHee BpeMs CUTYyallusl HaunHaeT u3MeHAThCs. Benen
3a pacum(poBKOM TEHETHYECKOTO0 KOAa Ha IMOBECTKY
JIHSI TIOCTaBJIeHa TMpoOJieMa pacIIu(ppPOBKH MO3TOBBIX
KOJIOB TICUXMYECKUX SBJICHHUH (TIPEeXIe BCETO SIBICHUI
CP), xotopasi, KaK y»xe 0TMeuasioch, yCIelHo pa3pabda-
TeIBaeTCs. ECTh OCHOBaHWS moarate, 4To CBS3aHHBIC C
9TOM TIpoOJIEeMOi 3ala4yd BBI3BaHBI CYIICCTBCHHBIMU
MOTPEOHOCTSAMH COLIMYMa M YTO YCIIEXU B MX PEIICHUU
3HaMEHYIOT Ha4yajo HOBOTO 3Tara pa3BUTHS YeJIOBEKa U
COITMATGHON CaMOOPTaHU3ALNH B IIETIOM. YXKE DIIEMEH-
TapHBIA aHAJII3 TOKAa3bIBAET, YTO CIIOCOOHOCTH CaMOOp-
TaHU3YIOILIEHCS CUCTEMBbI OTOOpaXKaTb HOCUTENbh HH-
(dbopMallii U YIOpaBJsTh 3TUM HOCHTENEM HEOOBIKHO-
BEHHO pacmupsieT cepy ee KOTHUTHBHOW H Tpeodpa-
3yIOIIel AEATENbHOCTH M, TJIaBHOE, BO3MOXKHOCTH Cd-
Monpeobpazosanus. B 3TON CBA3M MOXKHO TOBOPUTH O
HOBBIX BO3MOKHOCTSIX NMPE0Opa30BaHUS TEX T€HETHUE-
CKH OOYCIIOBIICHHBIX CBOMCTB IPHPOABI YEOBEKA M €TO
CO3HaHUsL, KOTOPBIE CIIYXkAaT UCXOIHON MPUYMHON HEYK-
JIOHHOTO YIITYOJNEHUs KOJIOTUYEeCKOTO KpU3uca M JIpy-
THX TI00ANTBEHBIX TPOOIeM 3eMHON HUBIIM3aun. Pedn
HJET MPEKIE BCEr0 O HEYEMHOM MOTPEOUTETbCKOW WH-
TCHIUHN COLIMAJIBHOTO MHAWBHUIAA U €TO arpeCCUBHOCTU K
cebe moJI00HBIM (a TeM caMbIM U K cebe camomy). EcTs,
KOHEYHO, Cepbe3HbIC COMHEHHS, KacaloInecss BO3MOXK-
HOCTH W3MEHHUTH 3TH HETaTHBHBIC CBOICTBA IMPUPOIBI
YeNloBeKa, OCTaBasACh B paMKax Hallel OMOIOTMYecKon
opranmzanuu. Ho eciam 3Tu CBOMCTBAa HE yOACTCs U3Me-
HUTB, HAC JKIET aHTPOIIOJIOTHIEeCKast KaTtacTpoda. Pazy-
MECTCA, TCOPCTHUCCKU MBICIIMMBI APYTUE€ BapHaHThI
NpeOoaO0JICHUA HBIHCHIHETO KpHU3Uca Haren OMBHIIN3a-
MM ¥ BOCXOXKJCHUS Ha HOBBIM €e 3Tarl, HO BCE OHU TaK
WIM WHA4Ye CBS3aHBI C TAKHUMH €€ CaMoIpeoOpa3oBa-
HUSIMH, KOTOpBIC TPEAIONAraloT U3MEHEHHUE CO3HAHMUS
conraibHoro uuausuaa. [lociaennee xe B TOM WIH MHOM
CTENEHHU U B OIPEENICHHBIX OTHOILEHHUAX OKa3bIBaeTCs
3aBUCHMBIM OT PE3yJIbTaTOB pPa3pabOTKH MPOOIEMBI
«CO3HaHUE U MO3r». Bce 3TO TOBOPUT O TPAHCAUCIIHII-
JMHAPHOM XapakTepe NaHHOW MpOOJIEMBI U €€ TIepPBO-
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crerienHon ponu B cucreme HBUKC-konBeprenmnmm kak
[JIABHOM  COBPEMEHHOM  HAYYHO-TEXHOJIOTHYECKOM
TpeH/ie Hallel [IUBUITU3AIUH.
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Ecnu nonsitatees naTh Ae(QUHUIMIO AyXY HAIIETO0 BPEMEHH — 3TO SKCTPEMU3M. DKCTPEMHCT —
3TO TOT, KTO CO3JaeT CHTYallMI0, B KOTOPOH HOpPMalbHOE CYIIECTBOBAHHE OKA3bIBAECTCS HEBO3-
MOXHBIM. Bce 910 1 3acTaBiser monoiaHuTh Grtocoduio HeHACWITUS NPHHIUIIOM OTBETCTBEHHO-
CTH: BCEMH BO3MOXHBIMH CIIOCOOAMH CJEAyeT IpENATCTBOBATh CO3/aHUI0 U OCYIIECTBICHUIO
Yype3BbIUaiHBIX cuTyaruid. Pycckuit ¢punocod H. ®enopos nakanyne IlepBoit MHpOBOil BOWHEI
BBIIBHHYJ CaMyl0 CHIBHYIO Bepcuio mamuduima. OH mpoBo3IiIackil Hadauo OpaTcTBa M KOHEIl
CHPOTCTBA: IIyCTh «BCE OyIeT poaHoe, a He dykoe». X0opomio Obl COeAUHUTHCA HA JyXOBHOH OC-
HOBE, KaK 3TO MpeAaraiu pycckue Guaocodsl BCEEIUHCTBA, HO ITOKA BpeMs JUI 3TOTO He MpH-
1IIJI0, CJIETyeT CO3AaBaTh OOJIee PeaTCTUIHBIC TPOEKTHI.

SIBnsieTcst 0OLIECTBO COBOKYIHOCTBIO I'pak/iaH, pa3 B YEThIpe rojia MPUHUMAIOIINX YJacTHe B BEIOOpax, WM OHO HEYTO 6OJb-
1Iee — HalpuMep, HapoJ, HaIMs WIN IIPOCTO COOTEUECTBEHHHKH, CYIIECTBYIOIINE 110 (HOopMyJIe: KHBH caM M He MemIail XuTb Apy-
ruM. CerozHs uenoBeyeckrue oOBEAMHEHHs CTPOSATCSA HEe Ha JYIIEBHOM EAMHCTBE, a HAa OPraHU3al[MOHHON OCHOBE M BCE MEHBIIE
TIOJTATAl0TCs Ha COJMAAPHOCTH. PerreHne mpo6aeMbl COCTOUT B IIPU3HAHUH TaKOro J[pyroro, KOTOphIH He SIBISETCS POMaHTHUECKOH
BBITYMKO, a )KUBET M paboTaeT pAaoM C HAMH B paMKaX COBPEMEHHOT0 MHOTOHAIIMOHATIBLHOTO 00mIecTBa. OH HE MOXET cTaTh abco-
JIIOTHBIM CKENTHKOM, €CIIH, KOHEYHO, €r0 He 3arOHiTh B YTOJI, HallpUMep, ype3as ero COIMalbHbIEC MpaBa, 3apIjiaTy U 3acTaBIIssd
JyMaTh, ITUTh, €CTh M OJIEBATHCS TaK, KaK TO AENAIOT MPEJICTaBUTEIH «TOCYAapcTBOOOpasyomell Harumy. BKIIO4eHHOCTh Apyroro
OCYIIECTBIIAETCS. HE TONBKO B INIOCKOCTH PAI[IOHANBHBIX IIEPETOBOPOB U MOIUTHUECKUX JOTOBOPOB, HO U HA YPOBHE MOBCEIHEBHOM
KOMMYHHKAIHY, JTy4iield GopMoii KOTOpO# SIBISIETCS TOCTEIIPUMMCTBO.

Knroueesvie cnoea: >tHOC, HAlMA, Hapo, OOIIECTBO, TOCYIAPCTBO, HHANBUAYAIBHOCTh, CBOE, Uy)KO€, APYT, Bpar, KCeHOPOOHs,
TOCTETIPUUMCTBO.
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OcMBICIISISI CTAHOBJIGHHE MHPOBOTO COOOIIecTBa,  INEHUE O HENMPUMHPUMOCTH 3amana u Boctoka. OmHa-
OJIHU TOBOPAT O «KOH(DIUKTEY, a APYTHE — O «IMaJO- KO MUCTOPHS 3HAJIa MEePHUOJbl MUPHOTO COCYIIECTBOBA-
re» nuBuWiIM3anmii. Henb3s 3a0b1BaTh, 4TO 3TO MeTado-  HUS MEXAY HHMH, a KOHQUIUKTHI OBUTH CIIEICTBHEM
pBl, HyXmaomuecs B yrouneHnd. OHM WTPAIOT BaXK-  MOJUTHYECKUX M SKOHOMHUYECKUX MPOTHBOPEUNH, KO-
HYIO POJIb B IOHUMAaHUH TPOUCXOJISAIIETO, HO IOJDKHBI  TOPbIE pellajrch BOCHHBIMH CIIOCOOaMU.

OBITH pa3BepHYTHl B (hopme cucteMsl noHsTuil. Cero- OTcroma BcTaeT 3afada  «JICKOHCTPYKLIHH» Kak
JIHA Ha HallMX IJIa3axX CTAJIKWUBAIOTCS J(Ba Mpolecca: ¢  HAWUIMYECKON KApTUHKA «BEYHOTO MHPa», TaK U
OJIHOH CTOPOHBI, perHoHaNN3aLus 1 O0pb0a 3a HalMO-  «KOH(JIMKTa [MBUIK3ANHI). B Takie MOMEHTHI 00bIY-
HAJIbHYI0 WM KYJIbTYPHYIO aBTOHOMHUIO; C JPYrod HO BcHoMHHAIOT 0 duaocopuu. Ee mHCTpyMmMeHTapwil
CTOPOHBI, I1100aIU3alus, CBA3BIBAOIIAS PHIHKH, A€Hb- npeaHasHa4YeH AJIs1 KPUTUKU COLMATIBbHBIX HAYK, CTaBUT
i, nHpopmanmio B euHyro cucremy. [Ipodnema mua-  mox Bompoc camo MbnmieHde. [IpaBUALHO JH MBI
JI0ra IMBUIM3AlUH — 5TO HACTOSIIUHI BBI30B COLMAIIb- MBICIIUM, HAJE)KHBI JIM HAIW YCTOSBIIMECS ITOHATHS,
HBIM HayKaM, a HECIOCOOHOCTh OTBETUTh HA HErO0 —  korja Mbl MBITAEMCS 1aTh TEOPETUYECKOE OINHUCAHUE
SIBHOE CBHUJETENBCTBO MX Kpu3uca. Ho eme Gonee co- MPOLECCOB  robanu3anui. Mbl BHAWM, YTO OIHH
MHUTEILHBIM SIBIISIETCSI TE3UC O «KOH(IIMKTE ITUBUIIH- CTpaHBI TATOTEIOT K EBpOIIE, APYrHe CONPOTHBISIOTCS
3alMiD), HATOHSIOMIMIA CTPAX Yrpo30ii MONTHOMACIITA0-  ee mommTHKE, OTCTAaMBask COOCTBEHHBIC MHTEPECHL OT-
HBIX «CBSILLCHHBIX» BOMH. B ero ocHOBE JEKHUT JOMY-  crona Mbl Je1uM Jrofeii Ha TI0GATHMCTOB U AHTUII06a-

mucToB. Ho Takas knmaccudwukamms SBHO YIIpoIIaeT
* WccnenoBanre BBINOJHEHO MpU MHoOJAepku TpaHnta POOU HPOUCXOIAICE. Ha camom nene HPONECC BBITJIALUT

Ne 18-511-00015 Ben_a «AHTpomoiornyeckue u aprymentono- ~ T'0pasno ciaoxxee. Hampumep, asmarckue u apabckue
TMYECKAE OCHOBAHMS MEXKKYJIBTYPHON KOMMYHHUKAIIMA M IMano-  CYIEPITHOCHI MBITAIOTCA CO30aTh AJBTCPHATHBHBIC
ra KynsTyp» (2018-2020).
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Mapxkos B.B. Poccus mexnay 3amanom u Boctokom

00BeIMHEHUS I TMPOTHUBOJEHCTBHS EBPOIECHCKOM
MOJIeIH UUBMWIN3AaLWU. Y COBEpILIEHHO SICHO, YTO KOH-
KypeHLUS] LMBUJIM3AlMA HE OrpaHUYMBAETCS LTYMHBI-
MU aKIISIMH AQHTUTIIO0ATMCTOB WM YCTPALIAIOIIIMU
JOecTBUAMU TeppopucToB. M TOYHO TarKke auagor
UMBWIM3ALMNA HE CBOJIUTCS K MEPErOBOPHOMY IIpoILiec-
Cy, TI€ Pa3JaroTCs MPHU3BIBBL K TOJIEPAHTHOCTH.

Ecnu dumocodsr BemyT pa3roBopsl 0 cCaMOOBITHOCTH
Poccun wnm e€ nBOMCTBEHHOW €BPa3sMICKON MPUPOE,
TO MPOCTHIE POCCUSIHE MHTEHCUBHO YCBAaWBAIOT BCE 00-
Jiee YTOHYCHHBIC W IMBIJIN30BaHHBIC (POPMBI KH3HH,
aKTHBHO BKIIIOYAIOTCS B PHIHOK HE TOJBKO TPyAad, HO H
pasenedeHuii. [loaToMy HEZOCTATOYHO KpPUTHUKOBATH
WHIWBUAYaJU3M, KOTOpPHIA HeceT ¢ coOOH 3amamHas
LUMBWIN3AIMA, U BOCIIEBATh KOJUIEKTMBHU3M M COJIUAAP-
HOCTh TpaIuNUOHHOro oOmiecTBa. BeIXom HE B TOM,
9T00BI 00NMMYATh TIACTBOPHOCTH 3amaja, BBOIUTH IICH-
3ypy ¥ YCUIIUBATh PETUTMO3HO-IATPHOTUYECKOE BOCITH-
Tague. HeoOXomuMo co3aBaTh Takue OOIECTBEHHEIE
MIPOCTPAHCTBA, B KOTOPHIX OBI JIFOJN YyBCTBOBAIH CeOs
HapojoM, IyONUKOH, rpaskIaHCKUM OOILIECTBOM, HO HE
Maccoif, KaKk B CYyMEpMapKeTe MM B OOIIECTBEHHOM
TpaHCIopTe. DTO 3aCTaBIIET KPUTUICCKH HEPEOCMBIC-
JUTh CJIOKMBILIMECS TOHATHHHBIE CXEMbl M MOJAEIH
OIMKCAHUS [IMBUIIM3AIIMOHHOTO TPOIIecca, KOTOPhIE CKO-
pee MemIalT, YeM MOMOTAIOT YBUAETh HOBBIE (DOPMBI
B3aUMOJICHCTBUS KYIbTyp. HeoOxoaumMo KpuTHYECKH
MPOaHAIM3UPOBaTh HAUOOJee PaCcIPOCTPaHEHHbIE OTBE-
TBI Ha BOIIPOC, KAK J00U MO2YM JCUMb 68 MUpe, COOM-
Hecmu UxX ¢ YCIOBUAMU COBPEMEHHOCHU U PACKPbIMD
HOBble BO3MOACHOCIU OUATLO2A YUBUTUIAYUI.

IlepBblii 3THOPEJIUTHO3HBIN OTBET

OTHOIICHNS JTIONCH HE OTPaHMYUBAIOTCS MOJIHUTH-
YECKMMHU HUHTEPECAaMU HAIMUOHAJIBHBIX TOCYAapCTB.
[MosTomMy ects nmpyrue MeTtadopbl, Kpome IOpHIHYE-
CKUX, HalpHMep reorpapuyecKue WIN TeOIMOIUTHYE-
ckue. B aToli cBA3M roBOpsAT O MPOTUBOCTOSIHUU Boc-
TOKa ¥ 3amaja ¥ BUIIT Muccuro Poccuu B 00beanHe-
HUM 3TuX nuBwim3anmid. [Ipudem reorpadms moacka-
3bIBACT HaM U JPYTUC KOOPAUHATBI, OTHOCUTECIHBHO
KOTOPBIX MOXHO U HYXHO OpUeHTHpoBaTbcd. IlonblTa-
€Mcs OTBETHTH Ha BOIIPOC, KaK HAM — TpaXkIaHaM HO-
Bol Poccum — opueHTHpOBATLCS B MUpE, OOPATUBIINCH
K MCTOpUYECKOMY TpoluioMy. [TockombKy TpyaHO Cy-
JUTH 0 ceOe, nOo JJIs 3TOro TpedyeTcs B3I CO CTO-
POHBI, TOCMOTPHUM, B YeM BHIAT IPYTHe HAIIe CBOCOO-
pasue [17: c. 141]. C 3anagHO# TOUKHM 3pEHUS] BUIATCS
TPH BapHaHTa PyCCKOI'O CAaMOCO3HAHUSL:

1) rocymapCcTBEHHBIN MATPUOTH3M C 3JIEMEHTaMH aB-
TOKpPATHUU, TCPPUTOPUAJIBHOI'O BEJINYHA U ITPABOCIIaBUA;

2) STHOPEJINTHO3HOE CO3HAHHE, KOTOPOE OCHOBBI-
BaeTcs Ha Mu(de 0 «cBsToi Pycm» W HampaBieHO Tpo-
THUB CEKYISAPU3UPOBAHHBIX 3aMaJHBIX TOCYAAPCTB,

3) HAIMOHAIBHOE CO3HAHUE, KOTOPOE, HECMOTPSI Ha
npunarue [IpocBenienus, AucTaHIUpyeTcs OT 3anana,
nbo ompeAenseT PycCKyld HACHTUYHOCTb KakK KyJb-
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TYpHYIO, OIMPAIOIIYIOCS Ha PYCCKYIO HUCTOPHIO, pyc-
CKUH S3bIK ¥ PyCCKUI HApoOJ, a He Ha TOCYJapCTBO WU
peNururo.

OTU Tpu BapuaHTa, 3aJO0XKEHHbIE JBOPSHCTBOM,
OBUTH Pa3BUTHI PyCCKOW WHTeIUMTeHIred. CoriacHo
OTHOMY U3 MHU(OB, BUKUHTY OBLTH TPUIIIAIICHBI Clia-
BSIHCKMMHU IUIEMEHaMM Ha TEPPUTOPHUIO CETOIHSAIIHEN
Poccum, 4To0bI cO31aTh TOCYNapCTBEHHBIH MOPSIOK.
HampoTuB, B XpUCTHAHCKOM JIETOTIUCAHUH MTPABOCIIAB-
Has Bepa, BHEJpPEHUE KOTOpOil cBs3biBaeTcs B Poccun
HUCTOPUYECKH W MH(OJIOTHYESCKH C KHs3eM Bramnmu-
pom, mpunuia u3 BuzaHtuu, T.e. U3 I0XKHOTO CpeIu-
3eMHOMODbs. CTapasi, CIOKUBILAsICS B PyCCKOi Mudo-
JIOTUM W UCTOPHUU KYJIbTYPHO-HCTOpUYECKAs OpHEHTa-
uus «Cesep — IOr» cmenmnace B XIX B. Ha mepcrnek-
TuBy «3aman — BocTok». «Mbl He NPUHAICKHM, —
nucai Yaamaer B neproM "dwmitocopryeckom muceme'
(1836), — uu k 3amany, Hu K BocToKy, 1 y Hac HET Tpa-
UM HUA TOTO, HU Apyroro. Eciu Obl MBI HE pacKUHY-
nuck ot bepunrosa nponusa 1o Onepa, Hac U He 3aMe-
T Ob» [1: ¢. 96]. DTH cioBa MOTHIM Maciia B
OTOHb CIIOPOB MEXIY CIIaBIHOPWIaMU M 3amaJHuKa-
Mu. CraBsHOGWIIbCKas OpPUEHTAllMsl 3aBepIIWIach B
KOHLEMNLMK MaHCJIaBU3Ma, COIVIACHO HUIE0J0raM KOTO-
poro Poccus u EBpona npencrasustiu coboil aneTep-
HaTUBHBIE HuBUIM3almu. [lo MHeHuto JloctoeBckoro,
«OCTaBUTH CIABSHCKYIO HICI0 W OCTaBHTH Oe3 paspe-
HIeHHUs 3aJa4y O Cyap0ax BOCTOYHOTO XPHUCTHAHCTBA
(NB, cymsocts BocTouHoro BOmpoca) — 3HAYUT, BCE
paBHO, 4TO CJIoMaTh W BApeOe3rn pa3duth Bcro Poc-
cuto» [4: c. 30]. ocToeBckuii CYUTAIl HAITMOHATHHYIO
UJEI0 JAYXOBHOW CHIION Hapona u rocyaapctsa. Kak
KYJBTYpOJIOr OH nucai o enuHcTBe EBpomnsl u Poceun,
a Kak MpaBOCJIaBHBIM I'€ONOJIUTUK HACTAaUBAJ HA TOM,
yro EBpoma BrIOpana KamuTanusM, npojaana Xpucra u
HYyXJaeTcsl B oMolluu npasociaBHod Poccuu. JlocTo-
€BCKUW pa3leNnyl CIaBSHCKUN U BOCTOYHBIA BOIPOCHI.
IlepBbIil KacaeTcs 3auUUTHl CIABSH OT TEHOIMAA CO
cTOpoHHBI Typok. IIpnuém JlocroeBckuil npeaynpeaus,
YTO 0JIATOJapHOCTH 3a 3TO He OynmeT, MO0 ClaBsHE
Bocrounoii EBpombl cuuTaloT pycCKMX BapBapaMu.
Bparom Espomnsl siBiasierca He Poccusi, a BOUHCTBYIO-
mIMe KJIepuKalbl, HarpaBiauBatome PpaHuuioo Ha
I'epmannro. Konewyno, nmpopodectBoBan JlocToeBCkwid,
BOIHA OyJIeT KPOBOIPOIUTHOM, HO «...3aTO Pa3peIInT-
Ci OKOHYATEeNIbHO CTOJIbKO BOIPOCOB  (PUMCKO-
KaToJIMYeCKHii BMecTe ¢ cynpboi dpaHIuM, repMaH-
CKHii, BOCTOYHBIN, MaromeraHckuii)» [4: ¢.23]. Bce
3TO SBHO OTHA€T BOMHCTBYIOIIUM MECCHAaHHU3MOM.
B.C. Co0BBEB CKIOHSIICS K CBOCOOPA3HOMY «PEIIUTH-
O03HOMY WHTEPHALMOHAIY», K IIOCPENHUYECTBY MEXKIY
PYCCKO-TIpaBOC/IIaBHBIM BOCTOYHBIM XPHUCTHUAHCTBOM M
KaTOJIMYECKUM 3amaJHbIM XpUCTHAHCTBOM. OcMBbICIss
otHowenuss Poccun u Esponsi, H.S. Jlanunesckuit
MpUIICI K BbIBOAY, YTO 3TO TaKUC IMMPOTUBHUKHU, KOTO-
pBIE HE MOTYT CYIIECTBOBAaTh Apyr 0e3 npyra. OnHu
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00peyeHBI Ha MOWCKU PaBHOBECHS, KOTOPOE OKa3bIBa-
€TCsl He CTATUYHBIM, a TUHAMHYHBIM.

Ha ocHose 3t0it Mogenu B 20-e u 30-e rr. XX cTo-
neTst ¢(hOpMUPOBAIOCH OpUTHHAIBHOE (prtocodckoe
HaIpaBJI€HUE PYCCKOTO MBIIUIEHUS — €BpPa3UiCTBO.
EBpasuiine! pasaernsumi Te3uc 06 ocodom mytu Poccuwn,
HO OTKAa3bIBAJIHCH OT HaHCIaBU3Ma. Mx coobOpaxxeHuns
nmoaKpesch obpasoBanuem Coserckoro Coro3a,
KOTODBI BOCCTAHOBILT Teorpaduueckue rpaHuisl Poc-
cuiickod umnepuu. Eciu yduThIBaTh pacllUpEHHE
c(ephl BIHSIHUS, TO MOKHO TOBOPHUTD U O TOCTIDKCHUN
rpanun umnepun Yunrus Xana. CCCP — 3To KyabTyp-
HOE E€IWHCTBO, B KOTOPOM CIaBSHCKHE, apUHCKue
(HOPMAaHCKHE) U MOHTOJIbCKHE (TEOPKCKHE) 3JIEMEHTHI
HaKoHel 00peNy eJUHCTBO. MOXKHO COTJIAIIAThCS MU
oCrapuBaTh BBIBOJBI eBpasuiilieB. OJIHAKO OYEBUIHO,
9T0 cBoeoOpasme Poccuu cienyer ompenensirs mo 1me-
pumetpy «EBpoma — Poccust — Asusi». B 70-¢ u 80-¢ .
XX cronetust JI.H. I'ymuneBbiM Obta copmynupoBa-
Ha KOHIENIUSI «HOBOTO eBpaszmiictBay [3]. OcHOBOM
€ro apryMeHTalllyd CTajl0 I'€ONOJUTHYECKOE I0JIOXNKE-
Hue Poccun. «Oxeannueckoit Biactu» (AHIIIHA,
CIIIA) npoTHBOCTOMT «KOHTHHEHTaimbHas» (Poccus,
I'epmanns, Kurtaif) kak BeIpaxeHHE BEYHON TIJIAHETHON
60pb0BI MeXTy MopeM U crenblo. Eme Hukonait Tpy-
Oerkoif oTMeyal, 4To cBoeoOpa3ue eBpa3uiickoro KoH-
TUHEHTA ONpEeIsIeTCS MPUPOAHBIMU (aKTOpaMH: JecC
U cTenb OOYCIOBIUBAIA SKOHOMHUYECKHE CHUCTEMBI U
YKJIaJ] )KU3HH OXOTHUKOB U HOMajioB. Ha aTom Gazupy-
€TCs DTHOJHMHIBHCTHYECKAas OOIIMHOCTH CIIaBSHCKOH,
(bMHHO-YTOPCKOW M TypaHCKOH KylbTyp. MCTOKH poXk-
JICHUS TOCYIapCTBEHHOTO U KYJIBTYPHOT'O CBOEOOpa3us
Poccun oTHOCATCS K BpeMEHaM IPOTHBOOOPCTBA IIUBU-
JU3alMi CYIIM U MOps, KYJIBTYp Jieca U cTenu. B amoxy
IJI00ATH3AIMU PACCYXKICHUS O «IIOASX MOPSD» U «JII0-
JISIX CTENM» KaXyTCs SBHO apxandHbIMH. OJTHAKO JTaxke
€CJIM He B CO3HAHUU JIFOAEH, TO B MaMSATH KYJIbTYpPHI, B
sI3BIKE ATH paziuuus octarores [13: ¢. 129]. OueBunHo,
YTO HE TOJBKO POCCHICKAS TEPPUTOpPHUS, HO U MEH-
TaJbHOCTb COEPIKUT HEMAJIO a3UaTCKOrO.

Hpyras ucropus cBs3plBaeT BocTouHble CTpaHbI ©
EBpomoii. Ceromgns o6pa3 Bocroka pacuieHuBaeTcs, ¢
OJIHOM CTOPOHBI, KaK aOCTPaKT COLMaTbHO-TIOIUTHYEC-
KHX TIPaKTHK 3amajia, a ¢ Ipyroil CTOpOHEI, Kak GopMma
3aBoeBaHUs U ocBoeHUs1 BocTtoka. OTHomeHue 3amana
K BocToky oka3piBaeTcs, ¢ OQHON CTOPOHBI, KOJIOHHA-
JMUCTUYECKUM, a C APYrodl — HMICHTH(QHKAIUOHHBIM.
BocTok xapakTepu3yercsi Kak CONepHUK EBporibl, kak
Jpyroi, KOTOpBIN O IPUHIMITY KOHTPAcTa UCIIONb3Y-
eTcs Ul TIOHUMaHUs coOcTBeHHOW cymHoctH. [lo
MHeHuro O. Camja, «...0e3 HCcleIoBaHMs OpHEHTa-
JTU3Ma B Ka4eCTBE JMCKypca HEBO3MOXKHO MOHSTH HC-
KIIIOYUTEIBHO CHUCTEMATHUYECKYI0 IUCLUILIUHY, [pU
IIOMOIIM KOTOPOM €BpomeHckas KyJlabTypa MoOIJa
yIpaBisaTh BocTOKOM — Jae MpOU3BOIUTH €ro — I0-
JIUTUYECKH, COLMOJIOTMYECKH, HUIEOJIOTMYECKH, BOECH-
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HBIM ¥ HAay4HBIM 00pa3oM M Jake MMarmHATHBHO IT0-
cie snoxu [Ipocsemenus» [11: c. 10]. M3-3a opuenra-
nu3Ma BocTok He ObLT CBOOOIHBIM MPEIMETOM MBIII-
JeHus U AesrenbHocTd. HaBsd3aHHBIM OpHEeHTanuCTu-
Kol oOpa3 BocToka BO MHOTOM OINpeneivi caMOCO3-
HaHUE ero JKUTeNled, W 3TO TMOCIEeNCTBUE OBLIO elle
XyXe, 9eM KOJIOHHU3AITHAL.

Ocwmbicnsis pazButue EBporbl kak ocBoenne Bocto-
ka u 3amaza, . Ilatouka oTMewan, 4To eBporeickas
9KCIAHCHUS HE Bella K U3MEHEHHUIO eBPOIMEHCKOro CTHIIS
xku3Hu. [axe TlpocBemenne u mocieayromas cexKys-
pu3alys CBEIUCh K PECTPYKTYPUPOBAHHIO MPEKHUX
ujel, UHCTUTYTOB, CIIOCOOOB MPOU3BOJCTBA, TOCYIap-
CTBEHHOH U MOJINTUYECKON OpraHu3allui, K UX MPHUCIIO-
COOJIEHHIO K HOBOMY IOJIOKEHHUIO B MUPE, K SKOHOMHUKE,
MPUHUMAIOIIEH TIIaHETApHBIA pa3Max, K MPOHUKHOBE-
HHUIO CBpOIICHIICB B HOBHIC NPOCTPAHCTBA C HOBBIMH,
BEITCKAIONIMMH OTCIOAa TpeOOBaHMAMH K 3HAHUIO U
Bepe [9: c. 107]. XK. [eppuma, Bcerma 3aliuIaBIIANA
MapruHajdbHOE H EePETUYECKOE, IIOBITANICS BITHCATh
unen [latoukn B CBOW HOBBIN MpoekT EBpombI, B KOTO-
POM OTBEJI MECTO HYII€0-XpPUCTHAHCKON Tpamuiuu [16].

Bropoii oTBeT: HAanMs

EBporetickue obriecTsa MpoIuId MyTh OT TOCyaap-
CTBa K HalWHU (TIpYU 3TOM BaXXHYIO POJIb UTPAIH IOPHU-
CTBl U TUIIOMATHI) U OT HAIlUU K TOCYAapcTBY (Oiaro-
Japsi yCHIIMSM THcaTellel U HCTOpUKOB). B crpanax
TPEThEro Mupa, KyJla UMIOPTHPOBAIUCH €BPOMEHCKHE
(hopMBI TOCYIApCTBEHHOCTH, Tpolecc (HopMUpoBaHUS
HAIIMOHATHHOTO CAMOCO3HAHUS €IlIe HE 3aBepIIHICS.
TouyHO Tak ke B OBIBIIMX pecmyOnukax CoBETCKOTo
Coro3a 3THOHALMOHAIBHBIE JIO3YHTHM BecbMa 3 dek-
TUBHO MOOWIN30BaH HACENCHWE HA JOCTIKCHUE He-
3aBHCHUMOCTH. Takum 00pa3oM, MOXKHO YTBEp)KIaTb,
YTO HAI[MOHANBHOE TOCYAApCTBO OKa3aJoCch BechMa
yOeuTEeIbHBIM OTBETOM Ha paclaj cTaporo Mmopsiaka.
®dunocopsl cumTanyu, YT0 AaBTOHOMHEIC HWHIMBUIBI
CMOTYT OOBEIUHUTHCS Ha OCHOBE pa3yma, a SKOHOMHU-
CTBl — Ha OCHOBE CBOOOJIHOTO phiHKa. Ha camom nene
MMEHHO HAIIMOHAJIHHOE CaMOCO3HAHWE CTAO0 MMITYIb-
COM, NIpUAAaBIINM JUHAMUKY «XOJOAHBIM» COHUAJIbHO-
MPaBOBBIM MOJENSIM TrocyaapctBa (uinocodoB, Opu-
CTOB W SKOHOMFCTOB. DHEPrHsS HAlUH, KaK ITyIbCH-
pyioIlasgs 1O BEHaM H apTepusM OpraHu3Ma KpOBb,
oxuBJsiet Jleeuaana, MOIIIb KOTOPOTO COCTABIISIOT HE
TOJBKO JCHBTH WJHM MYIIKH, HO, TMPEXIEe BCETo, MOI-
JaHHBIC, SBILTIOMIAECS TATPUOTAMH, CIIOCOOCTBYOIH-
MU TIPOIIBETAHUIO TOCYAapCTBA.

B3amen mpeteprieBmieMy WHQISAIAO MOHITHIO KO-
POJIEBCKOIO CYBEPEHMTETa, BOILIOIIABIIETO HWHTEPECH
Hapoaa, BBOAUTCA IMOHATUEC HAIMOHAJIBLHOTO CYBCPEHH-
Teta. «['0CyapcTBO» M «HALUS OMPEACTSIIOTCS B OC-
HOBHOM B MOJHUTUKO-IOPUIMYECKUX TEPMHUHAX HCXOJS
W3 TaKUX TPU3HAKOB, KaK CYBEPEHHTET, TEPPUTOPHUS U
HapojioHacesieHne. CuuTaeTcs, YTO «HAIMOHAIBLHOE
roCyIapcTBO» — MPOAYKT OYyp>Kya3HBIX PEBOJIIOLUHN B
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Erpore. Ha camom geme natio u gens, BbIpakaroiue
€IMHCTBO TPOUCXOXKIIEHHA, SI3bIKA, KYIBTYPbI, MecTa
0o0uTaHus, HPAaBOB U TPAIAMLUMA, CIOXWIUCH TOPa3ao
paHbIlle ¥ OTJIMYAIKCH OT Civitas kak ¢opmel Tocyaap-
CTBEHHOMW opraHu3aiun. [loHsTHEe HAMK B TPaJUIIMOH-
HOM OOIIIECTBE MPENICTABIIIO «3EMITI0», KOTOpask BKITIO-
Yaja TEPPUTOPHIO M HACEISIONIMX €€ JIFonmel (3emiis-
koB). B XVII-XVIII BB. oHO ucnons3yercs ajist onmca-
HUSl HApOJHOTO CaMOCO3HAHHUS, KOTOPOE KOHCTPYHPO-
Baja MHTEJUIMTeHIMA. Takum oOpasoM, «u300peTeHHe
HALUI» CTAJIO OCHOBOW JICTHTHMAIIMK TOCYIapcTBa U
(hopMO¥i CONMATTBHON HHTETPAITHH €T0 TPaXKIaH.

[Ipu3HaBas MMBUIM3ALMOHHOE U MOJIUTHYECKOE 3HA-
YeHHe CIISAHUS HAllMM ¥ TOCYNapCTBA, HEJB3sI 3aKphI-
BaTh IVla3a HAa HETATUBHBIC IMPOSBIICHUS WX €IUHCTBA.
OTcranBasi CBOM HHTEPECHI Ha MEXYHAPOJHOM YPOBHE,
TOCyapCTBO MpHOEraeT W K BoeHHOMY Hacwmuio. [Ipu
9TOM Kak MOOeAbl, TaK W MOPaKEHHWS OHO OIUIaYHBAET
KpPOBBIO CBOMX ChIHOBEH. BOWHCKasi TOBUHHOCTh CTaHO-
BHUTCSI OOOPOTHOM CTOPOHOW TpakmaHCKMX mpaB. Ha-
[MOHAJILHOE CO3HAHWE M PECITyOJIMKAaHCKUE YOSKICHHUS
MIPOBEPSAIOTCA KaK TOTOBHOCTh YMEpETh 3a poauny. OT-
CI0Jla MOKHO yKa3aTh Ha JBa Jula Hauuu. llepBoe
MPEICTABIIET MOMUTHICCKYIO acCOIMAIIIIO CBOOOTHBIX
TpaXJaH W BBIpAXAeT IyXOBHYIO OOIIHOCTB, c(hOpMHU-
POBaHHYIO 3a cHeT OOIIEro s3bIKa U KyJIbTyphl. BTopoe
CKpPBIBAeT MO COOOH IOMONMUTHIESCKOE, STHOICHTPHYE-
CKOE COJep)KaHWe, HAMOJHEHHOe OOIIel HCTOpHei,
60pb0OOIi 3a KHU3Hb U 3eMiII0. Ha 3TOM OCHOBaH Halmo-
HAJIM3M, KOTOPBIN IIBITAETCS 3aMKHYTh HCKYCCTBEHHOE
MOHATHE HAMM Ha HATYPAHCTHYSCKOE ITOHUMAaHHE
HapoJla M WCIOJb30BaTh MICOJIOTHIO «KPOBH W TTOYBBI
U MOOWIIA3aMK Mace. XOoTs 00a JIMLa HALUK 3HAYU-
TEMBPHO OTIMYAIOTCS APYT OT APYra, MX HEBO3MOKHO
pazaenuts. [1osTOMY BOMpOC O CynbOe HAIIMOHATBHOTO
rOCyZapcTBa 3aBHCUT OT TOTO, HACKOJBKO IIACTHYHO
yIacTCS CBSI3aTh BOCAWHO TPaKAAHCKOE M ATHHUYECKOE
IIOHUMAaHHUEC HaIluHu. OTBCT Ha 5TOT BONPOC HUIICTCA, B
4acTHOCTH, B coBpeMeHHol Poccun. Kto MbI Takue ce-
TOHSIIHAE POCCHUSHE: TPpakaaHe, IMPOKUBAOIINE Ha e
TEPPUTOPHH, CIUIOUEHHAss M TOTOBasl OTCTauBaTh CBOIO
HC3aBUCUMOCTDb HallMs WJIW HApo., OG’I)C}]I/IHCHHLI?I uc-
TOPUYECKON CyIb00it?

JIBOWMHOW JIMK HAIlUK TIPOSBIISICTCS B aMOWBAJICHT-
HOM NOHUMaHUU cBO0O0ABI. C OJJTHON CTOPOHBI, HE3aBU-
CHUMOCTh HAIIMOHAJIBHOTO TOCYHapCTBa CUUTACTCS yC-
JIOBUEM JOCTM)KEHUS YaCTHOW aBTOHOMHUHM TpaKAaH
obmectBa. C Ipyroil CTOpOHBI, CyJbOOHOCHAas TpPH-
HAQ/IJIGKHOCTD K «HAPOIY» IMPEMSATCTBYET CBOOOTHOMY
BOJICU3BABIICHUIO JIIOJIEH MpUHAUIeKATh K TOW WK
WHOM IIOJIUTHYECKON OOIHOCTA. Mmess STHHYECKOMH
HaIlUM JIOTIOJTHACT TOJUTHYECCKYIO aCCOIMAIUI0 pPaB-
HOIIPAaBHBIX TPaKJaH 3TOCOM COOTCUYCCTBEHHUKOB, a0-
CTPaKTHBIM TEOPETUYECKUH IPOEKT AEMOKpAaTUU —
KoHLenuuen narpuotusmMa. OJIHaKO KOHCTPYHpPOBaHUE
HAIlMOHAIBHON MJEHTUYHOCTH HE COBMAJAET C MPOEK-
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TOM YHHBEPCANBHBIX TIpaB denoBeka. [lostomy dop-
MHUPOBaHUE HAIMOHAIBHOTO YYyBCTBA OKa3bIBACTCS
najkou o AByX koHuax. C oHOH CTOPOHBI, OTOpa Ha
HETO BBI3BAHA PACTYIIEH JIE3MHTETPAINEH HACETICHUS B
snoxy kamurtaiauzMa. C JIpyrol CTOPOHBI, CILIOUEHHE
oOl1ecTBa Ha ATOH OCHOBE HEPEAKO MPUBOAMUT K pe-
MpeccHsiM BHYTPHU U arpeccuul BoBHE. [loaTomy memo-
KpaThl TOJIAraf0T, 9TO 3PPEKTUBHBIE (POPMBI COLUAITH-
HOM MHTerpalyy cliefyeT UCKaThb HE B MHHUMOM ecTe-
CTBEHHOM CyOCTpaTe HaIluH, a B (GOPMHUPOBAHUU TIOJIH-
TUYECKOH BOJH IOCPEACTBOM OOIIECTBEHHOW KOMMY-
Hukauuu. Ho, 4TOOBI peun BBI3BIBAIA BOOYILIEBICHHE
U o0YyXanu K IeHcTBUsIM, UM HeoOxoauma mnepdop-
MaTuBHas cmia. K cokaneHwro, ¢ 3TUM JIydIie BCETo
0OCTOUT J1€J10 IMEHHO Y UJIE0JIOTOB «KPOBH U MOYBBI».

HoBoeBpormeiickue Hauu cQOpMHPOBAINCH Kak
HOBBIE (DOPMBI  COJMIOAPHOCTH, IPEOIOJICBAIOIINE
MIPEXXHAE JIOKATBHBIE COIO3bI, OOIIMHEBI, POIBI U KIIaHBL
TpaaunroHHas MONUTHYECKAs: HayKa IPOBOJIUT Pasiiu-
gre MEKAy HapomoMm (memocoM) u 3THOcoM. [lepmoe
00pa3oBaHHE OTIMYACTCSI OT TONITBI HATHYHEM oOIe-
CTBEHHOTO MHEHHUS U pallHOHAILHBIM BOJICU3bSIBICHU-
€M; BTOpO€ SIBJICTCS AOMOJIUTUYECKOH OOLIHOCTBHIO,
OCHOBaHHOH Ha MPOMCXOXKICHUN OT €AWHBIX HPEAKOB,
OpPraHU30BAaHHOM MO MPUHIUIAM POACTBA. DTHHUECKUE
OOIIIHOCTH CTapllie HAIM, KOTOpPBIE XOTS U 0a3UPYIOT-
Cs HE HEKHX HATYPAIUCTHIECKUX MHU(AX, SBIAIOTCS
HUCKYCCTBEHHBIMU OOpa3oBaHusMu. OmpeneneHHas
UHGIAIUS HAIMOHAIBHOTO TPUBOAUT K OCKaNalluU
STHAYECKOTO, K pEaHNMAalnl «IyBcTBa-MBI» Ha KPOB-
HOPOJCTBEHHOW OCHOBE.

CpaBHUTENTFHO HEIABHO BBEACHHBIM B oOpaleHue
TEPMHH («3THOHAIMOHAIII3MY» HACTOPKUBAET CTOPOH-
HHUKOB JHOEpaNbHOro mpoekra. COTIacCHO NeMOKpaTH-
YEeCKOM cxeme Hapo]l yTBEPXKIAETCS aKTOM KOHCTHTY-
IIUH, OJHAKO TMOCIIEHSA caMa OTpenenseTcs Kak BbIpa-
JKeHHe BoiM Hapopa. OTciofa IpHHAIICKHOCTh K «Ha-
POAY» OKa3bIBaeTCsl HEKOH CyAbOOil, a He BBIpaKCHUEM
CBOOOHOI MonuTHYECKON Bonu. BaxxHast posib B pa3Bu-
THH dToro Te3uca npunamnexut Kapry [ImMutry, KOoTO-
PBIii B XOJle MHTEpIPETAK KOHCTUTYIIMH BeliMapckoii
pecnyOnuku coOOCTBEHHO W COPMYIUPOBAT UL, CO-
[JIACHO KOTOPOH Hamusi 00pa3yeT TocyaapcTBO, a ToCy-
JapctBo — Haruio [15]. B xoHmenmmy HanmnoHaIEHOU
JeMOKpaTi (HhOPMHUPOBAaHKHE TOIUTHYECKONH BOJIH BU-
IUTCS KaK EIWHOAYIIHNE MPENCTABUTENCH TOMOTCHHOU
HallUM, KOTOpas MBICIUTCS B KadeCTBE €CTECTBEHHOIO
cyOcTpaTa TOCYIapCTBEHHOW OpraHHM3alluH: BCE XOTAT
OJTHOTO U TOTO K€ M BO3IJIACAMHU BBIPAXKAIOT MPUHATHE
WIA HeNpHUATHEe TOW WM MHOW anbTepHaTuBBl. OTCIONA
JIEMOKPAaTHUECKOE PABEHCTBO TPAKTYETCSl HE KaK MPaBo
Ha y4JacTHe B IyONWYHON TUCKYCCHH, a KaK MPHYACT-
HOCTb K KOJJIEKTUBY, K HallUH.

OTiinyrie Hapolia OT «4eJI0BEUYEeCTBa», Ha TMOHITHE
KOTOPOT'O OMUPAETCsl KOHIENIHA NpaB YeJoBeKa, IpHu-
BOJMT KOHLEMIUIO HALMOHAIBHON JEMOKpaTHHU B BO-
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MUIOLIEEe MPOTUBOPEUYME C Pa3yMHO-TIPAaBOBBIM pec-
nyonukanu3MoM. llocnenHuii cuutaeT Hapoa MPOAYK-
TOM OOILIECTBEHHOTO JIOrOBOPA, BBIPAXKAIOIIUM CTPEM-
JIEHWE JKUTH 110 3aKOHAM MyOm4yHON ¢cBo6oabl. Ho xo-
TS KOHCTUTYLIMS HallcaHa OT UMEHHM Hapoza, OHa BO-
BCE HE pealn3yeT ero HHTepecoB. bornee Toro, oHa
MPUHUMAETCS PelIeHNeM OONBIINHCTBA M HE OCTABIIS-
€T A1 MEHBIIMHCTBA WHOH ()OPMBI CaMOBBIPAYKCHHS,
KpoMe mpoTecta. Takum o0pa3zoM, TPYAHO HE 3aMETHTh
311eCh TOM XK€ caMOi TPYIAHOCTH, YTO B CyOCTaHLIMAIH-
CTCKOM JOTIYILIEHUH «HAPOay.

Tpernii 0TBeT: KOCMONOJIUTH3M H NIPABA YEJI0OBEKA

B3rnsg Ha uenoBeka Kak Ha TpaKJaHMHA MUPA,
npeiokeHHblid KanTtoM, ObLT OTBETOM Ha BOMHBI B
EBporie, npuunHONW KOTOPBIX OBLIM KOH(ecCHOHab-
HBIC ¥ HallMOHAIIbHBIC MpoTUBOpeuns. EcTh m ciocod
n30eKaTh BOWHBI MEXIY CYBEPEHHBIMU TOCyIapCTBa-
Mu? IlpaBo mnpekpamaeTr ecTeCTBEHHOE COCTOSHUE
cpenu MHIUBUAOB. YTOOBI NPEOIoNeTh €ro Ha YPOBHE
OTHOIICHUH MEXIY TOCYAapCTBAaMH, HEOOXOIUM TIepe-
X0Jl K BCEMUPHO-TPaKJaHCKOMY COCTOSIHUIO. [ JTaBHBIN
BONPOC, BO3HUKAIOIIMKA TPU 3TOM: Kak 00ecneduTh
MOCTOSIHHOE CaMOOTPaHWYEHUE CYBEPEHHBIX TOCY-
napctB? CrepKuBarolield MexXI0ycoOUIly CHIIOH MOT-
na Obl cTaTh Hekas cBepxjaepkaBa. OgHako KaHT OT-
Bepraj Takyr BO3MOXKHOCTb M Ipenjiaran KoHdenepa-
LU0 HE3aBUCUMBIX TOCYIapcTB, BCTYMAIOLIUX B IIpa-
BOBOIi cotro3. Jlonroe Bpems npoekT Kanrta o0 yTBep-
KJICHUU TPaxIaHCKO-TIPABOBOTO COCTOSHHS CHauaia
BHYTPHU OTIEIBHBIX TOCYIAPCTB, a 3aTeM B MaciuTadax
Bcer 3emun cumrtanu yrtomuei. Kaxercs, uto coBpe-
MEHHOCTh TI03BOJISIET PEaln30BaTh TaKyl BO3MOXK-
HOCTb. Bo-mepBbIx, mocine BTopoil MUpOBON BOWHEI
BO3HUKJIA HOBBIC (DOPMBI MA(PUKALINH, TTOPOKICHHEIE
rnobanu3anueil. TpaHCHAIIMOHANBHBIC KaMITaHUH, OaH-
KU, U34aTCJIbCTBA, I/IH(l)OpMaHI/IOHHI)Ie KOHLICPHBI CYIIC-
CTBEHHO OTPAaHWYMBAIOT aMOWIIMK IPaBUTEIBCTB TEX
WM WHBIX HallMOHAJIBHBIX IOCYAapCTB, pa3pylialoT UX
KJIACCUYECKYIO JEP)KaBHYIO NOJIMTUKY. Bo-BTOpBIX, IO-
cire HroprOeprckoro mporiecca B ASKIAPAIIIX MEKIY-
HapOJHBIX HAJArOCYylapCTBEHHBIX OpraHU3alMil U, Mpe-
x1e Bcero, OOH nBmkeHue 3a MUp BO BCEM MHUpE IIpH-
00peno KOHCTPYKTHBHBIA XapakTep. B-TpeTbux, oOre-
CTBEHHOCTh HHCTUTYaJH3UPOBAIach B (OpME pa3HOTO
po/la HETOCYTaPCTBEHHBIX OpraHU3aI|i.

«Coro3 HapoaoB», kKak 0 HeM meuran Kadrt, u co-
BPEMEHHOE «MHUPOBOE COOOILIECTBO» — ATO, KOHEYHO,
pa3Hble MHCTUTYTHL. [IpeumylecTBa KaHTOBCKOW MO-
JIeIA COCTOMT B TOM, YTO MHPHOE COCYIIIECTBOBAHUE
JOCTUTAETCSl HE «MHPOBBIM INPABUTEILCTBOMY, a CBO-
OOMHBIM pEIICHHEM HapoAoB XuUTh B Mmupe. Cero-
OHAIIHUC MHUPOTBOPYECKUC HWHTCPBCHIIMU BbBI3BIBAIOT
MOJIO3PEHUE, YTO YHUBEPCATUCTCKHUM MPOCKT OKa3bIBa-
ercs (hopMol MopanbpHOro XamxkecTBa. [Ipobmema c
MpaBaMU Y€JIOBEKa COCTOUT B TOM, YTO OCHOBAaHHAs Ha
HEH MOJMTHKA OKa3bIBaeTCsS aHAIOTHYHOM I000# Apy-
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roi QyHIaMEHTAMCTCKON MOJIMTHKE. B kakom ciryuae
WHTEPBEHIIN, HalIpABJICHHAs HA 3aIUTy [IPAB YEIOBE-
Ka, MOXKET OBITh OJTHOBPEMEHHO MOPAIILHO, ITOJIUTHYE-
CKH M IOpUINYECKH JIETHTUMHON? TpymHOCTH 3aKiIto-
9gaercsi B TOM, YTO CaMma KOHIICTIIUS IpaB YelIOBEKa
BO3HHKAET B PaMKaX HCTOPHYECKH KOHKPETHOH (hOPMBI
TepPUTOPHATIBHOrO rocynapctBa. OOycloBIeHHas HC-
TOPHYECKH ONpEIeIeHHBIM HOBOEBPOIIEHCKIM KOHTEK-
CTOM, OHA IIPETEHAYeT Ha YHHUBEPCAIBHOCTE. [IpoBo3-
[JIAIIAECTCsl PABEHCTBO JIFOAEH mepe] 3aKOHOM HE3aBH-
CHMO OT MX HPOUCXOXKIEHHS, Pachl, sS3bIKa, BEPOBAHUI.
Takum 00pazoMm, peub WAET O KYJIbTYpHOW YHHBEp-
CATbHOCTH M TPAaHCHCTOPUYHOCTH TIPaB YeJOBEKa: K
KakoW OBl SIIOXe WM KYJNbType OH He NpUHaJJIexal,
OH HMeEET eCTECTBEHHBIE NPaBa.

Kputnueckue Bo3paskeHHS MPOTHB X YHUBEPCAIb-
HOCTH CTPOSITCS Ha TOM, YTO IIpaBa 4eJIOBEKa ITOHUMa-
I0TCSI KaK (hopMa €BPOIOLEHTPU3MA U JaXe KYJIbTYp-
HOTO UMIIepuanu3Ma 3anana. Kputuku craBaT Borpoc
0 TPaBOMEPHOCTH TIPUMEHEHHUS KOHIICTIIINH IpaB de-
JIOBEKa, CIIOKUBIIEHCS B paMKax 3amagHON KyJIbTypHI
B onoxy [IpocBerueHus, Kk IpyruM 310XaM H KYJbTY-
pam. He aBmstrOTCS TN YHUBEpCATIbHBIE IIpaBa YeJI0BEKa
mpaBaMH XpucthaHwHa? lHaue Kak TIOHATB, YTO
WMEHHO B AMepHKe, T1i¢ ObUT IPUHAT MePBEIi OMILTH O
mpaBax, paOCTBO cymiecTBoBano A0 1865 r. u ObLIO
OTMEHEHO, B TOM YHCIIe, [0 puyrHe perieHus Llepk-
BH, YTO y HETPOB €CTh AyIIa?

Ha camom nene 3TH apryMeHTBI OCHOBaHBI Ha CMe-
IIMBaHUM YHUBEpcallM3Ma 1 yHH(popMu3Ma. PaBHbIe pa-
Ba ONHPAIOTCS HAa HWACIO YeJIOBEeKa, KOTopas pa3padaThl-
BaeTcsl B ¢uiiocodckoid antporonornd. Ho MoxHO Jn
TOBOPHTH 0 uenoBeke BooOme? Eciu uenoBek — IpoayKT
KYJBTYPBI, TO O HEM HEJIb3sI PacCyX/IaTh ¢ BHEUCTOPHYE-
ckoii Toukm 3peHums. [lo ApwmcroTento, denoBeYecKue
KadecTBa (JOPMHUPYIOTCS JIMIIb B 00IIECTBE. ITO TOKA3HI-
BAET OTHOCHUTEIHLHOCTh IPaB YeJIOBEKa K aHTUYHOMY I10-
JIMCY WIN TEPPUTOPHAIIBHOMY rocynapcTBy smoxu Hoso-
ro Bpemenu. Ecim ['erens yTBep:kaai, 4To rocygapcTBO
JOIDKHO BOIUIOIIATh HPABCTBEHHYIO HICIO, TO CETOIHS
BBICKA3bIBAIOTC COMHEHHS OTHOCHUTEJIBHO STHYCCKOM
3amaun rocyznapctsa. CorjgacHO KOHLEIIMH TPaB Yemo-
BEKa TOCYJapCTBO 3aacT JIUIIb CaMble OOIIHE YCIIOBHS
PBIHOYHOHM SKOHOMHUKH, TYMaHHOCTD JK€ CIIEIyeT UCKATh
COBCEM B JIpYrOM MecTe. JTa MbICIb He ObUIa 4yXna H
Apucrorento, KOTopblil mucan B «boJbIION 3TUKE» O
TOM, YTO CYACTBEC HE CBS3aHO HANPSIMYIO C TONUTHYE-
CKHUM ycTpoiicTBoM [2: c. 309].

Konuenmus npas uenoBeka UMeeT HE3HAUNTEIIBHOE
aHTpononorudeckoe coxaepxanue. CymecTByeT HeMa-
70 GOopM W BO3MOXKHOCTEH peann3aliy CYaCTINBOH
JKU3HU: CBAIICHHHUK, Bpad, HHXXCHEP, XYIOKXHHUK — Ka-
JKABIA 110-CBOEMY BUIUT cMbIci ku3HHU. IIpaBa geno-
BEKa OCTaBJISAIOT BOSMOXXHOCTH BBIOOpA OTKPHITEIMHU U
OTIPEIEISIOT JIUIIb OOIIHE NPEIIOCHUIKH TyMaHHOCTH.
OtcyTcTBHE 00pa30BaHusl, 3HAHUS ¥ HHBIX JOCTOWHCTB
LUBWIIN3AIMN O0OpEKaeT, cunTaid ApUCTOTeNb, Ha paod-
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cTBO. BMecTe ¢ Tem, KOHLIeNIIHS IpaB YeJIOBeKa KJIJAeT
npefen paguKkaabHOMY HCTOPU3MY U ILTIOPAIU3MY B
aHTPONOJIOTUH. B KOHIIE KOHIIOB, IUTIOPATIM3M KYJIbTYp
U CyOKyIBTYp, KaKk 1 HOHKOH(OPMHICTCKOE TIOBE/ICHNE,
BO3MO’KHBI JIUII TIPU OTIPEACIICHHBIX YCIOBHSX, KOTO-
pBl€ CaMU HU IUTIOPATU3UPYEMBl U HE UCTOPUUPYEMBIL.
Wnes mpaB denoBeka JOIDKHA ITOHUMATHCS KaK CIUH-
CTBO KOHKPETHOTO M YHHBEpcaIbHOro. OHa OrpaHH4H-
BaeT IUIFOpaIM3M M HOHKOH(OPMH3M NpH3HAHUEM 00-
IIUX YCIOBUH, KOTOpble 00pa3yl0T HOPMAaTHBHOE IO-
HSITHE TYMaHHOCTH.

BHyTpu 3amafHoll HOpUCHPYAEHIMU JIETUTHMAIUS
IIpaB 4yelIOBEKa HE CTaja aKTyaldbHOM mpobiemoil. Ha
aKaJIeMIYeCKOM HEOOCKIIOHE OHa BOCXOAWT B MPAKTHU-
4yeckoil gunocopun B KOHTEKCTE OOCYKICHUSI UHTEp-
KyJIbTYPalIbHOCTH, a TaKKe B XOJI€ OTPEUCHUS OT Te-
JIEOJIOTUIECKOTO MBIIIICHNS. B 000WX cirydasx aHTpo-
MOJIOTHSA BCTyHaeT B Ae0aThl ¢ IPOEKTOM MOZEpHA.
Oty nebaThl BCerja HMMEIOT arpecCHBHBIM XapakTep.
Hampumep, A. Maxkunraiip cunrtaer IIpocBemenune
Pa3HOBUIHOCTRIO PEINTHH ITIPaB dYeIIOBEKa, KOTOPas
HeJalleKo yuuia OT ToOHeHU Ha BeapM [7: ¢. 102]. AH-
TPOMOJNOTUSI KaKk HOPMAaTHBHAs HayKa IO-TIPEKHEMY
CTPOUTCSI Ha OCHOBE TEJICOJIOTHIECKOTO MBIIIICHHS.
Ho oTka3 oT Hero mpuBOAUT K HEPa3pelInMOCTH BO-
Ipoca o JISTUTHMAINK IpaB uyenoBeka. [IpaBa denose-
Ka — 9TO HE 3aBEpIICHHOE, a JIUIIb UCXOIHOE OIpere-
JICHHE YCJOBUil, HaJU4Yhe KOTOPHIX IO3BOJISET T'OBO-
PHUTH O YeJOBeKe Kak uesoBeke. B 3ToM cMebicie oHM
CUHTAIOTCS «BPOXKICHHBIMIY, «AIIPHOPHBIMI» U «HE-
OTYY)KJAaCMBIMIW» ¥ TPEACTABILIIOT TPAaHCIECHACHTAIb-
HbIE OCHOBaHHS (PUI0CO(CKON aHTPOIIOIOTHH.

Hamnune m oco3HaHme 3MeMEHTapHBIX HHTEPECOB
00BscHSeT Tadoc, CBSA3aHHBIM C NpaBaMHU YEIOBCKA.
HJ'IH HX JICTUTUMAIIUU MPUBJICKAIOTCA KaK aHTPOIIOJIO0-
TUYCCKHUE, TaK U OTUYCCKHUC apryMCHTHI. HpI/I 3TOM
THYECKOe OOOCHOBAaHHME IIPaB YEIIOBEKA CUHUTACTCS
6osee >phEeKTUBHBIM, YEM aHTpOMNoJoruueckoe. Bos-
MO>KHOCTh CaMOpEalIH3aIlii YEeIOBEK OTKJIAAbIBAECT U
0OMEHHBACT HA CAaMOOTPAHUYCHHUE JIPYroro, 4ToObI HE
cTaTh kepTBoi Hacuinga. OOMEHMBAEMOCTh TpEemoia-
raeT, 4YT0 COOCTBEHHbIE MHTEPECHI MOTYT OBITH YIOB-
JETBOPEHBI TAKUMHU NEHCTBUSAMH, KOTOpPBIC TPHHAMA-
foTcs ApyrumMH. [Ipu3Hanue o0s3aHHOCTEH mepen apy-
TUMU JIIOIbBMH JIEJIAET BO3MOKHOM peain3aluio Npas
genoBeka. OTKa3 OT yOWHCTBA, OT MOCATATENLCTBA HA
4y)KO€ MMYILIECTBO, OT INPECIEAOBAHUS 3a PEIUTHO3-
HbIC W HHBIC y6e)K21€HI/IH ABIIACTCA npe;mocmmcof/'l
npaBa Ha JKU3Hb, COOCTBEHHOCTH, CBOOOLY BEPOHCIIO-
BeJlOBaHUs. Bompoc B TOM, YTO HpPEANOUTET YEIOBEK:
MpaBo yOMBATh, €CIM B 3TOM CIIydae OH U CaM MOXKET
OKa3aThbCsa y6I/ITbIM, WX IMpaBO Ha XWU3Hb, KOTOPOEC
OCYIIECTBIsIETCS OTKa30M OT youiictBa. Peus mmer o
CaMOCOXPaHEHHH HE TOJBKO (PU3UUECKOTO CYIIECTBA,
HO u MopanbHoro 5. Kak mnokaszan ucTopuueckuit
OMBIT, OJHU JIOAU MPEANOYUTAIOT KU3Hb, APYTUE —
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CBOU DPEJIMTHO3HBIE YOEXKICHUS, TPETbU — IOJIUTHYC-
CKkylo cBoOoxy. OTcroma HEOOXOIUMO YYHTHIBATDH
TpaHCICHACHTAJIbHBIC HHTEPECHl. Peub UaeT He CTOJb-
KO 00 WHINBHIYAIBHBIX, CKOJIBKO O KOJUIEKTHBHBIX
nHTepecax. HyxHO roBoputh 0 mpobiiemMe oOpa3oBa-
HUS, COIMATBHON M KYJIBTYPHOH HICHTUYHOCTH, KOO-
TIEPAIIH, SKOJIOTHH U Jp., KOTOPbIE Jaf0T HOBBIE OCHO-
BaHMS JIJIs JISTUTUMAIINH TIpaB desoBeka [ 18].

YeTBepThlii 0TBET: IJ100aIM3a0usl U ypOaHU3aHs

I'moGanu3anus, KoTopas OTKpHIBae€T XOpOIIHE Mep-
CTHEKTUBBI B chepax 3KOHOMHKH, TIOJMTUKH, HHPOpPMA-
UM 1 KOMMYHHUKAIIUH, TEM HE MEHEE TauT B cede ompe-
JeneHHble onacHocTH [14]. WX He ciexyer moHMMAarth
BCIEA 32 AHTHUTIIOOATHMCTAMH KaK HEKOe aOCONIIOTHOE
3710, OJJHAKO CTOWT MOAYMAaTh HAJl TeM, KaK MX MAaKCH-
MaJIbHO HEWTpasM30BaTh. 3a BCE MPUXOJUTCS IUIATHTH
U, BepOsITHEE BCETO, MPUAETCS 3aIUIATHTH CYIICCTBOBA-
HHEM CaMOOBITHBIX KYIIBTYp, UTPABIINX POJIH CHMBOJIH-
YyecKoil 3amuThl obmiectBa. OHAKO CTOUT MOAYyMaTh O
MIOCIIEICTBUSX 3TOTO, MO0 OHU YKE SICHO 0003HAUMIINCE.
BeznomHOCT, 0E3pOAHOCTE COBPEMEHHOTO YENOBEKA
MPOTPECCUpPYET, KaKk HU CTPAHHO, MPEXJAE BCEro Tam,
TZie JII0IU UMEIOT KoM(pOopTaOeIbHOE KUIIUILE U MOTYT
CBOOOIHO TIEpEIBUTATHCS IO BCEMY MHPY.

Tak Ha3pIBaeMas riio0anu3amus MPOTeKaeT BechbMa
MO-Pa3HOMY B 3aBHCHMOCTH OT KOHKPETHBIX YCIIOBHIA.
Heobxomnmo ommcanwe KaHAJIOB, IO KOTOPBIM ITHPKY-
JUPYIOT HHPOPMAIUS, TCHBTH, KYJIBTYPHBIC apTe(aKThl
Y UHBIC ICHHOCTU. Ba)KHO 3HATH, KaKWE OpraHU3alluK U
JFOIN OOCITYKUBAIOT ATU ceTh. K KakuM MOCIIeICTBUSIM
MIPUBOISAT T€ WM MHBIC MHBEKIUH €BPOICHCKAX KYIIb-
TYpHBIX 00pa3loB (IKOHOMHUKA, TOJIMTHKA, TIpaBa 4ejo-
BEKa, HCKYCCTBO H JIP.) B «TEJI0» HECBPONEHCKUX HAPO-
noB. 1 Ha060pOT, MOTYT JIH, U €CIIK MOTYT, TO Kak, T,
KOT'O MPEJCTABIISIOT APYTUe, MPeICTaBIsITh ce0sl caMu U
TEM CaMbIM BJIMATH Ha APYTrU€ «IIUBUIIN30BAHHBLIC) Ha-
ponsl. TyT Toke Mano pa3roBOPOB O B3aUMOAECHCTBUU
KyJIbTyp, HEOOXOAMMO MpOCIEAUTh TpaHchopMaImn
KyJIBTYPHOTO ¥ MHOTO Kamutana. COBpEeMEHHOCTb, TaXKe
€CTIM TIPH3HATH TII00ANU3aNI0, HE €CTh YTO-TO MOHO-
muTHOe. U 9TO NTOJDKHO mpeocTeperatb OT OJHOCTO-
POHHHUX M OIHO3HAYHBIX OICHOK. MoeNb COBpEMEHHO-
CTH CJEIyeT CTPOWUTHh B TEIITANBTE HE CQEpHl, CPEeImsl,
WA MeMOpPaHBI, a CETH, COCTOSIIEH N3 TOHKUX KaHAJIOB,
[0 KOTOPLIM LHMPKYJIHMPYIOT JIFOAH, TOBAphl, 3HAHUS H
KamuTaibl (BKIOYash KyIbTYPHBIH W CHMBOJHYIECKHIA).
Peup waer o «MONEKYIIpHOM)» MOAXOMAE, U 3TO Cpaszy
MEHSIET CTPaTEeTHIO0 UaJIora.

Hanbomee moaxoxpsmieli MAammMHOW HWHTETPALUH
MIPEICTABUTENICH Pa3IMIHBIX ATHOCOB M HAIMi BCernaa
cuMTancs KpymHbeId ropoia. Bee roposa ocHOBBIBANIHCH
nputienbiaMu. OHU POCIK HE TOJIBKO 33 CYET MECTHOTO
HacelleHHs, HO W TPHIDIBIX. boiee Toro, yke mHaBHO
MHOTHE TOpOJa MPEACTABISUTH COO0H MyIbTUITHUIHBIC
KOHIJIOMEPAaTHl U B HUX, KaK, HalpuMep, B Pume, Obun
HalMOHAJBHBIC KBAapTalbl, a B BeHelwm naxke reTro.
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[Ipu 3TOM TOpPOI WCIPABHO WTPa POIb <IUIABHIBHOTO
TUTIISD U TIepepadaThiBai pa3HOPOAHYIO B KYJIBTYPHOM
OTHOILIEHUU Maccy xuteneil B enunoe nenoe. Koneuso,
KHUTETH Pa3AeIIUINCh 0 CBOEMY COLMAIBLHOMY, KOHO-
MHYECKOMY H TIPO(QECCHOHAIBHOMY IIOJIOKEHHIO, a
TaKKe IO KYIbTYpPHOMY YPOBHIO, OJJHAKO OBUIO HEUTO,
9TO 3aCTAaBILLUIO BCEX MX APY)KHO BCTaBaTh HA 3aIIUTY
ropoja B MUHYTHI ONACHOCTH. ['opox mMmen JHUmo, mo
MPUHAAJIEKHOCTH K TOPOY CYIUIIH O YEJIOBEKE.

Ho B nocnennee BpeMs MErarnouchl epecTany Bbl-
MOJHATD CBOWM HACHTHU(HKAIUOHHBIE (QYHKIHH. XYyKe
TOTO, €T0 HOBBIE XKUTEIH YK€ HE JKENAIT «IIeperuiaB-
JATBCA», a 00Pa3yrOT BHYTPH TOpojia TaKue KBapTalbl,
r7ie JaKe BIACTH BBIHYXXICHBI PAa3rOBapHUBaTh HA SI3BIKE
HaceJIIOIUX MX kuTenel. HanuoHanbHBIC KBapTasbl
coBpeMenHoro Hero-Fopka — 310 yike He reTTo, a HeuTo
uHoe. Eciu paHbIie KOpeHHBIE UTAJbSHIIEL, €BPEH N
PYCCKHE OCTaBaINCh BEPHBIMH CBOCH KYIBTYpe U OOBI-
qasM, a UX JAETH U TeM OoJsiee BHYKH yxXe ObLIM aMmepu-
KaHIIaMH U ¢ OOJIBIIINM aKIIEHTOM TOBOPIIIA Ha POXHOM
SI3BIKE, TO COBPEMEHHBIE SMUTPAHTHI, HE TIPHHIMAIOIINC
LIEHHOCTEl roposia, He CTPeMSTCS U K COXPAHEHUIO CBO-
el npexxHelt KynbTypbsl. OHH 4yKHE Cpeld CBOUX. DTO
MOPOXKAAET TPYIHOCTH, CBSI3aHHBIE C BOCCTAHOBIICHUEM
€IMHCTBA ropoja B (popMe COTUAAPHOCTH €ro >KUTEICH.
C nubepabHO-PHIHOYHOM TOYKU 3PEHMS 3TO U HEHYX-
HO. OTHaKO aBTOHOMHBIC W HE3aBHCHMBIC YKUTEITH Me-
TaIoJIMCOB TOMYYMIIH KECTOKUM YPOK OT TEPPOPUCTOB.
VX akiuu CBUAETENBCTBYIOT, O TOM, YTO (pyHIaMeHTa-
JIM3M BOBCE HE MCYE3, M O3TOMY OT JKUTEJeH TopolIoB
MO-TIPe)KHEMY B KPHUTHUSCKHE MOMEHTHI Tpelyercs
MPOSIBJICHHE COUIAPHOCTH, MO0 HUKAKHE CIELCITyXKObI
HE B CHJIaX CHENAaTh TO, HA YTO CIIOCOOHBI OAUTENEHOCT
U MY»XECTBO TpakKIaH.

CoBpeMeHHBII pOCCHICKUIT TOPOJ TOKE HE CIIPaB-
nsiercst ¢ murpanTaMu. Eme B coBeTckoe Bpemsl Mpea-
MPUHAMAIHCh HCKYCCTBEHHBIC OTPaHHYCHUS, HAIpaB-
JICHHBIE Ha PETYIHPOBAaHHE POCTa OONBIIMX TOPOJIOB.
CruxuiiHass MUTpanus MOCIETHUX JCCATUICTUH, CTH-
MYJUPOBaHHAs 3KCIUTyaTallMel JeIeBoi pabodel cH-
JBI, CYIIECTBEHHO W3MEHHIA COLUMAIBHOE EIUHCTBO
ropoaa. IlepeceneHupl, qaxe e TOBOPST MO-PYCCKH,
YK€ He BITUCHIBAIOTCS B TOPOJCKYIO KYJIBTYpY H 00pa-
3YIOT aBTOHOMHBIE «aHKIABBD), KOTOPHIE HE MOXO0XKH
Ha TpaJUIIMOHHBIC «IUACTIOPBD) WIIN «3EMJIIAYCCTBAY.
l'opozckue BiIacTH CTPeMATCS HAaWTH KaKHe-TO (OPMBI
COOpPKM KOJUIEKTMBHOTO Tejia ropoja. PaHplie uMu
651.]'[1/1, MpexKae BCEro, MaCCoOBbIC MUTUHIU U JTEMOHCT-
pauuu, a TaKKe pasHOro poja OOIIECTBEHHBIE MPO-
CTPaHCTBa BpOJE IBOPLOB KYJIbTYpPhl U KMHOTEATPOB.
Ho CETOHA MUTHUHI'M WU BBICTYIIJICHHS BHOBbB, KaK Ha-
KaHyHE PEBOJIIOLINHN, TIPHOOPEIH JIeCTaOMIH3UP YOI
xapakrep. Bmactu meiTaioTcsi BO3pOIUTH IMpPa3IHUKH,
(dbecTuBanyu, AHA Topona U npouue moy. CoBpeMeHHOE
o0mmecTBo TMOTPeOJICHUs HANOMUHAET JUCHEHIDHI,
[JIaBHOE JJISl HErO — pa3BJeueHus, a Bpar — 3To HyXJa
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u 3a00t1a. CeromHs Bce TOBOPAT O KOHIIE MCKYCCTBA, a
MEXIY TEM TOpPOJl CTAHOBHUTCS HE MPOCTO MCKYCCTBEH-
HBIM, HO U XYA0KECTBEHHO-ICTETHYCCKUM (HeHOME-
HOM, TOYHEE MECTOM pa3BiieueHHs. Eciam skoHOMHYE-
CKHU MUp OBLI CBs3aH 3a00TOM O JOCTaTKE M aHTaro-
HUCTUYECKUMH OTHOIICHUSIMHU, TO TOTPEOUTEIHCKHUI
MHUp 03a004eH OercTBoM OT CKyKH. VCKyccTBO Haxo-
IUT TIPAMEHEHUE B CTPOUTEIHCTBE Maccakeid, aHnMa-
LIMOHHBIX LIEHTPOB, B obecrnieueHnn koMpopra. Coru-
alpHas cpena o0pa3yercs W3 MHOTOYHCICHHBIX CyO-
KYJIBTYPHBIX COOOIIECTB, KAKJI0€ U3 KOTOPHIX (OpPMHU-
pyeTr coOCTBeHHbIE 00paslbl I moApaxanus. besyc-
JIOBHO WCTHHHOE B OJHOW 30HE HUYETO HE 3HAYUT B
npyroid. XOoTs HUKTO HHUKOTO HE OIPOBEpPraer, HO
MOJKHO JIH CUUTATh COBOKYITHOCTh TAaKUX aBTOHOMHBIX
KOHTEHepoB 0011ecTBOM?

[Ipexane Momenw TPENCTABISLIN OOIIECTBO Kak
OOJIBIIYI0 WHCTAJUIALNIO: «ITOTPEOUTEIIbCKOE 00IIeCT-
BO», WICHBI KOTOPOTO OOBEIUHEHBI IIOMUHTOM, Kak
«00MIecTBO KOM(POPTa» Wi, HA00OPOT, KaK «oO0IIecT-
BO pucka». B xnure Jhxopxwo AramOena «Homo
Sacer» BBICKA3bIBACTCS IIOKUPYIOUICE YTBEPIKACHHE,
YTO COBPEMEHHOE OOINECTBO OPTaHM30BAHO IO IPUH-
UMY KOHIEHTPAIIMOHHOTO JIareps: H30JHMPOBAHHOTO
MecCTa, B KOTOPOM TJIaBHOE — BBDKHTH. Ha camom nerne
MOJKHO TOBOPHTH Oosiee JuOepaibHO: K COBPEMEHHOU
00IIeCTBEHHOW CHCTeMe MMPUMEHHMa MeTadopa OecKo-
HEYHOT'0 My3esl, a He H30JIMPOBAHHOTO JIarepsl.

IIaTeiii oTBer: reopuaocopusi — HMMYHOJIOTHSA
EBponsl

Wnest EBponibl cTaHOBUTCS OCOOCHHO aKTYaIbHOH B
Takue BpeMeHa, KOTOPhIe Ha3bIBAIOTCS MECCHAHCKUMH.
Ecmu B 90-¢ rr. XX B. nmpeobiagaiy ONTHMHCTUYCCKHC
JuOepalibHbIe MOJICITA OYYIIEro, TO CETOTHS B CBSI3H C
npo0IeMOll MUTPAHTOB BO3POXKIAIOTCS KOHCEPBATHB-
HBle Teopun. HaOupaeT momymsapHOCTh KylbTypHas H
MOJUTHYECKass NMMYHOJIOTHS, ONepUpyromas odpasa-
MU JIpyra 4 Bpara. ¥Yclexu UIMMYHOJIOTUU U BUPYCOJIO-
TUX AOJIKHBI pacCMaTpUBaTbCSA HE TOJIBKO B aCICKTE
00pbOBI ¢ dmuaAeMusMU. Hanpumep, MOXKHO paccMart-
PHUBATh KYJIbTYpY, MUPOBO33PEHHE, HCOIOTHIO, PEITH-
TUI0 KaK CUMBOJIMYCCKNEC UMMYHHBIC CUCTCMBI. Ecmm y
Ka)XJIOTO HapoJa U YeJIOBEKa €CTh CBOU BHPYCHI, KOTO-
pBIE OIACHBEI U OPYTHX, W, HA00OPOT, OTCYTCTBYET
MMMYHHTET IIPOTHB YYy>KOI'0, TO OTCIO/IA CIEAYET TE3UC
MOJUTUIECKOW BUPYCOJIOTHH, COTIACHO KOTOPOMY Uy-
)K€ B MECTaX MUTPALIUU JKUBYT IO OOBIYAsIM, HE COOT-
BCTCTBYIOIIMM HOpMaM M KOJaM HpHHI/IMﬁI-OH.[Gﬁ CTpa-
HBI  TEM CaMBIM Pa3pyIIaloT e€ mopsaok. HuCKoiapko
HE MsATYE 3BYYHUT TEOPHS Iy>KUX KaK Mapa3suToB, KOTO-
pBie OCTabMISAIOT JKU3HEHHYIO CHITy Hapoza [6]. OOpsisl
JKCPTBOIIPUHOIICHUS W OYHIICHUA CYHICCTBOBAJIU Ha
PaHHUX CTaAMsAX Pa3BHUTHUS JIOOBIX HaponoB [5]. Pa3-
JIMYUEC YUCTBIX U HCYHUCTHIX 6[:1.]'[0 NEPEHECCHO Ha 4y-
KHUX, KOTOPBIX Ha3bIBaJIlU HCUUCTLHIO. lee €CTh HECUYHC-
TBIC, TOJDKHBI OBITH MECTa WX W3OJISIHU M OYHINCHHS.



Mapxkos B.B. Poccus mexnay 3amanom u Boctokom

B 4pe3BBIYaliHBIX CHTyaIUsAX HEU30EkKEH IMepexoll K
JMKTAType ¥ K YUCTKaM OT BHYTPCHHUX BPAaros.

B HOpManbHBIX (a3ax pa3BUTHA OOLIECTBA JIIOIM
032004YCHBI CBOMMH MPUBATHBIMU ACTAMHU M Majo HH-
TEpECYIOTCS TOJIMTUKONW. B ciiydae yxynmeHus: mosB-
JISIFOTCS. HEJOBOJIBHBIC W WHAKOMBICIIAIINE, TOTOBBIC K
PEBONIONMOHHOMY HAacWIHIO. B Takux curyanumsx cpa-
OateiBacT onpexneneHue K. Illmurra, cormacHo KOTO-
POMY MOJMTUKOM SIBJSIETCS TOT, KTO Pa3UyacT apy3en
u Bparos. Bmecre ¢ TeM u paHbllie, 1 0COOEHHO Tenephb
COBCEM HE 00s3aTeNFHO MPHOETaTh K M30JLILUN U TEM
6osiee (pU3NUECKOMY YCTPAHEHHIO IPOTUBHUKOB. Mac-
coBasi KyJbTypa, paspsKarolias WIH YCHIIUIAIOMAsS
PEBONIONMOHHBIE HACTPOCHHS, SBISCTCS IO-CBOEMY
3 (PEKTUBHBIM OTBETOM «YIIPABIIIEMOr0 OOIIECTBa» Ha
KiaccoByro 60pb0y. CoBpeMeHHbIE METOMbI BO3IEHCT-
BHS Ha JIIOJEU OTKPHIBAIOT HECIBIXaHHBIC paHEe BO3-
MOKHOCTH MaHHITYJIAINN MacCaMH OT HEHpPOJIMHIBH-
CTHUYECKOTO MPOrPaMMHPOBAHUSA [0 T'€HETHYECKOTO
KOHCTpyupoBaHHs. DOpMON CONPOTUBIEHUA ITOMY
Moria OBl CTaTh PEKOHCTPYKUHUS TPAIUIHOHHBIX TEX-
HOJIOTH{ BOCIIMTAHHS ¥ TYMaHU3AIMH JIFOJICH.

T'oBopst 0 MIOASX, BOCIUTAHHBIX B PaMKaX pasiiiy-
HBIX KYJIBTYp, HallpuMep MpPUHAISKAINX K IHBHIH-
3anusM Boctoka nnu 3amnazga, He clieAyeT JyMarth, YTo
€BpoIleel] PalliOHANEH, TPYAOIIO0UB, MPEIPUUMYHB,
a BOCTOYHBIH YeJIOBEK OT MPHUPOIBI HE pAMOHANEH U
HE TPYIOJOOUB, arpecCUBEH U HE TEPIIUM K UY)KOMY.
BeposTo, Takue XapaKTepUCTUKH MOXKHO MPUMEHSTH
[0 OTHOIICHUIO K OTHCNBHBIM JIFOISIM, HO UX HEJB3s
MEPEeHOCUTh Ha Hapox B meioM. [1oaToMy pa3roBopsr o
«HAIMOHAJIPHOM XapakTepe» W «IyIlle Hapojaa» CTOUT
BECTH OCTOPOKHO. Kak Hapox B meoM, Tak W OTACTb-
HBIN YEJIOBEK SBICTCS MPOIYKTOM KYJIBTYPHBIX TpaK-
THUK BOCIIHUTAHUS, KOTOPBIC CYIIECTBEHHO OTIHUYAOTCS
Jpyr OT JIpyra. BocTok — 3T0, 1EHCTBUTENBHO, €IIE BO
MHOTOM TPaJUIIIOHHOE OOLIECTBO, KOTOPOE XOTSA U
WHTETPUPOBAHO B MHPOBOE XO3SKMCTBO, OJHAKO IIO-
CTPOCHO Ha UHBIX INEHHOCTAX, HEXKCIIN TC, UYTO JIC)KAT B
OCHOBE €BPOIEHUCKON [TUBAITU3AIUU.

Ienoii nmporpecca B HampaBIeHUH o0IecTBa OJaro-
ACHCTBUS ABJIACTCA CHHMKCHHUC POXKIACMOCTU U CTape-
HHUE HaceleHs. HU3Kyo pokIaeMoCTh Henb3sl 00bsc-
HHUTH CCBUIKAMH TOJBKO Ha MPOQECCHOHATBHYIO 3aHs-
TOCTb >KEHIIUH U Ha IOPOroBu3Hy BocnuTaHus. [Ipuun-
Ha TAJICHUS POXKTAEMOCTU JIS)KUT B M3MEHCHUH CTaH-
naptoB koMmopra. Jlroqu yxe He KelnalT 00peMeHSTh
ceOs MmHIMHU 3ab0otamu o apyrux. B cdepe menTams-
HOCTH TaKXe HaMEYaroTcsl omnacHsle TeHneHmmn. C of-
HOH CTOpOHBI, TPOHCXOIUT TITOBEIMICHHEC MOpPaIbHOU
YYBCTBUTCIIBHOCTH O6[HGCTBGHHOCTI/I. 3t0 TIPOSABIIACTCA
B O0ph0e 3a MpaBa YeNIoBeKa, TYMaHU3AITUIO JUCITUTLITH-
HApHBIX MPOCTPAHCTB OOIICCTBA, 3AIUTY OKPYXKAromen
cpenbl U KUBOTHBIX. C JIpyroi CTOpOHBI, HapacTaeT
PECEHTHMEHT, PEAM3YIOIUIC KaK WACHTU(DUKAIHS
cebst ¢ xeprBodd. PaspaGoranbl mpodeccroHaTbHEIC

37

CIoco0BI TIpe3eHTay JXepTBeHHOCTH. [loHsATHO, YTO
9TOT (PEHOMEH, KpOMEe IMCHXHYECKOrO0, MMEET OCHOBa-
TENIbHBIE TOJUTHYECKHEe MOTHBBI. CeroiHsi mpaBUTEIb-
CTBa Pa3BUTHIX CTPaH TOXE M300paKaroT cedst xKepTBa-
MU TEPPOPUCTOB. Takas MO3ULMS yA3BUMa B TOM OTHO-
LIEHWH, YTO MPEAIOoJIaraeT rOTOBHOCTh PUHECTH ceds B
xKepTBy. Kak M3BECTHO, 3TO BETX03aBETHOE MHUPOOILLY-
IIeHNe, IPUCYIIee TOHUMBIM HapoaM, He OJIOKHUPYET, a,
HA000POT, IPOBOLUPYET arpeccHro.

SIBNAIOTCS TU PECEHTHMEHT, OJMHOYECTBO, OTUYX-
JICHUE POJIOBHIMU CBOWICTBAMH €BPOIIEHCKOTO YeJIOBEKa
U CYIIECTBYET JIM JIGKAPCTBO OT STHX HETATUBHBIX IK3H-
cteHaaoB? [103UTUBHBIM CIEICTBHEM a3HMaTCKOW MH-
rpaiuu @. Humme cunran nepenecenne B EBpory He-
XPUCTHAHCKUX IIeHHOcTed. OH mpejyiarai nepeBe3Td B
EBpony kuraiilieB, KOTOpbIE NPHUHECYT TPYAOIOOHE.
Peur nper He 00 MCHONB30BaHUN JEUIEBHIX TPYHIOBBIX
PECYpPCOB CTpaH TPETHEro MHpa, a 00 OCBOCHHUHU 3II0PO-
BOTO KYJITYPHOTO TMOTEHIIMANa HAapoJO0B, HE WH(UIIU-
POBaHHBIX XPHUCTHAHCKOW MOpaibio: «OHH MOTYT IIO-
MOYb OECIIOKOWHOM, McTomatomel ceds EBporre, nas ei
a3MaTCKUIM TIOKOM M a3MaTCKylO CO3epLATeNIbHOCTh, a
riaBHoe — B yeM EBpoma Oosibllie Bcero HyxaaeTcs —
A3MaTCKYI0 YCTOMYMBOCTH B YHCTOTE KPoBM» [8: c. 505].

B otnuune ot eBponeckuX KOJOHUM BXOIUBIINE B
coctaB Poccun Hapoas! ObutH cocensamu. Kak Boaurces,
ObutH M KOHGIHKTEL. Ho ObuTO HeuTo Oojiee CHiIbHOE,
3acTaBisBILIee KUTh BMecTe. Poccust He Oblia UMIIepH-
el, HaCWIbHO KOJIOHM3UPYIOLIEH JOMHHHOHBEL. Poc-
CHUUCKHI MPOTEKTOpAT YAOBIETBOPSUICS MEHBIIEH ma-
HBIO, a TJIaBHOE, OTJIMYAJICAd BEPOTEPIUMOCTBIO U TO-
JICPAHTHOCTBIO IO OTHOMICHUIO K MECTHBIM O6I)Iqa$IM nu
s3pIKy. OTCIOHA CIOXKIIHCE OoJiee TUIACTUYHEIE (op-
MBI KyJIBTYPHOTO U XO3SIMCTBEHHOTO OOMEHa MEXIy
COCEOHMMHU Hapojamu. M SpKuUM IpUMEPOM TaKoro
polla MHUPHOTO COTPYIHHMYECTBA SBISETCS KakK pa3s
JATbHEBOCTOYHBIN peruoH [12: ¢. 129; 10: ¢. 47].

3akioueHue

OO6mmrensHOCTh sBIsieTes, o Kanty, anTpomnoso-
TMYECKOW KOHCTaHTOW. UyBCcTBa M SMOLMHA KOMMYHH-
KaTUBHBI 1O CBOEH MPUPOJE U CBSA3aHBI CO CIIOCOOHO-
CTbIO CYXKXIACHUA. .HIOI[S[M MPpUXOAUTCA MHUPUTHCA C CO-
CeIsIMH, U 3TO AaeT IOBOJ TOBOPHUTH O MpaBe BceoOIIe-
ro rocrenpuuMcTBa. M Bee ke 0HO, cKopee, hjieal, 4eM
peanbHOCTE. Ha mpakTuke peus uaer o6 uaeHTu(UKa-
OUH TIPUILIBIX C [ENbI0 o0ecreueHns 0e30IacHOCTH.
Hapoanoe mpaBo ycTymaer MecTO rocyaapCTBEHHBIM
3aKOHaM M Ha CMEHY TOCTENPUUMCTBY IPUXOIMUT KO-
nekc gyxoro. O0Opa3 4yXOro W3HAYANBHO BBICTpaH-
Bajics Kak o0pa3 Bpara. OIHH CYHTAIOT €r0 MPOIYKTOM
OUCKYpCa BJIaCTH, APYTU€ BUOAT €TI0 UCTOYHUK B KJIacC-
COBOH 00pBOE, TPETHU BBIBOJAT €0 M3 arpeCCUBHOCTH,
MpUCYIIEeH MpHUpose YelIoBeKka. MHUpOBOe COOOIMIECTBO
KaK CyINepopraHu3M IPUBHOCHT B «CBOOOJHYIO HUTPY
CWJI» 3JIEMEHTHI MpaBa U MOPaJH, OJHAKO JTOCTUTHYTh
«BEYHOIO0 MHUpa» He ypnaercs Ao cux nop. IIpouecc
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rI00aM3alMd  COIPOBOXIAETCSI CTHpPAaHWEM 3THO-
HAIlMOHAIBHBIX pa3nuuuid. B pesynbraTte moau He yc-
BaMBAaIOT Yy)KO€ U 3a0BIBAIOT POJHOE. JTO MOPOKAAET
KpU3HUC UACHTUYHOCTH U MPOTECT MPOTHB €BPOTIEHCKO-
ro KyJIbTYpHOTO KalmuTalln3Ma.

B npoTHBONOJIOKHOCTH MypHCTaM, CTOSIIUM Ha
CTpake TMOCIJIEI0OBATENbHBIX, TOTHYECKH HEMPOTUBOPE-
YUBBIX KOHLEIMIWN, MOXXHO TNPEUIOKHUTh TaKyH) MO-
JIeJIb COOTHOLIEHUS HAllMOHAJIBHOTO U YHHUBEPCAIBbHO-
ro, KOTOpas MMO3BOJISIET OPUEHTUPOBATHLCS B TIOJIE Tepe-
CEUYEHHUS] UCTOPUYECKUX, TICUXOIOTUYECKUX, aHTPOIIO-
JIOTUYECKUX, KYJIbTYPHBIX, JKOHOMHUECKUX U MHOTHX
JOPYTUX YCIOBUH M OOCTOSTENBCTB, OMPEIEIISIOLINX
noBeneHue mojei. OHa MOXXET OBITh OCHOBOM pa3yM-
HOM W B3BELIEHHOHN IMOJIUTUKH, CIIOCOOCTBYIOIIEH CO-
XpaHEHUI0 KyJbTYPHOTO CBOoeoOpa3usi Hapojla B ycjo-
BUSX IVI00aNM3aLiH.
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Peruon Aup-Ukao siBisieTcs MECTOM, IJI€ JIEKaT UCTOKHM aHTporioreHesa jroaeid Bocroka. Ora
TEPPUTOPHSI — KOJIBIOENB KuTalickol Harmu. Kynerypa pernona SJHp-Ukao necrosana, 3amuinana,
TpaHCIUpPOBAJa W pa3BUBala OCHOBOIOJAraloUIMe COCTABISIONIME KHUTAWCKON HalMOHAIbHOU
KyIbTyphl. KyabpTypa 3TOro pernoHa XapaKkTepU3yeTCsl HECKOJIIBKUMHU UCKITIOYUTETbHBIMA OCOOCH-
HocTsMH. B panHmit mepuoa cBoeit ucropuu, 10 1l B. 10 H.3., OHa yXe oTaMYanach caMOOBITHO-
cThi0. B Hauane smoxu XaHp KOH(YLIHAHCTBO, TOMYISIPHOE B 3TOM PETHOHE, OBUIO BO3BEAEHO B
PaHr KOHCTUTYHUpPYIOLIEH OCHOBBI KMTalICKON HallMOHAJIBHOW KYyJbTYpBl. 3aTeM, BIUIOTh 10 3MIOXU
TaH BKIIIOUUTENBHO, KyJIbTYpa 3TOTO PErHoHa SKCIUTHIHPOBaia 0COOYI0 MIECOJOTUUECKYIO apXH-
TEKTOHUKY, ()OPMHPOBABIIYIOCS B X0OJIe B3aHMOJCHCTBYS KOH(YIIMAaHCTBa, OyAan3Ma U JaoCu3Ma.
B roxer npasnenus qunHactuii CyH m MuH 31ech OypHO pa3BHBajOCh HEOKOH(YIHAHCTBO C €ro
OpHEHTaIlMel Ha «pakThieckoe ydenue». B Homoe Bpems permon SHp-Ukao crocoGcTBOBa
HaJIAXMBAHUIO AMasora Mexay KynbTypamu Kuras u 3amaza, a Takoke COASHCTBOBAI MOJEPHH3A-
LMY KUTaNCKOW TpaJuIIMOHHON KynbTyphl. B mepuoa HoBele ncTopuu KyJabTypa peruoHa SIHn-
Ukao HamuIa MPaBHIBHBIN ITyTh CBOETO Pa3BHUTHA, CyTh KOTOPOTO 3aKJIIOYAECTCSI B KOMILUIEKCHOM
OOHOBIICHIH Ha OCHOBE CHHTE3a TPEX IHBIIIM3ALHUOHHBIX MOAXOA0B — KMTAHCKOTO, 3alafHOTO U
MapkcucTckoro. Ha mpoTsbkeHHMu BYX C JIMINHUM ThICA4YeNeTUH KylbTypa peruoHa Sup-Uxao
PYKOBOJCTBOBAJIACH MPHUHIUIIOM «B PEIBHBIX (haKTax UCKATh UCTHHY» U SIPKO JEMOHCTPHPOBAja
0CcOOBI XapakTep KOMIUIEKCHOTO, CHHTE3HPYIOLIEr0 OOHOBJIEHHS, aKTyalIH3UPyeMOTo dYepes
CTOJIKHOBEHHUE, B3aHMOJEICTBUE, AUAIOr W HHTErPallMI0 Pa3lIUYHBIX MO CBOMM TI€HETHYECKUM
HCTOKaM KyJIbTYPHBIX Tpaanmuii. KoHmenus KoMImiekcHOro oOHOBIIEHHS KyIbTyphl Ha OCHOBE
CHHTE3a Pa3IMIHBIX IUBIIM3AHOHHBIX ITOJX00B, 3HaMsI KOTOpoH moaHsIa KomMyHucTHIeCKas
naptust Knrast BMecTe ¢ yaeHbIMI-MapKCHCTaMH, IPABHIBHO OTPa’kaeT 3aKOHOMEPHOCTH Pa3BUTHUS
YeJI0BEYeCTBA, OCOOCHHOCTH KUTAICKONH NUBHIM3AINU M TyX SMOXH. OTa KOHIENIHS CBUAETENb-

CTBYCT O BBICOKOM YPOBHE€ CaMOCO3HaHUs KUTaNCKOM Haluu.

Kntouesvie cnosa: Kuraii, pernon SIHp-Uxao, KoH(YIMAaHCTBO, HEOKOH(YIMAHCTBO, KyJIbTypa 3amaja, MapKCH3M, CHHTE3, KH-
Tau3alys, KOHLENIHs KOMIZIEKCHOT0 0OHOBJIEHHs KynbTyphl, KoMmmyHuctnueckas naptust Kuras, Wkan Jlaii-HsHb.
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BBeaenune

Kuratickass KynbTypa HMeeT TIIyOOKYI0 H IOJTYIO
ucroputo. C Tex mop kak KyH-113b1 coszpman koHQy-
IHAHCTBO, KOTOPOE 3aTeM MPEBPATWIOCh B TJIABHBIN

IlepeBon ¢ kutaiickoro C.B. dunonosa.

IlepeBon BBITIONHEH MO aBTOPCKOMY TEKCTY C HE3HAUUTEIb-
HBIMHU coKparieHnsiMd. COKpaIlleHus ClIeNIaHbl B TeX HECKOJb-
KUX (parMeHTax, KOTopble 63 00CTOSATENbHBIX KOMMEHTAPH-
€B OCTaHYTCS HETOHSATHBIMHU JIa)Ke 3aMHTEPECOBAHHOMY YHTa-
Temo. [lepeBOMYMK CO3HATENBHO OTKA3aJiCsi OT HCTOPHKO-
(buToNnormYeckux KOMMEHTapHeB, YTOOBI HE BCTYIATh B IPO-
THUBOpPEUHE C aBTOPCKUM TEKCTOM, OLICHKH U BBIBOJBI KOTOPO-
0 HOCST, KaK NpaBUJIO, OPUTHHAJIbHBIN Xapaktep. [lepeBo-
YUK TIO3BOJIMII ceOe NOOAaBUTh K aBTOPCKOMY TEKCTY JIHIIIb
caMmble MHHUMAJbHBIC TOSCHEHHS JIEKCHYECKOTO XapakTepa,
KOTOpbIE OTOBOPEHBI CIELHATbHBIMU MOMETaMU U JH00 He
BCTYNAlOT B KOH(POHTAILMIO C ABTOPCKUMH HAMEpPEHHUSIMH,
6o ux noguepkuBawt. — C.B. Quronos.
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BEKTOp, ONpPENEIAIOIIUI HalpaBlICHUE 3BOJIIOLUU KH-
TallcKOll LMBUIHM3ALUH, KyJIbTYPHBIE TPAIULIMU PETHOHA
SHp-Yxao urpanu BaKHEHIIYIO POJIb B ’TOM npoueccel.
KBuntocceHmio KynpTypsl peruoHa fHp-Uxao BbIpa-
JKAlOT OTHIOAb HE TOPXKECTBEHHO-TIEYaJbHbIE IECHU
CKOPOM IO TPONLIOMY, KOTOPBIC C HEMOETBHBIM Mago-
COM HCIOJIHAIOT B €€ 4YeCTb HAallM COBPEMEHHUKU.
I'maBHBIN BEKTOp Pa3BUTHS KMUTAWNCKOW HAIIMOHAIBHON
KyJIbTYpHl SIBHJ ce0si B OECKOHEYHOH peKe BpeMEeHH

L Yro6mr PYCCKOSI3IYHOMY YMTATEII0, HE CBSI3aHHOMY C M3y4e-
uneM Kwuras, crama 6ojiee HOHSTHOMN TIaBHAS, HO UMILIMIHT-
HO BBIpOKEHHAs HJes CTaThH, MOSCHUM — Ha COBPEMEHHOM
KapTe MUpa HEHTPOM (HE CTOJILKO TeorpaduuecKuM, CKOJIbKO
HOJUTHYECKUM, BOCHHBIM, YKOHOMHUYECKHM H KYJIbTYPHBIM)
TOTO PeruoHa, KOTOPBIH aBTOPBI Ha3bIBalOT SIHB-Ukao, sBiA-
erca cronuna Kuraiickoit Haponnoit PecryOnuku r. [lekun. —
Ipum. nepegoouuxa.
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UMEHHO OJaromapsi TOMy, 9TO KyJIbTypa pernoHa S1Hb-
Wxao mecroBalia €ro, 3alluiiaia, TPaHCIUpOBalIa U
pa3BuBaja.

Pernon Sup-UYxao pacnonokeH B BOCTOYHOM YacTH
EBpasuun, ceBepHas ero rpaHuia MpoxoAuT IO ropam
WHbmanse, 3ananHas — mo ropaM TalixaHIIaHp, Ha fOre
OH JOXOAMUT 1O peku XyaHX?d, a Ha BOCTOKE — 10
3anBa boxail. OTo enumHCTBEeHHBIN pernoH Kwuras,
TEPPUTOPHS] KOTOPOTO BKIIIOYAET CTOJb Pa3HOOOpas3-
Hble JIaHAWA(PTHl — BBICOKOTOPHBIE IUIATO, TOpPHBIE
BEpPILUHBI, XOJIMUCTYIO MECTHOCTb, PaBHUHBI, HU3MEH-
HOCTH, 03epa U MOpCKoe modepexne. boinblias 4acTs
3TOr0 PEeruoHa OTHOCHUTCA K YMEPEHHOW 30He KOHTH-
HEHTAJIbHOTO MYCCOHHOT'O KJIUMaTa CO CpeJHEeH Biaxk-
HOCTBIO. Tepputopus ke K ceBepy oT Bennkoil cTeHsl,
nexamiasi Ha JIMHUM CO CPEIHETOJIOBBIM yPOBHEM
ocaakoB 10 400 M1, sIBISIETCS MOTY3aCYILTABON 30HOH
CO CTETTHON PaCTUTEIHHOCTHIO.

Eme nBa MuinuoHa jetr Haszaj KOTJIoBMHA Huxo-
BaHb’ — ¢MHCTBEHHOE MECTO Ha 3eMJIE, COMOCTABIMOE
¢ OmnnysaiickuMm ymenseM B Boctounoit Adpuke, —
MOpOAWIA KYJNbTYpy TMaJleoJIuTa, KOTOpas, BecbMa
BEpOSATHO, MEPEBEPHET COBPEMEHHBIE HAYYHBIE IpEl-
craBieHus o npapoauHe genoseka. Okono 500 000 met
TOMY Ha3aJ eKUHCKUI Y4eI0BeK, WIH CHHAHTPOII, KHUJI
B paitone Uxoykoynsus & )5 nHa rpanune Cesepo-
Kuralickoi paBHMHBI U ropHOoM unenu TaimaHs.
[IpumepHO [1ecsiTh ThHICAY JIET Ha3al, B IEPUOJ
rOCIOJCTBA HEOJIUTUYECKOM KynbTyphl Llplmanp
G 1L XAk, cobupatenbcTBO, PHIOONIOBCTBO, OXOTa U
YKUBOTHOBOJICTBO HAaXOAWJIMCh 34€Ch Ha JOCTATOYHO
BBICOKOM YPOBHC pa3BUTHUA.

Pernon SHp-Y%kao — 3TO MecTO, IZ€ pOAUIIACH
kuTarickas muBmwimsanusa. Oxoso 5000 ner Hazan
IJIEMEHA MO BOAUTEILCTBOM XyaH-1u P57 U SIHb-11
KA cpasumuch ¢ miuemeneM Yu-to # /U y mecreuka

Usxonmy K FE (coBp. yesn Uxomy mpoB. X303i,), uTo
3aKpEMUIOCh B BBIPOKEHUH «THICSUYEIETHSISI [TUBUIIN-
3anua HauuHaerca ¢ Wxomy». Avb-mu m XyaH-Iu
@Gakmoumi - coro3 B Ilycane» (xagpy @yuans
el ) ¥ TOJIOKWIIM HAYaNO KUTAMCKOW ITUBUIIH-
3anquu. LlenTtp npesrensHOCTH SO Fon lyns 73
HaXOJWJICS Ha TEPPUTOPUH JpeBHEN obmactu [[3uwkoy
# ). Cormacno «MITIOCTPUPOBAHHOMY ONHCAHUIO
oOnacTeil U ye3[10B, COCTaBICHHOMY B 3py HOaHb-X3»
(FOanv-x> ysions csime my wncu TCAIEREEE)?
MEepBOHAYATILHO S0 TMONYYWII BO BIIQJICHUE «IAPEBHUH
ropon Tan» (yesn Tan B coBp. MpoBUHIMH X3003i1).

HuxsBaHb — Ha3BaHWE CTOSHKH MMAJICOIUTUIECKONU KYIBTYPHL,
obHapyXeHHOH B BepxoBbsix p. CaHbranbxy % -+ /7 y cema
HuxsBaHb % /@ /& Ha TEppUTOPHHU COBp. ye3za SIHbIOAHBCSHD
npoB. X209#. — [Ipum. nepesoouuxa.

3 Counnenue cocTaBneHo B 8 ron apel OaHb-x9, T.€. B 813 1. —
Ipum. nepegoouuxa.
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B I'yitkye #{/ (cop. mpos. Xo65i) Slo otman aByx
ceoux godepedl 3amyx 3a Illyns, a nosxe Illyns
ocHoBan cromuny B Ilaue % (ceBepo-BOCTOK ye3na
SHBIMH COBp. rOpoJcKoro okpyra Ilexun).

Cornacao «Mcrtopuueckum 3anuckam» (Lu y3u
90)) Benukuit F0# K # Hauan 60ps0y ¢ HaBOJHEHHU-
eM «B okpyre L[3uwkoy», KOTOpBIN ObUI BaXKHEHIINM
apeasioM aearenbHocTd quHacTuu Cs. [opon ke [ui-
359MKyaH B COBPEMEHHOW MPOBUHIMH X031 SBIISCTCS
TJIaBHBIM MECTOM aKTHBHOCTH MPEAKOB M OCHOBaTeNen
muHactuu [lan. IIucbMeHHBIE UCTOPUHYECKUE UCTOY-
HUKHU U apXeoJIOTMYeCKHe NaHHbIE CBUIETENBCTBYIOT,
410 pernoH SHp-Uxao sBisercs mectoM, riae Oeper
HayaJo aHTpomnoreHe3 moneil Boctoka u rae npou-
30IIUI0 POXKICHHUE U CTAHOBIIEHNE KUTAWCKOW HAIUH.

CrnoxHas W pasHooOpasHas Teorpaus perdoHa
Anp-Ukao oueHb paHO MPEBpATHIIA €r0 B KOHTAKTHYIO
30HY B3aMMOJECHCTBUS 3€MIIEACIIbUECKON KYIBTYPHI C
KOYEBOH KYJIBTYpOH, KyJIbTYpOH HMPHUOPEKHBIX MOpC-
KHUX PETHOHOB U KyJIbTYPOH, XapaKTEpPHOU AJIsl TOPHOMI
MecTHocTH. Peruon Sfup-Ukao cram pyoOexxom, rie
xaHbllbl ¢ Bemmkoit Kwuralickodt paBHUHBI BIEpPBBIE
CTOJIKHYJIMCh C CEBEPHBIMHU 3THOCAMU U TJI€ HAYaJIOCh
WX B3aNMOJCHUCTBHE W HWHTerpainus. B Hauane
MpaBJieHUs] JAMHACTUM 3amnajgHas YKoy mpaBUTENb
V-Ban gapoBan Uxaoryn IIu ynen B kHskecTBe SIHb.
[Mockoneky y mpaButeneit ynenoB Ykao u Lluap Obun
€AMHbIe MpEeIKH, a WKOYCKUuH napp My-BaH aapoBai
[[3ao-dy ymen B Ukao, Bce UX MOTOMKH CTaJld HOCHTh
o0mryro damunmio Yxao.

B nepuon Yysemo u Wkansro mnapcrsa SAHb,
UxyHmans 1 Ukao HaXOOWINCh COOTBETCTBEHHO B
CEBEPHOM, EHTPAIbHOMN U F0)KHON 4acTH COBPEMEHHOM
npoBuHIKM X3031. B 295 1. mo H.3. mapctBo Yxkao
3aBOCBAJI0 LAapcTBO WkyHmaHb. B cMyTHBIE rozbl
MEXIOYCOOHBIX BOWH M TECHBIX KOHTAKTOB, MPUIIIE]-
1IMecsl Ha KoHell nepuoza Ys>kaHbro, KyJabTypbl HAPCTB
Sap 1 Ykao IOCTENEHHO CIWINCH B €IHMHOE IIEJIOC.
Tpamuuun mapctBa YKyHIIaHb, KOTOpPOE BOLUIO B
COCTaB 3TOr0 E€OUHOTO IIEJIOr0, XOTh W CUYUTAIOTCS
BCEro JIMIIb OJHOW W3 BETBEHl KyJbTypbl AHb-UXkao,
OJIHAKO BBIMECTOBAHHOE B XOJ€ MX 3BOJIIOLUHU YYBCTBO
NaTpUOTU3Ma M TOTOBHOCTh IMPEOAOJICBATh JHOOBIE
TPYAHOCTH TPEBPATWINCh B KIACCHUYECKUH CHUMBOJ
KyJbTYphI peruoHa Aub-Uxkao.

Ha npotskeHun ABYX ThICSY JIET KyJIbTYpa pErMOHa
SIap-Uskao co BCe OYEBUIHOCTHIO BOILIOIIAIA OCOOBIN
XapakTep KOMIUICKCHOTO, CHHTE3HUPYIOIET0 OOHOB-
JIEHUS, AaKTyaJu3UpPyeMOoro dYepe3 CTOJIKHOBEHHE,
B3aI/IMO}IeI‘/‘ICTBI/IC, AuaJior U HUHTETPAlUIO pa3IndHbIX
[0 CBOUM I€HETUYECKUM HCTOKaM KyJIbTYPHBIX Tpaau-
nuil. Hacrosimmas cTatesi, (DOKyCHpYSCh Ha HOBBIX
HaYYHBIX IIOAXOJax, ITOCBAIICHA HCCICIOBAHUIO Ha
npuMepe permoHa SHp-Uxao MNyTH KOMILIEKCHOTO
OOHOBJICHUSI KUTAHCKOW IUBIUIM3AIMA HAa OCHOBE
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CHHTE3a PAa3WYHBIX Tpagummid. V3maras cBow CKpoM-
HBIE CYXKIIEHUS, aBTOPHl TEM CaMbIM HAJCIOTCS IPUB-
Jieyb BHUMAaHHE KOJUIET K 3TOH MpobiieMe U COIeHcT-
BOBaTh JaJbHEUIIEMY N3YUYEHUIO 3aTPOHYTHIX B CTAThE
BOIIPOCOB.

Yacrs 1. Bxinag pernona Sup-Uxao B KUTaHCKYIO
HAllMOHAIBHYIO KYJIbTYPY XapaKTepU3yeTcsl LEeIbIM
pAIOM 0COOEHHOCTEH.

Bo-nepsbix. B mepuox YUynbmo m Yxkanbro
KyJbTypa pernoHa SInp-Umxao oTiaHM4ajach OpHUIH-
HAJIbHOCTBIO.

Bsaup 1o @y (406-310 Ir. 10 H.3.), ypOsKeHel]
cenennss Mo obmactu boxair (coBp. cemo Mowkoy
ropojckoro okpyra JXsHbIto mpoB. X303ii), B KOHIIE
nepuoaa UyHbIIO yxKe Kacaucsa nmpodsieM, CBA3aHHBIX C
(MATBI0 BHYTPEHHUMH OpraHaMu», «KPOBbIO |
JKU3HEHHOW JHepruerd (yu)», «CEeThbI0 KPOBEHOCHBIX
COCYJIOB M MEPHUIHAHOBY» YEIOBCUCCKOrO OPraHU3Ma, a
TaKke OOCYXIal pojb CHII UHb-AH B TEpanuud U
pa3iauyHble METOAB! IMAarHocTUKU. Bee 310 3HameHo-
BaJio co0O¥ 3apOKICHHE TEOPHUH KUTAWCKON Tpaau-
LIMOHHON MEAMIIMHBL.

B nepuon Yxkanero xynbTypa peruona Axp-Uxkao
JEMOHCTPUPOBaIa TEHACHLHIO K TOIUKYIbTYPaIu3My.
B npubpexHbIx paiioHax IapcTBa SHb mporBeTanu
Tpaaulluid MAaroB-@aHwiu, KOTOpBIE TO3XKE, B SIOXY
XaHb, CTan¥ BaKHEHIIUM HWJIECHHBIM HCTOKOM J1aocC-
cKoWl penuruu. Ykao-BaH, MpaBHUTENb LApcTBa SIHb,
«TIPOSABIISS U3BICKAHHYIO BEXKJIMBOCTh M HE CKYIISICh Ha
3aTpaThl, TpHUBICKAl K cebe MyApemoB», Cpeau
KOTOPBIX OBUIM TaKue BbIJAOIIUECA JIMYHOCTH, KakK
I0> U k%% (npencTaBuTeNb «IIKOJIbI BOGHHON (UII0-
copum», 6un ysa FLZ), Lzoy Sus ZBfiT (upen-
CTaBUTENb «IIKOJBl HAaTyphMIocohoB», uHb AH Y35
FHFH ), Cy Llunb 73 % (npeacTaBuTes HAIpaBIEHHUs
MOJIUTHYECKON (PHIIOCOPHM, TPATUIMOHHO Ha3bIBaec-
MOTO «IIKOJIONH [COI030B] MO BEPTHKAIM M TOPH-
30HTAINY, Y3yH X9H Y3 YAEZ ). Lzoy Sub BHLIBUHYI
KOHIICTIIINIO  «IEBATH BENUKUX oOmacteid» (T.e.
enquHoro Kwuras. — [lpum. nepegoouuxa) M TEOPHIO
UUKIUYECKOTO  Pa3BUTUS TMATH  JTOOpoOJEeTemnei».
B ocHOBe mociienHel nekaia KOHIIEIIIUS IOCIea0Ba-
TenbHOM cMenbl Ilatu ctuxuit (v cun F.4T) — BombI,
OTHS, JIepeBa, MeTajlyla U 3€MJIM, UCHOJb3yeMas Ul
00BsICHEHH HCTOpHUYecKoro mporecca. Kpome Toro,
3oy AHp OBUI CHIEUATUCTOM B YUYEHUH 00 UHBb-SH.
B rnmaBe «Kusneonucanne MpH-11361 U CIOHB-1I3bD)
(Mon Cronw aeusicyans S0 di HjFI{%) u3 «cropu-
yeckux sammcox» ([Iu ysu Si0)* ckasamo, uto oH
«TITyOOKO 3amyMalicsi O TIOABEME M YIMAAKe CHII siH U

4
HMaunas rmaBa «VcToprdecKux 3ammcok» HaszbiBaeTcs «Kus-
Heonmcanne MoH-13bI U Croub Uunay (Maw-ysuvr Croti Lun
newscyans F =+ F 43| %), — [Ipum. nepesoouuxa.
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UHb, [M] BHUK B MPEBPATHOCTH BCEX nepeMeH>>5. Ero
YUEHHUE OKa3aJI0 Cephe3HOE BIUSHUE Ha KIACCUUECKYIO
KOMMeEHTaTopckyto Tpaauuuio k «Kuure Ilepemeny,
oTpakeHHYI0 B «CH IIbl WKyaHb» Fiif{% U «BoHb SHb
wxyaHb» L 5 (%, a Takke Ha Jlyn Wkyn-my = (&7,
3HaMEHHUTOTO Qraocoha-KOHPYIMAHIIA AITOXU XaHb.

MapctBo YKyHIIAaHH HAXOAWIOCH TMOJ 3aMETHBIM
BIMSHUEM KOH(YLIMAHCKOTO YYEHHS, O YeM CBUACTEIbCT-
ByeT IMTaTa W3 YTEPSHHOrO (parMeHTa COYMHEHHS
«[Imaner  Cpakaroluxcsi LApCTBY», COXPAHUBIIAACA B
reorpadudeckom Tpyae 3moxu Cesepras CyH «3amnmcu o
Bcex 3emisix IlomHeGecHoH, coctaBneHHble B 3py Taii-
mun»  (Tat-nun xyano 10t ysu NFEFI0): «Onn
JIOOPOCOBECTHO CIICIOBAIN TPUHITUIIAM YEJIOBEKOITHOOHS
U CIIPaBEIMBOCTH, BBICOKO TOYHMTAIN KOH(]YIIHaHCKOE
YdeHHe U ¢ TIPEe3peHHeM OTHOCIIINCH K BOGHHBIMY. Ha To
K€ YKa3blBaeT W HANNWCh HA PUTYaIbHOM COCYIE,
HaJICHHOM B XOJIE€ apXeOJIOTHYECKUX PacKoOmok: «[Jlms
MpaBUTENS, BO-TIEPBBIX], CIy)XEHHE 3aKIouaeTca B
MPUBJICICHAN MYJAPEIOB, BO-BTOPHIX, B IIPHUBIICUCHHUN
Hapona... Ecmu cobupaTh BOKpyr cebs JOCTOMHBIX,
TOTJIa ¥ IPOCTOM HapoI MOUIET 3a TOOOI.

YuH-BaH, MpaBUTEIb apcTBa Yxkao, ObLT IEPBBIM,
KTO BBEIl MIPAKTUKY, 3a()UKCUPOBAHHYIO B BBIPAKCHUU:
«B xanate BapBapa CTpeJsTh W3 JIyKa, HE OCTaHaB-
JIUBas CBOETO CKaKyHa» . TeM camblM YIIMH-BaH HeE
TOJBKO 3HAYNTEIHHO YKPEIHI BOCHHYIO MOIIh CBOETO
apcTBa, HO M CIIOCOOCTBOBAN HM3MEHEHUIO TaKTHUKH
BeJleHHsI OOEBBIX JICUCTBUH — Tepexomy OT OOeBBIX
KOJIECHHUI[ K TOCIIOJICTBY OOCBOH KaBallepuu. 3aUMCT-
BOBaHHE OTOH TaKTUKU, OOBEKTHBHO TOBOpSA, CIIO-
COOCTBOBAJIO HMHTETPALMM KUTAWCKOW KyJIBTYpPHI C
STHUYECKUMH KyIbTYpaMH KOUYEBBIX HAPOJIOB.

Xaubaaus' 61 HAay4YHBIM LIEHTPOM, NPEEMHHUKOM
akanemuu Ll3ucs, neficTBoBaBIlel 10 3TOTO B LIAPCTBE
L. Wsae Jao 183 (ox. 370-290 rr. mo 1.3.)°, oxun
U3 KPYHNHEMIIUX IPEJBECTHUKOB IIKOJIBI JIErU3Ma,
TIOMYEPKUBANT 3HAYEHHME «BJIACTHOM CWIbD (wiu
(T.e. BIACTH TIPaBHTEI, CWIBI BIACTU. — [Ipum. nepe-
6004UKA.) W BEBIIBUHYI CIEIYIOIIee YTBEpKICHHUE:
«HemocraTtouHo OBITH MyJpPBIM, YTOOBI IOAYHHATH

[epeBon mo P.B. Barkuny: Ceima Llsab. McTopuueckue 3a-
nuck (LLlu ysu). T. 7 : nep. ¢ xur., npexuci. P. B. BsaTkuna,
komMeHT. P.B. Bsatkuna, A.P. Batkuna. M.: Boct. nut. PAH,
1996. C. 169. — IIpum. nepesoduuxa.

OO0pa3Hoe BeIpakeHHE, YKa3bIBaIOIee Ha METOJ] CTPEIbObl U3
JIyKa, TIPUHSATHINA Y KOYEBBIX HAPOMAOB, T.€. HA CKaKy. — [Ipum.
nepegoouuKd.

Xaupganp ¥R — cromuua KHsbkectBa Ukao AL B 9moxy
WkaHbro. — [Ipum. nepegooduuxa.

«bopmIoil croBape MO KHTaiickol (unocodum» mom pen.
Wxan [Jlaii-usHst naer cienyromue roapl xxu3nu uae lao:
395-315 rr. m0 H.3. Cwm.: Bonbmioit cinoBaps Mo KUTaHCKON
¢unocodpun / . pex. Yxan Jaii-usue. Hlanxaii: ey ay-
Oampimd, 2010. C.481. (¥ EAF % < 9L 323 & 2 %,
Fac ke daRAe, 2010, 7 481). — Ipum. nepesoduuxa.
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TUIYIIIOB, HO JOCTaTOYHO O0JIajaTh BIACTHOHN CHIIOH,
4TOOBl MOAUMHATE MyapenoB» («llsHp-13b» H T,
rmasa «Cuna u Mopanb», Boti 0o /). Tlozxe sTi
WJEU CTall pa3BUBATh XaHb P31-113bI.

Ha T'yucyns Jlyna Af\f (330-242 rr. 1o H.3.)
OKa3zajia BIHMSHUC KOHICIIWSA «UCIIPABICHUS HMEH)»
(worcon mun 1E44) Kondynms. B cBOMX 3HaMEHHTBIX
MapaJoKCaTbHBIX CYKICHUAX THIA «Oenas JIomaas He
nowane» (6ai ma ¢ou ma HIHIEEK) u B yuenun o
«pa3lenéHHOCTH TBEPAOTO M Oenoro» (mu yssaus 60
21X H) on paccMmaTpuBaji NpobIeMy pasrpaHHYEHHS
nousituii. [lpu momomuM KOHLEMIWK, Ha3BaHHON
«aTpubyTUBHOCTBIO Bewieh» (vorcu y &4), on uccne-
JIOBAJI COOTHOIICHUE MEXKy TIOHSITHEM H €ro COIepxkKa-
HueM. Tem cameiM ['yHcyHp JIyH cnocoGcTBOBan
Pa3BUTHIO TO3HABATEIHHOW METONOJIOTHH M JIOTHKH.
Tyucyns Jlyn u Xysii 1n 2 i, koTopeii BeLBHHYT
TE3HC O «COBIAJECHUH TOJOOHOTO W Pa3IUIHOTO» (X3
myn u IF5F), chopMupoBanu Ba KpyHHEHIIHX
HANpaBlIeHUs IKOIbl MMeH» (Mun ysa %K)
JOIUHBCKOTO TIEPHO/IA.

IOt Lluny [EEUW npusaniesxur BbicKashiBaHHE
«TISAS B TMPOINIOE M ONHPAsICh HA JIETONHCH BécHbl u
oceHu, CMOTpeTh B OyIymiee W MPUCTAIHHO H3y9aTh
HACTOSIIIEE», B KOTOPOM OH MPOJAEMOHCTPHPOBAT TCH-
JICHITUIO K MHTErPaIii «KOHQYITUAHCKOM MIKOIBD (drcy
ysa fFK) co «ukonoil [cow030B] MO BepTHKAIU U
ropu3oHTAIN» (Y3yH X3H Y35 YWERF).

Bo-BTopsix. Kyabrypa peruona Slun-Uikao B
KOHIle mepuona UskaHbro yHacjenoBaja, KpHUTH-
YeCKH MepPeocMbICINB, H MPUYMHOXKHJIA KYJIbTYpP-
HOe HacJienne JOMUHbCKOH IMOXH.

Croub-113b1 Hj 1 u3 XaHbIaHs (ok. 325-235 rr.
710 1.9.)° sBIsteTes Benmuaiimm GraocopoM-MaTepua-
JucToM KoHma oJnoxu WYxkanero. Haxomsdce Ha
MO3ULUSAX KOH(QYIIUAHCTBA, OH KPUTUIECKU OCMBICITHII
JAOCCKYIO HICI0, OTPaXKEHHYIO B BBIpaKeHHH «Jlao-
ITyts Gepet 3a obpazer; EctectBenHocTs» (Jao ¢a y3vl
acanwy 85 HPR), u BeiaBuHYN cBoO: «IlocpencTBOM
enuHeHuss Heba u 3emiu poXgaroTcs BCe BEIIH,
TIOCPEJICTBOM B3aUMOACUCTBUS uHb U SIH TIPOUCXOJST
Bee MeTamopo3e» («CroHb-13b»y Hjf, rmaBa «O
6raronpuctoiHocT», Jlu ayue L1€). Ou cuunran, 4ro
TJIaBHAs MPHYUHA MeTaMop(03 OTPEesIeTCsl B3aHMO-
JICHCTBUEM CHUJI UHb-AH. DJTa WJIes OKaszaja oIpee-
JICHHOC BIUSHHE HAa KJIACCHUYCCKHE KOMMEHTapHUH K
«Kuure Ilepemen». C omnHoit cTopoHBIl, CIOHB-L[3bI

® BonbImoit CJIOBaph MO KUTalCKoH (rocodun nox pea. Yxan
Jaii-usgHA  maer ciemyromme Aarthl  kM3HH  CIOHB-II3BL
ok. 313-238 rr. Cwm.: Bombmioil cnoBapbs IO KHTaHCKOI
¢unocopun / . pen. Uxan J[laii-aaue. [Hanxait: pmry
uyGanbum, 2010. C.488. (P E|fF % *x#& [iX & 1 %
Ak A d dRae, 2010. T 488). — Ipum. nepesoduuxa.
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oTCTamMBaJI  Te3UC  «aeictBusiM Heba  mpucymie
HOCTOSIHCTBO» (msAnb cun 10 wan NATH ¥, Tpakrar
«CroHp-11361», T1aBa «O Hebe», Tans ayus Kif), Tem
CaMbIM BIIEPBBIC B HCTOPUH KUTAHCKOH (ruiocoduu oH
OJTHO3HAYHO MpPU3HAT OOBEKTUBHYIO 3aKOHOMEPHOCTH
€CTEeCTBEHHOI'0 MpOoLecca U OTKA3aJCs OT KOHLEMIHH
npoBuaeHnanu3mMa. C Ipyroit CTOPOHbI, OH BBIIBHHYJ
uzaeto, koropas rnacwia: «[lo3HaB HebGecHoe mpeno-
npejieNieHre, ero [CaeayeT] UCIIoIb30BaThy (Udicy msiHb
Mmun 3p 1o uxcu HIRAFTIHZ). Tem cambiv CroHb-
136l MPU3HAJ, YTO YEIOBEYECTBO MOXET UrPaTh POJib
CYOBEKTHOTO aKTOpa M M3MEHATH caMy HPUPOIy. DTH
KOHIICTIIINH, CBSI3aHHBIC C OCMBICICHUEM OTHOIICHHH
Mmexny Hebom wm YenoBekoMm, okazanu TiyOoKoe
BJIMSHHE HA WICH, OTPaKEHHBIE B KOMMEHTATOPCKOM
kopryce k «Kuure Iepemen». CroHb-I[3bI HE TOJBKO
KOHCTATHPOBAJ, YTO YEIIOBEK M ECTECTBEHHBIH MHUP
HMEIOT EeIUHYI0 TMPHUPOLY, HO U MPU3HAT aKCHOJO-
THYCCKHH TPUOPUTET 4YeJOBEKa HaJ OCTaIbHBIM
(eHOMEHANBHBIM MHPOM. OTy HICH OTPa)kaeT ero
BbICKa3biBaHue: «Boja W OroHb HaJeleHbl MTHEBMOIA,
HO He W3HbI0. TpaBa U JepeBbs HAJCIEHBI KHU3HBIO,
HO HE 3HaHWeM. [ITHIBI U 3BEpH HAICICHBI 3HAHUEM,
HO HE JJOJDKHOW CIPaBeIMBOCTHIO. YenoBeK HaleneH
MHEBMO#, JKU3HBbIO, 3HAHUEM W €I JOJKHOW CIipa-
BEJTUBOCTBIO, TIO3TOMY SIBJSIETCS CAMBIM LICHHBIM B
Hoz[HeGeCHoﬁ»lo («CroHB-113b1» HiF, rmaBa «Pexum
[coBepmiennoro] npasutens», Ban uxcu Fifil]). Komn-
LEMIUs aKCHOJIOTUYECKON HEePapXUIHOCTH MHPO3/a-
Hus, BbIABUHYTas CIOHB-I3bI, IOMOTAeT HaM IIO-
HOBOMY HHTEPIPETHPOBATh SIUHCTBO MMMAaHEHTHOTO
U TPAHCUEHICHTHOTO B aKCHOJIOTHH YeloBeKa. Bhic-
mias IeHHOCTh aHTpornocdepsl Oblla maHa el oT
POXICHUSI U Pa3BUBAJIACh B XOA€ OECKOHEYHOW 3BO-
JIONUAU  €IUHOTO W  MHOTOJMKOTO  MHPO3IaHHS.
C onHO# CTOPOHBI, JIOIU, MOPOXKICHHBIC MPUPOIOH,
JOJDKHBL  00afaTh CO3HAHHEM, HMEHOIIMM TOT XKe
HCTOK, YTO U y APYTuX TBOpeHui mpupoxabl. C npyroi
K€ CTOPOHBI, JIFOH, 00JIaJAr0IINe CIIOCOOHOCTBIO K CO-
YYacTHIO M TpeoOpasyroiieil AesTeIbHOCTH, TaKKe
JOJDKHBL  00JajaTh TPAHCIECHACHTHBIM CO3HAHHEM,
MO3BOJISIOIIMM UM YIIYYIIaTh KaK €CTECTBEHHYIO IPHU-
poy, Tak U COOCTBeHHYIO HaTypy. Mcxons u3 3Toro,
MBI JIOJDKHBI [0-HOBOMY OIMPEIEIHTh MECTO, POJib U
(YHKIIMM 4YeloBEeKa B MHUPO3JAHWHU, M, PACCMaTpUBAas
KOHIICTIIIMIO «EAWHCTBA 4YEIOBEKA H  MPHPOIBIY,
npoitn Mexay Cowmod u  Xapubnoil ciemnoro
MTOKJIOHEHHS IPUPOJIC U AaHTPOIIOIICHTPU3MA.
CIOHB-1I3bI CUMTAJ, YTO y KaXKIOr0 W3 MpPEALIECT-
Byromux (unocopos — LIsue Jlao [HE, JTao-13e T,

10 epeon A.W. KoG3esa no: JyxoBHas kynpTypa Kuras: sH-
mika. B 51.T.1. ®unocopus / pen. M.JL. Turapenko,
A.U. Ko6G3eB, A.E. Jlykpsinos; UJIB. M. : Bocr. mut., 2006.
C. 415. — IIpum. nepegooduuxa.



Hait [[3auv0un, /[y FOubxys1i. I'1aBHBIA BEKTOP Pa3BUTHS KUTACKON HAIIMOHAIBHON KYJIBTYpPhI —
KOMILUIEKCHOE OOHOBIIEHHE ITOCPEACTBOM CHHTE3a (Ha MPUMeEpe KyJIbTyphl peruona SHp-UYxao)

Mo-13bt 52 F, Cyn Ligsins RHF, [onp By-xas HAH,
Xyoit Iu s, Ysxyan Usxoy H-JE — ects To, B yeM onm
«GpYM», U TO, B Y€M OHH «CIIeTIbD». B paszBuTHH 3TOTO
MoAXoAa B CBOGH KOHUEMIMU «OeCTpUCTPacTHOTO
TIO3HAHUS Yepe3 MYCTOTHOE eIUHEHUe» (crou u 3p Y3uH
KZ5 M &) OH roBOpUI O HEOOXOMMMOCTH «OCBOOOIK-
JeHUsT OT 3a0myxneHuit» (Tpakrar «OcBOOOXKIEHHE OT
3a0myxaenuity, I[fze 6u fifik{), 00o6mMB pasBuTHE
THOCEOJIOTHH 1 JIOTHKH B TOIMHBCKOM KuTae.

B monmurtiueckoi cdepe CroHB-II3BI paTOBAl 3a CO-
yeTaHue «OnaronpuctoiHocTH» (1 L) ¢ «3akoHOM» (ha
¥£) W BBICTymam 3a COCYHIECTBOBaHHE 3AKOHHOTO
npasurens (ean T.) ¢ y3ypnatopom-reremonoM (6a #5).
MOXHO cKa3aTh, YTO OH MOJNOXWJI HAYal0 TOJHTHKA
KuTalickoro ¢eonanusma. B ucropun koH]ynmaHcTBa
CIoHB-11361 TBOPHJI HOBOE, HCIIOJIB3YS Jy4IIHe JOCTH-
YKEHHS CBOHX TIPEAIICCTBEHHUKOB, M OBUT BaKHEHITNM B
PSIOy T€X MBICITHUTENEH, KOTOPEIE MPOIODKAIH TPa LA
MOYUTACMBIX KOH(YIMAHI[AMH TEKCTOB «Kunru
Ilecen», «Kuuru ucropum», KHUr O puryaine, «Kuuru
IIepemen» n neronmcu «BeCHBI M OCEHMY.

Ban Wkyn VEH, xuBumii B osmoxy Llua',
ykaspiBal: «bmaromapst mmenHo Crons Iluny (T.e.
Croub-113b1. — [Ipum. nepegoduuka.) MWeECTh UCKYCCTB
(T.e. LIECTH KIIACCHYECKUX TEKCTOB, C(HOPMHUPOBABIIHX
KOH(YLIMAHCKUH KaHOH. Ipum. nepesoduuxa.)
MepealoTcsl A0 Hallero BpeMeHH. WKOYy-TYH HX
Hanucal, Kondynwmii ux vicronkosan, a yueHUKH CIOHb
[{uHa ux mepenaBaiyu U3 IMOKOJICHUS B IIOKOJICHHEY.

Takue yuenuku Croub-13bl, Kak YWkan Ilan K4,
®y Io-60 ¥FAH, Mao Xom B, a Takke UX
yuenuku — Jlo Izs0 XIAE, 1za U B, Xaus Wn
WL Mao Yan BE, Mou Cu Fii, Jlyn WkyH-my
#HPEF, Cao Bawm-wku L2, Kyan Xom [Ef,
SIBIIAIOTCS  BOKHEHIIMMHU TIPEACTABUTENSAMU  KOHQY-
nuMaHCcKoW mikojibsl mepuona lluab-Xanb. Ux Quio-
cockre Maen W MONMTHYECKAsl MPAKTUKA OKa3bIBAIN
CYIIECTBEHHOE BIHMSHHE HA JKU3Hb KHUTAaHCKOTO
ofmmiecTBa Ha MPOTSHKEHUH Oojiee IBYX THICAY JIET.
CootBercTBeHHO CHOHB-I[3bI KPUTHUYECKHU MTPOAHATU3H-
poBall W O0OOIIWI WIEH JOIUHLCKOW (QUIOCOPHH.
Kpome Toro, ero mesTenmbHOCTh 3HAMEHYET COOOH
Ha4yajo0 WHHOBAI[MOHHOTO TMpolecca OOHOBJICHUS
¢mnocoduu u KynbTypsl Kutas snoxu ¢eonanmzma.

Yacrs |1

B-tperbnx. B 3mnoxy Iunb-Xanb KyJabTypa
peruoHa Slup-U:kao oT/IMYaAIACH HOBLIMH YePTaMHU,
KOTOpPbIE MOAYEePKUBAJIU €e CIIOCOOHOCTH K CUHTE3Y
1 HHTerpamnmm.

! Ban Uskyn (1745-1794) — BAIHBI IpeCTaBATENh SIHIKOYCKOR
IIKOJTBI KOH(YIMAHCKIX YUYECHBIX-KHIDKHUKOB (TpoB. LI3sHCY).
Cwm.: Bombiioii crmoBapb MO KHTaHCcKoW (umocoduu/ TIL. pen.
Uxan  Jladi-asane. C. 585, (P E|F % < 7f L [ & 2 %,
sk agxd 21RAL,2010. T 585). — Ipum. nepesoouuxa.
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Bo-niepBbIX, OHa coxpaHsia U TpaHCIMpPOBaJa Bax-
HEHIlINe HIEH KUTAalCKOM HAlMOHAIBHON KyJIBTYpPBL
Bo-BTOpBIX, OHa OTHOCHJIACh K KOH(YLHAHCTBY KaK K
KOHCTUTYHPYIOIIEH OCHOBE KUTANCKOM HAIIMOHATBHOU
KyJlbTypbl. B-TpeTbux, OHa HWHTerpupoBaja B CBOHU
COCTaB HOBBIE KYJbTYPHbIE PECYpPCHI, KOTOPBIE YCIIEI-
HO COCYIIECTBOBAIM BMECTE C KOH(PYITHAHCTBOM.

[Mocne toro, kak Lunp lu-xyan o6venunun Ku-
Tal, MCIOJB3Ys HACOJOTHIO JIETU3MA, YacTh KUTeleh
peruoHa SIHb-Ukao ObLIa BRIHYKICHA TIEPECEIUTHCS B
o6nacts Illy, a gacTs Hanuia yoexuine Ha Kopeiickom
MOJIyOCTPOBE. DTO OKA3aJo CBOE OJIarOTBOPHOE BIHS-
HUE Ha DHKOHOMHMYECKOE M KYJIbTYPHOE pa3BUTHE
crpanbl. Hanpumep, npeacrasutenu poxa Ysko (G n
To Lizyn 5f%\ npunecnu B roro-samagssie 001acTH
Kuras TexHoJOTHIO 00pabOTKH XkKelle3a, OHU «CO3aJIN
MIPOMBICIIBI IO 00paboTKe Kene3a, U MX OOrarcTBO CpaB-
Hsnock ¢ OorarctBoM KHss» (ChiMa Llsme 7] ZhiT,
Uctopwueckue 3amvcku, [y ysu S£it, tmasa «O top-
ropie W pemecnax», Xouwocu neuwrcyans GIIEIE).
Llunsckuii  remepan Yxao To #XfE, ypoxkenen
Wkonpanaa (coBp. ye3m WkdHAWMH MpoB. X309i),
BKJIFOYMJI B COCTaB KHUTAHCKOW HMMIIEPUU FOKHBIE pe-
THOHBI M CTajJ OCYLIECTBIIATH HOBYIO HallMOHAJIbHYIO
MOJINTUKY, OTPA’KEHHYIO B JIO3YHI'€ «XaHbLIbI U HAPOIbI
1okHOro mapctBa KO3 — 310 onmHa cembsi». [lnemena
709, HACEJSBILUE ATY TEPPUTOPUIO, CTAJIM BakKHEHIIEH
COCTaBHOM YaCThIO KHUTAWCKOM Harmu. BmecTe ¢ Tem
LMHBCKUE BIIACTH TEPECEeNWI 3HAYUTENBHOE YHCIIO
JKUTENEH LIeHTpaIbHbIX PETUOHOB CTPAHbI Ha CEBEPHBIE
pyOeXu wuMIepuH JUIsl OXpaHbl TPAHUILl U CTPOU-
TeJIbCTBa Benukol KUTaWCKOM cTeHbl. ITO crocobcT-
BOBAJIO HE TOJIBKO Pa3BUTHIO OKPAaUHHBIX TEPPUTOPUI
napctea SIHb, HO U MEXITHUYECKOH MHTETpalMU B
nesnoMm. Oanako Biactu LlMHB cTamu mMpoBOAMTH jec-
MOTUYECKYI0 KYJIBTYPHYIO MOJUTHKY, OHU «COKUIalld
[xoH(yIMaHCKHe] KHUTH W 3aKamblBAIH  SKHBHEM
KOH(YIIMAHCKUX YUCHBIX», PYKOBOJCTBYSCH, KaK CKa-
3aHO B «Mcropuyeckux 3anuckax» (riaaBa «OCHOBHbBIE
samucu [o pestausx] uue [u-xyanay, uno-wu-xyan
Gonbysu ZHUAEARYL), ykazaHuAMM «CKUTaTh BCe
3aMucH, KpoMe IMHBCKUX aHHAIOB», W MYOJIWYHO
Ka3HUTb Ha IUIOLIAAN «BCEX, KTO OCMEIHUTCS TOJIKOBAThH
o “Kuure Ilecen” u “Kuwmre I/ICTOpI/II/I”»lZ. B Takwmx
YCIIOBUSIX AUCKYCCHH MEXIY Pa3HBIMHU (PHIOCO(MCKUMHU
LIKOJIAaMH TIPEKPaTHIIUCh, a CBOOOJHOMY OBITOBAHUIO
YYSHHUU pa3IMYHBIX MBICIUTENEH OBLT MOI0KEH KOHETI.

B Hauane npaBneHus umnepun XaHb «ydeHHE
Xyan-nu u Jlao-13s» (Xyan-Jlao usxcu cios ¥ 2 %)
Hanuio ONarompusiTHyr0 IIOYBY B cpele TeX, KTO

12 [Tepeson P.B. Barkuna no: Ceimva Lsnb. McTtopuyeckue 3amicku
(v ysu). T.2: mep. ¢ kur. U komment. P.B.Bsrtkuna u
B.C. Tackuna. M.: Hayka, 1975. C. 77. — Ilpum. nepegoouuxa.
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CIICIOBANl MIPAKTHKAM «IIECTOBAHUS KU3HU» (ClOsH
woncu IWFEAR). D10 yuenue, omnako, 6bL10 Gecro-
JIE3HBIM JIJIsl TOCYIAPCTBEHHOW MOJUTHKUA M BOCHHOTO
nena. IlpaButenu wumMnepun XaHp >KaKOAIA HOBOM
UICOJIOTHH, YTO IMOCTEIIEHHO MPUBEIIO K BO3POKICHHIO
KOH(YIIHaHCTBA.

Ily Cynb-Tyn #{f)H, ®uBumii B Havane Ipas-
JeHust oma XaHb, pa3pabaThiBal TOCYIapCTBCHHBIHN
putyan, a JIy Iza [ u Lza U T71H unTerpupoBaiu
JIA0CCKUe WleH B KOHQYIMAaHCKOE y4YeHHe, COXpaHsis
3a TOCJIeJHUM MPUOPHUTETHOE 3HaueHUe. TeM He MeHee
JIBYMsI KPYIHEHIIMMHU CTONMAMU KOHQYIMAHCTBA B
3TOT Mepuos cTanu XoIBsHbckuil npunn Jio Jlp X1 {f
u Jyn Wxyn-my EMEF, ypoxenen obmactu
I'yandyanp (foro-zamag CcoOBp. ye3ga XOHIIYALBZHH
npos. X3601). Kpome toro, Xans Un 8522, ypoxenen
napcTBa SIHb, CTal OCHOBATEJEM INKOJIBI TOJKOBAHHMS

«Kuaurn  Tlecen», 3ammMcaHHOM  «COBPEMEHHBIMHU
3HaKaMH». OTO  HampaBIeHWE  KOH(YIHMAHCKOU
9K3ere3bl OBUIO HAa3BaHO B €ro 4YecTb «IIKOJION

tonkoBanus “Kuuru Ilecen” ydenoro Xaus» (Xans wu
cioonaii #5757 UK). Xane VH paccmarpuBan KoHQy-
[HAHCTBO KaK OCHOBY, KOTOPYIO OH JOMOJIHUI UJECSIMU
«ydyeHuss XyaH-mu u Jlao-u3e». OH Takke ObLI
6onpmmM 3HaTokoM «Kuuru [lepemeny». BonpmmHCTBO
yuensIx usydanu «Kuury Ilecen» u «Kuury Ilepemen»
IO €r0 TOJIKOBAHUSIM.

Mao Xon £, um Crapumii kusss Mao ([Ja Mao-
ayn KEZR), B Hauane NpaBIeHUs HMIEpUH XaHb
OBJafieBal HaykamMH B XOIRSHE M OCHOBAN IIKOIY
tonkoBanus «Kuuru Ilecen», TEeKCT KOTOpOH ObLT
3anMcaH JIpeBHUMH 3HakaMu. OH mepesasl 3TOT CIMCOK
«Kuuru Ilecen» Mao Yany EE, wm Mianmemy KHs310
Mao (Cso Mao-eyn /NE7Y), KoTOpoMy ObLIT HOKAIOBaH
tutyn spyaura (6o-ww 1#1-) npu Xouzsusckom npunie.
TakuM 00pa3oM, HCTOKM OOCHX IIIKOJI TOJKOBAHHMS
«Knuru Ilecen» — u Xanp MHa, 1 Mao XoHa — OepyT
Ha4aJo Ha TEPPUTOpHH peruoHa JAHp-Uxao.

[Ipenmocbutkoii  BO3pOXKACHUSA  KOH(YIIHAHCTBA
cTajio oOHapyXECHUE U MOCIeIyIoIee PeJaKTUPOBAaHHUE
CIIMICKOB KJIACCUYECKHUX TEKCTOB, TOYHTAEMBIX KOH(Y-
HUAHCKOM mmKoJoil. JlomkHocTe «@pyautra B Ildatu
Knaccuueckux Kuurax» (Y-ysun 6Go-wu HA4ZTEHT),
VUpPESXKJCHHAss XaHbCKUM HMIEpaTopoM Y-Iu, B
OOJIBIIEH CTETIEHU OmMHpatach Ha KOH(YIUAHCKUE
KHUTH, 3aIIMCAaHHBIC «COBPEMEHHBIMH 3HaKaMm». Tekc-
THI JK€, 3aMCaHHBIEC «IPEBHUMH 3HAKAMH», B CBOEM
OOJIBIIMHCTBE CBSI3aHBI C HAXOIKaMH, OOHapyKeH-
ueivu Jlyrynckum npuniem 78 F (re. Jio HOem

KR — Ipum. nepesoduuxa) B ctene noma Kondyuus,
a TaKKe C JOUMHBCKUMH «IOOPHIMH KHUTaMW» (UlaHb
wy 1), koropble cobpan XouzsHbckuit npunl Jlo
H>. B 155 r. 1o H.3. xaHbckuil ummneparop L[3uH-nu
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noxxanoBai JIto J[3 tutyn XsU3sHBCKOTO MPHUHIA, U OH
orctpoua cebe ropon Jruwsn (coBp. yes3m CAHBCIHB
npoB. X309#). Yuurenem XoIBIHbCKOrO MPHHIA ObUT
koHpyuuanen Boit Bans T12E. B «Mcropun [panHeii]
Xaub» («Xanb my» Y45, rmasa «Xouzsap CaHb-BaH
J> wkyaus» 0 (AR EfE(T) ckasano: «Ou cosep-
MICHCTBOBAJICA B YUCHHH, JIFOOWIT JPEBHOCTD, B peaib-
HBIX (akTax WCKal WCTUHY..., IIOCTUTA] Oiaro-
MPUCTOUHOCTH M MY3BIKY...». «McTopust [nuHacTuu]
Cyit» («Cyii my» F&4), rmasa «Onucanue knaccuuec-
KAX KHAT u [mpoueil] murepatypbl», IL[sun ysu
ycu-225E ) ormeuaer: «OH MOOWI JIPEBHOCTH H
HaXOJWJI PAJOCTh B YUSHUH, BHIMCKUBAI U COOMPAT TO,
9TO OCTANOCh [OT JApeBHUX KHUT|». 3a 20 ¢ nuimHuM
neT Xd2IBSHBCKUM NpUHII coOpal MHOTO JAPEBHUX
TEKCTOB, B ToM uucie — «Uxoy ryaus» Fil'H, «lllan
wy» M4, «JIn muy FLid, «Moe-1se» 7T, «Cso
wuny F 4, «Jlao-3ey Zf, «Kuury o BoiiHe»
Coeiva Xan-1310a 7] % H. u npyrue counnenns. On
moctpowa aBopernr Comueunoro 1Berka (JKuxyaeyn
HAE'=, ma Tep. coep. r.Boroy), pe3umeHUMIO IO
HaszBaHueM «lIpusbiBato mocroitHenmx» (Yorcaocarn-
eyany FHYXYE), mocturan M pacmpocTpaHAI «IIecTb
HCKYCCTBY» (T.€. TEKCTbl KOH(PYIUAHCKOW KIACCUKU. —
Ipum. nepesoduura.), yIpeausi I0KHOCTh IPYAUTA B
no3Hanun «Kuamrm Ilecen» m neromucu «BécHBI u
OCEHW». YYeHbIe-KOH(YITHAHIIBI CO BCETO TMOIYyOCTPO-
Ba lllaHpAyH MOYMTANIM €r0 M CJIENOBATU 32 HUM.
«Crapple KHUTH JOIWHBCKOW DJIIOXH, 3alMCaHHBIC
JIPEBHUMH 3HaKaMm», KOTOpble XOJIB3SHbCKUM MPUHII
NpUBEN B TIOPSNOK M OTPEJAKTHPOBAJ, SBISIOTCS
Ba)KHEUIITUM MMHCHMEHHBIM HacJIeIHEM IITKOJBI «KAaHO-
HOBEJICHUSI JPEBHUX 3HAKOBY». MHTeHImS XAI3SHBC-
KOTO TIPWHIIA, YIIOMSIHYTasi B UICTOYHUKE, — «B (pakTax
WCKaTh UCTHHY» — OKazaja Tiy0odaifiliee BO3ACHCTBUE
Ha JIEUTMOTUB KWTaWCKOTO HAIIMOHAIBHOrO ayxa. Ee
BIIMSIHME MBI BUJMM HE TOJNBKO B TEKCTaX TOH MOPHI —
Harnpumep, B «Kuure Ilecen» niu B neronucu «BEcHbI
W OCEHW», HO M Ha CTATE, TIOJTHATOM IPEICTABUTEIISIMHU
00pa30BaHHOM UTH B Tocieayromue smoxu. Cpeau
MOCTIeIHUX, K TpUMepy, ObUIM TaKue CIEIUAIUCTH B
00J1aCTH TPAJAUIIMOHHOMN TEKCTOJIOTHH, XKHUBIIIHAE B TOIBI
npasnenuss wumnepun [uu, xak Lguap [laii-cuHb
FE KT, Hait Wxons 8=, Ban Wxyn VEH, Xyn Jlau-

wu YT, Kyans HOans BTJC u muorue apyrue.

Kaxneiif w3 HUX cClemoBal TNPHHIMIY «B (hakrax
HCKATh UCTUHY».

B 1938 1. Mao LI33-ayH Taxke BBIABHHYIN JIO3YHT
«B (pakTax WCKaTh HCTHUHY», a B 1941r. B crarse
«[epectpouts Hamry yueOy» ([auysao omIHbLOD
croocu BUEFRATHIFS]) ueTko 0OBACHUI €ro CMBICI:
«“@akTel” — 3TO Bech (hEHOMEHAIBLHBI MUP B MOJYyCE
ero 00beKTUBHOTO ObITHS. “VcTHHA” — 3TO IMMaHEHT-



Hait [[3auv0un, /[y FOubxys1i. I'1aBHBIA BEKTOP Pa3BUTHS KUTACKON HAIIMOHAIBHON KYJIBTYpPhI —
KOMILUIEKCHOE OOHOBIIEHHE ITOCPEACTBOM CHHTE3a (Ha MPUMeEpe KyJIbTyphl peruona SHp-UYxao)

HbI€ CBSI3U OOBEKTHBHO CYIICCTBYIOIIUX (HEHOMEHOB.
I'maron >xe “UckaTh”’ yKa3blBaCT HAa HAIIM Hay4HbIE
nouckm». Tem cambpiM Mao L[33-ayH odunuansHO yT-
BEpIWJI YCTaHOBKY «B (paKTaXx MCKAaTh HCTHHY» B Ka-
YECTBE IIyTEBOAHOU HICOJOTUYECKON JTMHUHM, KOTOPOH
JOJDKHBI PYKOBOJICTBOBATbCA KOMMYHHUCTHI Kutas.
Nyu Wxyn-mry (179-104 rr. 10 H.3.), BBLIAIOIIAACS
MPEICTaBUTENh KOH(YIIMAHCKON MBICITH 3MO0XH XaHb,
WIM, KaK €ro Ha3blBaM, «IJaBa BCEX [XaHBCKHUX]
KOH(yLIHAHIIEBY», ObUI OCHOBOIOJIOXHUKOM TEOPUHU U
UIEO0JOTMH LEHTPAJIU30BaHHOW BIACTH MOHapXxa He
TOJIbKO HMIlEpUM XaHb, HO M Bcero (eoqalbHOTO
Kurast B memom. OH co3man 0OHOBICHHOE KOHGY-
LIMAHCTBO, MCIIOJIb3Ysl B KauecTBE OCHOBBI YYEHUE
Kongyuus wm oboramas ero wuaeidHbIM HacieaueM
HaTypdHI0cO(OB, IETHCTOB, MOUCTOB (MO Y35 B2 %K) N
HOMUHATUCTOB (Mur y3a % 5K). Takum o6pa3oM, OH
OCYILIECTBMIJI IEPBOE KOMIUIEKCHOE, CHHTE3UpYIollee
oOHoBieHUEe ¢unocopun u KyabTypel Kuras. On
CO3/1aJ MUCTHKO-TENEOJOTMYECKOE YUCHHUE O B3auMO-
neiicteun HebGa m YenoBeka (msub o#coHb 2amb uH
R NIER), B KOTOPOM aTpUOyTUPOBAT MHUP IIPHPOJILI
MOpaJibl0 ¥ HPABCTBEHHOCTBIO, a COLUYM HAaJeI
TEOJIOTHYECKMMH CMBbIcTIaMu. DEeHOMEHAIbHBIN MUAP OH
paccMmarpuBall Kak CyMMY OOBEKTOB, KOTOPBIE MPUBO-
JUT K TapMOHMH «HeOecHass BOIS» (mamb u Kis).
PaccmatpuBast Hebo u Yenoseka B kauecTBe (heHOME-
HOB OJHOTO pOAA, OH HAAENIMI 4YeJIOBEKa MCKIIO-
YUTEIbHON LEHHOCTBIO, yTBEpXKAas, 4ro «YemoBek
obperaer cBoro cyasby ot Heba u Tem cambIM
OTNIMYAeTCsl OT BceX JHpyrux cymectBy («Mcropus
[panneii] Xawwb», Xawe wy N5, I'maBa «Kusne-
omucanne  Ayn  Wxyd-my», yn  Yorcyn-ury
worcyans E P EE). Yuenne Jlym UkyH-my crano
HOBBIM JTamoM B PAa3BUTUU JOUWHBCKOW KOHQY-
[UAHCKOW «UIEOJIOTHH OJIaTOCOCTOSIHHSL  HapoIay»
(Munvbomb coican RAEAE) u akcnonoruu. Onupasics
Ha OPUHIIMI «BETMKOTO eaMHeHus» (0a u myn KN—4)
n3 geronucu «BécHel m oceHm», dyH UWxyH-my
ykazan, 49ro «Bce Te [dumocodsr], KoTOpsIe HE
mocBsimanu  cebs  [u3ydeHuro] TekcToB  KOH(Y-
[HAHCKOW KiaccWku W ydeHus: KoHdymwms, moryowmn
ceoit J{ao-ITyte» (Tam sxe). Takoil MOIXOM MOJTYUHIT
0J100peHre XaHbCKOTO umreparopa Y-mu. Jyn UxyH-
Uy OpeUIoKUI HMMIIEpaTopy «U3rHaTh MPEJCTaBU-
Tesei cra GUIOCO(CKUX KON U OJIaroroBeTh JIMIIb
nepexn yaenneM Kondymmsy. [Ipennoxxenne mosyanio
BEICOUaifIiee omo0peHre, TeM caMbIM OBbLTa 3aBEpIICHA
UJeoJornyecKas YHU(PHUKAIWs, KOTOPYIO Hadal, HO He
noen o koHma [lwep Iu-xyan. KondyuwmaHcTBO,
KOTOpoe€ B 310Xy UkaHbro ObUIO BCETO JIMILb OJHON U3
«cTa GrI0cO(CKUX MIKOID), B AOXY XaHb CTapaHUSIMHU
HAyr WxyH-Iy 000TaTHIOCH HISSIMH «IIKOIBI [laoy,
OBLIO JOTOJHEHO KOHIICTIIIUSIMY JIETHCTOB M BO3BEIICHO
B paHT BeIyIIeH WACONOTHH WiH O(QUIIHATEHOTO TOCy-
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napcTBeHHOTO yueHus. OOHOBIIGHHOE KOH(YIIMAHCKOE
YUCHHE KapJUHAIBHO H3MEHWIO (PYHIAMEHTATBHYIO
APXUTCKTOHUKY KHTAHCKOW HUICOJIOTHH U KYJIBTYpPBI, U
chepa KHTAHCKOW MBICIH BCTYIHJIA B 3py KOHPY-
UAHOIICHTPU3MA.

Odyr WKyH-ITy HEepecMOTpeN KOHLEMIHUID «TpeX
ycToeB» (canv 2an —#), paHHUI BapHaHT KOTOPOM
ObU1 3auKcHUpoOBaH emie B Tpaktarte «WUKyaH-13bI»,
WCTOJIB30BaB UJICI0 O TPEHMYIIECTBE CHIIBI sIH HAJ
cuinon uub. Kpome Toro, ommpasich Ha KOHIEIIHIO
V-cun AT ([ate cruxuii, wm [Iath mepBodnemMen-
TOB), OH BKJIFOUMJI B YHCJIO «IISATH MOCTOSHCTB» (y uaH
11 kateropun KoH(YIHAHCKOM STUKH: «4elOBEKO-
mobue» (xcons 17), cnpasemymsocts (1 ), Gmaro-
npucroitnocts  (mu fL), mympocts (worcu ) n
BepHOCTh (cunv 7). C 5TOro MOMEHTa KOHIIENIHUS
«TpeX YCTOEB W IIATH IOCTOSIHCTBY (caHb 2aHn y 4au
—YNFE) crana OCHOBONIOJNArAOMIUM MPMHIUIIOM
KHTafCKOro (eoanbHOro abCoMI0TU3MA U CTPYKTYPO-
oOpa3yroniel mapaaurMou, OINpeaeysroIIeH OTHOIIe-
HUsA B commyme. OOHOBJICHHOE KOH(YIIMAHCTBO HE
TOJBKO 3alIHINaN0 a0CONIOTHYIO BJIACTh MOHapXa B
MOJINTUYECKON M BOCHHOM cepax, HO U CTPEMUIIOCH,
HCTIONB3YSI TCOJIOTUIECKIE aKIIEHTYalllH, OTPaHIHIUTh
OCCKOHTPOJILHOE PACHIMPEHUE BJIACTH IPABUTEIS.
HmnepatnBoM OOHOBJIEHHOTO KOH(YIIMAHCKOTO yde-
HUS CTaJl0 HE TONBKO TpeOOBaHWE «BBICOKO UTHTH
MoHapxa» (ysymb ysiono ), HO W npUHIMI
«LIEHUTH TIPOCTOi Hapoay (uoicyn munb FIX).

Jyn WxyH-11y HacTauBaja Ha TOM, YTO B CTpaTeruu
VIpaBICHUST TOCYIapCTBOM HEOOXOAWMO COYeTaTh
TMPUHIUIIBI TOOIIPCHUSA U HaKa3aHUs, a TaKKE UCIO0JIb-
30BaTh KOHIICMIIUIO «IOOPOJCTEIBHOIO IPABICHUS
(02 uxcu fHEJR) (T.e. TEpPEBOCIUTHIBATH HAPOA C
MIOMOIIBIO HPABCTBEHHON J0OPOAETENN NPaBUTENS. —
Ipum. nepegoduuxa.). ITO ChIrpalio O3UTUBHYIO POITb
Ui OPMHUPOBAHUS TOJMTHYECKON CTaOMILHOCTH W
BEJIMKOTO eauHeHus (eonanpHOoro obmectsa. JlyH
WKyH-IITy, KpOME TOTO, SBISACTCS BBITAIOIIUMCS
niegaroroM. OHUM U3 ero yuyeHukoB Obul1 ChiMa L{sHB
W) LT, BimsHME KOTOPOrO Ha pa3BUTHE KHUTAMCKOI
HCTOpUOTpapHH TPYIHO ITEPESOLICHHUTE.

Cnenyer, omHako, oTMeTutbh, 4to [yH WkyH-mry
UCIIOJIb30Ba HICH0 OOXKECTBEHHOW BJIACTH JUISL TOTO,
9TOOBI OTCTaWBATh KOHIICTIIIHIO «TPEX YCTOEB», a €ro
YUCHHE O B3aMMOBIWSHHU Ipyr Ha apyra Heba wu
Yenoseka (manv orconv eans un KNIEKN) ouens
CKOpPO COCIMHHUIIOCH C CYCBEPHSIMH H3 IMPOPOUECKHIX
kHUT (wonb 6ou 1#i4F). TlocteneHHO OHO BCE Goublie 1
OOJIbIlIE TIPEBPAIAIOCh B IIYTHI U OKOBBI, CKOBBI-
BAIOIME HAPOJHBIC MACChl, ¥ CEPhE3HO MPEISITCTBO-
BajJoO 3J0POBOMY pAa3BUTHIO KHTaWCKOTO OOIecTBa.
Uro KacaeTcss COOTHOLICHHS CBOOOIBI HICOJIOTH-
YECKHUX JII/ICKYCCI/Iﬁ C Tpe6OBaHI/IeM HU3TrHAHUS MBICIIN-
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TeJIel, He OTHOCAIIMXCS K KOH(QYIHMAHCKOW IIKOJE, H
COOTHOULICHUS TMOJUTUYECKOTO €IHUHCTBA U CBOOOIBI
HAay4yHOTO TBOPYECTBa, TO OHM Ha JOJNroe BpeMs
3aKPENWINCh B KaUeCTBE Ba)KHEHIIHUX TEM, KOTOPHIMU
3aHUMAJIUCh KUTalCK1e HHTEIUIEKTYaIbl.

Yacrts 111

B-uerBepThix. Kynabrypa pernona Slub-Umxkao B
NepHol ¢ KOHIA mpasJjieHus uMmnepuu Bocrouynas
XaHb ¥ 10 KOHIIA IPaBJIeHus1 nMnepun Tan siBJIsiIa
co00ii HOBBINH HAEHHBINH JaHAIIAPT, B KOTOPOM
COCYLIECTBOBAIM M KOHKYPHPOBAJIU Mex1y co0oi
KOH(YUIHMAHCTBO, OYUIU3M U 1a0CU3M.

B xonue npasnenus umnepuu Boctounas Xaunb Jly
Wkn FifiE, ypoxenen ®anbsHa (coBp. I. UKOWKOy B
npoB. X902if), MpocnaBWiICs Kak KOHQYLHAHCKHUit
yueHbld. Ero kuctu nmpuHamiexar counHeHus «Kuura
HCTOpUM C pPa3OWBKON Ha ThaBel»y ([llan wy uscan
ysioti WF5FA]) n «Tpu KHUTM 0 GIAaronpUCTORHOCTH
¢ oObscHeHussMu u T1ioccamMu» (Canvb au yse 2y
—ALM#it). B nepumon, HaseBaeMblii  CeBepHBIMH

munactusmu (626 uao ALHA), xomdymmanctBo He
TONBKO YHACIEIOBAJIO TPAIUINU XAaHBCKOHM SK3Ere3bl,
HO ¥ 4epmajo HOBBIE HICH KaK B «y4CHHUH O
COKPOBEHHOM» (ctoans cio9 %), Tak H B
OyILIMICKOM MBICIIH, JEMOHCTPHUPYS TCHICHIUIO K
HWHTETpaINU BCEX TPEX MUICOIOTHH.

Jy lLsum-loit  fAEc#Y, nortomox Jly  Usxw,
MCTONB30BAl HUJAEH KOH(YIHMAHCTBA, [AOCH3Ma U
Oymmu3Ma TpH OOBSICHEHHW TaKMX COYMHEHWH, Kak
«JIyup 10i» 1B1E, «Uxoyckas [kuura] Ilepemen»
Ji 5, «Knura ucropum» H$), «Kuura o celHOBHEMH
MOYTHTENFHOCTHY 2444, «Kuura Ilecen» i,
neronuch «BécHpl M oceHm» U «lI30 wWwKyaHB»
FEH R AE, a Takoke «J1ao-131» & T

B romer mpaBnenms munHactuum CeBepHas Boif
OOJIBPIMUHCTBO KOH(YIHAHICB B pervoHe SHb-Ukao
OBUTH BBIXOIIIAMHU W3 TpocToro Haponma. OHHM THTATH
J000Bh K HayKaM M IEHWIH CaMOCTOSTEIBHOCTh MPU
M3yYCHUH KITACCHUYECKHUX TeKCTOB. Hampumep, B passe-
ne «[IpeaucinoBue K )KNU3HEONMUCAHUIO KOH(PYITHAHCKUX
yueHbIx» (Ky-nmuno uicyans cioi M%) nz «Mcro-
pun Cesepnoit Lu» (Boti Lu wy 1L754) ormeueno:
«3unarokn “Kuwmrm Ilecen” B cBoeM OONBIIMHCTBE
SIBIISIIOTCS yYEHUKaMH ceBepoBaiickoro JIo CsHp-wxH
X|EkZ w3 Bonmua». OTMeruMm, uTo rocmoiuH JIo
TOJIKOBaJ KOH(DYIIHAHCKUE KHUTH «COBCEM HE TakK, Kak
5T0 GbLIO MPUHATO panbine». CroH AHb-IH AEZAE
riy0oKo TpoHMK B cMbichn «Tpex kHur o Omaro-
npuctoitnocti» (Canv 1u—4L), cunresupys nomxomst
CEBEPHBIX M FOKHBIX IIKOJI KOMMEHTHUpOBaHUA. Ero
yuenukn — Jlro Uxo X w3 Cunpmy (coBp. yesn
Ucsaus npos. X2065i1) u Jlro Croans XIJ/% u3 ropona
[[3unusn B Xomssae (coBp. ye3n CSHBCSIHB MPOB.
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X902#) — cocraBmiu «TonkoBanue cwbiciaa Ilatu-
kawxus» (V ysun wy u F.28238 ). Dto counnenue
TaKXKe HeceT Ha cebe OTIeYaTOK COSAMHEHUS FOXKHBIX
U CEBEPHBIX TPAIHULII KAHOHOBEICHUS.

Cpenu CrenuanucToB B KOH(QYIIMAHCKUX TEKCTaX
snoxu TaH Haubojee penpe3eHTAaTUBHBIM SIBISETCS
Kyn Un-ma FLFEX w3 ropoma Xommyii ob6nactu
WNuxoy. OH cocraBun cobpanue «VCTHHHBIH CMBICI
[srukamwkusy (V ysun wicon u T1L441E ), kotopoe
BKJIIOYAaeT ciaenyrome counHeHus::  «VcTuHHBIN
cmbict Wxoyckoii [kuuru] Tlepemen» (Yorcoy u uoicon
u }%%IE}Z), «HctuaHbll cMbicn KHurm ucropum»
(Ilan wy uxcon u MFHIEN), «CTMHHBIH CMBICT
Kuurn Tecen» (Mao wwu wicon u BiFIE ),
«UctunHbll cMmbicn 3amuceit o putyane» (Jlu y3u
uncon u FLICIE X)), «/CTUHHBIA CMBICH JIETONMCH
"Bécubl 1 oceHn" 1 koMmMeHTapus L[30 wxyaHs» (YywHo
yio If30 uxcyano uxcon u FAKIALEIENX). Ero
TOJIKOBAaHUS «BKJIIOYAIOT O0O3pEeHHE JPEeBHUX U
HBIHCITHUX BApUAHTOB TEKCTOB M  BCKPBIBAIOT
CXOJCTBO ¥ pa3inuus Mexay HuMm». Pabote Kyn Un-
Ja COSAVHIUTH JIydIIne NOCTHKCHUS KaHOHOBEICHUS
FOXKHBIX U ceBepHbIX 1KoJ. C 3moxu XaHb 3TO OBLIO
MepBoe KOMIUIEKCHOE OOHOBJICHHE HAayKH TOJKOBAHUS
TEKCTOB KOH(YIIHAHCKON KIIACCHKU Ha OCHOBE CHHTE3a
paznuunblx Tpaguuui. Kommentapuu Kyn HWH-na
CTaJld HOPMATUBHBIMH Y4€OHBIMU TEKCTaMHU, KOTOPBIE
HCTIONB30BATUCH B XO/I€ TOCYIAPCTBEHHBIX JK3aMEHOB
Ha 3aHATHE YNHOBHUYLHX JOILKHOCTEH (k2 ysrou F12)
¢ anoxu TaH u B0tk 10 31moxu CyH.

Kupme B cepemuHe TaHCKOW smoxu XaHp FO#
B n Jlu Ao ZE]] cranmu mpentedaMu «ydeHHUs O
npunnune» (e crod FLE), MM HeOKOH(YIMAHCTBA,
KOTOpPO€ B CHCTEMaTH3MPOBAHHOM BHIIE BO3HHUKIO B
snoxy Cyn. Pox Xans FOst BezeT cBoe Havaio u3 yesna
Yanmu coBp. mpoBwHIMH X303i. OH BMecte ¢ Jlro
Lzyn-toanem MI5EJG Obl1 MHUIMATOPOM JIUTEPATyp-
HOTO IBIDKCHHS «3a BO3BpaT K IpeBHOCTH». [Ipoza
Xanb lOs He TobKO yHACTenoBaIa JYYIUe TPaIuIuu
MOBECTBOBATEIHLHON JUTEPATYphl MPOIUIBIX BEKOB, HO
W OTpa3Wiia HEeMajo HOBBIX TeHJeHIWH. Xanp O
M3BECTEH KaK JyYIIUi U3 «BOCBMH BEJIHMKUX [UTEpa-
TOPOB, pabOTaBIINX B CTHJIE 2V6okb] 3mox Tan u Cym»
(Tan Cyn 6a 0a ysa JERJ\KZXK).

B ycnoBusx ocnabieHus KOHQYIHMAHCKOW HJIEO-
nmormn Xawp HOH pemmTensHO OTHAI BCero ceds
BO3POXKICHUIO KOH(yIHMaHCTBAa. B3siB B KadecTBe
oOpa3lia TeHealloTWu OYAJWUHCKUX IIKOJ, OH CTal
WHUIAATOPOM CO3JaHHS TE€HEaJOTHH KOHQYIHAHCKOW
OPTOJOKCHY — JIMHHUU TPEEMCTBEHHOCTH KOH(DYIIHAHC-

B Mao mm wion m £ 1 v, — BykBanbHO «VICTUHHBIN CMBICIT
"[Kuauru] [1ecen [B Bepcun| Mao"». — [Ipum. nepesoouuxa.
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xoro yuenus (0ao myn IEZE), 4ro oKazano Cymect-
BEHHOC U JOJTOBPEMCHHOE BIUSHHUE HA CYHCKOE U
MUHCKOe HeokoH(yruancTBo. Xanb MW cTosum Ha
TBEPABIX TO3ULHUSIX KOH(YIHAHCTBA U PE3KO KPHUTH-
KoBan Oymmu3Mm. boiee Toro, oH make paToBai 3a To,
9TO0BI «OOPATHTH OYATUIACKUAX M TAOCCKUX MOHAXOB B
MHpSIH, CKeub OyAJuiiCKue U [aOCCKUE KHUTH,
NpeBpaTUTh OYAIMNCKHE W JAOCCKHE XPaMbl B KUIH-
ma o0bIuHbIX Jrofei» («O0 n3navansHOM [lao-ITytuy,
Hao 1any JRIE). TeM He MeHee B CBOeil KpUTHKe
Oynmum3ama Xawp lOW He cMOr JOCTHYH BBICOKOTO
TEOPETUYECKOT0 YPOBHSL.

B mporuBononoxknocts emy Jlm Ao, ypoxxeHer
obmactu  WxaomztoHb (COBp. T. UKaowKOy MPOB.
X905#), BBICTYymAN 3a BKIIOUCHHE Oymam3Ma B
napagurmy KOH(QYIHaHCKOTO yueHus. B3sB 3a OCHOBY
KOH(YIIMaHCKOE TEOPETUYCCKOE HAaCeIHe, OTPaKeH-
HOE B COYMHEHHAX «MDPH-IBB» ia |, «YUeHHe o
cepenune» (Yocyn 1on ), «Benukoe yuenue» (Ja
cios K*¥), m wucmonmb3ys Oymauiickue 1o cBoei
npupoje uned, Jlu Ao BBIIBHHYJ KOHIEIIHIO «100-
POTHI W3HAYATIBHON MPUPOJBI YETIOBEKAa H MOPOYHOCTH
YEJIOBEYECKUX UYBCTB M CTpacTeit» (cun wianv yun 3
435 1%51%). Onupaschk Ha STOT HOAXOM, OH IPEUIOKUI
METOJ CaMOCOBEPILICHCTBOBAHMs, HAa3BaHHBIN «3a0Be-
HUEM YYBCTB-CTPACTeH JJIs BO3BpAIICHUS K HW3HA-
yanpHOM Tpupose» (san yun ¢y cun SIHENE).
Ieneanoruss KOH(YLUHAHCKOH OpTOHOKCHU (Oao myw
JE4) Xanp 105 u yuenne JIu Ao 0 «BO3BpAIEHUH K

W3HayanbHOH npupone» (¢y cun %) cramm npen-
BECTHUKAMH CYHCKOTO M MHHCKOTO HEOKOH(YIIHAHCT-
Ba, MOPKE OHU C OOJBIIUM PHTY3Ma3MOM OBLTH BOCII-
PUHATHI NOCJIIEA0BATCIIAMU «YUCHUA O TPUHITUIICY.

C npyroit croponsl, B nepuon ¢ Il mo VIB. B
peruone SHp-Ukao OypHO pas3BUBaeTCS OyAIH3M.
Bynmusm mponukaer B Kutaif Ha pyOexe mpaBieHHS
nvriepuii 3amaaHas u Bocrounas Xawe. K koniy
smoxu Bocrounas XaHb Oymau3M ykKe IIHPOKO
pacnpoctpanuics B peruone SHp-Uxao. Hampumep,
monaxu u3 UMnauu Kaceanamaranra RS u Jlxap-
Mapaxma 2£7£>% B 67 r. nocTpouu Oy IMHCKHI Xpam
ITyryncst B Hanueryne, obmacts Cunrail. B nepuon
IlectHagmatn uapCTB14 Oynnuiickuii MmoHax ®o Ty-
wsn &7 passepHyI CBOKO OCHOBHYIO JIEATEILHOCTh

B NpPHOPEKHBIX paiionax (v» Gans J137)"°. Cambim

“ lectranuats napets. — KOHIIOMepaT rocyapcTs, KOTOpbIE
cymectsoBanu Ha Tepputopuu CesepHoro Kuras B 304439 rr.
IOCJIE €ro 3axBaTa HEKUTANCKUMU ATHOcaMU. — [Ipum. nepe-
600YUKA.

5 ITpuGpexusie paiions! Hmm, OykBasibHO, peruoH y Pexu (Xo
OsiHp ;@ i ). — HemoHsITHO, 0 KaKOM perHoHe uzet peds. Ecnu
aBTOPbI BEAYT pedb O paiioHe peku XyaHXd, TOTAa clexyeTr
HUMETh B BUJIY, YTO 10 OOIIETIPHHATHIM B 3apyOeKHOU Hayke
omneHkamM Po Ty-4sH MOSBHUICS B 3TOM NMPHOPEKHOM paiioHEe
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M3BECTHBIM €r0 Y4eHHKOM sBisercs Jlao-anp 8% u3
@ymo (coBp. T. [[3uwkoy B mpoB. X909it). Jao-aHb
MIPOUCXOAMUI MX CEMbM, TIJl€ BBICOKO IIOYHTAIU
KoH(yImaHckoe ydenue. OH OTIHYANCA TIyOOKOU
SpyAULIMEN U HE TOJBKO MOCTUT TOHKOCTH «YYEHHUS O
COKPOBEHHOM» W OYAIMICKYIO JHOKTPHHY, HO W Opra-
HU30BAJI TIEPEBOJI HAa KHUTAHCKUH S3BIK OyIIUHCKUX
CyTp, a TaKKe COCTaBHJ YCTaB Uil OyJIUHCKUX
MoHaxoB. /Jlao-aHb yHUpHUIHEpPOBAN (QaMUIMH BCEX
Oyanuiicknx MoHaxoB B Kurae, 00s3aB ux OpaTh B
kauecTBe (hammiibHOrO 3Haka uepornug [Iu (mepsbrii
uepornnd B KHTAHCKOW TPAHCKPHUIIIMH UMEHU Bypl
Makesamynu. — [lpum. nepesoduuxa.). Kpome Toro,
Hao-anb copmupoan mkory KopeHHOro oTcyTCTBUS
(6onb y nati ARJCYK) M comelcTBOBAN KHMTaM3allUu
Oyanusma. Jlsn Llu-yao HaswpiBan Jlao-aHs «mepBBIM
co3/1aTelieM KUTaicKoro Oyaau3ma.

Jlao-umn JE/E, yuennk Kymapamkussr EEZ {1,
yposkenen obnactu [[3toitny (coBp. ye3n ITuHCSH mpoB.
X303i1), IPONOBEIOBAl YUCHUE O HUPBAHE M MPUPOC
Oynmpl, a TakKe KOHIENIUIO BHE3AIMHOTO IPOCBET-
nenus (Oyns y WilE). On, onupasch Ha uae0 MOH-I35I
71T 0 TOM, UTO «KaKIbIi YENOBEK MOXKET CTaTh 510
uma Llyrem» n KoHuenumro 3a0biTes Bam bu i,
CBSI3BIBAIOIIYIO BOECIUHO OOPAa3BI-CsAH, TIOHIATHS U HX
coJiepXKaHKe, BIEPBbIE CTall YTBEPXkKAATh, UTO «KaXkK-
IBId YeOBEK MOXKET CTaTh Oymiaoi». YdYeHue o
npupoae OyIIsl W KOHIETIIHS «BHE3AITHOTO IPOCBET-
neHus» Jlao-mmHa ObUTH Pa3BUTHI MIECTHIM YaHBCKUM
natpuapxoM XysH-HOHOM fE, IpeIkd KOTOPOro
6butn pogom u3 Danbsina (coBp. T. WKOWKOY B TPOB.
Xn00i1), a TakKe OKa3alld PelIaroliee BO3IAECHCTBHE Ha
CUHTE3 KOH(YIMAaHCTBA, JaoCH3Ma W OyAau3Ma,
aKTyaJU3UpPOBaBIIUNCA B TOAbl IPABICHUS UMIEPUI
CyH u Mun. bnaronaps ycunusm [lao-ans, Jlao-maHa,
Con-uwxao {52 u Ipyrux NOJBMKHUKOB, OyIHiicKoe
yaeHre MaxasiHbl CTajlo HarTISAHO OTPaKaTh MeTagu-
3UYECKYI0 TpOOIEMATHKy ¥ IIOCTENCHHO IIpeBpara-
JIOCh B OPraHUYECKYIO0 COCTaBHYIO 4acTh UICOJIOTUU H
KyJIbTypsl Kuras.

B mepuon Cyit — Tam mnpomecc KuTam3anuu
Oyanu3Ma BCTYMWI B CICIYIOIIYIO CTaJHI0, XapakTe-
pU3yIOIIyIOCS WHTerpanueil OyanusmMa u  KOHQY-
LIMAHCTBA. XYy3W-HAH, pEAIbHBII OCHOBATENb YaHBbCKOU
HIKOJIBI Oy/AIM3Ma, IPOMAaraHJupOBall UACI0 O «BHE3AIl-
HOM TPOCBETIICHUM», & TaKXKe KOHIICMIINIO, KOTOpas
rJlacuia, 4TO «B CeplUe KaKIOoro ecTb Oyngay.
Bnaronaps Xy»sii-HoHy Oyanuiickas mkona YaHb crana
BaXHEWIIICH COCTAaBHOW YacThIO KUTAHCKOTO OyIam3-
Ma. B xonne snoxu TaH co3nanHas Xy H-H3HOM IIKO-
Ja pa3fenmiach Ha MATh JOKAIBHBIX CyOTpamuImid —
Jluneizu, Haonyn, Boaisx, IOusMaHs 1 @asus. Hau-
0oJjiee BIUSATENBHOW M3 HUX CTaja YaHbCKas CyOTpa-

JUIIb B Bo3pacte 79 net. — [pum. nepesoduuxa.
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munust JImHbIBEH, co3maHHas marpuapxom -croanem
W Z B Unonwkoy (coBp. ye3n WkoHauMH. TPOB. Xo-
0sit). HM-croaHb 0OBEIUHMI YAHBCKYIO KOHIIETIIIUIO
«rme cepale, TaM W Oynma» ¢ WAeed «cepAale — 3TO
Jlao» ¥ CBOMMH KpPAaTKHMU MapajOKCATbHBIMHU CYXKIE-
HUSIMH B 3HAYUTEIBHOH CTENMEHH CIIOCOOCTBOBAI
KOH(yIHaHU3aK Oy/yIu3Ma, TEeM CaMbIM HaJCTHB
ero >xusHecrniocoOHoW cuioi. I[locme 3toro cyoOTpa-
iy JIMHBIB3H HE TOJNBKO MPEeBPATHIIACh B OPTOOK-
CaIbHYIO IIKOJY YaHbCKOro Oymmm3ma B Kutae, HO u
BHIIUIA JAJIeKO 3a HAI[MOHAJIBHBIC TPAaHUIbI, OKa3aB
rmy0okoe BiWsHUE Ha KynbTypy Snonwmm, Kopewn,
EBpombl u AMepuku.

Haocuzm KUTalCKasi aBTOXTOHHAs peJIUrus,
KoTopasi chopMupoBaack B KOHIIE MpaBJeHUs HMIIe-
pun BoctouHast XaHb Ha OCHOBE OKKYJIBTHO-Marmyec-
KOTO KOMIIIEKCA ITaMaHCKOTO TUTIA, XapaKTEPHOTO IS
paHHEH KUTAMCKOW PEeJIUTHH, H TPAIWIIHNA TTOUCKa Oec-
CMEpTHs, PacCHpOCTPAHMBIIMXCSA B Tepuoj UKaHBIo.
B panHuii nepuon cBOE€il UCTOPUM [AaOCCKas PEIUTHUs
OblTa TIpefcTaBiIeHa ABYMs BaKHEHINMHU HaIpaBiIe-
HUSAMU — ydeHueM Benwnkoro Omaroaenctsus (Taiu nun
oao A°FiH), cosmammeiM Wkan 1302 5Kf4  wm3
[zroitmy (coBp. ye3m LI3wiiny TOpoOACKOro OKpyra
CuHTaii npoB. X3051), u yuenueM Ilsatu mep puca (¥
0oy mu doao 13} >Kif), Taxke HasbIBAEMBIM y4EHHEM
HeGecuprx mactaBHuKOB (Tanb wiu oOao KITIE),
ocHoBateneM Kotoporo Obum Usxan Jao-mun 5KiE .
B 184r. Wkan 13103, moumras «KuHury Bemmkoro
onaronencteus» (Taii nun yzun X-V-43), nponosemys
Uacu MWUICHapU3Ma W BBICTYIIAd MPOTHB THETA H
AKCIUTyaTallly, MPOBO3TIACHI HpUXonx 3pbl JKemroro
HeOa (T.e. HOBOW AMHACTHH. — [Ipum. nepesoduuxa.) n
Kkpax 3pbl CuHero HeOa (T.e. MpaBsIIero B TOT MEPUOT
pexuma. — [lpum. nepesoduuxa.). OH yTBEpKAal, 4TO
B NEpBBIA TOJ HOBOro 60-IIETHEro MWKIIa «BO BCEH
[TonmHeOecHOW HACTYNMUT BelUMKOe cdacTbe». C 3TUM
JIO3yHTOM OH TOJHSUT BoccTaHue JKenThIX MOBSI30K H
HAHEC CEPbE3HOE MOpaKEHUE MPABSIIEMY JIOMY, YTO
CTaJl0o TPOJIOTOM BCTyIUleHHs Kwuras B Smoxy
TpoeuapctBua. bmarogaps UYwxan L3103 gaocckas
penurusl craja pacipoCTPAHATHCS M Pa3BUBATHCA B
cpene npocroro Hapoaa. [Ipu nunactun CeBepras Boii
naoc Koy Iaup-wkn 7% O0OHOBWI yueHHE
HebecHbIX HacTaBHUKOB, BKIIOUMB B TAOCH3M KOH()Y-
nvanckue uaen. Kpome Toro, oH, B3sIB B KauecTBe
obpa3na OyaAuiiCKie PeTUruo3HbIe TPAJAUIINHU, CO3aT
JAOCCKYI0 CHCTEMY OYHCTUTCIBHBIX pPHTyaloOB U
putyasnos Gnarofapenus (vocatiysao uwu S5EEN ),
a TaK)Ke CHCTEMY JaocCKuX anrtapeil. Bece aTo mpuseno
K TOMY, 4YTO O6HOBH€HH3H Ja0CCKasd pelIurusgd O4YCHb
OBICTPO pacmpocTpaHmiIack B peruoHe SHb-Ukao, B
9aCcTHOCTH, B 0OnacTu Yxaom3roHb, B ropax WkaH-
manb, YxyHmanb, B roposae E.
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Pernon Sup-Uxao sBnsercs BaKHEHIINM paiOHOM,
Ie 3apokpancs KuTailckuit Oynau3M M Jaocckas
penurusi. Eciiu cpaBHUBaTh €ro ¢ APYTUMHU TEPPUTO-
PHUSIMH, TO MOXXHO OTMETHTB, YTO OYAIU3M H Ja0CHU3M
B peruoHe SHb-Ukao B 3HAYMUTENBHOM CTENeHH ObLI
OPUEHTHPOBAaH Ha TNPAKTUKY: 3AeCh OBbUIO JIeTKO
BCTYIIUTH B YHCIIO TIOCTIEAOBATENEH ITUX PEIIUTHH, UX
JOKTpUHA OTJMYajach IPOCTOTOM, a METOABI COBEp-
LICHCTBOBaHMUsSI HA HWCTHUHHBIX MYTSIX Y4eHHUS OBbLIH
HETPUTA3ATEIEHBl U KOMGOPTHBI JUIS BOCHPHUSATHS
BepyromuMH. Bymmusm, HampuMep, ObIT OpHUEHTHPO-
BaH Ha MEIUTALMI0, Ha CO3JaHHE MOHACTBIpeH u
BasiHUE PEUTHO3HBIX CKYJBNTYp, HA COOP MOKEPTBO-
BaHUH 1 HaKOIUICHHE TyXOBHBIX 3aCIIyT, HEOOXOIUMBIX
Uit obecrieueHus1 OaronpuaATHOW Cyap0bl B Oymyieit
JKU3HU, U HE TPUAaBall CEPhE3HOTO 3HAUYCHHS H3yde-
HUIO JOKTPHUHBI IO CyTpaM M JAPYIHMM PEIUTHO3HBIM
TeKcTaM. Bce 3To mpeBpamano OynamsM B ydYeHHE,
MpUBIIEKATEIbHOE JJISl MPEJCTaBUTEIeH HHU3IIUX CO-
OUATBHBIX clioeB. KoHdyruancTBo, OymIu3M U Jao-
CU3M COCYIIECTBOBAIM, Pa3BUBAINCH U aKTHBHO B3au-
MozecTBOBaIM B pervoHe SIHp-Uxkao, KOTOpBIA cTal
MJI0IOPOAHOM MTOYBOM /JIsl UX UHTErPaLlvu.

Yacts IV

B-narTeix. B nepuoa npaesjenust umnepuii CyH u
MuH kyabTypa peruoHa SHbp-Uxkao cnocodcr-
BOBaJIa Pa3BUTHI0 IJIABHOI0 BEKTOpPa KHTAWCKOI
HALMOHAJIBHOI KYJIbTYpPBI, NeCcTysl NpaKTH4YecKoe
KOH(YUHMAHCTBO B TOM aCHEKTE €ro HCTOPHYECKOMH
NMParMaTuKd, KOTOPbIA 0003HAYaJCsl TOHITHEM
«IPaKTHYECKH M0JIe3H0e yuenne» (uu cioy SE5F).

B 1004 r. mocne mpoAomKUTENbHOW BOWHBI rOCy-
mapctBa Cyn u Jlso monmucamu TaHbIOaHBCKUH
JIOTOBOP, ONPEACNUBIIMNA TIPaHULY MEXIy HUMH [0
BoJIOpasieny peku baiiroy (HbIHE — BOAOPO3IEN peK
uaxs wm Xaiixy). C 3TOro BpeMEHH TEPPUTOPUS
peruoHa SHb-Ukao OblIa pasnelieHa MEXIy ABYMs
rocymapctBaMu. B TedeHHe MOCHEQYIONUX OTHOCH-
TCJIbHO MHPHBIX CTa JICT 3KOHOMHKA W KYJbTypa
CEBEPHBIX M IOKHBIX YacTed pPErMoHa MPOJOJIKUIN
pasBuBathcs. [locrme TOro, Kak TOCYAapCTBO WXKYyp4-
soHel [[3uHb pasrpomuio rocynapctso kuganeit Jlsio,
PWKYPWKIHM HAHECIM COKPYILIMTENIbHBIA ynap 1o
umnepun CesepHas CyH. B 1127 r. HOoBoe kuTaiickoe
rocymapctBo Oxnas CyH OCHOBalO CTONHIYY B
r. Hankua (coBp. npoB. X3HaHb), a TeppuTopus SIHb-
Wxao okazanach MOA MATOH WKYPUKIHBCKOIO Trocy-
napcrBa [[3uab. B X303¢ pasBepHynach repondeckas
AHTU'WKYPWKIHbCKass BoOWHA. ['ocymapctBo [I3uHB,
CTPEMSCh YKPENUTh CBOIO BJacTh, HAYMHAET BBOJIUTH
CHUCTEMY JK3aMCHOB «JId MPHUBJICUYCHUA llOCTOfIHBIX)),
OCBaMBaeT 3eMJIeAeNIMe W IIEJIKOBOJACTBO, a TaKXkKe
nepecessieT 3HaUuTeNIbHOE KOJIMYECTBO WKYPWKIHEH U
kunaHe Ha l{eHTpanbHyr0 KUTalcKyto paBHUHY. B a0
KE€ BpEMs MPOUCXOJUT YCUIICHUEC MOHI'0JIOB, KOTOPBIC
HAYMHAIOT COBEPIIATh HAOETW Ha TEPPUTOPHIO TOCY-
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napcra [[3unab. B 1272 r. XyOunaii oCHOBaJI CTOJHITY
B r. Jany (wpmHewnuit Ilekun). dany odunmambHO
CTaJl HOBBIM TMOJUTHYECKUM IIEHTPOM MOHIOJIOB.
C sroro Bpemenu peruoH Sup-Ukao cran BaxHeHIeH
TEPPUTOPHEH, HANPAMYIO IMOAYMHEHHON CTONUIIE, YTO
oKazajo TiyOouaiiliee BJIMAHHWE Ha €ro 3KOHOMH-
9ecKoe, TIONUTHYECKOE U KYITbTyPHOE Pa3BHUTHE.

JUiTeNnbHBIA  TIepuoA  KOH(pOHTAIMH — MEXIy
rocynapctBamu CyH, JIsto, L3uns u FOanb npeBpatuim
peruon SHb-Ukao BO (POHTHUP, TAE MPOUCXOAWIN
MO THUYECKHE KOHTAKTEI U MEXITHIHUECKOE B3aHMO-
nericteue. ®anp UkyH-sHB % w3 UxonpauHa
(coBp. ye3a YWxsHAMH B IPpoB. X303i1) BHEC CEPbE3HBIH
BKJIAJl B MOJBEM CEBEPOCYHCKOTO HEOKOH(YIIMAHCTBA,
a llao IOn fif%E n3 ®ampsna (coBp. r. YskOWKOY B
mpoB. X700if), HocuBIIMI TNpo3Buile rocrnoguH Kax
Lze (Kan Lze canv-uwon FETIYEA), 6bin onum u3
co3mateneid HeokoH(yIMaHcTBa. B I0HBIE TOOBI OH
BMeECTE C OTLIOM Ilepecenunucsi B XIHWKaH (COBp. ye3[
JluabcsHp TpOB. XO9HAHB), a TMO3KE HAMKCAT COYH-
HeHue 1o HyMmeposorun «Kuura o0 ABrycreimem
[Ipenene, koTopblid MpaBUT MUpPOM» (XyaH y3u y3uu
wi wy 22 ) u npyrue Texctel. B3gs 3a ocHOBY
«Uxoyckyro [kuury] Ilepemen» (Yocoy u Fi1%) n
geprasi HeKOTOphle uaenu u3 maocusMma, Lllao FOH cos-
Jal ya9eHHe O CHMBOJAX W 4uciax. Mcmons3ys gucio-
BBIE CHIMBOJIBI, OH OOBSICHSJ MPOOJIeMBbI KOCMOTEHE3a 1
COLIMOTEHEe3a, TEM CaMbIM ONpEACIUB MapaJurMy
Pa3BUTHS HYMEPOJIOTHH B TOCIIEAYIOIIIE IOXH.

Ha cesepe crpanbl — B rocyamapctBax JIso u
[3uHb — 1O 00pasily TOCYAapCTBEHHOW CHUCTEMBbI
nMmIiepun XaHb OBIIO co3maHo BemoMcTBO rocymaper-
BeHnblx yuwmnnt (Ioyseiyzans FFI5) u mectnbie
yuebHble 3aBefieHus (Ougpan 2yamvcios T E ) ¢
LENbI0 OOYYEHHUsI TEKCTaM KOH(YIIMAaHCKOH KIacCHKU.
Peruonanbhble akaneMuu (uyioans $55t) nossusorcs
Ha Tepputopun SHB-Uxkao B TrOAbl MPaBICHHS
nmnepun Tan. JIu ®daH, 3HAMEHUTBIA y4YEHBI d1I0XU
CyH, 3aHUMAaJICS TIPEToiaBaHueM B akaJleMuu YKyHCH
(Yorcyncu wyroans FIZF5E) B ropax O>HIyHIIAHS.
C mpuxojoMm k Bractu AuHacTiu HOanp Yxao Oy e
BIIEPBEIC CTaJl CHCTEMHO PacCIpOCTPAHITH B CEBEPHBIX
3eMIISIX «ydeHHsi 0 puHImUne» (au cioo %) 6patben
UsH u Uxy Cu (T.e. HEOKOHQYIHAHCTBO. — [Ipum.
nepegoduuxa.). Yxao @y okazan prusaue Ha HOPMH-
pOBaHUE PETMOHANIBHBIX akajgeMui ceBepHoro Kwuras,
MOCKOJIBKY €ro 0Opa3oBarelbHas JeaTeIbHOCTh Oblia
COCpEe0TOYCHA TIIaBHBIM 00pa3oM B akajeMun Taimzu
(Taiiysu wyroans KEFPE). Homumo storo, Jlu Uku

Z29R, ypoxeHen ropoaa JlyaHpusH obmactu Uk>Hb-
JIVH, 3aHUMAJICSI 00pa3oBaTENbHON IEATENFHOCTBIO B
peruoHanbHOU akagemun DPoHnyH (DIHAYH wyr0aHb
%), o Bunwkyn, ypoxenen, CHHIKOY, — B
akazeMuu B ropax lI3sIBUHbIIAHE ([[3b1y3uHblials
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wyoans %4111 HPE). B 9T0OT nepro Takke aKTHBHO
JeiicTBOBaNa akajgeMuss MeHn HacTaBHUKOB W3 pona
Mao (Mao-eyn wyrwans TAPFE) B Xowswe,
akajgemuss uMeHn mynpena Jyn WkyH-my ([yH-y3vl
wyoans - F5E) B Lzuawkoy, akagemus JIsmaHb
(Iowane  wyoane RETPE) B bHBU # o ap.
Haponusle akagemun (Munvyssans wyroans [A]FHFT)
CTaJIM BaXHEHIITUMHU OMOPHBIMH 0a3aMu JIJIsl PacipocT-
paHeHUs U pa3BUTHA KOH(YLIHAHCTBA HA CEBEpe.

B romst mpaBnenunss mmnepun FOaHbp B peruone
Sup-Ukao OBUI0O MHOTO KOH(YIHMAHCKUX YYCHBIX.
Croii Xon 1Ff# nan HOBBIA TOMYOK pA3BUTHIO
koHIenmuu OpatheB UsH m Uxy CH 0 «IpaBHIBHON
KJIacCU(pUKANMU W TpPEAeIbHOM MO3HaHMH (eHOMe-
HaJILHOTO MHUpa» (20 y uocu uocu FEPIELHD). On
MOCTABIJI 3a/1a4y «OBJIAJICBaTh UCTUHHBIMH 3HAHUSIMU
U COBEpUIaTh NOOPOIETENbHBIE MOCTYIKH» (YoicoHb
woicu . cun FH17JAT), a Takke HacTauBan Ha TOM,
9TO «IO3HAHWEM U MPAKTHYECKOH AesSTeTHHOCTHIO
CIIEyeT 3aHUMATHCS OTHOBPEMEHHO» (udicu CuH Oum
ysunv FTHE). Tem campim Croit XsH 3a0cTpun
BHUMAaHHE HA TIIPAKTHYECKUX AaCIEKTaX 3THIECKOTO
noBefeHusl. OH OBLT MEPBBIM, KTO BBIIBHHYJ KOHIICTI-
LU0 «OOECIICUCHUsI CPEJCTBAMH K CYIICCTBOBAHHUIOM
(worcu wion JG42), v cuuran, 9To «IpHU 3aHATUM HAayKOii
MEePBOOYEPEIHO 3a1aueii ABIseTcs obecneucHue ceOs
cpenctBamu K cymectBoBannio» («Cyn lOanp cron
ampy RICFZRE, mn. «Jlywkaii croo amb»y E3FHETE).
Bce 3T0 CBUIETEIBCTBYET, YTO KYJIbTYpa peruoHa SIHb-
Wkao mpumaBama ocoboe 3HAYEHHE MNPAKTHISCKUM
aKIEHTyallssM B TIparMaTuke J0OpOAETETHHOTO
noBefieHUs. XyOwjail MOCTaBMJI Ha OTBETCTBEHHBIE
MOCTBI MHOTMX KOH(YIHaHIIEB XaHbCKOM HallMOHAIIb-
Hoctu, Hampumep, Jlro bun-wkyna XIJFEHL, Uxan

Boub-tiaus 5K 3Gk, Jn Wxu 2296, Jloy Mo 322k, Jlyn
Boub-tona # X H u ap.
Jto BHHWKYH TOBOpPHI O HEOOXOAMMOCTH

H3YYEHHUS «TPEX YCTOEB U ISTU MOCTOSIHCTBY (CaHb 2aH
y uan —ZHH), 0 BAXKHOCTH TPAJUIMOHHON KUTaii-
CKOIl CHCTEMBI «BBIIBHKEHHUS IOCTOMHBIX M MpPOJI-
BIDKEHMS TaJAHTIMBBIX», O LIEHHOCTH TEKCTOB KOH-
¢ymanckoro xaHoHa u 3HaunMmoctH Koudymmsa. On
noctpoun cronunsl lanny (Canamy) u Jamny, ompe-
JEIUII CHCTEMY YHHOBHHUYBUX JOJDKHOCTEH H cdop-
MHPOBaJ rOCyIapCTBEHHBIE 0OPSIbI HOBOU TMHACTUU.
JIro Bua-wKyH BHeC OCCIICHHBIA BKIIQJ B pa3BUTHE
SKOHOMUKH, MOJIUTUKU U KyJIbTYypbl uMiiepun FOaHb.
Joy Mo Onectsime oBnaaen HEOKOH(YIIHAHCKUM
yUCHHEM B HHTepHpeTanuu OpatseB UsH M ObLT 1mep-
BBEIM, KTO pa3bsiCHIWI XyOWIal0 CMBICH KOH(QY-
[IUAHCKOTO «IIYTH MPaBWJIBHOTO YIPaBICHHS [roCy-
napctBoM|» (uoicu dao JATH), OCHOBAHHOTO HA «TPEX
YCTOSIX W MATH TOCTOSHCTBaX» W Ha «UCKPEHHHUX



«CouuanbHble ¥ T'yMaHUTapHble Hayku Ha JlaneHeM Boctokey. T. XV. Bein. 2, 2018

MOMBICITAX U MPAaBUILHOM CEpAIe-yMe» (U9H U UYICOH
cuny YEAELD).

Jo Une X, pomom wu3 KyHusHa, B Mmupy
HazpiBaeMblii rocrnoauHoM CoBeplLIeHCTBOBaHHE-B-
Tummne (Lfsun-cioii camvwon FHESGA), BMecTe ¢
Croit Xonom YFflif u Y JIpHom V& BXOZHUT B TpyIILy
«TpeX BeIMKHX KOH(ymmaHineB »snoxu HaHb»
(roanvoaii canvoa ey TUHR—=KF). On cocrasun
counHenne «KBuHTACCeHIMS YerhipexkHmkus» (Col
wy yzun a0 VWU FEE). B ero yuenun koHdyuuanckue
KOHIENUHUU ObUTM JTOTIOJIHEHBI HIIESAMHU, 3aUMCTBOBAH-
HBIMH W3 JaO0CCKOW Quiocopun M Oyamus3Ma, 4To
npunaro wMupoBuaeHuto Jlro MHA HeoObIYaliHYIO
IIPOTy U OE3yCIOBHYIO OpUTHHAIBHOCTh. Hanpumep,
B €r0 YUCHHHU IONy4YMiIa NalbHEeHInee pa3BUTHE KOH-
Hennusl HEeOKOH(YIHaHCTBA O EAWHUYHOM W MHO-
JKECTBEHHOM, C TMomolplo Kotopoil Jlro Mub pac-
cMaTpuBajl AMHAMUKY B3aMMOJCHCTBUS MUPO3JaHUI U
yenoBeka. Kpome Ttoro, Jlro UeBp mpemmoxun myTh
CaMOCOBEPIICHCTBOBAaHUS Ha OCHOBE COCIHHEHUS
METOOB «OJIaroJeHCTBYIOIIEr0 Cepaua» (nux cuHb
“Fi0»), «yMHPOTBOpEHMS THEBMbI-yu» (y3un yu Hi'<,)
U «0Ee3yKOPU3HEHHON MOYTUTENBHOCTUY» (UYdicu Y3uHb
##). Jio Viep HacTauBan Ha COOMIOAEHHM MHOCIe-
JIOBAaTEIbHOCTH TPU M3YYCHUU KOH(PYIIHMAHCKHUX TEKC-
ToB. CHayana, Kak OH CYMTal, CJeAyeT [daBaTh
TEKCTOJIOTHIECKAEC KOMMEHTAPHH, 3aT€M — OOBICHSITDH
CMBICTI, U JIMIIb B KOHILIE — MIPeJIaraTh CBOH CYKACHUS.
OH cuuTan, 4YTO TJABHEHIIUM HHCTPYMEHTOM JUIsS
MOHUMaHus HeOoKoH(ynmaHcTBa sBisieTcs «lllectu-
KHWKHE» (10 yszun 7542), U yKasbIBal, 4TO YCTPAHHTH
JaKyHBl B HEOKOH(YLIMAHCTBE MOXXHO IPHU IOMOIIH
HacJeausl KOHPYITHAHCKOW KOMMEHTATOPCKOW Tpau-
uuu nepuoga Xanb — TaH. JIro HB BBICTYNANI NPOTUB
TCHACHIHUU «OTpbIBa OT }Z[eﬁCTBI/ITeHI:HOCTI/I n3-3a
cTpeMIleHus K ciaBe» (yio mun op u wiu K44 ME L) n
MOYEPKHUBAN, UTO «IPCBHHUE HE TMPOBOMWIN PA3IAIHN
MEXAYy KOH(YIMAHCKOW KIIACCUKOH M HCTOPUYCCKHMHU
COUMHEHUAMMY (2y V y3unwiu yic ¢one 11 JGLE 2 57).
JIto MHp 3a5m0%ui nepBoHavadbHY0 0a3y AJIS OLEHKH
KJIACCMYECKUX KOH(YIIMAHCKUX TEKCTOB KaK HCTOPH-
YEeCKHMX COUMHEHHH, UTO MOo3xkKe ObLI0 cAenano Ban SH-
munoM T-PHBH («“TIsTuknmkne” — 510 UCTOPHYECKUE
counnenus»), Jiu Wku ZH («koHpynmanckas Kiac-
CHKa ¥ MCTOPUYCCKHE COYMHEHUS OTPa)KarOT BHEIIHEE
W BHYTpPEHHEE OJHUX M TeX >Xe COoObITHi») M YkaH
Cio>-wHOME 71, («Bce Tekethl “IllecTHkHMKUS”
SABJISTFOTCSI UCTOPUYICCKUMHU CO"II/IHCHI/IHMI/I))).

OneHuBasi CUTyallMIO 3TOTO TIEPUONa B IIEJIOM,
MOJKHO YTBEPKIaTh, UYTO BCe KOH(PYIIMAHIIEI B PETHOHE
Aup-UYxkao B mepuox mnpaBieHus auHacTuu IOaHb
BBICOKO NouuTanu yuyeHue Wxy Cu u He BbICTyNalu
MPOTUB CYOBEKTUBHO-UJCATUCTUYECKOTO «YYEHHS O
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cepaue» (cunv cioo 03F) Jly Lzro-toans [ifi LK.
CoenunuB noaxonasl Uxy Cu u Jly Ll3to-toaHs, oHU
MOATOTOBHWJIM IUJIOJOTBOPHYIO Cpely HJisl paclBeTra B
anoxy MuH HeoKyH(YIIMaHCTBA B MHTEpIpeTanuy Ban
SH-MUHA ¥ eT0 KOHLCTIINH «CepALa-TIPUHIIIIAY.

XoTss B TepHOJ MpaBICHUS AWHACTAM MUH B
peruoHe SHb-Ukao B3HAMEHUTHIX YUYEHBIX-KOH(Y-
OuaHleB OBUIO HE OYCHb MHOTO, OJHAKO BCE OHHU
MOJYEPKUBATIM 3HAYUMOCTh MPAKTUKUA KaK KpUTEpHUs
HCTHHBI, YTO YKa3bIBaeT Ha aTMoc(epy HaydIHOTO
noucka B Aup-Uxao B ToT nepuoa. [Ipumepsr ganaoro
MoAX0Ja  JIEMOHCTPUPYET  JEeSATeNBbHOCTh  TaKUX
W3BECTHBIX TMOJUTUYECKUX JesATeNieil U 3HAMEHHMTHIX
HOCHUTEJIE BBICOKOW STHYECKOW Tpaaunuu, Kak SH
Lzu-nn 17487, Uxao Hanb-cun #XF5 2 umn CyHb
UYon-uzyn FAE. Xora Uskao HaHb-CHH M MCIBITAN
BIMSHUE KOHUenuumu Ban SH-MuHa o0 «Oilarom
cepane» (zan cunb [ 4»), OMHAKO OH TIOABEPT KPHTUKE
LEeNBIA Pl CyObeKTUBHO-HICATHCTHUSCKIX KOHIIET-
LWH, MOIYepKUBas, 4To OHU oTpaxaroT He [lao-IlyTh
koH(pynuancTa, a Jlao-Ilyts OymauctoB (wuwu uoicu
oao FEIKZiE) (Ilocnecnosue K counHeHuto «UskoH
CHHb Xydil M Md3HB *3Hb Taoy» IE0ran[ AR,
3. 5). Yxao HaHb-cHH pa3biCHAI HEOKOH(YIHAHC-
KYI0 KOHIICTIIIHIO «OJIaroro CepAnay, HCHOIb3Ys
yueHHue MDBH-13BI 0 «4eThlpeX Hadanax» (cbl OyaHb
PU%), W mnomuepkuBajd HPAKTUYECKOE 3HAYEHHUE
STHUYECKUX NpUHIUNOB. Bce 3T0 mo3ommmo Yxao
Hanp-cuay oTpa3ute BaxkHeWmmne 0COOEHHOCTH
KOH(yIIMaHCTBa B pernoHe SIHp-Ukao TOro BpeMeHH.

Ha pybGexe cvenst umnepuid Mwun u Lun
MaTpUapXoOM CEBEPHOM BETBU KOH(YyIMaHCTBA OBLI
Cynb Lu-¢on #)\A73% u3 Kynusna. OH Hamucan Takue
counmHeHus, Kak <« Ku3HeonmucaHue MaTPUAPXOB
yaeHuss o mnpuHOUNEe» (Ju croo yzyH uocyans
2552 4%), «HoBble pasbsacHeHHs “UeThIPeXKHIKUS »
(Cot wy ysuno uncu VI5UT+E), «OcnoBononararoee
pyxoBoxctBo st urenus “‘Kuuru [lepemen” » ([Jy U
oa uxwcu 15 KE). Cyns Hu-pon Bmecte ¢ Xyan
Li3yn-cu #i5%3% w3 BoctouHoro WxkoissHa u Jlu
IOnom ZEfjl u3 pervona, HaszbiBaeMoro I'yaHBUXKYH,
BXOJUT B UHCIIO «TPEX BEJIMKUX KOH(YIHAHIICB
Havana npasieHus nmuepun Lluny» (yunuy canv 0a scy
BV =KMH). Cymp Lu-¢pon ¢  raybouaiimum
YBa)KEHUEM OT3BIBAJICSI O CBOMX 3€MIIAKaX-TIpeAIecT-
sennukax Jlro Uue XK u Su Lzu-nue #488%. dna
HEero ObLIO XapaKTepHO BBICOKOE YyBCTBO COIMATILHON
OTBETCTBEHHOCTH W HJEOJIOTHsI, OPUEHTUPOBAaHHAs Ha
npaktuky. IlepsonavansHo Cyns Lu-¢on Haxommics
MO/ BIUSHHEM «YYCHHUS O TPHUHIMUIEY» B WHTEpIpe-
tarmu OpatebeB UnH u Wxy CH, HO MO3KEe CTal
nocienoBareeM CyObeKTHBUCTCKOTO —ydeHus Jly
[L3ro-toansi] u Ban [Iloy-x3us] (JIy Bau cumsbcrod



Hait [[3auv0un, /[y FOubxys1i. I'1aBHBIA BEKTOP Pa3BUTHS KUTACKON HAIIMOHAIBHON KYJIBTYpPhI —
KOMILUIEKCHOE OOHOBIIEHHE ITOCPEACTBOM CHHTE3a (Ha MPUMeEpe KyJIbTyphl peruona SHp-UYxao)

[ F00%), HO, MO GONBIIOMY CHYeTy, 00€ CHCTEMBI
B3IJISII0B OH CUUTANl OJIMHAKOBO BaXXHBIMH. B cBomMX
KocMoutorrueckux kounenusx Cyns [u-gpan npunep-
KUBAJCS «y4deHus: o npuHimmne» Yxy Cu u 1eMoHcT-
pUpPOBaJ TEHIEHIUIO K MHTETpalliil B3IJISA0B pas3iiny-
HBIX PETHOHATBHBIX IIKOJ KOH(OYIHAHCKON YUYCHOCTH.
HesrenpHocth  Cynb  llu-¢pHa  cmocobcTBOBaA
pacuBeTy «peajJbHOTO» HAIMpPaBICHUS HEOKOH(YIHU-
ancTBa (wu clod S55F), a TakkKe oKasala oIpeje-
JIEHHOE BIIMSHUE Ha BO3HUKILIYIO IO3XKE «UIKOJIY SIHb
[¥Oans] u JIu [T'ynal» (Aus Jlu crosnaii Fi2=5K).

Ulkona Sub ¥Oans Hit n Jn I'yna 254§ sensercs
BaXHCHIINM  HalpaBIeHHEM  HEOKOH(]yIHnaHcTBa
KoHIa Mun — Havana [{un. Sup FOanp nmomuepkusan
BaKHOCTh «IIPAKTHYECKHU MOJIE3HOTO YUSHUD» (wiu Ccrod
SI), «peanbHOro ycBoeHus» (wu cu ) n
«peanbHbix aedcTBui» (wu ron SZH) (em.: «3anmcku
00 ydyeHuum rocnoauHa SHs», HAub-wu cd y3u
B0, ms. 1). O npumaBan ocoboe 3HAYEHHE
KaKIOJHEBHBIM JIeJlaM U YKa3bIBaJl, YTO IMEHHO B HUX
cienyeT MCKaThb UCTMHHOE 3HaHHWe («3amucu CloB U
nen HactaBHuKa SIap Cu-wkas», Ane Cu-uocail csaub-
won amb cun ay P F/EAESITEE, ws. 2). Ero
yuenuk Jlu T'ynH B eme Oonbluell cTemeHu
aKLEHTUPOBaJ BHUMAHUE Ha BaKHOCTU MPAKTUUECKUX
3HAaHUH, YTO OTpakaeT ero counmHeHue «llorommynoe
xu3Heonucanue Hactapuuka Jlu Uly-ry» (JIu Lly-ey
canb-wion Hanony 2R FE). JleiitmoTns yue-
HUs «wKoibl SHs u Jly» — BO3pOXkKIeHNE JeATeNbHbBIX
U TPaKTUYECKUX acrekToB ydeHus Kondymms u Mau-
I3BI, a TaKKe KpUTHKa Kak Quiocopuu Jlao-13el n
WxyaH-113bI, TaK U TPAJULHUOHHOW SK3ETE€TUKH, CIIO-
KUBIIEHCS B Tiepruo]i XaHb — TaH, HEOKOH(]yIIMaHCTBA
B uHTepnpeTanun OparbeB UsH n Uxy Cu («ydeHus o
npuHImIe», aucioo FE%Y) u HekoH(ynMaHCTBA B
uHTepnperanuu «wwkoisl Jly u Bana» («ydenus o
cepae», cunb ciod L»). MOXKHO CKa3aTh, YTO MIKOJIA
Sup lO0ans w Jlu T'yHa manma HOBBIM TONMYOK IS
pa3BUTHS  KyJIbTypbl  peruoHa  SHp-Uxao B
COOTBETCTBMU C TPHUHIMUIIOM «B pEAIbHBIX JIeax
VICKATh UCTHHY» (i wiu yio wiu S 53K &),

Cnenyer otMmeruth, uT0 B peruoHe Sub-Uxkao,
MOMUMO KOH(YITHAHCTBA, Ha pyOeKe CMEHbI UMIIEPUIt
Izuaer u IOaHp cdopMupoBamock MHOTO —IIKOJ
TpaJWLMOHHOW KHTailckod meaunuHbl. Jlro Banb-cy
X5EZEK (ok. 1100 — 1200), yposxener Xa13sHs (COBp.
ye3n Cy-HuH mpoB. X203i1), ObLI MEPBBIM B TPYIIIE
«UETBIPEeX BEJMKUX HACTAaBHUKOB Omoxw [[3uHp —
IOanw» (y3uns 10ans cor 0a yss 4GV KZ). B cBoeit
TEOPUHU OH OOBEAMHWII UJIH, TOYepPIHYThIe U3 «KHUTH
[Tepemen», maocusma U TPaAMLMOHHON MEIUIIMHBI, a
Tak)Ke 3aMMCTBOBAJI pa3yMHble TPaIULMU U3 HAClIeANs
CBOMX TIPE/IIECTBCHHUKOB Ha CTe3€¢ JIEKapCKOTo
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HUCKYCCTBAa, B YaCTHOCTH pALMOHAIbHBIE 3JIEMEHTHI
Jaoccko meaunmHbl. B pesymprate Jlro Banb-cy
co3/1aJl CBOIO COOCTBEHHYIO MEIUIMHCKYIO «XO3II-
3HBCKYIO IIKOIMY» (Xoysauv ciosnaii 1] [H]F-JK) ¢ ee
OPUTHHAIBHON «Teopuel >kapa-orHS» (X0 oy JyHb
K#Ri¢). Tlpu neveHun HeTYroB, OOYCIOBIEHHBIX
BHELIHUM BO3JlelicTBUEM «kKapa» (xo oce ‘KFN), Jho
Banbp-cy oco0oe BHUMaHHE YAETSUI HMCIOJBb30BAHUIO
JIEKapCTBEHHBIX CPEJCTB, HECYIIUX «XOJIOM» (XaHb JisH
FEVT). OH 3aciyXuIl IPU3HAHUE KaK MacTep, KOTOPbIii
«Ha OCHOBE KpPUTHYECKOTO TIOJAX0Aa K CTapoMy
pa3BUBaJ HOBbIE HalpaBieHUA». MeAULIMHCKUE UHHO-
Bauuu Jto BaHb-cy oka3anuch CO3BYYHBI CYHCKOMY U
MUHCKOMY HEOKOH(YLHAHCTBY, a TMOHEPCKUN Xapak-
TEp €ro paboT CIIOCOOCTBOBAN TOSIBIICHUIO HOBBIX
OpPraHHW30BaHHBIX (OPM TPAJIUIHUOHHON KHUTAWCKOM
MEJUIMHBI, B YaCTHOCTHU, «IIKOJIbl YKPEIJICHHUs Tel-
s0M» (Banwby croonaii T 4NFUR) n «ukossl [edeHns
HeAYroB], OOYCIIOBICHHBIX [BHEIIHHM| TETIOM»
(Boanwbun crosnaii 3.7 FK).

Wxan MOanp-cy ikiusR (ok. 1131-1234), ypo-
xeHenr Wwkoy (coBp. yesn Hcsup mpoB. X203ii),
CO3/1aJ]1 TEOPUIO JUArHOCTUKM BHYTPEHHHUX OPraHOB U
pa3zpaboTan KOHLENIMIO «YKPEIUIEHUS ITHEeBMBbI-yu
xenynka» (6ysan estiyu #h3%H ). On cdhopmuposan
HampaBjeHHe TPAIUIIMOHHON KHUTAHCKOW MEIUIINHBI,
nonyduBliee HazBaHue «Mmryickas mkona» (Muwyii
croonaii % /KK). Ero yuenuk Jlu I'ao 255 (1180-
1251), ypoxenen, YxsHbauHa (COBp. ye3n WxoHIUH
npoB. X905H), Ha CKJIOHE CBOMX JHEH MPHUHABIIUHA
mpo3BuIe «craper u3 JdyHtoans» (Jyuoans 1ao-scons
TRIEFZ N), TakKe BXOOUT B UMCJIO «UETHIPEX BEIMKUX
HacTaBHUKOB 310xH 1[3uHp — FOaupy. OH, BOCHIpUHSB
¢rnocockyro KOHICTIUIO IMHEBMBI-yu, pa3paboTaH-
Hylo ceepocyHckuM Wxan Izaem FKE[, a Tarxke
MEIULMHCKUE JOCTHXKEHHUS «X3L3AHbCKON IIKOJIBDY
JIro Banb-cy u «Muryiickoit mkomns» Yxan FOaub-cy,
c(OopMHpOBall CBOIO TEPAaNCBTUYECKYIO TpPaIHIIHAIO,
BaXHEHIINE KOHLEMUWA KOTOPOW CTPOMJIIMCh Ha
MPU3HAHUU 0CO00# poNK cene3eHKHU B (PYHKIIMOHUPO-
BaHMM opraHuzMa. IlockoibKy KHTailickasi cucrema
KOPPETSTUBHOTO MBIIUICHNAS 0003HAYAET CENEe3CHKY
CUMBOJIOM 3€eMJIH, TOCTOJIbKY 3TO HaIlpaBlIeHUE TPaIu-
IIUOHHON KHTAMCKOM MEIUIMHBI CTAJI0O HAa3bIBATHCS
«mKOJNON ykperuenuss 3emmw» (Bymynai fh 12IK).
Takum o0pa3om, KuTaiickasi TpaJUIIMOHHAS MEAHNIIMHA,
y HUCTOKOB KOTopoil ctosnm bsup 1103, ko BpemeHu
npasneHuss umnepud L3uas u HOawp npocturna B
CBOEM Pa3BUTHU HOBBIX BBICOT.

Yactb V

B-mectoix. B HOBoe BpemMsi Ha aBaHCHEHe
SIPOCTHOI'O0 CTOJIKHOBCHHUSI BOCTOYHOM W 3amaJxHOM
DMBHJIM3anMii  KyabTypa pernoHa Snb-Uxkao
chilpajia 3arjaBHYl0 NapTHIO, UCIOJHHMB NECHb B
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YecTh HEmo0eIMMOCTH KHTAWCKON HAIMOHAJILHOM
KYJbTYPbI.

Ilocne «onumyMmHBIX» BOIH KuTail ObUT BBIHYXJCH
AKTUBHO BKJIIOYUTHCA B MHPOBBIE SKOHOMHUYECKUE U
MIOJINTUYECKUE CBSA3H, I'ZIe JOMUHUPYIOIAs pojib IpPHU-
HaJJIexana 3anaJHbIM KaluTAIMCTHYECKUM JepiKaBaM.
YrayOmsrommecss ¢ KaKABIM JTHEM KIaCCOBBIE MPOTH-
BOpEUYHs. W OOOCTPSIONIMIACA HAIMOHAIBHBIA KPU3UC
3aCTaBUJI HEKOTOPBIX MpeacTaBuTeNeil 00pa3oBaHHOIO
COCJIOBUS «OTKPBITH IJ1a3a, YTOOBI B3MJISTHYTh HA MHPY,
MIPUCTYIUTh K «U3YYEHUIO CHJIBHBIX CTOPOH Bpara Jis
TOTO, 4TOOBI MOAYMHHUTE ero cebe» (JIunp 1I33-croii
MRIUER, Boit HOans Z8JF), n «omydats oT Bpara Bce
TO, 4TO pAaeT emy npeumyinectBo» (L[33H To-¢hanb
[ 7). Takoii moaX0/1 O3B0 HOCTENEHHO MPEOJIO-
JeTh mapagurMy (peoqaabHOTO MBIIUICHHS, OCHOBAH-
HYIO Ha TEeKCTaX KOH(PYIIHAHCKOTO KAaHOHA, U TIEPEUTH K
WHTETpallUM «KHUTAHCKON» M «3amajHoil» o0pa3oBaH-
HocTH. Tepputopusa permona SAHp-Ukao npeBparuinach
B BaXKHEUIIMI PaliOH Ha CEBEPE CTPaHbI, OTKPBITBIN AJIs
BHEIIHETO MHpa W aKTyaJM3HPYIOIIMHA STH WHTEr-
palMoHHbIe TIporecchl. Takum oOpazoMm, SHb-Uxao
CTal TEPEIOBBIM PYOSKOM CTOJNKHOBEHHS H B3aMMO-
JICCTBUS KUTANCKON U 3aafHON [IMBUIIN3AIUI.

B 1898 r. UYxanm Wxkw-myn 5K Zi, BugHbi
MPENICTaBUTENh CTOPOHHUKOB YCBOCHHUS TEXHUYECKHX
JOoCTWKeHn# 3amana, wznan coynHeHue «l[Ipus3siB K
yaenuto» (Lfioans cios nane YfJ°FJ&), B KOTOPOM
MOIYEPKHYN BaXXHOCTh KOH(yIMaHCTBA W HEOOXOIHU-
MOCTb €0 BO3POXKICHHUS IMyTeM JAOINOJIHEHUS IOCTH-
KeHUsAMH 3amanHoi Hayku: «Crapoe ydenne (T.e.
KOH(YIHMAHCTBO. — [Ipum. nepesooyuxa.) — 3T0 OCHO-
Ba. HoBoe yuenme (T.e. 3amamHbie Hayku. — [llpum.
nepesoouuKa.) — NPAKTHYSCKUHA HMHCTPyMEHT» (TIL
«IlI> croo» #%%); «Kuraiickoe ydeHHe — 3TO Hamia
BHYTPEHHSISI HayKa, 3alaJIHOe YYCHHUE — ITO 3apyOex-
Has Hayka. Kutaiickoe ydeHue MpUBOAUT K FapMOHUU
TEJO U IyX, 3allaJHOE YUCHHNE OTBEYALT MMOTPEOHOCTIM
ceropHsAmHero aus» (. «Xysit Tyn» 23if). B Tesuce
WxaH WKkH-TyHA «KATANCKOE YYEHHE — 3TO OCHOBA, a
3amajHoe yYeHHE — 3TO MPAKTHUYECKUH HMHCTPYMEHT»
CI10B0 «0CHOBa» (mu &) ykaseiBaeT Ha BhICIIME PYKO-
BOJSIIUE TPUHIUIBI KYJIBTYPhl, a <«IPaKTHUYECKUH
uncrpyment» (ron ], Oyks. «pyHKImsa») 0603HAYaET
KOHKPETHBIE MEPBI, C TIOMOIIBI0 KOTOPBIX PeaIn3yroT-
cs 311 npuHUUNbL. CooTBeTCTBEHHO Te3uc Yxan Uxu-
IyHa — «KUTallckoe y4yeHHe — 3TO OCHOBa, 3aragHoe
Y4YEeHHE — 3TO MPAKTHYECKUH HWHCTPYMEHT» — YKa3bl-
BaeT Ha MOIBITKY UCIOJIb30BATh HAYYHO-TEXHUUECKUE
JOCTIDKCHUS 3alafHON OypaKya3ud BO Oiaro ¢eomainb-
HBIX 3TUYECKUX YCTOEB KUTAMCKOM LIUBUIN3AIINH.

Orto Obula KOHCEpBAaTHUBHAS TMO3MIHS, OJHAKO e
TJIaBHAasS WHTCHIWS 3aKJI09ajack B TOM, YTOOBI
COXPaHUTh TJABEHCTBO NPUHIUIIOB TPATUIIMOHHON
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KUTACKOW YYEHOCTH, JIHIIb JOMOJHHUB WX JOCTH-
JKCHUAMH 3anaHoi Hayku. OHa Jiexana B pycie 60pb-
Obl 32 COXpaHEHHWE W pa3BUTHE 3alaJHONH HAayKH B
Kutae n otpakana enMHCTBEHHO MpPUEMJIEMBIH B TO
Bpems B KuTae Kypc Ha yCBOEHHME «3alaJHOro yde-
Hus». Yman WKH-IYH COKPYILIMI TOCIOACTBYIOIIYIO
Ha NPOTSKEHUU ABYX ThICAY JIET apXUTEKTOHUKY KHU-
TalCKOW KyJNbTYyphl ¢ €€ 0e3yCIOBHON MpPaKTUYSCKON
OpHEHTallMel Ha MYIpPbIX YMHOBHHMKOB U JOOpOAETENb-
HBIX TOCyJapeii, BEIpKSHHOH B BepOaIbHOM (popmyne —
«IOCTHUTAIOT [y4eHHe| IUIsl TOro, 4ToObl CTaTh COBEp-
LHIEHHOMYJPBbIM [[TOMOIIHUKOM TpaBUTeNs], MpUMe-
HAIOT €ro Ha TMpakTHUKE Ui TOro, YTOOBI CTaTh
rocynapem» (noui won eaii éan W2E4PT). B xon-
KPETHO-HUCTOPUYECKHUX YCIOBHSX TOTO BPEMEHH I03H-
v Yxan Uxu-nyHa ceirpaiia MO3UTUBHYIO POJIb, CIO-
COOCTBYsl MHTErpalliil KUTACKOW KYJBTYphI C 3amal-
HOM M OpUEHTHPYS KUTANUCKYI TPAIWUIIMOHHYIO KYIIb-
Typy B CTOPOHY MOJIEpHHU3ALIUU.

3acayxuBaeT BHUMaHUS W TOT (pakT, 4TO Bpad
Uxan Cu-uyns 555540 (1860-1933), ypokener yesna
SHbIIaHB, OTCTaMBABIIMN HEOOXOAWMOCTb HHTErpa-
WY KUTAMCKOM MEIUIMHBLI C 3amlagHoOM, TaKXke clie-
JIOBaJI 1yXy, BEIPQXKEHHOMY B IIPUHILIMIIAX «B pPeabHbIX
(hakTax HMCKaTh UCTHHY», UCIOJB3Yys cTapoe, obora-
mark ero HOBbIM» («MCI0D WKYHWKYH IIaHBCHU ITy»
B2 H PSP, tn. «do y nauey Z59)5). Uxan Cu-
YyHb OBUT BBIAAIOIIUMCS MNPEACTaBUTENIEM TOI'O MEIH-
LIMHCKOTO COOOIIECTBa, KOTOPOE paTOBajO 3a KOMII-
JIEKCHOE, CHHTE3UpYyIoIlee OOHOBICHHE KHUTAaWCKOU
TPaJUIIMOHHOW HayKu BpaueBaHUs. OH cyuTan, YTO
JUISL CTIACEHUS JIIOJIeH He cielyeT JeNWTh METOJAbl Ha
«KUTAHUCKUE» U «3alaHbIe», YTO HEJOMyCTUMO 3ampe-
IIaTh UCIOJIB30BAHKE JYUYIIUX JOCTIKEHUHN 3amagHOMN
MCIHUILIMHBI, BOCHOHHﬂIOLHeﬁ JIaKYHBI Tpa[[PIL[HOHHOfI
KUTaHCKOM TepameBTHUecKkoi Hayku. UYxan Cu-uyHb
MOIYEPKUBAJI, YTO «B COBPEMEHHOM MUPE COBEPILIECHHO
HECIIO3BOJIMTCIIBHO OTKa3bIBATHCsA oT HUHTErpaiuuu
TPAOULIHOHHON KHTAlICKOM MEIWLHMHBI C 3amagHoM,
€CITH TOJIBKO MBI CTPEMHMCS K TOMY, YTOOBI KUTaHCKast
MEJMIIMHCKAsT HayKa JIOCTUTJIa HOBBIX BBICOT M o0Opena
rpoMkyto cinaBy» (Tam ke, 1. « JyHB ISIHB»
Ei6). Onupasch Ha 3amajHyl0 aHATOMMIO U (ap-
MaKOJIOTHIO, OH CJeJall MOMBITKY MO-HOBOMY OOBsC-
HUTh KaK IPUHILINIBI KUTACKOW TpaJuIIMOHHONW Menn-
LIMHBI, TAK U CBOMCTBA UCIOJIb3YEMBIX B HEH JieKapCT-
BeHHbIX npenaparoB. Kpome toro, UYxkan Cu-uysb
JNOOWJICS 3HAUNTEIBHBIX PE3yIbTaTOB B OOBSCHCHUH U
JICUCHUH «3aMagHbIX OOJNE3HEi» ¢ MOMOIIBI0 UHCTPY-
MEHTapusi TPAIUIIMOHHOM KHUTAMCKOM METUIIUHBL.
W naxxe OoJpliie, aHATU3UPYS PA3IUYHS B OKpPYKaro-
LIeM I[POCTPAHCTBE, MUTAHUM M TMPHUBBIYKAX >KUTENEH
Kutas wn 3amaga, Yxan Cu-uyyHb MOJAOMIENT K HJEE
THUYECKOH (papMakonoruu. Bee 3To MposoKmiio myTh
K MHTerpaluM MeAMLMHCKUX Tpaguuuit Kurtas u
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3anaga, UHUIIMUPOBAIO MX CPABHUTENIBHBIA aHAIU3 U
MpHUBENI0 K MX B3aUMOOOOTralleHHI0 HOBATOPCKUMU
JTOCTHKCHUSIMH.

Yacrs VI

B-cexbMbIx. B HOBOoe M HoBeiilnee Bpems
KyJbTypa pernoHa SIup-UYikao oTKpbLIa NPaBHJIb-
HBIH NMYTh Pa3BUTHSA KYJAbTYPbl, CYTh KOTOPOIo —
KOMILJIEKCHOe 00HOBJIeHHEe HA OCHOBEe CHHTe3a Tpex
NUBHJIN3ANHOHHBLIX  MOAXO0I0B KHTAaCKOro,
3aMalHOr0 U MAPKCHCTCKOIO.

B xonme XIX B. B Kwurtait mponmkaer HOBas
HJICOJIOTHS Mapkcu3M. braromaps  BIMSHHIO
OKTAOpBCKON DPEBONIIOLIMK U «IBUWXKEHHS 4 Mas»
MapKCH3M cTal OBICTPO pacmpocTpaHsaThcs B Kurae.
ITocne coOBITHH, HA3BIBAEMBIX «IBIDKCHHEM 4 Mas»,
HanOojIee 3aMETHOE€ HW3MEHEHHE B HJIECOJIOTHUCCKOM
)u3HU KuTas ObII0 CBA3aHO C TeM, YTO TPATUITHOHHBIC
JUISI HOBOTO BPEMEHH OMIO3WINH «KUTAHCKOE» U
«3amajgHoe», «CTapoe» M «HOBOE» Mepelnin B Oojee
CIIOKHYIO CHCTEMY KOPPEIILHM, B KOTOPOU CILIEIUCH
BO B3aMMHOM MPOTHBOCTOSIHUM TPHU ITUBUIIH3AIUU —
KHUTalCcKas, 3amajgHas 1 MapKcUCTcKasi. B KOHKpeTHO-
HUCTOPUYECKUX YCIOBUSAX TOTO BPEMEHH OTH TpHU
HaIPAaBJICHHSI OTPaYKAIA COOTBETCTBEHHO (HeOTaTbHYIO
KYJIbTYpy, OYpKya3HYIO KYJIbTYpy U COLIMAIMCTUYEC-
Kylo KynbTypy. Wx 0a3oBoe coiepkaHue — MHPO-
BO33pCHHE, AKCHOJOTHS, TapagurMa MEHTalbHOCTH,
B3IJISIIBI HA MCTOPUYECKUH TpollecC — BO MHOTHX
acriekTax ObUIO pa3HbIM, a TIOpOH Jake HaXOIWIOCh B
OTHOIICHUSIX KOHTPaTUKTOpHOCTH. C Npyroi CTOPOHBI, U
KWTaiCKasl, W 3arajiHasi, 1 MapKCHUCTCKasi KyJIbTYpHBIC
CHCTEMBI OBUTH OMOCPEIOBAHBI AHTPOTIOJIOTUYECKH, T.C.
TIPAKTUYECKON JKU3HBIO Jfoiel. COOTBETCTBEHHO MEXIY
X Pa3HOOOpa3HbIMU DJIEMEHTAMH HWMEJIMCh TaKkKe W
CJIOKHBIC OTHOIICHMS B3aHMMOIIONO0OMS, B3aUMOCOEIU-
HEHUS M B3aUMOJIOTIONHEHHUS, JPYTUMH CJIIOBaMH, OHHU
oOyaayii  TIOTCHIMAJIOM JJISl  YHHBEPCAM3AIMHA U
WHTErpauy. 3aMeTUM, YTO 3TH DJIEMEHTBhI — OTHIOJIb HE
KaKHEe-TO  MOHOJIHTHEBIC  KEJIC300C€TOHHBIC  IIIBIOBL
VYunteBasi 00mIMEe 3aKOHOMEPHOCTH aHTPOIIOTeHe3a M
COITOTeHe3a, a TaKkkKe KOHKPETHbIE HalMOHAJbHbIC
ocobeHHoct Kwuras, cyOBEKT peagbHOH KyNbTyphI
BITOJTHE MOXKET Pa3leUTh STH YCJIOBHBIC «IJIBIOBD) Ha
CIIOM, BBIICNIUTh T€ WX COCTaBJISIONINE, KOTOpPHIE HE
BXOISIT B TMAaTTEpH JOCTIKEHWN KHUTAMCKOM IMBUIIM-
3aid, W Jajlee HCIOIBh30BaTh HMX B CBOMX IICIIX,
npeoOpas3ysl WM WHTETPUPYS B CBOM KOHTEHT, WIIH,
JPYTAMH CJIOBaMH, C HMX TIOMOIINBI TBOPHUTH HOBYIO
COIUATIICTHYECKYIO KYIBTYPY C KUTAHCKOH CIICTIH(DUKOM.

Hannexamee obpaieHue ¢ pecypcaMu KUTaHCKOM,
3amaJHON M MapKCHUCTCKON IUBWIM3AIUN U MPaBUIIb-
HOE TMPaAKTHUYECKOE HCIOIb30BaHUE B3aMMOCBS3EH
MEXIy HHMH CTaJl0 TJABHOH TEMOW KYyJIbTypHOTO
pasButus Kuras B XX B. OT0 — KpyImHEHWIIHMH BBI3OB,
KOTOPBIN BCTaN Mepes KUTAHCKOM KyJIbTypoil B IEPHOT
ee MoJIepHHU3auu. B To ke BpeMsi OH CBUJIETEBCTBYET
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0 BcTymieHMHM Kurtas B HOBYIO 3py, CBS3aHHYIO C
BEIUYaNIINM OOHOBJIEHUEM KUTAWCKON KyIbTYpHI U €€
r100aJIbHBEIM CHHTE30M.

B nmepuon ot 3apoxaeHus «IBIKEHUS 4 Mas» U 110
niepBoit (asel cotpynauvectsa KIIK u ['omunbnana B
HAIlMOHANBHON KyJbType IOCTEIIEHHO BBIIEIUIIOCH
TPH  HANpaBJIICHUSA, TMOSBJIICHUE KOTOPBIX  OBLIO
WHULIMAPOBAHO JAUCKyccHen o muBmin3anusx Bocroka
u 3anana. I[lepoe Hanpasnenue npeactapmsug Xy Llu
Hi&E 1 Yomp Croii-aun [ 42, 5To OblIa «Ipo3anaj-

Has Qpakuus» (cuxyanai P9HLIR), orcramBaromas
npuHIMnbl  ubepanusma.  BTopoe  HampapieHHe
oTpaxanu no3uuuu Mot I'yan-mu Ml uw Y Mn

[ryie

5%, 510 OblLIa Tak HaszpiBaeMmas «ppaxuus CrooXdoH»
(crooxomnnaii  “#7JK), (opMmpOBaBIIAsICS BOKPYT
OJHOMMEHHOTO XypHana. TpeTbe HalpaBiIeHUE — ITO
«(ppakuusi BOCTOUHOU KyIbTYpbl» (OyHGaH 6dHbXYA
naii 7 3XALYR), apuaiiiiam mpeicTaBUTENIEM KOTO-
poii 6wt Jlsan Uly-mun Z2(7E. TpencraBurenn Beex
TpeX HAaNpaBlICHAH, CIOBHO CrOBOPHBIINCH, OBLIH
€JMHbl B OTPHUIIAHUU WUJIM UTHOPUPOBAHUH CYIECTBO-
BaHMs HA KUTACKOM 3eMJie MapKCU3Ma.

OKOHYATENbHBIN Pa3pblB COTPYOHUYECTBA MEXIY
I'omunbaanom u KIIK eme cunbHee ycyryOuin packod
B Cpeie KHUTaiCKuX HHTeulekTyanoB. «lIpo3amagnas
(dpakuus», OCO3HABAasl AIIOXAIBHBIA pa3phlB MEXKIY
KHUTalcKOl TpaauiuoHHOH (eonansHOM KyIbTypoil u
3amafHod OypKya3HOM KynbTypoill, HacTauBajga Ha
paaMKaILHOM MPEOOpa30BaHUH KUTAWCKOH KYJIbTYPHI
B NapaaurmMe MojepHuzauuu. IIpencraButenu 3TOro
HaMpaBJCHUs, OJHAKO, OTPUIAIU IOJUCTPYKTYPHBIHA
XapakTep KyJIbTYpPHOM Tpaaulu¥, HalUOHAIbHYIO
OPUEHTUPOBAHHOCTh KUTAUCKOW KYJIBTYPHI U BO3MOX-
HOCTb IIPEEMCTBOBAHMS JIy4IIUX TpaAULUN KUTalCKOM
[UBWIN3alMHU. bonee Toro, oHM HE CMOITH YBUAETH
MPOrPECCUBHOIO Kypca, Ha KOTOPbIM yka3blBasia
nepefoBas KyJlbTypa, PpENpe3eHTUpyeMass MapKCH3-
MOM. KOHCGpBaTOpI)I BCAYCCKU CTPEMWINCH COCTUHUTD
KUTaHCKYIO M 3alaJHyl0 KYJbTYPbl U CO34aTh HalLlHO-
HaJIBHO OPUEHTUPOBaHHYIO KyiabTypy Kuras, HO oHU
HE CYHUTAIUCh C TI00ATBbHO-MHUPOBBIM XapaKTEPOM
MapKcU3Ma U YIPOLIEHHO OLIEHHWBAJIM €ro B KauecTBE
KaKOW-TO YCIIOBHOM 3amagHOM KynbTypsl. boiee Toro,
OHH, U3BPAaTHB MApPKCHU3M, OTPHULAIU €r0 TeopeTHdec-
KyI0 LEHHOCTb WU €ro MpakTHUYeCKOe 3HaYeHHe MIJIs
KUTaHCKOro obiiecTsa.

Otn nBe (Qpakuuu AEMOHCTPUPOBAIN OJHOOOKUIN
MOJAXOJ K KYJIbType M SIPKO BBIPaKEHHBIM HICaTUCTH-
yeckuil ucropusM. OHHM HE CyMeNIH OTpa3uTh
OIIOXAJIbHBIC l'IOTpe6HOCTI/I, CBA3aHHBIC C TIIOHMCTHHE
TpaHCUCHACHTHBIM OOHOBJIEHHEM M KOMINUIEKCHOM
HHTerpauuei pecypcoB TpexX KyJIbTYPHBIX TpaAuLUN —
Kuras, 3amaga u mapkcm3ma. Tem Oojee OHU He
CYMEIU MPAaBWIBHO PEIIUTH MPOoOIeMy MOJCPHHU3ALUH
KHTalCKON TUBHUIN3AIAH.
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OOBEKTUBHBIC MMOTPEOHOCTH Pa3BUTHA KUTAMCKOTO
COLIMyMa IOCTOSHHO CTHMYJIUPOBAJH CTOJKHOBEHHE,
B3aMMOOOMEH M MHTETPalli0 KUTAHCKOW, 3amagHol u
Mapkcuctckor Kynbryp. Ilepen kymeTypoit Kwuras
BCTala HACTOATENbHAs TOTPEOHOCTh HAWTH HOBBIN
MyTh Pa3BUTHUS, OTIUYHBIM KaK OT BECTEPHU3ALINH, TaK
U OT TMPOCTOTO JIOMOJHEHUS KHUTAWCKOW KYJIbTYpPBI
MIPUKJIATHBIMU  TOCTIKCHUAMH 3amaja. OTo W ObLI
MyTh KOMIUIEKCHOTO, CHHTE3UPYIOIIET0 OOHOBJICHUSI.
Ero sanoxwm Jlu Jla-wkao 25 K4/, Mao L3>-ayn
E¥%E 7R u gpyrue unensl KIIK, ero orcrauBany Takue
BUJHBIC Y4YeHBbIe-MapKcUCThl, Kak Wkan [I3Hb-dy
5K HURF, Woxan Jlait-nans 55 T854F u op.

JIn Jla-axao, ypoxenen ye3aa JIatun npos. X301,
CUHUTAETCS MEPBBIM KUTAHCKUM MapKcucToM. OH ObLI
MMIOHEPOM B TIPOTAraHie MapKCHUCTCKOTO MCTOpHYEC-
KOr0 MaTepualim3Ma, KOTopyro Ben B [leknHCKOM yHU-
Bepcutete. Pernon fup-Ukao crtanm mepBoil ONBITHO-
9KCIIEPUMEHTAILHON TUIOIIAKOM, TIe MPOUCXOIUIIO
CTOJIKHOBEHHE M WHTETPaIusl TPEX BUIOB MHUPOBO33pe-
HUS — KUTAHCKOr0, 3aI1aIHOTO U MapKCUCTCKOTO.

B pannuii nepuon JIu a-wkao, 3aHUMAasCh CpaB-
HUTEIHbHBIM aHaIM30M HuBmIm3anui Kuras n 3amana,
BBIBUHYJ W0 O HOBOM KYyJNBTYpHOHW mMapaaurme,
SITPOM KOTOPOU SIBIISIETCSI «HApO», a LENbI0 — JIeMO-
KpaTHYECKOe OCBOOOXKIICHUEC W WHIWBUAyallbHAs CBO-
6oxa. OH cuuTal, 4TO Yepe3 KOMIUICKCHOe OOHOBIIE-
HUE TIOCPEACTBOM CHHTE3a KUTAMCKOW TpaJullMOHHOMN
KYJIBTYPHI C 3apyOC)KHBIMH KYJIbTYPHBIMU TPAIHIASIMHA
OyZer co3JaHa «HOBas, TPETbS IIMBHIIH3AIHIY,
MIPEBOCXO/SIIAS 1T0 CBOEMY KadeCTBY KaK KHUTAWCKYIO,
Tak W 3anannyto. [lepeiias Ha MO3UIMU MapKCU3Ma, OH
HayaJl OTCTaWBaTh HOBYIO KOHIEMIINIO, COTJACHO
KOTOPOU BEYIIIMM MUPOBO33PEHHEM HOBOW COIMAIHC-
TUYECKOH KYJIBTYpbl JOJDKEH CTaThb MAapKCUCTCKHUM
HCTOPUYCCKUH MaTepHaliu3M, a CyObEKTaMH KYJIBTYp-
HOTO CTPOMUTEIHCTBA — «PabOUMil KIIACC» MU «TPaX-
naHe». OyHaaMeHTaIbHBIMA OCOOCHHOCTSIMU 3TOM HO-
BOH KYJIBTYpBI JTOJDKHBI OBITh «WHIWBHIyalbHAS CBO-
0o1a W BceoOIee EIAMHCTBO», «IPEOOpPa3OBaHUEC
JYXOBHOTO M MAaTEpUAIILHOTO acCMEeKTOB OBITUS» U
«EIMHCTBO KOJUIEKTUBHOTO W WHIWBHIyalbHOTO». OH
OYCHHh BEPHO TOJMETHII PEIIalolee 3HAaYeHUE Mare-
PHAIBHOM KYIbTYphl ANl (POPMHPOBAHUSA KYIBTYPbI
JyXOBHOM W TOJWUTHYECKOW. B TO ke Bpems OH
o0paTH/l BHUMaHHE M Ha KOJIOCCAJIbHOE 3HAYCHHE
MOJIMTUYECKOM M JAYXOBHOM KyJbTYpPBHI U1 pa3BUTUSA
MaTepUAIBHBIX acIeKTOB ObITHsA. BriocnencTBum 3TH
HJCH OKa3alli TIyOOKOe W Pa3sHOCTOPOHHEE BIIMSHHUE
Ha Mao I33-nyna, Xoy Baii-ny {%4b, Uxan [aii-
HSHS ¥ IPYTHX.

B 30-x m 40-x rr. XX B. Mao [I33-nyH moasepr
KpUTHUKE WU3BAHBI «IBIKeHus 4 wmas». Hemocratku
9TOTO JBYIKEHHUS OH BHUIIET B TOM, YTO OHO MPSATAIOCH
3a «(hOPMATHCTCKAMU TOIX0OJAaMM» H B HEM OTCYTCT-
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BOBAJl «AyX KPUTUYECKOTO Mapkcu3Mmay. Mao 1[33-ayH
BBICTYNHJI C MHUIUATUBON IMOCTPOUTH HOBYIO JI€MO-
KpaTHUYECKYI0 KYJIbTYPY — «HAIIMOHAIBHYIO, HAYYHYIO,
BO 0J1aro HapOAHBIX MACC» — HA OCHOBE KPHUTUIECKOTO
BOCHPUATHS ~ KaK  HAalMOHAJIBHOIO  KYJIbTYPHOTO
HacJeusl, Tak U 3apy0eKHOro OIbITA.

Kpome Toro, MHOrue MHTEIUIEKTyallbl TOIO BpeMe-
HU PELIUTENbHO BCTAIM Ha MO3ULMI0 MapKCU3Ma,
WCTIONB3YS 3Ty HIIEOJOTHIO Ui OOBSCHEHHS aKTyallb-
HBIX TEOPETHYECKUX M NPAKTUYECKHX BOIPOCOB.
Hanpumep, B konue 1927 r. Jly Cunp &3fl ykaseisa,
YTO HE TOJBKO HEOOXOIMMO «IUIBITh MO OJHOM peke
BpEMEHH BMECTE CO BCEM MHUPOM», HO TaKXKe CIIeIyeT
[IOKa3bIBaTh U MPOCIABIIATh «HALMOHAJIBHBIN XapaKTep
Kuras». Eme no3xe Jly CuHp ykaszal Ha OINpeaessto-
miee 3HAaYeHHWE MCTOPUYECKOT0 MaTepuanu3ma Ajis
TOTO, YTOOBI «ITOJTHOCTBIO OBJIAETH OIBITOM IPYTHX,
MEePEeHATh Y HUX caMoe JIydlllee U OCTaBUTh cebe Bce
camoe IIeHHO€ U3 TOTO, YTO Y HUX €CTh.

Bpatess UYxan Ilsab-¢oy u Ykan Jlai-HSIHB,
ypokeHIbl ye3aa CAIHbCSHB MPOB. X303, NEPBBIMH C
YHMBEPCUTETCKOHN Kadeaphl cTajau mponaraHaupoBaTh
Wieu JualleKTU4eckoro marepuanusma. OHU momuep-
KUBaJIM ONpEAENAIoiee 3HAU€HUE HCTOPHUUYECKOro M
JTUAIIEKTUYECKOTO MaTepHai3Ma JUlsl U3y4eHHus poo-
JeM KyJNbTyphl W OBUIM IHOHEpaMH B pa3paboTKe
TEOPETHUECKOTO OOOCHOBaHMS HOBOTO IyTH Kuras,
OCHOBAaHHOTO Ha CHHTE3¢ KHTaMCKOM, 3amagHoul u
MapKCUCTCKOM muBMWIM3alil. Tem caMbIM  OHH
370K (PYHOAMEHT KOHIENIHUH KOMIUIEKCHOTO
OOHOBIIEHMSI HAa OCHOBE CHHTE3a «Tpex IyTei» —
KUTAHCKOTO, 3aMajHOr0 U MapKCUCTCKOTO. B okTsi0pe
1932r. Yxan IlI3Hb-Gy BBIABHHYJ HOBAaTOPCKYIO
Haew, Koropas rminacuna, 4yrto «beprpan Paccen,
Wnbna-Jlennsn u Kondynuit — 310 Tpu myTH, KOTOpPHIE
COCUHSIOTCS B enuHOe pycio». Yxan 1IoHb-dy ObLT
MEPBBIM, KTO MOAHSUI CTAT TPUEIUHCTBA KUTANCKOH,
3amaJHOd M MapKCHCTCKOW MBICIH, YTO CHMBOJIU3U-
poBanio oduUIMALHOE POXKACHHWE ITOH HOBOH HJIEO-
Jorud, oOpa3HO Ha3BaHHON «TapMOHHYHBIM EIHHCT-
BOM TpeX IIOTOKOBY (Camb 10 X3 u — I a ).

B 1941-1942 rr. Yxan I3Hb-)y BHOBH BBICTYIIHII
C TE3UCOM O HEOOXOIUMOCTH «coenuHuTh [uaen| Kon-
¢y, Jlennna u Paccena B rapMOHHYHOE €AUHCTBOY.
OH HacTaWBall Ha TPAKTUYECKOW W PpalMOHAIBHON
OIIEHKE «3JIeMEHTOBY (houb 471), «pyHkumit» (co fIT) n
«coctosHus» (dan *4) pecypcoB KUTaliCKOM, 3amaaHoi
¥ MapkcucTckor nupunusanuit. Yxan 1Isub-dy cTpe-
MUJICS OOBEOUHUTh HMX MPEUMYILECTBA, HCXOAS U3
TaKHuX 1/13MepeH1/1171, KaK MHUPOBUIACHHUE, METOMOJIOIUs,
THOCEOJIOTHS, aKCHOJIOTHSI, YUYCHHE O )KM3HH H ITOJIUTO-
norusi. HoBast KoHIenuus KyJabTypbl, KOTOPYIO OH
Ha3Ball «TPUEAMHCTBOMY», MPAKTHYECKH PETPE3CHTH-
PYET CHHTE3WPYIOIIMA M WHHOBAI[MOHHBIN XapakTep
KyJIbTypbl KuTaiickoro Mapkcusma. llpeacraBurenu



Hait [[3auv0un, /[y FOubxys1i. I'1aBHBIA BEKTOP Pa3BUTHS KUTACKON HAIIMOHAIBHON KYJIBTYpPhI —
KOMILUIEKCHOE OOHOBIIEHHE ITOCPEACTBOM CHHTE3a (Ha MPUMeEpe KyJIbTyphl peruona SHp-UYxao)

KHTaiCKOTO MapKCH3Ma CyMEIH KPUTHYECKH OCMBIC-
JUTH MPOOJIEMBl aJanTald K KOHKPETHBIM HCTOPH-
YecKUM YCJIOBUAM KwuTas pasnuuHbIX HamnpaBiIeHUN
MBICJIH U TIPAKTUKH, HHTETPUPYS JPEBHIE U COBPEMEH-
HBIE, HAMOHAJIBHEIC W 3amagHble Tpaxunuu. Konremn-
LUl «TPUEIMHCTBAY yKa3ajla pealibHbIN MyTh Pa3BUTHUS
KynbTypbl Kutas B XX B. B T0 ke BpeMs OHa sIBJISIIACh
JUIIb TIEPBOHAYAIBFHBIM BAPHAHTOM, KOTOPBIHA, IOJO-
KUB Hayaslo CO3/IaHUI0 HOBOM KynbTyphl Kutas, ocra-
BWI OYAYIIUM IOKOJCHUSIM MIMPOKOE MPOCTPAHCTBO
IUTSL TBOPYECTBA.

Wxan Jlail-#sHp, Tpetuit Mmmagmmid Opat YxaH
I»Hb-¢y, OBLT OJHUM U3 TEPBBIX, KTO CO3HATEIHHO
OPUHSUI U C DHTY3Wa3MOM MOJJEpXKajl KOHIICTILIUIO
«TPUETUHCTBA», MPUJIOKUB BCE CUIIBI JJIS €€ MOMyJIs-
puzanuy. BeiSsBUB B HEll MHOXKECTBO HECTBHIKOBOK, OH
YCOBEpIIIEHCTBOBAI €€ M MOJHsUI Ha eme Ooiee
BBICOKHH ypoBeHb. B 40-x rr. XX B. Wkan [laii-HsaHb
cthopmynupoBan ¢unocodpuro «oOBEAUHSIONMEN rap-
MOHUM»  (y3aubxs> udcacios FEATTE),  rnaBHoe
collep)kaHUe KOTOPOW COCTaBJISUTM HIIEM MHOTroo0pa-
3Us, KPEaTUBHOCTH, €OWHCTBA (KOHIENT BEAyIIeH u
HaIpaBIAIONIEH POJNIM) M IPOIecCyalbHOro OamaHca.
Orta ¢dunocodust 3an0KMIa TEOPETHUECKYHO 0azy
KOHIICTIIINY HOBOU «TPUEAMHON» KyIbTYPHI.

Ukan Jlali-HAHb yKa3bIBaJ, dYTO HEOOXOAUMO,
PYKOBOJCTBYSICh JTUANIEKTUYECKUM MaTepHATU3MOM,
00BEIMHUTh «O3UTHBHBIE U 370POBBIE 3JIEMEHTBD»
cTapod KymbTypHOH Tpamunmu Kurtas ¢ smeMeHTamu
3amagHoi KyJIbTyphl, KOTOpbIE «00JanaloT 0e3ycioB-
HOW IEHHOCTBIO» U «OTIHYAIOTCA OE3yCIOBHBIM OBI-
trem». Ha 3toit ocHOBe, ponomkan Wxan J(aii-HSIHb,
HEOOXOJMMO CO3/1aBaTh HOBYIO COLMATHCTHYECKYIO
KYJBTYPY, «XapaKTepU3YIOIIYIOCs CBOEH COOCTBEHHOM,
KUTaUCKOU crielupuKoi» (daiiudice udicyneo 03 maca
A FERIREE). Toske OH NMPOMOIKAI PA3BHBATH
UJICI0 «IIEIOCTHOTO €JUHCTBA MaTePHUATUCTHUYECKOH,
WJCATUCTHYCCKOW W aHAIUTUYEeCKOH (uocodhum.
Tem campim Wxan Jlali-HSHB, HCHOJB3Ys B KayeCTBE
¢byHmaMEeHTa  MaTepUANUCTHYECKyI0  (uocoduro,
VKpacuil €€ TaKNMH HOBBIMH COCTAaBIIIONINMH, Kak
Hjealiu3M U aHATHTHIecKas puiocodus.

Wxan Jlali-HSHP BIIEpBBIE COEIWHWII BOEIMHO KOH-
LENIUI0 «TPUEUHCTBA» C WAeeH «BCEOOBEMITIOIIETO
OOHOBIICHHS» W Jal WCUYEpIbIBalomee OOBSICHEHHE
(yHIaMEHTaNbHBIM aHTHUHOMHSIM — «oOleuenoBeyec-
KOE VS HaIMOHAJIBHOE», «PA3BUTHE VS PEBOIIOIID»,
«UHTETpaAIbHOE VS TU3BbIOHKTUBHOE». OH TBEPIO BEPHII
B COLIMAIIMCTUYECKUN IyTh pa3BUTUS KylbTypbl Kutas.
Wxan J[laii-HAHB TNpeojoJieNl TEOPETHYECKUE H3BSHBI
konuemu Wkan I[bHb-Py o «Pacceme, Wiprde-
Jlerune n Koudymum», B KOoTOpoil He OBUIM YETKO
0003Ha4YeHa BeAyIas PoJib MapKCH3Ma U TJIaBEHCTBYIO-
miee MECTO HAIlMOHAJIbHOM KyJIbTYPHOW TpaJULUH.
B mMoHOrpagmm «OOmmii o4epk KHTaWCKOH (riioco-
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Gun» (Yoncyneo uacacror oazan IEF 2 K4H) Uxan
[ail-HsiHp BHEpPBBIE MMOKa3al PYKOBOISIIEE 3HAYCHHE
JUI HAYYHBIX UCCIIEIOBAHUI HIEOJIOTHH «TPUEAUHCTBA
1 KOMITIEKCHOTO OOHOBJICHUSI HA OCHOBE CHHTE3a».

ITocne obpasoBanuss KHP Ha mytu pa3BuTHs co-
UaIu3Ma BCTPETWIOCH HeMaso mpensarcTBuil. lorma-
TU3M MAapKCHU3Ma, 3aKpBITOCTh MJs 3alaJHOW Kylib-
TYpBl, IpeObIBaHNE B HEOBITHH TPaIUIIMOHHBIX HAIIHO-
HaJbHBIX IIEHHOCTEH — BCE 3TO OBLIO pEallbHOCTHIO B
rojgsl OOpHOBI C «IpPaBbIM YKIOHOM» W B TIEPUOI
«KyJTBTYpHON peBoJonMn». B cioxuBiieics Toraa
CUTyalliM MyTh Pa3BHUTHUS B MapajurMe «TpUEIUHCTBA
U KOMIUIEKCHOTO OOHOBJIGHHSI Ha OCHOBE CHHTE3a»
ObUT TIOJIHOCTBIO TpenaH 3a0BeHbIo. [locne Havana
MOJIMTUKU PEPOPM U OTKPHITOCTH BHEUIHEMY MHUPY
HaIlMOHANbHbIE WHTEIJIEKTYalbHbIE JJHUTHI BHOBB
c(OpPMHUpPOBATT APXUTEKTOHUKY W3 TPEX HICOJIOTH-
YECKUX HaNpaBJIeHUN, MPOTUBOCTOSIIUX JPYT IPYTY
TOYHO TakK e, Kak 370 Obuto B 30-40-x rr. XX B.
U BHOBB 5I0Xa MOCTaBHIIa HACYITHBIA Bompoc: «B ka-
KOM HampaBJIeHUHM JBUTaThecs KyabType Kutasa?»
B Takoii o0cranoBke Wkan Jali-uaaep B 1987 T.
opUIMaTbHO TPENCTaBUI CBOIO KOHIICTIIIHIO «KOMII-
JIEKCHOTO OOHOBJICHUSI KYJIBTYpHl Ha OCHOBE CHHTE3a
[Tpex LIMBMIN3AIMOHHBIX TOAXOIOB]» (89HbXYA Y3VHXD
uyancuns ayno SCHEEGBIHTIL). On parosan 3a
OOHOBIICHHE KUTAMCKOH KyJIbTYpHI, TOTYCPKUBAS, UTO
B 3TOM IIpolecce HEOOXOAMMO PYKOBOJCTBOBATHCS
MIPUHLIUIIAMH MapKCU3Ma-IEHUHU3MA, & KOMILIEKCHBIN
CHUHTE3 BCEro JIYYIIEero, YTO €CTb B LUBMJIM3ALHUAX
Kuras n 3amanga, pealn3oBbIBaTh Ha OCHOBE aKCHO-
gorun comuanusma. WxaH Jlall-HAHb aKIEHTHPOBAI
BHUMAHHE Ha TOM, YTO KpaeyrojbHbIM KaMHEM
KOHIICTIIMN KOMIUIEKCHOTO OOHOBIIEHUS KYJIBTYphI Ha
OCHOBE CHHTE3a TpeX IUBHIM3AIMOHHBIX IOAX0JIOB
SIBJIIETCS LIEJIOCTHOE €IMHCTBO MapKCcH3Ma C JIyYILIUMHU
TpaIuLUsIMM  HalMOHAJbHOW  KyJbTypbl  Kuras.
KitoueBbIM BOTIIPOCOM [JISi Pa3BUTHSL KYJIBTYphl OH
CUNTaN KOPEHHOE OOHOBJICHUE CHCTEMBI IIEHHOCTEH U
napagurMbl MbIILUIEHHUS.

dunocopusi KyabTypbl, B OCHOBE KOTOPOH JIEKHUT
€IMHCTBO KOHLENTa MCTHHbI U YYE€HHE O LIEHHOCTSX,
MOCTENIEHHO CTajla TJIaBHBIM BEKTOPOM Ppa3BHUTHUS
COBPEMEHHOM HalMoHanbHOW KydbTypsl Kutas. Ona
yKa3plBaeT IPaBWIbHBIM IIyTh pa3BUTUS HOBOM
COILMAIIMCTUYCCKON KYJIbTYPBl ¢ KUTAWCKOH crienudu-
KoH. C TOYKM 3peHHs KUTAUCKUX MHTEJUIEKTYaJlOB, 3Ta
KOHIETIHS KYJIbTYphl SBJISETCS HaubOoyiee 3ApaBoi U
caMOM peaJHCTUYHOM M3 BCEro TOro, 4YTro ObUIO
CO3/1aHO 3a TMOCJEIHUE CTO JIET UCTOPUM CTPaHbI, OHA
MTO3BOJISIET CMEJIO CMOTPETH B CBETIIOE Oyayiee.

BmecTo 3akiro4enus

[IpenBapuTenpHBI aHANW3, KOTOPBIA MBI MIPOBEIN
BBIIIIE, C OYEBUIHOCTBIO TIOKa3bIBAET, YTO HA IMPOTH-
KEHHUM JBYX C JIMIIHUM TBICSYENETHI KyJIbTypa Peruo-



«CouuanbHble ¥ T'yMaHUTapHble Hayku Ha JlaneHeM Boctokey. T. XV. Bein. 2, 2018

Ha SHp-UKao pyKOBOJACTBOBAJach MPUHIIUIIOM «B
peanbHBIX (paKTaX MCKATh UCTUHY» U SIPKO JIEMOHCT-
pupoBaia 0coOBI XapakTep KOMILIEKCHOTO, CHHTE3H-
pyiomero OOHOBJIEHHS, aKTyaIH3HPYeMOTO depes
CTOJIKHOBEHHE, B3aUMOJACHCTBUE, AMAIOT M HHTETPa-
LU0 Pa3jMYHBIX MO CBOUM T'€HETUYECKHM HCTOKaM
KyIbTYPHBIX Tpamulmid. B mocmemHue TOOBI IyTh
KOMIIJICKCHOTO OOHOBIICHHMS HAa OCHOBE CHHTE3a pa3-
JIUYHBIX UUBUIM3ALMOHHBIX MOJIX0J0B BCE OYEBUIHEE
U O4YeBUJHEE TMPOABIAETCS B PAa3BUTHU HE TOJBKO
KyJIbTypsl peruoHa SHp-Ukao, HO M Bcel KUTaWCKOU
HAIlMOHAIBHOH KynbTyphl. Jla, Hekorna ObUTH Mpeasno-
KEHbl W Jpyrue KOHLENLUUU Pa3BUTHS KyIbTYpBI,
HUMEIOIIIE CBOIO NMPHUTATATENBHYIO CHITY, — «CIUTOLTHAS
BECTCPHU3AIU», «BO3POXKICHHE KOH(DYIIMAHCTBAY,
«KHUTalCKasi KyJIbTypa — CYIIHOCTb, 3anaiHas — (QyHK-
Us», «3amagHasi KylnbTypa — CYIIHOCTh, KUTAHCKas —
¢yukms»y. Bee oHEM, ogHAKO, CTpamand OrpaHHYCH-
HOCTBIO M Y30CTHIO, OHH YIIYCKaJIM W3 BHIA PYKOBO-
ISIIIYI0 PONIb M OMpeAeNsonlee 3HaYCHHE MapKcH3Ma
IUTSL Pa3BUTHS KUTAHCKON IIMBHIIM3ALNN M B COBPEMEH-
HBI JUIS HUX TEPUOA, M B 3IOXY, KOTOpas TOJBKO
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CTy4anach B JIBepH. 3aKOCTEHETAsi MOJIENb MBITIICHUS,
OCHOBaHHas Ha OuWHapHOU cucteme — «Kutaiti—3amnany,
WIH «CYITHOCThb—(YHKIUSI», — HE MOXKET MPaBUILHO
OTpPa3WTh TPAHCLUEHICHTHBIA [IyX O3IMOXH, B KOTOPOH
COTJIACOBAHHO COCYIIECTBYIOT TpPU LHWBHIN3AIUA
KHUTalCcKas, 3amaHas ¥ MapKCHCTCKasl.

C OMHApHBIMHA MOJICISIM OTYCTIIMBO KOHTPACTHPYET
COBCEM [pPYrod TMOAXOJ — KOHILEMIUS KYJIbTYpbI
«TPUEIUHCTBA U KOMILJIEKCHOTO OOHOBJIEHHUS Ha OCHO-
BE CHHTE3a [pa3IMyHBbIX [MBHJIM3ALMOHHBIX IOAXO-
JIOB]», 3HaMs KoTOopoi momHsuiia KommyHucTHUeckas
naptus Kutas BMecTe ¢ yuyeHBIMU-MapKCUCTaMU. JTa
KOHUEMNIHA MMPABHILHO BBISIBUJIA 3aKOHOMEPHOCTH pa3-
BUTHUS YEJOBEYECTBA, OCOOCHHOCTH KHMTAMCKON IMBH-
JU3alUM U AyX 3M0XU. VIcTopusi CBUIETEIbCTBYET, YTO
JINIIB COIHAJIN3M MOXKET cracth KwuTail, TONBKO IO-
JTUTHKA peopM U OTKPHITOCTH BHENIHEMY MHPY MO-
KeT BecTr Kutaif K HOBBIM BBICOTaM Pa3BUTHS, TOIBKO
JBUTAACH IO JIOPOTE TPUEIWHCTBA M KOMILJIEKCHOTO
OOHOBJICHHSI HAa OCHOBE CHHTE3a», MbI MNPUAEM K
BEIIMKOMY BO3POKICHHUIO KUTAMCKOW IUBIITN3AIIHAH.
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HanmoHanpHO-TICUX0JIOTHYeCKUe 0COOEHHOCTH
PYCCKHX XapaKTepH3yIOTCS PYCCKUMH (uimocohamu
TaKUMH TEPMHUHAMH, KaK pPYCCKOE MHPOBO33pPEHIHE
(C.JI. ®pank), pycckas nyma (H.A. bepasieB), pycckuit
HarmoHanbHBIH Xxapaktep (H.O. Jlocckumit). Pycckas
JIyXOBHAasi KyJIbTypa B HOBOM W HOBEHIIEH WCTOpUA
CTAJIKHMBAETCSl C KOHKPETHOW COIMAIBHOH peabHO-
CTBIO — MOJEpHU3ALUel, BCICICTBHE Yero BOSHUKAET
MPOTHBOPEUNE AYXOBHOW KYNBTYPHl W COLHAIBHOMN
peanpHOCTH. Ecny moaxoauTs K 3TOMY BOIIPOCY € TOU-
KU 3PEHUs COLMAIBHON PEaIbHOCTH, TO MOJIEPHU3ALIMS
B Poccun, B oTmmume ot 3amama, o0mamaeT TakKUMHA Xa-
PaKTEpUCTHKAMH, KaK 3aWMCTBOBAHHWE, 3HUI3aroo0pas-
HOCTb, OTCTaJOCTh, KYJIBTYpHBIH pa3peiB. Ecnu pac-
CMaTpUBATh MOJCPHU3AIMIO C TOUKU 3PCHHUS TyXOBHOU
KYIBTYpBI, TO BO3HHKAECT BOMPOC: KaKyIO POJIb HIPAET
pycckasi HallMOHaJbHAsi TPAJWLMUS B IpOLecce MOAep-
Hu3aimu Poccun? MHorHe ucclenoBaTelld paccMat-
pHBaIN BOIPOCHI, KacarolIuecs TOro, KaKk pycckas Ha-
HyuOoHaJIbHAasA Tpaauliud MPEeHATCTBYET MOACPHHU3AIINU
Poccum, HO UX OcBeleHHE CYIIECTBYIOIINX TOYEK 3pe-
HUSI HEIOCTaTOYHO IyO0oko. CuuTaeMm, 94TO BOIPOC O
pOJIM PYCCKOM HAIMOHAJIBHOW TPATUIMH B IPOLECCE
MozepHH3anuu Poccun ciepyer o0CyxaaTh B JBYX ac-
nekrax. Ecnu uccinenoBath TaHHYIO POOIIEMY B acIeK-
TE Pa3BUTHSA PYCCKOTO OOIIECTBA KaK OOBEKTHBHOTO
MCTOPUYECKOT0 IIpoLecca, TO HEKOTOPBIE DJIEMEHTHI
PYCCKOIl HAaIlMOHAJBHOW TpaguUUU MEMAT MPOoLeccy
MojepHu3anuu B Poccrn, a ecim paccMaTpuBaTh pa3Bu-
THE pyccKoro oOriecTBa Ha ()OHE TOTO, YTO JKU3Hb Ue-
JIOBEKa — 3TO camas BbICIIAs LIEHHOCTh, TO MEPEOCMBbIC-
JICHUEe MOJEpPHU3aNUH obIrecTBa pycckumu (umocoda-
MH PalMOHAJIBHO M CAMOLCHHO, MMEET 3HAueHHe IS
¢dbutocopun 1 He SABISETCS OTCTAIIBIM, KOCHBIM.

I. Pycckoe MHpOBO33peHHE NpeNnsiTCTBYeT MO-
nepuuszannu Poccnu

Pycckoe MHpOBO33peHHE XapaKTepusyeTcsi psiioM
0COOEHHOCTEH, O KOTOPBIX IHCATH Takue (QUIocoder,
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kak  H.O.Jlocckmii, C.JL ®pank, H.A. bepases,
B.B. 3enpkoBckuid. Cpemu 3THX 0COOSHHOCTEH BBIIC-
JISTIOT YETHIPE OCHOBHBIX.

1. MupoBocnpusiTue ¥ MHPOBO33PEHHE YeI0Be-
Kka. TpaJulMOHHOE PYCCKOE MHPOBO33pEHUE MPOTHBO-
CTOUT a0CTPaKTHOMY paIliOHAJbHOMY MEIIUICHHUIO; B
HEM ILIeHEH >HM3HEHHBIH OIBIT, KOTOPBHIA OTpa)kaeT
CYLIHOCTh CaMOTO OBITHS M MPHUAAET €My BHYTPEHHHIA
cMpIci. To, 94TO WIIET pyccKOe MHPOBO33pEHUE, TIPe/-
CTaBIET CO0O0IT He UCTHUHY B 3aIIaTHOM THOCEOIOTHYE-
CKOM CMBICTIE (T.€. UCTUHY, 0]l KOTOPOil MOHMUMAaeTCs
COOTBETCTBHEC HJIEH M OOBEKTa), a MpaBiay, MOHUMae-
MyI0 KaK €IUHCTBO WUCTHHBI U CIIPaBEIUIMBOCTH. JTa
npaBJia MpeACTaBIeHa HE TOJIBKO KaK MOHMMaHue MHUpa
1 KHU3HH, HO M KaK AyXOBHAs CYIIHOCThH OBITHS. VcTH-
Ha, 1OOpO, KpacoTa KaK HAWBEHICIINE IICHHOCTH XH3HU
SABJIAKOTCA HC TPEMSA HU30JMPOBAHHBIMU APYT OT Apyra
KareropusiMmu, a HaxoOsATCd B CAWHCTBEC. MI/IpOBOC-
MIPUATHE KU3HA PYCCKUM UYEIIOBEKOM IIPOSBILIETCS KaK
CTpEMJICHUE K HACAIly KHU3HU — IOJHOMY CIIUAHUIO
JIMYHOCTHU U collnymMa.

EnvHCTBO MHPOBOCIIPHUATHA H  MHPOBO33PEHHS
JIMYHOCTH HE MOXKET OBITh PEain30BaHO B COBPEMEH-
HOM OOINIECTBE, MOCKOJIBKY OHH HE COOTHOCATCS C UH-
IUBHUIYaIEHEIM co3HaHHEeM. CoBpeMeHHOe OOIIeCTBO
xapakrepuzyeTcs auddepeHnmanyei: auddepeHia-
el coumansHOi pomnu, nuddepeHuanueil HaBIKOB
W MOpPAJbHBIX KadecTB, AuddepeHnmanneii commuaib-
HOW W ITUYHOH >KU3HU. B coBpeMeHHOM o0mmiecTBe Ka-
KB WHAMBH]L MPOSBIISET ceOsi Kak CBOOOJHBIN, ca-
MOCTOSITEIILHBIA CYOBEKT, YTO COOTBETCTBYET TpeOo-
BAaHUSAM COBPEMEHHOI PBIHOYHOW SKOHOMHUKHU U JIEMO-
KpaTU4YecKoi NoauTHKU. HANBUAYaIbHOE CO3HAHUE U
rpaxIaHCKOe CO3HaHWE (OPMHPYIOTCS, Pa3BUBAIOTCS
Y COBEPIIECHCTBYIOTCS B IIPOIIECCE PA3BUTHSA 3aMlaJHOTO
obmiectsa. [IpaBociiaBHOE MpeACTaBIEHUE O JIMYHOCTH
OTIIMYAETCS OT MPEACTABJICHUS 3aMaJHOTO MUPA, H 3TO
OTJIMYKE, BO3MOXKHO, BEIET CBOE€ BO3HHUKHOBEHHE OT
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Apryctiaa. CoriacHo ABTYCTHHY, Ye€lIOBEK (ITocie
COBEPILCHUS MEPBOPOTHOTO Tpexa) CTal CyOBEKTOM,
JIUYHOCTBIO, COOTHOCS CBOU MOCTYNKHU ¢ borom, Bepoii
u pazymowm. [lo3nHee Ha 3amagHBIA MHUP OKa3alu BO3-
neiicteue Bospoxknenne, Pedopmarus, Ilpocern-
TEJIbCTBO; WHAUBHUIYAIbHOE CO3HAHUE U TPaXKIAHCKOE
CO3HaHME I[IOCTENEHHO YCIOXKHIMCh B IIpolecce
B3aMMOJEUCTBUS BEPHI U pa3yMa, LIEpKBHU U rocyapcT-
Ba, INYHOCTHU U 0OIIECTBA.

Ho nono6usIii npotiece He xapakrepeH ais Poccuu,
KOTOpasi yHaclieioBajla IIpaBociaBue OT Busantum.
B nmpaBocnaBHOM TpagMLUU YEIOBEK — 3TO HE CaAMO-
CTOSITETIbHBIN CYOBEKT, €ro CYIIHOCTh pacTBOpSieTCs B
bore. YenoBek, cormacHO MpaBOCIAaBHON KOHIIETIIUH,
SIBIISIETCS] HECOBEPILEHHBIM CYIIECTBOM, OH OTKpbIBAaeT-
cs Bory u uzmer k bory, oH HaxoAUTCS B MOCTOSHHOM
MIOUCKE IIyTH OT HECOBEPLICHCTBA K COBEPILEHCTBY.
Bcnencreue 3T0r0 peiMruo3Horo NocTysiaTa B pycCKOM
HAIIMOHAJIBHOM MHPOBO33PEHUH CPOPMUPOBAIUCH JIBE
TITyOMHHBIC HICH: 1) Bepa B CYyIIECTBOBAaHHE BHYTPCH-
HEH CBSI3M MEXIY YEIOBEKOM M AOCOIIOTHBIM OBITHEM;
2) OTCYTCTBHE Bephbl B CaMOCTOSITEIBHOCTh YeJOBeUe-
CKOTO0 CaMOCO3HaHUsl, WJAeH, MbIluleHusd, pazyma. [lo
H.O. Jlocckomy, y PYCCKHUX OTCYTCTBYET <«OMIIHPHYIEC-
CKHUH XapakTep», KOTOPbIii IPUCYTCTBYET Y €BPOIICHIIEB.

Lea0CcTHOCT, MUPOBO33PEHUS U MUPOBOCIIPHSITHUS
PYCCKOTO 4elloBEeKa TECHO CBs3aHa ¢ aOCONIOTU3MOM U
PEIUTHO3HOCTBIO.

2. AGCOIIOTH3M M PeTUTHO3HOCTh. B HOBYIO 310-
Xy 3amajgHas KyJbTypa OKas3blBaja CyYIIECTBEHHOE
BIIMSIHUE Ha PYCCKYIO KYJbTYpPY, HO M B 3TOM Ipoliecce
pycckas TyxoBHas KyJabTypa U Guiocopusi COXpaHUIN
pemmuruo3noctb. [Ipu ITerpe I Poccus mpopyOmia okHO
B 3aMaJHBIA MHUP, HO B 3TO BpeMs IJIaBHBIM, 4yTO Poc-
CHS 3aMMCTBOBAJIa U3 3alaJHOTO MUpa, SBJSIACH Ma-
TepuaibHas KyJbTypa; Ha JyXOBHOE K€ Hadajo oOpa-
1ajloch Majlo BHUMAaHUSA, YTO M NPUBEJIO K MPUHYIHU-
TEJBHON €BpOIEU3alliu PycCcKoro oopasa xu3Hu. [Ipu
Exarepune Il B Poccuun noj BnusHueM (ppaHILy3cKOTO
[IpocBeTuTenscTBa BO3HUKIO MPOCBETUTEILCKOE JIBH-
JKEHHE, HO ero cdepa BIMUAHUSA ObUIa OYEHb Y3Ka, OHO
3aTparuBajio TOJIBKO HWHTEPECbl MCHBIIMHCTBA, MPH-
HaJJIeKALIEr0 K BBICILIEMY CBETY.

XIX B. ObUT MOXOH OJIECTAMUX JOCTHXKEHUH pyc-
CKOM nmTepaTyphl, UCKyccTBa U ¢uiocopuu. Hexoro-
pBIe yueHble U GrIoco(bl, MPUBEPKECHIIBI MaTEPUATH-
CTHYECKHX B3TJIIOB, B TO XK€ BpeMs OBLIH 3aWHTEpe-
COBAHbI PEJIMTUO3HBIMH HUJCAMU. B otinume ot 3arana-
HBIX CTpaH pycckas auteparypa XIX B. TpaIuIHnOHHO
paspabateiBaia TITyOOKHE PEIUTHO3HBIE TEMBI. MHO-
TUX BBIJAIOIIUXCA PYCCKUX ycarejiel U IOATOB TaKKe
MOXHO CUHUTATb PEIUTUO3HBIMU MBICIHUTCIIAMU U TCO-
noramu. Cpean nux: JL.H. Toncroii, ®.M. loctoeBc-
kuii, H.B. T'orons, M.IO. JlepmonToB, ®.U. TroTues,
H.C. JleckoB u ap.
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[Touemy, HecMOTpsi Ha [UIMTENILHOE BIMSHHE 3a-
nagHoi cBeTckoi KynbTypsl B XIX u Hauane XX B.,
poccuiickast HallMOHANIbHAS KyJIbTypa COXpPaHsIa CBOIO
penurno3Hyro HamnpasieHHocTh? I[loTomy, uro riy-
OuHHOE Hacieane mpaBociaBus B Poccuu cramo opra-
HAYHOM COCTAaBIIAIOIIEH MHUPOBOI LIEHHOCTHOW CHCTE-
MBI J)KU3HU. Pemurns BEIXOOWT 32 paMKH IEPKBH U 00-
roCJOBUS U UMEET YHUBEpPCaJIbHOE 3HAYCHHE NS Oy-
XOBHBIX UM KyJIbTYpPHBIX LEHHOCTeH. Pycckuil penuru-
o3ubIil punocod B.C. ComoBbeB cuutan, uto «Pemm-
THsL, TOBOPSI BOOOIIIE M OTBJICYEHHO, €CTh CBSI3b UEIO-
BEKa U MUpa ¢ 0e3yCIOBHBIM HAYaJIOM U CPEJOTOUHEM
BCEro cyuiecTBytomieroy» [6: c. 5]. Penuruosnsie oco-
OEHHOCTH POCCHIICKOTO MHPOBO33PEHHUSI TECHO CBS3a-
Hbl ¢ ¢unocodueit xu3HU. Pycckoe MupoBo33peHHe
0€3 PEeUrHO3HBIX LIEHHOCTEH HE BUJUT CMBICIIA YeJIo-
BEUECKON KU3HHU M COLMATIFHOW TYXOBHOW KYNBTYPBHI.
SIpko BeIpakeHHasl PeIMIHo3Hasi HaIlpaBJIEHHOCTH 3a-
CTaBJSIET PYCCKUX YacTO 3a7aBaTh U3BEUYHbIC BOIIPOCHI
obrTrs: «YTo Takoe wenoBek?», «B WeM CMBICI JKH3-
Hu?», «KakoBa CBA3b MEXIY YEJIOBEKOM M BBICILIUM
osrTueM?». Pycckuil ¢punocod ynenser 6oiblioe BHU-
MaHUe TPaHCLUEHACHTHOCTH (punocoduu u npodiemMam
abcomornsma. H. BepasieB ormeuar: «®unocodsl HHO-
I7la OMYCKAIUCh A0 IpyOOro sMmupu3Ma U Marepua-
JU3Ma, HO HacTosieMy (miocody CBOWCTBEH BKYC K
MIOTYCTOPOHHEMY, K TPaHCLIEHIUPOBAHUIO 3a Mpeneibl
MHpA, OH HE JJOBOJILCTBYETCS IIOCOCTOPOHHUM. Duito-
cous Bcerma ObUIa MPOPHIBOM U3 OECCMBICICHHOTO,
SMIUPUYECKOT0, MPUHYKIAIOIIET0 M HACHIYIOLIEro
Hac €O BCEX CTOPOH MHUpa K MUPY CMBICIA, K MUPY IO-
tycropoHHemy» [1: c.232]. JI. lllecroB mucan: «Pu-
nmocopusi MMeeT CBOEH MOCIeqHeW 3amaded He TIo-
CTPOCHHE CHCTEMBI, He 00OCHOBAaHWE HAIIErO 3HAHU,
HE MPUMHPEHHE BUIAUMBIX MPOTHBOPEUUI B KU3IHU —
BCE 3TO 3aJ[aud IOJOXKUTEIBHBIX HAayK, KOTOpHIE, B
MIPOTHBOIIOJIOKHOCTE (PHIOCO(MUH, CIyKaT KHU3HU, T.C.
HPEeXOIsIIUM HyXJaM, a O CMEPTH, T.€. O BEUHOCTH HE
nymaroT. 3agaua ¢uiocouu — BBIPBATHCSA, XOTA OBI
OTYaCTH, TIPH KU3HH OT JKku3Hm» [10: ¢. 215-216].

B Espone mocne Pedopmaiiuy mpoTEeCTaHTCTBO
NPU3HAIO 3HAUYEHHE CBETCKOW KYNbTYpHI, OHO paclie-
HUBAJIO PAllMOHAIBHOCTh KaK BEAYIIUA MOTHUB, CBS3bI-
Basi HAKOIUICHHWE OOraTcTBa co cirykeHueM bory, Bums
B TBOPYECTBE U TPYZE CMBICI YEJIOBEUECKOTO CYIIECT-
BOBAHWS, €0 MHCCHIO Ha 3eMIIe, CIIOCO0 caMOCOBEp-
meHcTBoBaHus U ounuieHus. [lo muenuto M. BeOepa,
MIPOTECTAHTCKAsI THKA B KAUECTBE MCXOJHOTO MOTHBA
KalUTaau3Ma COCTaBISIET OCHOBY COBPEMEHHOH 3a-
nagHoi uuBuWiIM3aumu. [Ipouecc cexynspuzaluu AJs
PYCCKOH KyNbTYphl MEHEE XapakTepeH: B PYCCKOU
KyneType He ObIo PeHeccanca, TBOPYECTBO M TPYX
CUUTAIMNCh TOJNBKO CPEJICTBOM CO3JaHMS MAaTepUallb-
HBIX OJar M HE HWMETH CaKpaJbHOTO 3HAYCHHS IS
OUMIICHUS U CIAaceHHs Aymu. IMeHHO mosToMy maxe
B XIX—XX BB., KOrJja COBpEMEHHAs 3anagHasi IUBUIH-
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3amus crana Ooiee pa3BHTOH, PYCCKHE MBICIUTENH,
UCXOZs U3 TPAIWIUOHHBIX PETUTHO3HBIX LEHHOCTEH,
BCE ellle KPUTUKOBAIM «OYpKya3HbIH JyX» U paccMmart-
pPUBAIH €ro KaK «OTCYTCTBHE BBICOKHX IIOPBIBOBY
(bepasieB), «MEMAHCKUH TyX CBHITOCTH W YCIIOKOCHHO-
ctu» (I'eplieH), «IPUOPUTET MaTepUaIbHBIX LIEHHO-
creit Hax myxoBHBIMU» (D.M. [locToeBckuii) [6: c. 32].

llenHocTHast OpHEHTAIUs PYCCKHX Ha DPEIHTHO3-
HOCTb M abCOJIFOTU3M CIIOCOOCTBOBaa MOAAEPKAHUIO
aBTOpUTApHU3Ma U KOHCEepBaTU3Ma B MOJUTHKE, 3alUTe
Hepapxuy OO0mecTBa W MONHUTHKH IIpaBa CHIBHOTO,
BO3JIarajga HalexIy Ha JUAepa — «CHIBHOIO 4YeJioBe-
Ka», a He Ha 3aKOHHOCTh U Aemokparuto. C XIX B. u
0 HACTOAIIETO BPEMCHH KOHCEPBATH3M COXPaHMII
cBoe croiikoe BiusiHue B Poccun. CoBpeMeHHBIH poc-
curickuil corronor JI.I'. MoHuH oTMedan, 4To KOHCep-
BaTH3M — HE CIy4aifHOe sBJICHHE MBICIIH, BO3HUKIIEE
Ha KaKOM-TO dTalle HCTOPHU B OOpEUeHHOE CO BpeMe-
HEM Ha Mcue3HOBeHHe U 3a0BeHue. Haobopot, 3To He-
00xonnuMasi COCTaBHAsI 4acTh MBICIHTENBFHOTO Oaraxa
YeJIOBEUECTBa; HEOTHEMJIEMOE M HEMPEMEHHOE CBOM-
CTBO KOHCEpBaTH3Ma — YBaXCHHME K TailHaM >KU3HH,
BOIUIOIIAEMOE B TIPU3HAHUU M TOAJIEPIKKE aBTOPHUTE-
TOB, Oyap 310 bor, mpupoma, HCTOPUs WIH TOCYIapCT-
Bo. PamyoHanu3M — OCHOBa W JBWXKYILIAS CHJIa TMPO-
TPECCUCTCKUX U PEBOJIOIMOHHBIX MICOJIOTUH, PACKOI-
JOBBIBAET MHp, pa300iadacT aBTOPUTETHI, HE OCTABIISI
TaiiH, 00eHAA TEM CaMbIM >KH3Hb, CHW)KAs €€ TyXOB-
HBI ¥ DMOLIMOHAIBHBII YPOBEHb, OCTABIISASA UYEIOBEKA
OIIMH Ha OJWH C PAaBHOAYIIHBIMH a0CTPAKTHBIMH «CH-
mamm». KoHcepBaTi3Mm, Hao0OPOT, CTPEMHTCS COXpa-
HUTh HETPOHYTHIM HEKOE CaKpaJbHOE SIPO COLUAIIb-
HBIX (heHOMEHOB [3: ¢. 71].

LenocTHOCTE MUPOBO33pEHNS, IICHHOCTHAS OpPUEHTA-
Ul HA PEJIUTUO3HOCTh M a0CONIOTH3M CIIOCOOCTBOBAIIU
(hOPMHUPOBAHHIO HUIIEATIMCTUYCCKOTO KYIBTYPHOTO MEH-
TaJIMTETA U TyXa KOJUICKTHBU3Ma PYCCKOTo OOIIIeCTRa.

3. MaeanucTtuyueckuii KyJbTYPHBIH MEHTAJIMTET.
CyImHOCTh WACATUCTUYECKOTO KYJIBTYpHOTO MEHTAIU-
TeTa BBIpa)KaeTCs B HAIPABICHHOCTH HE HA AMITHpHYE-
CKHI MHUp, a Ha JIOCTIDKEHHE COBEPLICHCTBA BBHICILIETO
ObITHs. Mneanmuctiueckoe OBITHE CUMTANIOCH MEPBUY-
HBIM, TaK KaK H3HAYaJbHO CYIIECTBOBAIO BO BHEBpE-
MEHHBIX M MPOCTPAHCTBEHHBIX KoopauHarax. MiMeHHO
OHO JIETJIO B OCHOBY pYCCKOii (huocoduu.

Pycckuit ¢pumocod JIIT. KapcaBun B crathe «Boc-
TOK, 3amnaj u pycckas uaes» (1922) tak oxapakTepuso-
BaJl CBSI3b MY PYCCKUM HJICATUCTUIECKUM MEHTAJIH-
TETOM M XKU3HbIO: «PycCKHi 4eIOBEK HE MOXKET Cylle-
CTBOBaTh 03 abCOMOTHOIO Hjeaia, XOTS 9acTo C TPO-
raTelIbHOI0 HAMBHOCTBHIO TMPH3HAET 32 TAKOBOW HEUYTO
coBceM Heroio0Hoe. Ecii OH pennuruo3ex, OH JT0XOJUT
JI0 KpaliHOCTell ackeTu3Ma, IpaBoBepus Win epecu. Ec-
JIX OH TTIOAMEHHT aOcoMroTHBIN naean KanToBoii cucre-
MOI4, OH TOTOB BBICKOYHMThH B OKHO M3 TISITOTO dTaXKa JJIs
JIOKA3aTeNibCTBA (PCHOMEHAIN3MA BHEITHETO MHpA. ..
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"[TocrenieHoBIIEM" OH OBITH HE XOYET U HE YMEET, MeU-
Tasi 0 BHE3aIIHOM IiepeBopoTe. JJokaxkure eMy OTCyTCT-
BHUE a0COMIOTHOTO (TOJMBKO MOMHHTE, YTO CaMoO OTpHU-
nanue abCONIOTHOTO OH YMEET cJellaTh aOCONOTHBIM,
JOTMOIO BEPHI) WM HEOCYIIECTBUMOCTD, Ja)Ke TOIBKO
OTJAJIGHHOCTH €ro Hjealna, U OH Cpa3y yTPaTUT BCIKYIO
OXOTYy >KHTh W JEWCTBOBaTh. Pajm mieana OoH TOTOB
OTKa3aThCsI OT BCETO, TOKEPTBOBATH BCEM; YCOMHHUB-
IIUCh B HJealle WM ero OJIM3KOW OCYIIECTBUMOCTH,
sBJIAeT 0Opasel] HECIbIXaHHOTO CKOTOMOMOOUS WM
MH(HUYECKOTO PaBHOLYIIHS KO BceMy» [4: ¢. 322].

Wpeanuctiyecknii MEHTAIMTET Yy>KA Pa3BUTHIO CO-
BPEMEHHON KYJBTYpbl, KOTOpasi OpHEHTUpOBaHa Ha
MPaKTHYECKYIO IIeHHOCTh. Ocoboe mpucTpacTre K IOHc-
Ky JIyXOBHOTO MJieaJia IPUBEJIO K TOMY, UTO PYCCKHIA ye-
JIOBEK 4acTO BUTAJ B MUpE MEUTaHUi, ipeHeOperas aei-
CTBUTEIFHOCTBIO. Pycckue mromu darmie NpeIrmoanTai
CO3/1aBaTh CUACTIMBBIC IIEPCIICKTHBEI B MeUTax, YeM
CTPOUTH CYACThE CBOMMH pyKamu. CTpeMsich K BEITHKOM
LeIH, OHH YacTo He NPOXYMBIBAIN ITyTH pPealr3allii
KOHKPETHBIX 33/1ad. JTO He Memajo PycCKOMY Hapomy
CO371aBaTh BENMKHUE TBOPEHHUS B OOJIACTH KYIBTYPHI U
HCKYCCTBAa — JIUTEpaType, My3bIKe, >KUBOIHCH. OmIHAKO
9TO BEJO K YTOIMMMYECKONH PYCCKOW CONMALHOMN JIEeWCTBH-
TenbHOCTH. [IpobnemMa B TOM, YTO Takas COLMAlbHAS
YTOITUSI B PYCCKOM MCTOPUH HEPEIKO UMeTa MECTO.

Bo BTopoii nonoBuae XX — Havame XX B. HEKOTO-
pBI€ MPENCTaBUTENH PYCCKOM WHTEIUIUTECHIIMU CYUTAITH,
YTO €CJIM CTapblii pexkuM OyAeT CBEpPrHyT, TO cHopMu-
pyeTcs HOBOEe CBOOOIHOE paBHOIIPABHOE OOIIECTBO;
nocie OKTSIOPbCKOM COIUATMCTHYECCKON PEBOITIONUH B
Poccun BOXIM OOJIBIIEBUKOB MEYTA O OBICTPOM MO-
0ele COIMATMCTUIECKON PEBONIIOIMK BO BCEM MHpE; B
90-x 1. XX B. MOSIBHJIKCH JIFOJTH, KOTOPHIE MEUTAIH O
MOCTPOEHUH COBEPIIEHHOW PBIHOYHOM 3KOHOMHKH B
Poccun 3a 500 gHeit. DTH TpaHIMO3HBIE 3aMBICIIBI, KO-
HEYHO, 0a3MPOBATUCH Ha PaIyKHOW HaJIek/e Ha ObICT-
pbIe U3MEHEHHS B OOIIECTBE U YHUBEPCATLHOE CHACTHE
JUTSL BCETO HAapoa, HO UCTOPUYECKHUH OIBIT TIOKa3al, 4To
9TH COIMANBHEIC YTOINH IIPHUBEIIN HAPOI HE K IPOrpec-
CY ¥ CHACTBIO, & K JECTPYKIIUU U CTPAJIAaHUSM.

4. IlcuxoJiorusi KoJleKTHBU3MA. Pycckoil Kyib-
TYPHOH TpaJWIINH CBOHCTBEH IOyX KOJUICKTUBH3MA B
OTIHYHE OT 3alaJHOTO WHAWBUAyaIH3Ma. DTOT IOyX
c(hOpMHUpPOBAJICS HA OCHOBE OOIIMHHOW CHUCTEMBI M
maTpuapxara pPYCCKOTO HaIlMOHAIBHOTO OOIIecTBa.
3amazHOe MHUPOBO33pPEHUE Oa3HMpyeTcss Ha «3roy», dTa
KOHIETIHS 3aHUMAaeT IIEHTPAIbHOE MECTO B 3ammaHon
KynbType. [lo3HaHue BCero BHEIIHEro MHpa B 3amaji-
HOW (PHIIOCOMUHM HIET OT «3ro», OT CYNIECTBYIOIICH
W30JIMPOBAHHON JIMYHOCTU. DTH UJCH 3amaHon (uiio-
cotun paszBuBarorcs B Tpyznax P. [lekapra, J[x. bepk-
1w, 1. Kanara, @. Humre, B COITMOIOrMYECKUX U ITOIH-
tonmoruueckux padotax XK.-)X. Pycco, T. 'o66ca. Pyc-
CKHE K€ (QUIOCO(pBI CUUTANHN, YTO HE «I», a «MBD» 00-
pa3yer MOCIEIHIOI0 OCHOBY IYXOBHOHM XH3HM U Iy-
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XOBHOTO OBITHSA. «MBI» MBICIUTCS HE KaK BHEIIHHM,
JIUIIB M037HEee 00pa30BaBIIUIiCS CUHTE3, 00bEINHEHHE
HECKOJIBKHX <G1» WM «1» U «ThI», a KaK UX NEPBUYHOE
HEpPa3JI0KUMOE E€IMHCTBO, M3 JIOHa KOTOPOIro H3Ha-
YaJbHO MPOM3PACTAET «s» U Onaromaps KOTOPOMY OHO
TOJIBKO ¥ BO3MOXKHO. Kopoue roBops, «MbD» €CTh TaKoe
KOHKPETHOE LI€JI0€, B KOTOPOM HE TOJIBKO MOT'YT CYILe-
CTBOBATh €ro 4acTH, HEOTAEIUMbIE OT HEro, HO KOTO-
poO€ M caMO BHYTPEHHE MPOHU3BIBAET KAXKIYIO YacTh U
B KaxaoM HamudectByeT mnosHocThio (Ppank C.JL
Pycckoe mupoBo33peHue).

Tak, AyX KOJUIEKTHBHM3Ma IMpEJCTaBiseT coOOW He
TOJIBKO HJIEH0, TPUCYILYI0 HEKOTOPBIM PYCcCKUM (hrito-
coam, HO u OTHY M3 OCOOEHHOCTEH PYCCKOM TpaIuIly-
OHHOM KyNbTypbl. B Hell nieanbl, CBOWCTBEHHBIE HHIH-
BUJyalTU3My, HE UMEIOT TJIaBEHCTBYIOIIETO 3HAYCHHUS B
OTJIMYHE OT IICHHOCTHOM cHcTeMBl 3amana. (g 3amana
XapaKTEpPHO <«3ro», CTOSILEE BBILIE «MbI», YETKOE pa3-
TPaHUYECHUE «I» U «IPyTUe», KYIbT HE3aBHCHMOTO
JIYHOTO Tepom3Ma. B cBsi3u ¢ aTiM Tam copmupoBai-
cs1 6oree BRICOKHI YPOBEHb JTMIHOCTHBIX TIPAB, TMIHOU
cBOOOJIBI U OCO3HAHHAS JINYHOCTHASI LIEHHOCTh. B Tiy-
OMHaX pPYCCKOTO MHPOBO33PEHUS 3aJ0XKEHO MBI,
CTOSIILIEE BBILIE <«Aro», NpeiroJararoiiee OTCyTCTBHE
OCO3HAHUS JIMYHOW CBOOOJBI M 3aKOHHOCTH, CTpeMmJie-
HHE K KOJJIEKTUBHOMY 00pa3y >Hu3Hu. B mpencrasie-
HUM PYCCKOTO YeJIOBEKa CHACTIMBas KU3Hb — ITO Tap-
MOHHYHAsi COBMECTHAs )XKU3Hb B KOJUIEKTHBE, a HE CBO-
0o/Has JIMYHOCTH, OTOpPBaHHAs OT obmiectBa. Hu mpo-
uecc eBponensanuu B [lerpoBckuil nepuon, HU UHIYCT-
puanm3amys ¥ ypOaHW3alWsi B COBETCKHUI IepHon He
MIPUBWIM 3alaJHbIA MHIUBUIYAIN3M B PYCCKOM OOIIe-
crBe. B Poccun oO1uHa Mcuesiia, a KOJUIEKTUBH3M OC-
TaJICs OCHOBOU PyCCKOTO MUPOBOCIIPUATHSL.

B PEIYNbTATC BJIWUAHUA KOJUICKTMBH3Ma Ha pycC-
CKYI0 KyIbTYpPHYIO Tpajauimio B Poccum ocnabieHbl
HEKOTOpHIE XapaKTepHBIE I COBPEMEHHOTO OOIIEeCT-
Ba NpEACTaBJICHUA O JIMYHBIX IIpaBax, MPaBOBOM IoCy-
JapCcTBe, TPaKIaHCKOM oOmiectBe. MHOrHe HCCieno-
BaTeJM COIJIALIAIOTCA C TE€M, YTO OTHOCHUTENBHO HHU3-
KU YPOBCHbL BHUMaHHS K IIPAaBOBBIM OCHOBAaM SBJISICT-
¢ OJHOM W3 OCOOEHHOCTEH pPOCCHIICKOTO 0O0IecTBa.
Hmeer mecto M cOOOPHOCTH MHPOBO33PEHUS: BCE B
Bbore, bor Bo BceM; IMUHBINA TPEX OCYKIAAETCA HE 3aKO0-
HaMu O0IIeCTBa, a 3aKOHaMu bora.

Takum 00pa3oM, MPOTHBOOOPCTBO MEXKIY SBPOIICH-
CKHMM ONBITOM U PYCCKOM KYJIBTYPHOM TpaauLUEN cTaio
HCTOYHUKOM MHOTHX npobiem. IIpobnema, mocTaBieH-
Hast ¥ OOCyXZaemasl 3amaJHAKaMH U CIaBsTHO(WIAMH
MOJTOpAa BEKa Ha3aj, BCE elE CYNIECTBYET M BCE emié
akTyajgbHa. BOWTH B COBPEMEHHYIO IUBMIM3ALMIO WU
HUATHA CBOUM ITYTEM, aTJIAHTHU3M WJIN eBpaBHﬁCTBO — BBI-
00p NPEICTOUT CIeNaTh COBpeMeHHOM Poccun.

KoneuHo, MozepHM3aIUsl POCCHICKOTO OOIIecTBa
SBJISIETCSl TNIOOANLHOM 3a/adeii. B Hee BKIIFOUCHBI HE
TOJIBKO BHEILLIHHUE aCIEKThI: MOJUTUYECKUE, SIKOHOMUYE-
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CKHe, HO ¥ BHYTPCHHUE: AyXOBHAs KYJIbTYpa, TPaIUIUN
u ap. B poccuiickom obmiectBe 0co00oe BHUMaHHUE 00-
paiaercsi Ha BHyTpeHHHE acreKkThl. OTMETUM, YTO pyc-
ckas rtocodckas MbICITb UMeIa MHOTO HarpaBlICHHM:
npocBerutensckue uaen A.H. Pagumesa B XVIII B.,
UeU AEMOKpPATHH U CBOOOJIBI y IEKaOPHCTOB B Havaie
XIX B., KpUTHKA KPEMOCTHUYECTBA U CaMOJEPIKABUS
CO CTOPOHBI PEBOJIOIMOHEPOB-IEMOKPATOB B KOHIIE
XIX B. — Bce 3T0 Urpajo BaKHYIO poiib B IIPOLECCE KO-
HOMHMYECKON 1 MOIUTUYECKON MoAepHU3auu Poccun.

Ho MBI HE MOXeM CUNTATH PyCCKOE MHPOBO33PEHUE
OTCTAJBIM M PEAKIMOHHBIM U3-32 HEIPUATHS UM MO-
JepHu3aluu obmecTBa. Pycckas TpaAuLMOHHAS KYJb-
Typa OoraTta UACsIMH, KOTOPhIE MOTYT OBITH MCIIOJIB30-
BaHBI JIJIsI BOCIIOJHEHUSI HEKOTOPHIX HEIOCTATKOB CO-
BPEMEHHOI COLMAJIBHOM U IOYXOBHOW >KM3HH. Takum
00pa3zoM, IepeOCMBICTICHHE U KPUTUKA MOJEPHU3AINN
pycckumu prmocopaMu UMEET aKTyallbHOE 3HaueHHE,
MOTOMY YTO IIEHHOCTb PYCCKOM (puocoduu opueHTH-
pyeTcs Ha MOCTH)KEHHE BBICHIEH TYMaHUCTHYECKOU
IIeJIH, a He Ha MPOIeCC MOJCPHU3AIINH.

Il. Henpunsitue pycckoii ¢uiaocodueii Moaep-
HH3aHH KaK BBICHIEH 1eJu

Pycckas dunocodust obpamiera k rryOMHHOMY WU
CaKpaJIbHOMY CMBICITY JKU3HH, YTO IPOTUBOPEUHT MPH-
HATHIO MOJCPHU3AIMK KaK TJIABHOM IIEJH pa3BHTHUSA
obmrecTBa. DTa HANPaBICHHOCTh HAIIlIa CBOE OTpake-
HUE B JIByX acmiektax: 1) pycckas ¢uinocodpus He MO-
KET W HE JOJDKHA NPHUICPKHUBATHCS TPATUIIMOHHON
TECOPUU MOACPHH3AINH, a JOJDKHA IEPEOCMBICIHBATE
pe3yIBTaThl OOIIEro COIHATBHO-UCTOPHIECKOTO IIPO-
1ecca; 2) coAelcTBUE COIMAILHOMY Pa3BUTHIO HE SB-
JISETCSl TIEPBOCTETIICHHOM 3amaved ¢uiocohuu, s
¢unocodpun BakHee yAepkKaTh OalaHC MEXIy COIHU-
AJIbHBIM pPa3BUTUCM U KPUTUYCCKHUM OCMBICIICHUEM
HCTOPHUH U KYJIBTYPEI.

Oo6mue ¢pmnocodhckre pa3MBIIUICHUS O COBPEMEH-
HOW COLMaJIbHOM MCTOPUU IPENIOIaraloT BCECTOPOH-
HEe pacCMOTpPEHHE COLMAIbHOW MojepHU3auuu. Brei-
JENSIOT NIBa aclekTa IO BOMPOCY MOJCpHH3ALUU B
Poccun. 1. MonepHu3zanusi npupaBHUBAETCS K COIM-
albHOMY TPOTpPEcCy, KOTOpPBINH SIBISETCS KOHEYHOM
LENBI0 M BBICHICH NMEHHOCTHIO UYEIIOBEUCCKON MBICIH.
2. CymecTByeT oOmas Mojaeidb MojepHusanuu. OHa
OepeT Hauaso Ha 3amaje, a 3aTeM JBHxkeTcs B Poccuto.
CrenoBarenbHO, TPOIECC MOJAECPHU3ANNHA Ha 3araje
JIOCTUT CBOETO Pa3BUTHUsA, a B Poccuu oH elie OTCTaer.
3amaya Poccun — gorousars 3anan. Ha ocHoBaHuu 3T0-
IO MBI IPUIDIA K CICAYIOMIEMY BBIBOLY: POCCHICKas
¢mtocodekass MpIcTb (IO KpaifHeH Mepe, B CyOBEK-
TUBHOM OTOOPaKCHMU DPYCCKUX (pritoco¢oB) mommKHA
CIIOCOOCTBOBATH IpoOIleCCY MojaepHu3ammu Poccun,
MMOTOMY YTO 3TO CIUHCTBEHHBIA MYTh K COIHATHHOMY
nporpeccy ctpanbl. OJHAKO €CIIM MBI PacCMOTPUM
MpoIecC MOJCPHU3AIMU CO CTOPOHBI, TO YBUIUM, YTO
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9TH TPENIOCHUIKH HE SIBISIOTCS aKCHOMaMH 110 IBYM
MPUIHHAM.

Bo-nepBbiXx, HM TeopHus MOJCpHU3ALMH, HHU €€
MpaKTHYECKasl peann3aiysl He uaeanbHel. Hekoropsre
poccuiickue puocodsl BHIEIN B Uaee mporpecca psia
mpobsieM. U xoTst co Bpemen snoxu I[Ipocsemienus B
EBpome xoHmenmus mporpecca mpuoOpena IOImyssip-
HOCTh B OOIIECTBE M CTaJla OCHOBHOW IENTBI0 MCTOPH-
YEeCKOro IBIDKEHUS, HEKOTOpble poccuiickue (umoco-
¢b1 B Hawane XX B. YBUIENH B Haee Iporpecca IpH-
cymue ed u3bAHbl. Mes MonepHu3aluuy B HACTOSIIEE
BpeMsl BOCHPUHUMAETCS Kak JOKTPHHA, KOTOpas
JOJDKHA TIOJBEpraThCs aHalu3zy. DTOT Mpolecc pac-
CMaTPHUBAIOT KaK IIPOTPECCUBHBII B3IIIS Ha HCTOPHIO,
KaK KpUTHUKY HJCH MO3UTUBHOHN (Quiaocodhuu U JapBu-
HU3Ma B COLMANBHON cdepe. OH MPUBOIUT K TPEM OT-
pHULIATETFHBIM TOCIEACTBUAM: 3aIUTEe HETaTHBHBIX
MPOSIBIICHUH B UCTOPUH, PACCMOTPEHHUIO MPOILIOTO U
HACTOAIIETO KaK CpPeJCTBa OyaylIero M OTPULIAHUIO
LIEHHOCTH W CMBICIIa JTNIHOM >xm3Hm [11: ¢.12].

MopepHu3anus IprBeina K SJKOHOMIIECKOMY Pa3BH-
THIO, MaTePHAIbHOMY M300WINI0 M KOM(OPTHOH KU3-
Hu. OHaKO MOJIEpHU3AIIMS TaKXKe MPUBENa K psay Io-
Tepb OOIIECTBEHHBIX IIEHHOCTEH, K TYXOBHOH HU3O0JISAINH
Tozie; 3anaaHeie Gunocodsl yKaspBaIu Ha «0e3A0M-
HOCTh COBpeMeHHOro uenoBeka». B XIX-XX BB. MHO-
rHe pycckue GuIocodbl MoMyJann 3amaaHoe oopa3oBa-
HHUe, UMEIN OTBIT XKU3HU B EBpoIle, YTO MpHBEIO MX K
MMOHUMAHUIO HEKOTOPBIX HEJIOCTATKOB MOJECPHM3AIUH,
J1aJio TIOBOJ JJISI €e KPUTHUKH. B ompeneneHHOM cMEIcie
3TH 001IHe PrI0CO(CKUEe HHTPOCTICKIIMHA U TYMaHHUCTH-
Yyeckasi KpUTHKA IIEHHOCTEH COTJIACyIOTCSI C MapKCHUCT-
CKOM U 3alaJHON SK3UCTCHIIMAIMCTCKON KPUTHUKOM.

B mpakTrke MomepHH3aIH TIPOSBIISIOTCS U HeTa-
THUBHBIC €€ IMOCICACTBHUA B COBPEMEHHOM MHPCE. B sTtoMm
KOHTEKCTE H3yueHue mnyTeil MoxaepHuzauuu Poccuun
¢unocodamu U MeICTUTENAMY, HaunHas ¢ XIX B. u 10
HalIUX JTHEeH, IMeeT CBOIO HJICOJIOTHUECKYI0 U HH(DOP-
MAIMOHHYIO ICHHOCTb.

Bo-BTOpBIX, C TOUKM 3pEHUSI YETOBEYECKOU JKU3HU
W peanu3allii BhICIIEH CBOOOJBI N00ast colualibHas
CHUCTeMa UMEET CBOM HEJOCTaTKU. MojepHHU3alus He
MOJXKET PEIINTh BCE MPOONEeMBI BHYTPEHHEH KHU3HU
YelloBeKa, 0COOeHHO (yHIaMeHTAbHBIE MPOOJIEMBI
WHJMBHJIOB — BOIPOC CBOOOJIBI, MPOOJIEMBI KU3HU U
cmeptu. H.A. bepasieB yrBepknan, uro «HenoBek ecth
3arajka B MUpE, U BEIHYaNIIasi, MOKET OBITh, 3arajika.
UYenoBek ecTh 3arajika He Kak )KUBOTHOE M HE Kak Cy-
LIECTBO COLMAIBHOE, HE KaK 4acTh MPHUPOIBI U 0OIIIe-
CTBa, a KaK JIMYHOCTh, MIMEHHO KaK JIMYHOCTH. Bech
MHP HHYTO TIO CPAaBHEHHUIO C YEJIOBEUECKOW JIMYHO-
CThIO, ¢ CAUMHCTBCHHBIM JIMIIOM YCJIOBCKa, C CIUHCT-
BEHHOM ero cyap0oii» [2: c. 11]. Ilo ero MHeHHIO, eciu
0OIIECTBEHHBIC KATETOPUH, TAaKHE KaK TOCYAapCTBO,
Haius, OOINMHA, JaXe CeMbs, PacCMaTPHUBAIOTCA Kak
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aOCOJIIOTHBIE U CBSIIEHHEBIC, TO 3TO yXKe 3aKabajeHue
cBOOO/IBI TMYHOCTH.

YBUIEB KECTOKYIO peanbHOCTh llepBoil MUpoOBOMH
BowiHbl, C.JI. ®paHK Takke KPUTUKOBAI UAOJIOTMOKIOH-
CTBO peBONMIONMH U mporpecca: «locymapcTBo, momm-
TUYeCKas BJIACTb, IPUHYXICHHUE — BCE 3TO €CTh POKO-
Bas 3eMHasi HEOOXOJIMMOCTh, 0€3 KOTOPOH YeJoBEeK He
MOXKET OOOUTHUCH... Y cpenn 3THX CTPOEB, yUpekACHUH
Y TIOPSIAKOB €CTh JIy4lllie U Xy/uiue, 6oyee IpouHble U
Oojiee 1IaTKWe, MOCTPOEHHBIE OoJiee MPaBUIIBLHO WIIU
6oitee OmIMOOYHO, B OONBIIEM HIIM MEHBIIEM COOTBET-
CTBUHM C MCTUHHBIMU HYXXJAMH XU3HU U C TyXOBHOM
MIPUPOJION YeNoBeKa WK B mpoTuBopeunu uMm. Ho Bce
JeTald W 9aCTHOCTH 31eCh OTHOCHTENBHBI, OIpeiesie-
HbI YCIIOBUSIMH BPEMEHU U MECTa, CKIJIAJOM 4eoBede-
CKOM XM3HHU, IPUBBIYKAMHU M 00pa3oM MBICIH JIIOJCH.
[losToMy HE B OTHOM KOHKPETHOM IOPSIKE HET HU
a0COFOTHOTO JT0Opa, HU aOCOJIFOTHOTO 3J1a; BCE ATO —
HEe IOocieHee, He TOT MpeIMeT Bephbl, KOTOPBIA Oc-
MBICIMBAeT JKU3Hb W JAaeT el TMOIMHHYIO IIpaBIy,
moJUTMHHOE criacerne. KTo 3amaer 1o «mmocienHeey, y
KOT'O €CThb BBICIIAs 1eNb KU3HM, KTO BJIaJeeT MCTHH-
HBIM 0J1aroM, TOT y)K€ CyMeeT HCIIOJIb30BaTh BCE OTHO-
CHTENbHBIE CpencTBa sxu3umy» [8: ¢. 130].

Hexotopsie poccuiickue ¢unocodpsl HE pa3neisiu
uaer MOJepHHU3ALIMH U3-3a IPUCYILETO UM KyJIbTYPHOTO
HaIMOHAJHHOTO MECCHAHCKOTO CO3HAHUS. DTO SBISIETCS
pe3yAbTaTOM YHUKAJIBHOM PEIUrHo3HON Tpaguuuu Poc-
CHUM U ee 3aTsHKHOM KoH@poHTanmu ¢ 3anagoM. Kon-
LENis MOACPHHU3ALNH TECHO CBS3aHA C 3aIlagHOU
kynprypoil. B XIX m XX BB. pyccKne MBICTUTENH, C
OHHOﬁ CTOPOHBI, HAXOAWJIMCh 1TOJ CHUJIbHBIM BJIMSAHUEM
3aIaJIHOW MBICIH, & C JAPYrOM CTOPOHBI, UMEIH TITy0O-
KM€ MPOTHBOPEUMS C 3amagHoOM KyabTypod. OHHU BbI-
CTynajiid NpOTUB BHEAPCHUA 3allaIHBbIX OGLIqaCB, KOH-
Henuuii 1 odpasa xu3Hu B Poccuto v mbITalTuCh 3aliu-
THUTh YHUKATBHOCTD PYCCKOW KYJBTYPHI, OHHA OBLTH TITy-
00KO YOeXIIEHBI, YTO Y PYCCKOH KyIbTYpBI €CTh 0co0ast
ucropuueckas muccust B mupe. Kputuka teopun mo-
JICPHU3AIIMY C TAaKOW TIO3HITUKM HEU30EKHO JIUIIIeHa 00h-
€KTHUBHOCTH U CIIPABEIMBOCTH.

Taxkum obpazoM, ¢unocodcekast meicns Poccun He
HaIleJIeHa TOJNBKO Ha MaTepHalIbHOE YIOBICTBOPCHHE
JKU3HEHHBIX TOTPEOHOCTEH IO/, Ha TPOJBHUKCHUE
MoJiepHu3anuu. Ckopee oHa MpOsBIIseT aKTUBHBIN HH-
Tepec K JAyXOBHOW JXM3HHU Jtojiei. Poccuiickue ¢uiio-
co(Bl paccMaTPUBAIOT COLMANBHYIO HCTOPHIO ¢ Oolee
(yHAaMEHTANbHOW TYMaHHCTHYECKON MO3WIMH, a HE
TOJIKO B paMKaxX TEOPUH MOJIEPHU3ALINH, I03TOMY OHU
HE paccMaTpUBAIOT MPOJBM)KEHUE WIM MPEMSTCTBHE
MOJIEpHU3AIMN KaK €IWHCTBEHHBIM KpUTEpUH s
oueHku ¢unocopuu. Ecnmm MBI paccmarpuBaeM poib
¢mtocoduu B 00mIecTBE B H0I€E IMUPOKOM CMBICIE, TO
MOKHO CKa3aTb, 4TO, C OXHON CTOPOHEI, (umocodus
KaK CBOETO Pojia OOIIECTBEHHOE CO3HAHNWE, HECOMHEH-
HO, OJDKHA BHOCHUTBH CBOW BKJIaJ B COJIEHCTBHE COLIM-
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anpHOMY Tiporpeccy. C apyro CTOPOHBI, TOCKOJBKY
COIMAIBHBIM TIPOrpecc MHOTOCTOPOHHUH M MHOTO-
YPOBHEBBIH, KOHEYHas 1elb QHI0cO(HH JOJDKHA CO-
CTOSITh HE TOJIBKO B CONCUCTBHU COIMAILHOMY Pa3BH-
THIO, HO ¥ B MOZJEpXKKe OaraHca QTyXOBHOTO M KYJIb-
TYpHOTO acHeKTOB OOILIECTBEHHOro pa3BUTHS. Poib
UICOJIOTHH B COIMAIBFHBIX M3MEHEHISIX HE BCEraa MO-
KeT OBITh TOJBKO TOJOKHUTENbHON. OmacHo, eciiu pe-
(OpMBI MTPOJBUTAIOTCS B OOLIECTBE YPE3MEPHO OBICTPO.
[MonmmTryeckue pedopmbl CBEpXy, MPOBOIUMEIE POC-
CHUWCKUMH paJfiKajiaMu Bo BTOpoi momoBuHe XIX B.,
MpPU HE3PENbIX COLMHUAIBHBIX YCIOBUSIX HE OTBEYAIH
HOTpPeOHOCTSM pyccKkoro oomecTBa (TOJaBIISIOIIEE
OOJIBIIMHCTBO — KPECThSIHE U Pa3IHMYHbBIE TPaKJaHCKUE
TPYIIBI), ¥ MOCIEACTBHS ATUX pedopM ObuIH OONIE3-
HeHHbl. OJIHaKO HE Bce HAEOJOTHYecKHue pedopMBI
BpeIOHBI IS COIHMAIBHBIX W3MeHeHnid. OHU MOTyT
MPUHECTH TIONB3Y, €CIH IPEIOTBPAIIAIOT H3IUIIHIOK
MOCIENIHOCTh, KOTOpas TMPHBOAUT K Aedopmanuu B
pa3BuTnuu. PeopMbl, Kak MO3UTHBHEIC TaK U HETaTHB-
HBIE, YaCTO PaCIEHUBAIOTCS OTPUIIATENBHO, IIOCKOIBKY
UX BHCITHHUE PE3yJIbTAaThl YACTO HE BHUIHBL.

B.C. CosoBseB oTMeyan: «3anada mpaBa BOBCE HE B
TOM, YTOOBI JISKAIIHKA BO 371¢ Mup oOpatwics B Llapct-
Bue boxue, a TOJIBKO B TOM, UTOOBI OH 00 6pemeHU He
npeBpatuiics B amy» [7: ¢. 454]. ConuansHyto [EHHOCTh
U (QYHKIUIO PYycCKOH (GHIOCOPCKOW MBICIA MOXHO
pacueHuBaTh Tak xe. Bo3MoxHO, ocHOBHas (yHKIMs
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¢unocodun 3akmovaercs He B CONCHCTBUM Pa3BUTHIO
MaTepHaIbHOIO MPOU3BOJACTBA B OOLIECTBE, a, UTO 00-
Jiee BaKHO, B ITOJJIep)KaHNH OajlaHca B TyXOBHOM JKU3-
HH JIFOJIeH TTpU JFOOBIX COLMAIBHBIX YCIOBUSX.
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BBenenune

Ha py6exe XX—XXI BB. B KOHTEKcTe TpaHChOp-
Maluy OOIIECTBA, MOJIUTHUKH, SKOHOMUKH U UACOIOTUN
MIOHSITHE «PYCCKasi UAes» BbI3BAIO OTPOMHBIA HUHTEPEC
y (¢uaocodoB, KyJIbTypoJIOTOB, COIIHOJIOTOB, JHTEpa-
TOpPOB U T.I. MeiciuTenu coBpeMeHHoN Poccun, ormns-
JIBIBAasiCh Ha CBOI HCTOPHIO, Pa3MBIIUISIIN O POIH H
cratryce Poccum B MupoBoM coobmiectBe. Bce 3t
MHEHHs B TOW WJIA MHOM CTENEHW 3aTParuBaroT HICHO
MECCHaHCTBa, KOTOpas SBJISETCS OJTHOM M3 BayKHEHIINX
KYJIbTYPOJIOTUYECKUX cocTaBisitomnx Pocenn. Kax-
IBIH HApOJ B XONE CBOETO HCTOPHYECKOTO PA3BUTHS
(hopMupyeT KIHOYEBBIE KYJIbTYPOJIOTHYECKHIE KOHIICTI-
MU U CO3/Ia€T OCHOBHYIO HAIIMOHAIBHYIO HJCH), UTO
MO3BOJIIET €My OYEPTUTH COOCTBCHHYIO KapTHHY MHUpA.

Kak kynpTypHBII KOHLIENT PYCCKUH MECCHaHU3M
OTpaKa€T KYJIbTYPHO-HAlIUOHAJIbHBIC NPEACTABIICHUA
PYCCKOTO 3THOCa 0 MHUpe. MeccHaHW3M HaXOTUT BO-
IUTOIICHUE KaK B KOHKPETHHIX (TIEPCOHAINH, TAMSTHH-
KH, JCUCTBUS), TaK U B aOCTPaKTHBIX (MU, PA3MBIIII-
JEHWs, CTPEMJICHHS, IIEHHOCTH) TMPOSBICHIIX. Bo-
MEPBBIX, PYCCKUA MECCHAHHM3M SBJLIETCS Pe3yIbTaTOM
JIyXOBHOU JESATENBHOCTH HApPOJa, OH OCHOBBIBAETCS Ha
Mo3HaHMU, pedlieKCHH, aHaiau3e, 0000ImeHun, obora-
LUIEHUH ¥ HOpMalin3aluu. Bo-BTOpPBIX, OH COEIUHSET B
cebe JTOTHYECKU-UHTEIIEKTya IbHOE Hadano ¢ CyObhek-
TUBHBIMU YYBCTBaMHU. B-TpeTBI/IX, OH BBIIIOJIHACT aK-
KyMYJSITOPHYIO (DYHKIIUIO MHOTOBEKOBBIX TpaIUIIHH,
BOJIM U JKEJIaHUM pycckoro Hapoja. Pycckoe meccuan-
CKOE YCTpEMJICHHE TepeaeTCsl U3 MOKOJICHHs B MTOKO-
neHue Onarogaps 0OOCHOBAHHOW BHYTpPEHHEH JIOTHKE
U palMOHAILHOCTH, OHO SIBJIAETCS CIEJICTBHEM MYKe-
CTBEHHOH W MYy4YEHHUYECKOW OOpHOBI PYCCKOTO Hapona
C BEKOBBIMH IIPOOIEMaMH.
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Byny4un ogHUM U3 KIIIOYEBBIX KYJIbTYPHBIX KOHIIETI-
TOB PYCCKOH KyIBTYPBI, MECCHAHU3M TPYAEH IS IO-
HUMaHMS HOCUTENSIM KUTAHCKOH KyJbTYypbl, TaK Kak OH
TECHO CBA3aH C XPHCTHAHCKUM «IyXOM», KOTODBIH
TPYAHO WCTOJIKOBATh C TOYKU 3PEHHS KUTAUCKOW KYITb-
Typbl. M3BeCTHBIN COBpEMEHHBIA KATAWCKUH (rocod,
CIIEIMANNCT 10 3anagHoi KyibType JIto Csodsn oTme-
qaJl, 9TO «...T€ KAaTerOpHH, KOTOpPBIE OTHOCITCA K Iy-
XOBHBIM, BOOOINE JAIEKH OT KHTAHIEB», ITOITOMY, K
BEJIUKOMY COXKQJICHHIO, «SI1» BEIMKOTO MBICIHUTEINS
@®.M. JIOCTOEBCKOTO 10 CUX IIOp HE CMOI «OTPaBUTH»
KHTalckuid Hapo [25: C. 7; 46]. Ml pasjenseM JaHHYIO
TOYKY 3peHusi Kurtaiickoro ¢uiocoda. Bmecte ¢ Tem
HOCUTENb APYrOi KyJIbTYpbl BUAUT SIBJIEHUE HECKOJIBKO
WHade, YeM Te JIIOH, KOTOpbIe HaXOAATCS BHYTPH POJ-
HOIl KynbTypel. B  (¢umococko-aHTPOIOIOrHIecKoit
ontojorun M.M. baxTuHa BBIIBUTACTCS JUAJIOrHYe-
CKOE NTOHMMAaHHNEe MEXYEITOBEUECKUX M MEKKYIbTYPHBIX
otHoreHuit «SI» u «Jpyroii» [22: ¢. 403; 23: c. 178].
Uto0b! y3HaTh caMoro cedsl, HeOCTaTOYHO OJIHOTO CO0-
CTBEHHOT'O CO3HAHWSA, TaK KaK yroi 3peHHs] OTrpaHndIH-
BaeTcs MPOCTPAHCTBOM, BPEMEHEM M KYJIBTYPOH, a cO
CTOPOHBI MOXKHO 3aMETHUTh HeuTo ocoOeHHoe. Hampu-
MCpP, OT3BIBYMBOCTH, OTBECTCTBCHHOCTL U CaMOOTBCP-
sxeHHocTh «Moeroy» nepen «/lpyrumy». JlaHHble 3THYE-
CKUE KaTeropuu MHOIZA OTCYTCTBYIOT B KYJIBTYpPHOU
TPaauIMU IPYroro Hapoja, TIe PaBHOMYIINE K JAPYTHM
SIBISIETCS. OJHOM U3 JOMUHUPYIOUIMX HAlMOHAIbHBIX
XapaKTepHBIX 4epT (XOTs JaHHas paboTa HE CTABHUT CBO-
ei 3amauell comocTaBiIeHUE IBYX KyiabTyp). B Hactos-
Hiell CTaTbe aHAIU3UPYETCsl PYCCKUM MECCUAHU3M B €T0
MPOCTPAHCTBEHHOM acIEKTe, €0 BIUSIHUE Ha MEHTAIU-
TET HapoJa, pojb B Pa3BUTUU PYCCKOM HallMOHAIBHOM
UJIeH ¥ CaMOMACHTH(DUKALIHN.
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CroBo «Meccus» BOCXOOUT K JIPEBHEEBPEHCKOMY
CJIOBY «Mallhax», T.€. «IOMa3aHHHUK, CIIaCHUTEIb.
MeccuaHu3M — peTUruo3Hoe yuyeHHe O CIAaCeHHHM MHU-
pa, poucxosdmeM Onmaronapst JeHCTBUAM 00XKECTBEH-
HOTO IOCJIAaHHUKA — MECCUM, U B 3TOM TaK WIM HHaye
Y4acTBYIOT OTAeNbHbIe Haponbl. Ilo Gubneiickoit Bep-
CHH, HapoJIOM-Meccueld ObLT eBpeHCKHil Hapon W OH
uMeNn oco0oe TpH3BaHWe: ObUT M30paH ISl COBEpIIIe-
HUS MHCCHHU — CcrlaceHMs Jofei. Benen 3a eBpeiickum
HApPOJOM UMEHHO PYCCKOMY HAapOIy HamOoliee CBOHCT-
BEHHa MECCHaHCKas Hzaes, OHa IPOXOIUT 4epe3 BCHO
PYCCKYIO HUCTOPHIO BIUIOTH JO HBIHEUIHETO BpPEMEHH.
H.A. BepnsieB He pa3 moguepKuBaj, 4TO, KaKk M eBpeii-
CKOMY Hapozy, MECCHaHU3M CBOMCTBEHEH U PYCCKOMY
Hapony. B cBoell knure «Pycckas uies» OH IHCalL
«MeccraHu3M TOYTH TaK K€ XapaKTepeH s PYCCKOro
Hapofa, KaK ¥ JuIs Hapoaa eBperickoroy [2: c. 19]. K atoit
MBICITH (PHIII0CO( BO3BpAIIIACTCS €[Ba JIM HE BO BCEX CBO-
WX COYMHEHUSIX, TIOCBAIIEHHBIX OCMBICIIEHUIO UCTOPHUYE-
ckoii cynb0b1 Poccun. B Tpyne «VICTOKH B CMBICI pyCCKO-
ro KOMMYHHM3Ma» He pa3 ykasbiBajioch: «llox cumBomm-
Kol MeccruaHckor unen Mockssl — Tpetsero Puma npo-
W30111JIa pe3Kasi HallMOHAJIM3alus [epkBy. PenurnoszHoe n
HallMOHAJIbBHOE B MOCKOBCKOM LIAPCTBE TaK e MEXIY
€000l cpociIoch, Kak B COHAHUU JPEBHEEBPEHCKOTO Ha-
pona. 1 Tak e, Kak MyIau3My CBOHCTBEHHO OBbLIO Mec-
CHAHCKOE CO3HAHHE, OHO CBOICTBEHHO OBLIO PYCCKOMY
npaBociauio» [3: . 188]. dunocod cumran, 4To OCHOBA
TPaJAULIMOHHON MapaJiuIMbl PYCCKON MU — MpeCTaB-
neHue o Poccum kak o0 cTpaHe, «IIOCIaHHOI» B MUD
JUIA BBITIOJIHEHUS ONPEIESIeHHON TyXOBHOM MHUCCUH, U
0 PYCCKMX KaK YHHKaJIbHOM Hapoje, 00JajaroIemM
KOMIUJIEKCOM 4€pT, COOTBETCTBYIOILMX 3TOM MHCCHU.
[To muenuto H.A. bepnsesa, «...mocie Hapona eBpei-
CKOT0, PyCCKOMY Hapoay HanboJyiee CBOMCTBEHHA Mec-
CHAaHCKas HJes, OHAa IPOXOIUT 4Yepe3 BCI0 PYCCKYIO
HCTOPUIO BIUIOTH 10 KomMmyHH3Ma» [3: C. 11]. IToBTo-
pss JaHHYIO MbICIb B cBoux Tpynax, H.A. bepnses
0000M1aeT TO, YTO YTBEPXKJAIIOCHh MHOTOKpParHO M JO
Hero: U cnaBsHo¢wnamu, u [1.51. Yaanaessm, u B.C. Co-
JIOBBEBBIM, M JIPYTHMU PYCCKUMH THCATENSIMHU U (HUIIO-
copamu. Hampumep, Bsu. UBanoB mmcan: «MUCTHKH
Bocroka u 3anaga coracHel B TOM, YTO UIMEHHO B Ha-
CTOsillIee BpeMs CJIaBSIHCTBY, U B dacTHoctu Poccuu,
MepejaH HEeKWi CBETOY; BO3HECET JIM €ro Hall Hapon
WJIM BBIPOHHT — BOIIPOC MHUPOBBIX cymedy [3: €. 364].

H.O. Jlocckuit He pa3 oTMmeual, 4TO MeuTa KaKIoro
PYCCKOTO MHTEJUIMT€HTa — CTaTh CIIaCHTENIeM YelloBeve-
CTBA WM, MO KpaiiHel mepe, cBoero Hapoma [9: C. 258].
A.B. KaprameB nucan, 4yTo pycCKHil YenoBeK «...Ha3-
BaJ ceds, CBOM HapoJ, CBOIO 3eMIII0, CBOE TOCYIapCT-
BO, CBOIO IICPKOBb COBOKYIHBIM HMeHeM: CBsTas
Pycb», «pom w30paHHBINA, HAPCTBEHHOE CBSIICHCTBO,
HapOJI CBSITOM, JIFOJIH, B3SATHIE B yaem» [7: €. 192].

[Tocne pacnaga CCCP paspymiunnacsk U BCst HAEOJIO0-
rmyeckas cgepa, CyIIeCTBOBAaBIAs HAa TMPOTSDKCHHUU
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70 ster. TlosiBUBIIMICS HMICONIOTHYECKUI BaKyyM TIpH-
BeJl K TOMY, UYTO pycCKasi ujies ¢ €€ UCTOPHUECKH CIIO-
JKUBIICHCs crienudukoil omsaTh Bo3poawnack. U He
TOJIBKO WHTEJUTUTESHIIHS, HO U PSIIOBOM PYCCKUM 4eso-
BEK OTJIMYAeTCS OT MPECTABUTEICH IPYTrUX HapOAOB
TEM, YTO 03a004YeH He TOJIbKO MaTepHUalbHBIMH Oara-
MH, HO U cynp0oi demoBeuecTBa. [loaTomMy moHsATHE
«MECCHaHHM3M)» BBI3BIBAET y HAC, HOCUTEINEH KUTAHCKON
KYJIbTYpbl, OCOOBIi HMHTEpec, TaKk KaK OHO CIIY>KUT
KIJIFOYOM K PACKpPBITHIO MHOTOBEKOBOH HCTOPUYECKOM
TallHBl POCCHICKON camMoOBITHOCTH. B coBpeMeHHOM
o0IlleCTBE M B COLHMATBHO-TYMAHUTAPHOM JHUCKypCE
LIMPOKO PaCIpOCTPAHEHB! TPEJACTABICHUS O CIAcH-
TENFHOM TIpeaHa3HaueHuu Poccum.

1. Pycckuii MeccHaHM3M KaK XPOHOTON

MeccuanusM TecHO cBsa3aH ¢ borom. OpHako pac-
CMATpUBATh PYCCKUH MECCHAHH3M TOJBKO C PENHIH03-
HBIX TO3UIMH Hemb3s. OH BXOOUT B UCTOPHIECKYIO IIa-
pagurMy, Tak Kak OKasaj OONBILIOE BIMSHUE Ha PSJl CO-
[HAIBHO-TIOIMTHIECKAX COOBITHH, HAIMOHATIGHBIX IIPO-
OJIeM, JTATePaTyPHBIX 00Pa30B, PHIOCOPCKUX HIICH.

MBI cuyuTaeM, YTO MECCHAHCKUE HJICH COAEpKaT B
cebe mBe coctaBisiioniue: 1) mpaBo Ha OKOHYATEIBHOE
pelIeHre MUPOBEIX CBEpX3alad, YTO TECHO CBS3aHO C
9CXATOJOTHUCCKUMH YCTAHOBKAMH, 2) UCKIFOUYUTEIb-
HOCTb (M30pPaHHOCTB) MCIIONHUTENS JTaHHOM 3ajadd,
YTO CBSA3aHO C JTUAIOTOM MEXIY «MHOMN» (CIIaCHTEIEeM)
U «IpyrumMm» (CriaceHHbIMHU). MHBIMH cllOBaMH, Mec-
CHAaHM3M BKIIOYAeT B ceOs ABE KOHKPETHBIC 3aJadH:
OKOHYATEIILHOE pa3pelIeHne MHUPOBBIX MPOOIeM M Ha-
3HAQUCHHE KOHKPETHOTO CYOBEKTa U1 WX PEIICHUS.
B nanHOM citydae MBI paccMaTpUBacM «HU30paHHOCTEY B
MIPOCTPAHCTBEHHOM aCIIEKTe, a «OKOHYATENBFHOE pa3pe-
[IeHIEe MHUPOBBIX MPOOIEM» — BO BPEMEHHOM acIeKTe.
TakuM 00pa3oM, PycCKHM MECCHaHM3M IPEICTaBISICT
c000i KyJIbTYpHBIN KOHIIENT, B KOTOPOM MEPEIUICTEHBI
BPEMEHHBIE U IIPOCTPAHCTBEHHEBIE KOOPIUHATEL.

Bo BpeMeHHOM mIaHEe MECCHAHU3M OTIIMYAETCS JIU-
HEMHOCTBIO KaTETOPUU BPEMEHH, MPOSBIISIET 3CXATOJIO-
THYeCKOe OKUIAHWE, MOKA3hIBACT AWHAMHUYIHOE IBH-
JKEHHe, CTpeMsiIeecs: Bce Bpemsl K OyaymemMy u abco-
JIOTY. MeCCHaHU3M B €r0 BPEMEHHOM aCIeKTe MPUBO-
IUT K TOMY, 9YTO PYCCKHE CIIOCOOHBI paccMaTpUBATh
mpoucxogsmiee ¢ mo3unuu Oyaymero. Korma onum
CMOTPAT Ha pealbHbIi MUp U3 OyIyIIET0, HEPAaBEHCTBO
U YPOICTBO PEAbHOTO MHpa CTaHOBATCS 0oJiee OTYeT-
nuBbIMU. [10OOHBIN KOHTPACT CO3JAeT HanpsHKEHHUE
MEXIYy pPEalbHBIM MHPOM U OyIyIIMM IIPEKPacHBIM
MHUPOM, 9TO CIIY>KUT JBIXKYIIEH CHIION TS TpaHchop-
Marwd, pe)OPMHUPOBAHUS W COBEPIICHCTBOBAHHS Pe-
AJIbHOT'O MHpa. .HI-O)II/I IMOCTOAHHO Pa3MBIIIIIAIOT HaIl
COACAHHBIM, HAQ HpO6HeMaMI/I MOpaJin U IYXOBHOCTH,
HaJ BOIPOCAMHU CaMOCOBEPIICHCTBOBAHHUSA, YTOOBI MO-
TOM B IYXOBHOM H TCJICCHOM OTHOLICHUAX OHHU MOIJINA
ObITh J0CTOWHBI mapctBa boxwus. IlpencraBnenus o
MpeKpacHOM OyIyIIeM IPHBEIH PYCCKUX MBICIUTEICH



T'o Csoau. CtpykTypa v MeTaMop(}o3bl pyCCKOTO MeCCHaHU3Ma

K TOMY, YTO OHM HEYCTaHHO Pa3MBILUIAIOT O BEYHBIX
npobsiemax yenoBeka. Tak, @.M. JlocTroeBckuil BCrO
JKU3Hb pasrajsiBan TaiiHy uenoseka; JI.H. Toncroit
3a00TIWICSI O JyXOBHOM BO3POKACHHH YEJIOBEKA;
J.C. MepexKOBCKHI TOPECTHO B3IBIXAN TEPe]] «TsHKe-
10 3aboneBeil Poccueity; HUKOTa He CKOMIPOMETH-
poBaBmme cebs MmpoTomom ABBaKyM M MYYEHHK
H.I". YepHbImeBckuii My>KECTBEHHO IEPEHOCHIIA BCE
TATOTHl JKWU3HHW; TOpsiyasi W HeTepreinuBas Aylia
B.B. MaskoBckoro xax/jana peBOJIOIUN U HaCcTyIUIE-
HUA TIPEKPacHOr0 KOMMYHH3Ma. TOJBKO poccHiicKas
MOYBa CMOIJIa IOPOAUTH KOHLEMIIUIO «BCEUETIOBEUECT-
Bay u «sceequHcTBay B.C. ConoBbeBa; BOCHHUTATh
H.A. bepnsieBa ¢ ero «pycckoii maeein»; chopMHupoBaTh
YHUKaJIbHOE TpaBocnaBHoe Oorociosue C.H. Bynra-
KOBa, KyJIBTUBHPOBATh pycckyto ¢uiocopuro H.O. Jloc-
ckoro. Pemas mpoOGiemy abcoioTta, Qymia pyccKOro
9YellOBeKa BCETNa OPHEHTHPOBaHA HA TIO0AIBHYIO
LIeJIb, HUKOTJ]a He CKIJIOHSETCS K OaHaIbHOCTH, a CO3-
JaeT UMIYNbC IUIS TPEOHONEHHs CTaphIX 0apbepoB U
MOPO’KIAET CTpacTb K TBOPYECTBY. DTO CTUMYIHUPYET
MYJpOCTh, TaJlaHT M BAOXHOBEHHE TBOPLA, IOITOMY
PYCCKOE HCKYCCTBO, JIUTepaTypa U KyJlbTypa pPEaKo
OBIBAIOT YTHIINTAPHBIMH U CBETCKUMH, OHH 9acTO IIO-
IPYXa0TCs B [NIyOHHBI YEJIOBEUECKON TyIIIH.

MeccuaHu3M BO BPEMEHHOM acleKTe CO3JaeT KOH-
TPacT MEXIy HACTOSIIMM M OyIyIIHM, YTO HEPEIKO
SIBISIETCS. MMITYJICOM JUIS CO3/AHMSl YHUKAQJIBHOIO U
HEOOBIYHOTO. DT HECBOUCTBEHHBIC KUTANCKOH KYJIBTY-
pe NpOsIBJICHUS MO3UTUBHBI B TE€X CIIydasx, KOTJa OHU
HalpaBJIeHBl Ha BCE MPEKpacHOe: HCTUHY, IOOpPOTY U
kpacoty. IlomoOHBIE MPOSIBICHUS AEMOHCTPUPYIOT
CTpeMJICHHE K TUHAMHYHOCTH, OyJopakaT IyIIly Yelo-
BEKa, OTChUIAIOT K BerxoMy 3aBeTy U AyXy eBpeicKoro
Hapoja, OHM B OTHOCHUTEJIFHO KOPOTKMI IPOMEXKYTOK
BPEMEHHU CIIENIAJIN PYCCKYIO KYNBTYpY SIPKOH, THHAMUY-
HOW M yHUKanbHOW. COBOKYNHOCTb HPOSIBJICHUH Mec-
cuaHu3Ma no3BoJuiia Poccrn BHECTH OLyTHMBIN BKJIaJ
B MHPOBOE JIyXOBHOE U KYJIbTypHOE pa3BuTHe. JlaHHAS
paboTa He MPEeTeHAYET Ha UCUCPIBIBAIOIIEE PACKPHITHE
BPEMEHHOTO aCIeKTa MECCHaHM3Ma, 4TO MOXET CTaTh
TEMOM OTIEIBHOTO HCCIICIOBAHMUSI.

B npoctpaHcTBEeHHOM IJlJaHE MECCHAHCKOE CO3Ha-
HHE MPEACTaBIACT Auaior mexay «Muou» u «/py-
ruM». B 3ToM ciyuae MeccHaHH3M pemiaeT BOIPOC O
TOM, KTO SIBJSIETCS W30paHHBIM, KTO HEceT Ha cebe
MHUCCHIO criacaTh Apyroro. B mpocTpaHcTBeHHOM ac-
MEKTE MPOUCXOIUT JHATOT MEXIY ABYMS CyOBEKTaMU:
«» u «Jlpyroii». TOT JUANIOT OMpEeIeT He TOJIbKO
COOTHOIIEHHE Mexay «MHoi» n «Jlpyrum», HO H 3a-
BEpIIAET MPOIECC CAMOMACHTU(UKALINK ITPH OTBETE Ha
BOTIPOC: «KTO SI?».

MBI cumWTaeM, YTO TPOLECC CAMOHWICHTH(DHUKAIIH
PYCCKOTO Hapoaa HEBO3MOXHO PAcKpHITh O3 aHan3a
MECCHAHCKOTO CO3HAHHMS B IIPOCTPAHCTBEHHOM AaCIICK-
te. OOBIYHO WACHTH(GUKAIMSA OIHOTO HApOIa MOXKET
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OCYILIECTBIATECS TONBKO Ha (POHE APYIHX HAPOAOB: MO3-
HATh CaMOr0 ce0s1 BO3MOXKHO B COITOCTABIICHHUSX H A~
norax ¢ npyrumu. OTBedas Ha BOIPOC: «KTO eCTh S7»,
pYyCCKHIA HapoJl o4epunBaeT cBOil 00pa3 Ha QoHe 00-
paza «/Ipyroro». B noctpoenusix «S mis Cebs», «5 s
Hpyroro» un «Jlpyro nns MeHs» 3alloKe€Ha caMo-
oreHka u camomneHTH(uKamus. [Tockonapky «S» or-
paHUYEHO COOCTBEHHOW OTIIPABHOM TOYKOM W IO3WITH-
e, TO HEBO3MOXXHO IIOJIHOCTBIO TIOCTHYh HCTUHHOE
«S1» mo00HO TOMY, KaK 4elIoBeK, CMOTPSICh B 3€pKaJo,
MOJKET YBHIETh TOJIBKO 4YacTh ce0s. B aTom cmbicie
no3unus «S1 ans Apyroro» siBAseTCA TOTOJHEHUEM K
camoco3Hanu. O0pa3 «/pyroro» cymmmupyer obpa3
«fl» m BBIMONHACT (DYHKOWIO OIpENeNICHUs HAaluo-
HaJbHOU uueHTHU4YHOCTH [24]. B nmaHHO# craThe mpo-
AQHAJIM3UPOBAaH PYCCKUII MecCHaHU3M TOJBKO B €ro
MPOCTPAHCTBCHHOM IUTaHEe, T.C. MICHTU(HUKAIUSA pyc-
CKHX, UX PasMBILIUIEHUS HaJ COOTHOLIEHHEM <«SI» U
«/Ipyroi».

B pabore MBI paccMmaTpuBaeM MECCHAaHH3M Kak
TPEXIPaHHYIO CTPYKTYpPY, KOTOpas COCTOMT U3 Tpex
KOMITOHEHTOB: PEIMTHO3HOTO MECCHAHU3MA, JYXOBHO-
ro MeccHaHu3Ma (CBA3aHHOTO C JyXOM 4YellOBeKa) U
CBETCKOI'O0 MeCCHaHu3Ma. PelMruo3Hblii MECCHAHW3M
KaK «TOHSATHE» BOIUIOUIEH B PEIMTHO3HBIX U (puiio-
co(pcKUX HMCKaHUSX; AYXOBHBIH MECCHAHM3M KaK «00-
pa3» BbIpaXkaeTcs B JIUTEpaType M HCKYCCTBE; CBET-
CKUH MECCHAaHM3M KaK <«JIeHCTBHE» MPOSIBIAETCS BO
BHEIIHEH W BHYTpPEHHEW mnoiuTuke ctpaHbl. «lloHs-
THE», «00pa3» M «IeHCTBHE» MECCHAHW3Ma B TIPO-
CTPAaHCTBEHHOM IUIaHE B3aUMOJEHCTBYIOT U JOIOJIHS-
0T Ipyr Apyra; 3T TpU KOMIIOHEHTa BMECTE COCTaB-
JIAIOT Hepa3AeauMoe LIEJI0e U B TO e BpeMsl pa3inya-
FOTCS MEXIy co0ol. B pasmuuHbIe HCTOpUYECKHE Tie-
puoabl OIMH M3 TpPeX BUAOB MECCUAHU3MA 3aHUMAI
Beayniee Mecto. Ho kakoil Obl MeccuaHu3M HH Opai
BBEPX, TCOPETUUCCKHEC OOOCHOBAHMS M JCHCTBYIOMIAS
MpaKTHKa BCerJa MPOHMKAIOT ApPYr B npyra. Takoe
BSaHMOHeﬁCTBHC 1 B3aMMOIIPOHUKHOBCHHUE IMPOXOAUT
yepe3 BCIO0 UCTOpUI0 Poccuu U oKa3bIBaeT BIMSHUE Ha
NOHUMaHUE CYTH CaMOWACHTH(UKAIMM pyccKoil Ha-
[IUHM U Ha MPOLIECC Pa3BUTHS OOIIECTBA.

Ecnu paccmarpuBate MeCCHaHU3M B KYJIBTYpHO-
HCTOPUYECKON MapagurMe ucropur Poccun, To HETpyTHO
3aMETUTh, YTO PYCCKUN MECCHaHW3M pPacKpbIBaeT B pas-
Hble TIEpHONbl CBoM pasnuunble Tpanu. H.A. bepmasen
pasnensn ucroputo Poccuu Ha mate nepuonos: Kues-
ckyto Pycs, Pych Tatapckyro, Pycs MockoBckyto, [etep-
oyprckyro Poccnto u Cosetckyro Poccrro. Ho dumocod
B kaure «Cymsba Poccrm» mpenckaszan, uro mocne Co-
Berckoro Coroza mosiButcs HoBasi Poccust. Takum obpa-
30M, MapajurMa PycCKOM KYJIBTYpPbl COCTOMT W3 HISCTH
MEPUOMIOB, U B KXl MEPHOJ PYCCKUIl MECCHAHH3M
MIPOJIEMOHCTPUPOBAJI CBOU OCOOBIE YEPTHI.
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2. 3apoxaeHde NMPU3HAKOB PeIUTHO3HOr0 Mec-
cuaHu3Ma BO BpemeHa Kuesckoii Pycu u Pycn Ta-
TapCKOH

Bo Bpemena Kuesckoit Pycu u Pycm Ttarapckoit
ujest 6oron30paHHOCTH JACKIApUPOBAIach HE TaK SIBHO,
HO BCE K€ 3aMeTHO OOHapyXHMBaJlach B paHHUX (uiro-
COPCKUX TMPOU3BEICHUSIX W PA3INYHBIX OMOICHCKHX
MapeMeNHbIX YTeHUsX, Hanpumep, «CiaoBo o 3akoHE U
Bnarogatny, «[loBecTn BpeMEeHHBIX JIET» U MapeMei-
HUK «OT bbiTUA» (IKOOBI B34TO U3 KHUTH bbitus). WUin-
JIApUOH, TEPBBIA pycCKWil MHUTpomnoiuT Pycu, aBTOp
«CnoBa o 3akoHe W bnaromatw» (HamucaHO MeEXIY
1037-1050 rr.) nmcan, 4To eBpel MepBBIM MOJOIIEN K
bory, a Pych siBnsiercss mocienneii, kotropyto bor mo-
MuioBan. B Cesmennoit Kauure Hamucano, 4to mep-
BBII SBJISIETCA MOCIICAHUM; MOCIICAHUN SIBIISETCS Tep-
BEIM: <1 ecMb Anba m Omera, Havyaso u kKouer, [lep-
BeIii M Ilocnemumity [1: A: 22: 13]. Iloaromy aBTOp
Ha3bIBaeT PYCCKYIO 3eMJII0 «HOBBIMH Me€XaMu», B KO-
TOpPBIE BIIUTO «HOBOE yueHue» [6]. JIumb ogHO monHOE
HazBanue «CnoBa» [«O 3akone, uepe3 Mowces man-
HOM, U o brnarogatu u Uctune, yepe3 Nucyca Xpucra
SIBJICHHOM, ¥ Kak 3akoH oroiued, (a) bnarogars u Mc-
THHA BCIO 3¢MITI0 HAIIONHIUIN, W Bepa Ha BCE HAPOIBI
paclpoCcTpaHuIach, ¥ A0 HAIIEr0 HapoAa pPYyCCKOTro
(moma). M moxBana KHs310 HameMy Briagumupy, Ko-
TOPBIM MBI KpemeHs! Opumn. M MonuTBa k bory ot Beeit
3eMIIM Hallei»] yke CBUICTENbCTBYET O TOM, YTO 3C-
tadery oT bora nepenanu yepes eBpeeB CHa4ajIa B py-
KH BCEX XPHCTHAH, a IIOTOM B PYKH pycCKHX. Mexmy
HOBBIMH XPHCTHAHCKAMH HApOJaMH W TPUHSIBIINMHU
XPUCTHAHCTBO B JIaBHHE BpEeMEHa OH HE TOJBKO J0-
ITyCKaeT HepaBEHCTBA, HO U MOAYEPKUBACT MPEBOCXO-
CTBO «HOBBIX MEXOB» — HOBBEIe Hapomel. B «CrioBe»
3BYYMT XBaja KHs310 Brnagumupy — kpecturento Pycn.
Xots Bragumup y3Hai o0 3Toi Bepe OT IPeKoB, HO OH
CaMOCTOSITEIBHO TIpHIIeN K XPHCTYy W B3sUI Ha cebs
MOKPOBUTEIBCTBO XPUCTHAHCTBY. MOXET OBITh, OTCIO-
Jla TIonuia mpobjaeMa pycCKOM MASHTUYHOCTH — OIIpe-
JICTICHAE €€ MECTa U POJM B MHUPOBOM HCTOPUH, OTHO-
IIEHHE PYCCKOTO HAapo/a ¢ APYTUM HAPOAOM.

Cxoxee MOHMMAHUE MCTOPHU BCETO YEIOBEUECTBA
U poiib Pycu B MHPOBO# HCTOPUH TIPOCIICKUBACTCS U B
nepBou pycckou Jieronucu «IloBecT BpEMEHHBIX JET
(mauano XII B.). Hectop He Tonbko Hanmcan «OTKyaa
HauMHAJACh PycCKas 3eMJISL...», OH OIICalT Hadaio MC-
topun Pycu mpsmo ot notomxoB Host u yTBepxknan,
YTO HAYaJI0 PYCCKOW MCTOPHH IOJOKUIO HAYANO CBS-
LIEHHOM ucTOpuu GorousOpaHHOro Hapopga. Jleromu-
cel mucajl O TOM, Kak CBATOM AHApel (mouuTaercs
XpUCTHAHaMHU KakK arocToll, T.e. KaK OJWH W3 JBEHa-
nmaté yaeHukoB Mucyca Xpucra), moxenaB BEpHYTb-
ca u3 Kopcynu B Pum, «...BMecTe ¢ y4eHHKaMH IO-
IUIBUT B YCThE THETPOBCKOE, a OTTyIa OTIPABHIICS
BBepx o JInenpy. U ciiyumsocs Tak, YTO OH IIpULIEN U
cTan mon ropaMu Ha Oepery. 1 yTpoMm Beranm m ckaszai

66

OBIBIIMIM C HHAM YYEHHKaM: «...Bumurte ropel 3TH?
Ha stux ropax Boccusier Onarogats boxus, u Oyzer
ropoJ BEJIWKHI, W BO3ABUTHET BOr MHOro LIEpKBEM».
U B3omien Ha TOPHI ATH, OIArOCIOBII UX, M TTOCTABIII
Kpect, U noMmosmicst bory, u comien ¢ Topsl 3TOH, T
BIOCIeACTBUM BO3HMK Kues, ornpaBuics no Jnenpy
BBepx» [11]. Ckazanue yka3plBallo Ha TpEAOIpe/Ie-
JICHHOCTH KpemieHust 0T camoro bora, Bomo koToporo
MIPO3pEBAT U BBIPAXKAN arlocToN — OMIKANIINN yueHUK
Xpucra. IlogpazymeBanoch, 4T0 Ha4YaTKH HOBOW BEpPHI
nonyuensl Pycsio He oT BuzanTtum, a oT mepBoUCTOY-
HUKa, U TEM CaMbIM MOAYEPKHUBAJIACh CBATOCTh U W3-
6panHocTh Pycu.

Ocoboe moYTeHHE, KOTOPOE LEPKOBH OKa3bIBaia
MepBBIM pycCKUM CBATHIM bopucy u I'neOy, BbI3BaO
OTPOMHBIA HWHTEpEC Yy psila KpPYMNHBIX YUYEHBIX:
.C. JluxaueBa, A.C.I'nmybunckoro, J[.J. A6pamoBu-
ya, A.W. Cobomesckoro, P.O. SIko6cona, I'.B. dio-
POBCKOro U T.A. JlaHHOM TeMe MOCBSIIEHA UCCIIeA0Ba-
Tenbekas padota b.A. Ycnenckoro «bopuc u I'ne6y.
OO0meun3BecTHO, uTo HcTopus bopuca u [eba — 3to
uctopusi OpaToyOuiicTBa, KOoria crapimuii 6pat yousa-
eT mnagmux (Cesronosk youBaer cBoux OparseB bo-
puca u ['me6a). b.A. YcreHckuli cauTaer, 4To 3TO Ma-
paAMrMaTHUYeCKH COOTHOCUTCA C OHUONEHCKUM CroxKe-
toM o Kaune u ABene. lIMenHo ¢ 6paroyOuiicTBa Ha-
YHHACTCS YelloBedecKasl ucTopus B bubmmm — ¢ tpare-
JIUH, C KEePTBBL. M TYT MPOUCXOIUT HUKINYECKOE TO-
BTOpeHHE cOOBITHIi: Ha Pycu coBepluaeTcss TO e,
C 4ero HeKOorJa Havajgach MHPOBas  HCTOPHSL
b.A. Ycrnenckwii mpuimen K BEIBOAY, YTO B BOCTIPUSTHN
PYCCKOTO HapoAa «...pyccKas HCTOPHS OKa3bIBACTCS
cakpanbHOU uctopueit. OTcro1a U HAPO SBISCTCS U3-
OpanueiM» [14: c. 48].

C npyro#t CTOpPOHBI, TaTAPCKOE HAIIECTBHE BBHI3BAJIO
Yy PYCCKHX 3CXaTOJOTHUECKOe HACTPOCHHUE, KOTOpOoe
3a€4aTieH0 B JICTONMHCSX, JKATUMHON JUTEpaType W
npenanusax (Hampumep, «CiioBo o rubenu pycckoil 3em-
i, «Jlereana o Kutex-rpage» u ap.). [IpaBocnaBHbIi
YeJOBEK BHIET BOKDPYT BIUIOTHYIO IOJICTYIHBIIYIO C
BOCTOKa (TIOTaHBIX) M 3amnaaa (KaTOJHUKOB-EPETHKOB)
cuiy CaTaHbl, BOCHPHHUMAS €€ Kak MpeAaBepre KOHIa
cBera. B BeTx03aBeTHOUN KHUTE 3alHCAHO MPOPOYECTBO
0 BO3mBUTHYTOM boroM ImapcrtBe, KOTOpoe BOBEK HE
paspymuTcs, Ho OylIeT nmepeaaBaThesi OT OHOTO HapoJa
npyromy [1: Han. 11. 44]. Hapon, nonyunBmuii ot bora
«LApCTBO», CTAaHOBUTCS HApOIOM-MECCHEH, T.e. W3-
OpaHHBIM HApOJIOM, KOTOPBIA MPHU3BaH OCYIIECTBIISTH B
UCTOpHUU OOXKECTBEHHBIN 3aMBICET.

B HauvanbHbIl nepHOI HMCTOPUHU MOAYEPKHUBAIACh
cBATOCTh Pycu u TO, uT0 OHa — 3ambicen boxuid. Orta
MepBOHAYAJIbHAS KapTHHA MHpa CIaBSHCKOTO Hapoja —
MO3HaHUE caMoro ceds Ha (JOHE UCTOPUH BCETO MUpa U
YeJIOBEUECTBA — CIIyXKHJIa Ha4daJloM CaMOHMICHTH(HKA-
IIMM PYCCKOrO Hapoja. B oOmiecTBeHHOM CO3HaHUU
3apoAMaack M Bce Oollee yCWIMBANach UAEOJIOreMa
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npotuBocTosiHUS «SI» u «/Ipyroi»: mo3HaTh camoro
ce0st Ha (oHe IPYrHX HApoIOB W BILIOTH JIO BCETO Ue-
JIOBEYECTBA.

Tak, B Te4eHUE MATH-IIIECTH BEKOB (POPMHUPOBAIIACEH
penurnosHas noktpuHa «MockBa — Tperuér Pumy», a
nonuTHYecKas mnobdega MockoBckoi Pycu Hanm Tatapa-
MU CTaja «IpPOSIBUTEIEM)» HE BIIOJIHE OCO3HAHHOIO
PYCCKMMH MECCHaHU3Ma.

3. [IposiBeHNe PeIMTHO3HO-TIOJIMTHYECKOTO Mec-
cHaHu3Ma BO BpemeHa Pycu MockoBCKoH

B pesynbrare TaTapckoro HamectBust Ha Pycs Kues
HOTepsiI CBOM NpexxHuil craryc. benpl, 00pymuBIIMecs
Ha Kues, cnoco6cTBoBanu pa3sutuio Mocksel. KHs3b
Wpan Kamwura, yacto e3nuBmmii B Opy ¢ momapkamu,
YCTQHOBUJI XOPOILUE B3aUMOOTHOILIECHUS C XaHOM. Mo-
CKBa TOCTEIIEHHO BO3BBIIIANIACH, M MPEX/E MaJIBIHA ro-
pon cTall HEHTPOM «Bced Pycmy». YcuiieHHnio 3TUX TeH-
JCHIINHN CIOCOOCTBOBANIO M M3MCHEHHE MEKIYHAPOI-
HOH cUTyaluu.

Buzantus, cymectBoBasmias yxe 6osee 1000 ner,
K XV B. npunuia B ymanok. B 1453 r. Typku-ocmansl
MoJ MPEeABOAUTENLCTBOM cyinTaHa Mexmena Il 3axBa-
TUIU cronuly Buzantuiickolr nmmnepun KoHcTaHTH-
HomoNb. Br3anTHs mana, U B TO K& BpeMs HemoOean-
Mas Oppna notepnena nopaxenue Ha KyiaukoBom mnosie.
INonutuyeckas ynaya yKpenuia HallMOHAJIBHOE CaMo-
CO3HaHME M YBEPEHHOCTh PYCCKOro Hapona. Buzantuun
HE CTaso, a HAcTOoAIIee XPUCTHAHCTBO — MIPABOCIIaBUE
JIOJDKHO MMETh BCEMHpPHBIH IIEeHTp, HO rae oH? Crapelt
Odunodeid B mcbMe (1523-1524) k npsiky Muxawmry
MyHexuHy u BenukoMy KHA310 Bacwmmio III mucam:
«depxBu craporo Puma nanu u3-3a HeBepus ANOJUIU-
HApUEBOW epecu; NBEpU LEepKBer BTOporo Puma, ropo-
na KoncTantuHOMOINS, BHYKH Arapu CEeKHpamMu pac-
cexnu. Teneps ke 3TO0 — TpeThero HoBoro Puma, nep-
»aBHOTO TBOETO I[ApCTBa CBATas cOOOpHAs aroCTONb-
CKasg LIEPKOBb, KOTOpas IO Kpas BCEJIEHHOW MpaBo-
CJIaBHOM XPUCTUAHCKOM BEPOM 110 BCEH 3eMile CUIIbHEN
COJIHIIa CBETUTCA. .. Bce nMmepun nainy, ¥ Ha X MecTe
CTOUT OJIHO JIMIIb LIAPCTBO HALIEro rocyaapsi, B coria-
cuu ¢ npopoudeckumu kHuramu. Jlpa Puma nanm, Tpe-
THIi CTOWT, a 4eTBepTOMy He ObiBaTh» [18: C. 82, 83].

Nnes «MockBa — Tpetuit Pum» Obuta chopmyiu-
poBaHa Ha OCHOBE XPUCTHAHCKOTO MPEACTaBIEHUSA O
«BEYHOM I1apcTBey». OHa IIyOOKO 3amaja B CO3HAHUE
PYCCKHUX TIpaBHUTENEH (XOTA OBITYeT BEpCHS M O TOM,
9TO dTa JOKTpHWHA He Obuta m3BecTHa A0 XIX B.). Tyt
OTMEUAKOT JBa MOMEHTa: 1) pENUTrHOo3HBbIC YasHUS
(y MuTpononuTa 30CUMBI OTMEUEHA CXOJHAs ULes: OH
B «M3noxeHnH nacxaauu» BbIABUHYIN uueto «Hosoro
Hepycannmay, moauepKuBasi pelIuruo3Hyo pois Mo-
CKBBI JUIS BCETO MHUPA); 2) MOJIUTHYECKUE aMOUINH (B
BOCIIPUATHM TOTAAaIHUX JtoAed Pum u ectb Bech
«MHUP», TaK Kak, uuTas «Pum» crpasa HaneBo, MoIyda-
em «mupy) [15: ¢. 105].
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B nmeromem opurmansHbiid Xxapaktep «CkazaHuu O
KIS3IX Bragumupckuxy» (mepBas pemakuus TaTHpyeT-
cst 1o 1527 r.; BTOpas penakius CBA3bIBAETCS C BeHUa-
HUeM Ha uapctBo MBana ['po3HOro) yrBepkiaercs,
yto umneparop Koncrantua MoHoMax B cBoe Bpemsi
mepeaan «BeHEI[ IMApCKUi) — IIANKy W OapMbl KHUEB-
CKOMY KHs1310 Bragumupy MoHoMaxy ¢ Tem, 4TOObI
TOT BeHYaJCs Ha mapctso [4: c. 182-184, 191-195].
OTO0 CKazaHUE CBUAETEIBCTBYET O TOM, YTO «LIaPCTBO»
ot bora nepexaercst OT OAHOTO HApPOJa K IPYromy, OT
Buzantun x Poccun. A rnaBHbIl cMbicn «lloBectu o
oemom ki00yke» (XV-XVI BB.) 3akirodaercs B 4Uy-
JIECCHOM M30aBJICHUN 3TOW XPUCTHAHCKOW PEIIMKBHH OT
HaracTel U YIOKOEHUH ee Mo boxkbel Bojie B PyCCKHUX
semisix. OdunuansHeiil «JIUIeBol JIETONUCHBIA CBOI
WBana I'poznoro» (1568—1576) Toxke paccMmarpuBaet
PYCCKOTo rocynaps Kak BEJIHMKOro IpeeMHHKa MHPO-
BOM HCTOPUU M HOCUTEJIS IIPABOCIIABUSI.

MupoBas HCTOpHUS TECHO CBf3aHAa C PYCCKOM HCTO-
pHeH, MICCHS PYCCKHX BEIPHICOBaNach Ha ()OHE BCETO
yenoBeyecTBa. Pych kak HOBBIM HM30paHHBIA HapoIl H
napcTBo Opana Ha ceba Tskenoe Opems CracTH Bech
Mup ot Beex epeceid. Ho penmuruosnsiii packon B XVII B.
HaHEC CWIBHBIA YyZap pPYCCKOMY PEIUIHO3HOMY Mec-
cuaau3My. CTapooOpsaibl (MM PacKOJNLHUKK) CUHTA-
1y, 4to pedopma HukoHa msmeHuna Hacrosmei boxe-
eil Bepe 1 AHTUXPHUCT TOPXKECTBYET Ha 3emJye. A Tpas-
Ja-Bepa ckppUiack B ropoae Kurexe. B cBoux yrBep-
KAeHUsIX HUKOH 3aien CiauImKoM Janeko, Jro00Bb K
BJIACTH CTOJIKHYJIA ero ¢ napeM. HukoHa nummnm cana
U COCJIAI B MOHACTBIPb. TakuM 00pa3omM, IBa packoia
(pemurno3HbIid packod U KoH(IMKT HukoHa co cBert-
CKOH BJIACTBIO) HAHEC/IM OONBIION YIIepO pelTuruo3Ho-
My MECCHaHM3MY, a IIPUOPUTET IOCYAAPCTBEHHOH BIa-
CTH TIOMOT' YTBEPAUTH CBETCKUI MECCHAHU3M.

[Mocnanue duodest OKpameHO PETUTHO3HBIME 3C-
XaTOJIOTUYCCKMMHU HACTPOCHUSAMMU: ocobasg MHCCHUSA
MockBHI Kak nociegHero Puma BUAUTCS UM B KOHTCK-
CT€ aNoKaJIUIICHYECKUX IPOPOYECTB, U ITa ANOKAJIUII-
CHUECKasi CXeMa IpeBpanaeTcs IMpH 3TOM B «CBOEOO-
paszHyio TeopHo ohuimosHoro xuamasma» [17: ¢. 11].
OTa JOKTpUHA OTBEYAeT TIIYOOKOMY PEITUTHO3HOMY
3aMBICTY U UMEET SCHBIM MOJUTUYECKUA MOTHUB. Pyc-
CKHE ToCcyaapu HOocTereHHO MoHsu dunodes u ome-
HWIN 3Ty UJIEI0, TAK KaK PEIUTHO3HbIN cTaTyc MOCKBBI
OTIPEIETISIT €€ TOJIUTUYECKYIO POJIb BO BCEM XPUCTHAH-
CKOM MHpe. MOXHO cKa3aTb, 4TO B KaKOM-TO CMBICIIE
JaHHast JOKTPHUHA MPEACTaBIAET cOO0H CBOEOOpa3HYIO
Teoputo «reokpatun». Henapom H.A. bepnseB orme-
YaJl, YTO pyccKas PEMTHO3Has MHCCHS — 3TO ocobas
MUCCHSI, KOTOpasi TECHO CBs3aHa C CHJIOM M MOTYIIECT-
BoM Poccum, ¢ ocoGpiM cTatycom pycckoro maps. Co-
071a3HEI HUMIICPUU BXOJWJIN B MECCUAHCKHUE KOHCTPYK-
mun [2: ¢. 49-50]. Takum oOpa3oM, unest 6oronzopan-
HOCTH IIpaBOCIaBHOW Pycu BcTpeTmia oQuIHATBHYIO
MOJIZIEPKKY HE TOJIBKO CO CTOPOHBI MOCKOBCKHX TOCY-
Japei, HO ¥ CO CTOPOHBI 00IIecTBa M HApoOJia, OHA ObI-
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Jla MpUTAraTelibHa TE€M, YTO B HEHl MOAYEPKUBAJIOCH
Benyiee Mecto «S» cpean «Apyrux»: «S» ans toro u
CYILECTBYET, YTOOBI IPYIMM MOMOYb WJIM UX CHAcTH,
0e3 pyrux oopas «S1» yxe HEMBICTUM.

4. Ilepexoa OT peIMTHO3HOIO0 MeCCHAHH3MA K
CBETCKOMY U YXOBHOMY B nepuop IlerepOyprckoii
Poccun

C pacmmpenneM tepputopun Poccum monuthue-
CKUH MecCHaHu3M IpOosBISUICS Bce oTueTiauBee. Mpes
«MOCKOBCKOE IIapCTBO — MUPOBasi UMIIEPHS» JeKJIapu-
poBanack Bce yaie. IlosBunuce pasHble BEpCUM, YT-
BeprKIaromiye, uTo MocKBa SIBISIETCSI OUePEeTHON MHPO-
BOM HMIlEpHEH. YTBEPKAECHUS O «IIPEEMCTBEHHOCTH
L@pCTB» BOIUIOTWIMCHE B MOCKOBUM B SIPKYIO JIUTEpa-
TYPHYIO M XYIO’KECTBEHHO-H300pa3UTENbHYIO ()OPMEI.

B XVIII B. Iletp I ocHoBan HOBYyIO cronumy. Ile-
TepOypr CBOMM CTHJIEM 304eCTBa HamoMmuHaeT JlpeB-
Huil PuM, mostoMy ero crajiu Ha3blBaTbh «UETBEPTHIM
Pumom». PenurnosHelii MeccuaHu3M yxxe He ObUT Hy-
JKEeH MPABUTEI0, OH COPOCHUII €ro, KaK MacKy, U «HMIIe-
pus» MpeacTana B CBOEM HCTHHHOM oOnuke. B 1721 T.
[Tetp I oOBsiBIII Poccuio mMIiepreld M MPHHSI THTYIT
nMmneparopa. Bo Bpemena Exarepunsl II Poccus cyiue-
CTBEHHO pacIIMpHiia TEPPUTOPHIO MMIIEPUU M CTaja
OJIHUM M3 CaMbIX CHJIBHBIX rocynapcts B EBpore, Ha-
crode Mmuposoil umnepueid. Ho, BMecTe ¢ TeM, 0c03-
HaHUE COOCTBEHHOH MCTOPUYECKOH MHCCHU ITHTAIO
IOylLly HapoJa B TeYeHHe BEKOB, B Poccuu nponomxanu
JKUTh WJEW pEIUruo3Horo meccuancrsa. B XIX B.
MIPENICTABUTENN PYCCKONW WHTEIUIMTEHIIMA Pa3MBbIIILTS-
T 0 CBO€0Opa3ny MECCHaHM3MA.

B nauvane XIX B. OteuectBeHHas BoitHa 1812 T.
BbI3Bajla OIPOMHBIN MaTpuoTHUYECKUH nogbeM. Poccus,
cnacaBmas EBpory ot Hamoneona, kak OyATo mo-
HACTOAIIEMY BOIJIa B €BpPONEUCKYH0 cembro. llocie
nobezapl Haa HamoneoHoM pycckoe OOINecTBO 0XKHBH-
JIOCh, HWHTEJUIEKTyaJlbHAsl JJITa pa3MbIIULUIa Haj
B3anuMoOoTHoIeHUssMA Poccun n EBponsl, BocToka u
3amana U Hag CBOEH POJIBIO B HUCTOPUHU BCETO UYENIOBE-
YecTBa. DTH Pa3MBILUICHUS CTAIM NPUYMHON H3BECT-
HOT'0 CIIOpa O cTaTyce, poJid U NMyTH pa3Butus Poccun.
VY npeBa «pyccKOM uieu» MOSBUINCH ABE BETBH: 3a-
MAJHUKHA W CIIABIHOQPUIIBL. XOTS OHU TOPSIYO CHOPHIU
JPYT C IPYTroM, HO y 00euX CTOPOH Oblila OJMHAKOBAs
LeNIb: CTaTh JOCTOMHBIM CIIACHTENEM YeJIOBCUECTBA,
CKa3aTh MUPY «CBOE CIIOBOY.

B nocnenaue pecsatunerus XIX B. OypHO pa3BuBa-
Jach pyccKas Hles, W B PEIUTHO3HO-PHIOCOPCKUX
Pa3MBIIUICHUSAX MECCHAHU3M IMPHOOPENl HOBBIC O4Yep-
TaHus. BeIIBUHYTas HECKOJIBKO BEKOB Ha3aJl JOKTPHHA
dunodes craza CEMHOTHYECKHM 3HAKOM PYCCKOTO
Meccuann3ma. Meicmutenu XIX B. 1100 € TOPIOCTHIO,
00 C TOpPEeYbIo, THOO0 C UyTh 3aMETHBIM YIPEKOM SIC-
HO WJIM KOCBEHHO TOBOPWJIM O PYCCKOM MECCHAHH3ME.
Hokrpuna «MockBa — Tpetuil Pum» Hama otpaxe-
Hue Bo Birdgmax H.B.Torons, K.H.JIconThena,
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H.A. Janunesckoro, Bn. ConmosseBa, 10.d. Camapuna
u Ap. B 310 BpeMsi MeccMaHU3M BOILTOTWIICS B JIBYX
(opMax BBIpRKEHUS: MOHATHH (T.€. aOCTPAKTHBIX (H-
T0CO(CKUX Pa3MBIIUICHHUSIX O POJH U cyabde Poccum)
u oOpase (T.e. 00Opa3HOM XYA0KECTBEHHOM BOILIOIIIE-
HUM B NPOU3BEAEHUAX). Benukuil pycckuil mucarens
®.M. [locToeBckuii Ccymen TaJaHTIWBO COEIWHUTH
nousituss (punocoduro) U oOpassl (Xym0KeCTBEHHOE
BOIUIOILIEHUE) B OAHO HEAeNuMoe Lejoe. Mbl BUAUM,
YTO MBICJIUTENN PAa3MBIIULIIN HE TOJIBKO HaJ Cyab00i
Poccun, Han otHOmIeHusiMu Mexay Poccueit u npyrumu
CTpaHaMH, HO M HaJ 3ajadaMH, BOJHOBABLIMMH BECh
MHUp, KeJasi 3THM TI0Ka3aTh CBOIO JIFOOOBb KO BCEMY Ue-
noBedecTBy. Boobmie ke Ha pydeke XIX—XX BB. my-
XOBHBIM MECCHaHM3M CTajJ HEeOTIEIUMON YacTblo pyc-
CKOH KyJBTYpBI.

5. loMuHUpOBaHHE CBETCKOI0 MECCHAHU3Ma BO
Bpemena CCCP

[Tocne OkTs0pbcKOW peBONMOLIMU  OBLT  CO3AaH
CCCP. Crauana coBeTCKas BIACTh BBICTYIajia POTHB
moboi penurud. [lon maBieHHeM COBETCKOH HIeoJIo-
THUH PEJIUTHO3HBI MECCHaHU3M Kak OyJITO McYe3 BMe-
cTe ¢ mpaBociaBueM. Ho Ha nene uzaes «cmacTu Bce
YeJIOBEUECTBOY», BEKaMU JKUBIIIAsl B KPOBU U AyIIE pyc-
CKUX, IIPOSBUIIACH YK€ 0e3 BCAKOI peluruo3Hoi okpa-
cku. «CoBetckuii Coro3 — cracuTellb BCEro yesioBeye-
ctBa», «CoBetrckuit Cor3 — Masik BCETO MUPa» — 3TH
JIO3YHTH CTalld CBOEOOPA3HBIM BOIUIOMIEHUEM JOKTPH-
Hbl «Tperuil Pum». BMecTo npaBocinaBus — MapKCU3M,
CTaBIINI €IUHCTBEHHOW TpaBmoil u Bepo. CorimacHo
TEOpUM MapKcu3Ma B pycckoM BapuaHte CoBeTCKUI
Co103 0BT OTUIOTOM MHUPOBOW PEBOJIOIMH, HAACKIOH
U 3aCTYIIHUKOM YTHETEHHBIX M OCKOPOJEHHBIX Hapo-
noB Bcex ctpaH. H.A. bepasieB B kaure «CMBICT U HC-
TOKH PYCCKOTO KOMMYHH3May» THCajl, YTO B TEUCHHE
MHOTHX BEKOB PYCCKOMY HapoJy Tak U HE YJaloch
co3nare Tperuii Pum (penmruosnsiii packos B XVII B.
CBHJICTENILCTBYET O TOM, 4To MockBa He Obuia TpeTbum
Pumowm). Ho mocne OKTAOphCKOM PEBOIIONMK CyabOa
PYCCKOro HapoJia KapIMHAJIbHO W3MeHWIach. B Poccun
BMecTO Tperbero Puma nosBuics TpeTuidl HMHTEpHa-
[MUOHAIL. DTOT HWHTEPHAIMOHANl TaKXKe MPEICTaBIISI
cO0OH «CBSITOE IIAPCTBO», OCHOBAaHHOE HA TIpaBJe-
Bepe. Tperuit nntepHanmonan — He KomunrepH, a pyc-
ckas HanuoHanbHas uaes [3]. Yuensiit ToifHOM ToXe
BBIPa3UJI cXoJlHOe MHeHHe. OH mucai, YTo UAE0JIOTus
KOMMYHH3Ma CBOMMHU KOPHSMH YXOJIHUT B JajeKoe uy-
JeHUCTBO U XprcTHaHCTBO [21: C. 36].

Brictymas mpoTtuB 000 peNHTHH, COBETCKAs
BJIACTh BCE K€ HE CMOIJIa OKOHYATEIbHO OTKA3aThCs OT
KYJIBTYPHOTO T€Ha, 3aJI0KEHHOTO B POCCHIO COTHHM JIeT
Hazax. [Ipaktudeckn He ObIBaeT, YTOOBI CTpaHa pa3BH-
BaJlach, HE UMes CBOEH TPAUIIMOHHON HAIlMOHAIBHON
unen. HanuonanmbHas waes MOXKeT TpaHCHOPMHUPO-
BaThCs, HO TIOYTH HUKOTIA He rcue3aeT Oeccieano. Bo
Bpemena Coserckoro Coro3a MeCCHaHU3M HpHoOpen
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9epThl KOJUIEKTUBHOTO OECcCO3HATENBFHOTO, OH BEll
JIMAJIOT ¢ MapKCH3MOM, B pe3yibTaTe 4ero c(hopMupo-
BaJICSl MapKCH3M C pyccKoll crienngukoi. HMrak, B co-
BETCKHUH IEPHOJl MECCHAHM3M IPOSBILUICS B TPEX ac-
MEKTax: BO-TIEPBBIX, B CTPEMJICHHU OBITH IIEPBHIMH,
CKa3aThb BCEMY MHUPY «CBOE CIIOBO», BO-BTOPBIX, B Ca-
MOOTBEP)KEHHOCTH PajJd APYTUX U OECKOPBICTHOM ITO-
MOIIIM UM, HaKOHeI, B COOOPHOCTH, IIOHUMAEMOH Kak
BCEUYENIOBEYHOCTh, CBOOOAHOE JIyXOBHOE EAWHEHUE
Jmrofel B MUPCKOIl oOmmHocTH, o0IIeHne B OpaTcTBe U
mo0Bu [20].

OTcrona cnenyer, 4To B MPOCTPAHCTBEHHOM ILIaHE
UACHTU(UKAIUS COBETCKOTO Hapoja 3aKjIoYanach B
cienyromeM: «S» Bexy «Jpyrux» x cBetioMmy Oymy-
ieMy, IOMOTY UM B cIydae HaJoOHOCTH, Oyqy ¢ HUMU
obmmarbcsa Ha OCHOBE JIt0OBU U OparcTBa. Takum oOpa-
3oM, cBerckuii meccuanmm CCCP kak Bemyrieit co-
MUATICTUIECKON CTPAHBI MONYYHI IIHPOKYI0 MHPO-
BYIO U3BeCTHOCTh. HO *enaHue ObITh JIydIINM HE BCe-
T1a COBMECTHMO C PEalbHOCTEIO.

6. Bo3po:xknenne meccuanuzma Bo Bpemena Ho-
Boi1 Poccun

B 1991 r. nocne pacnaga CCCP nosBunace HoBas
Poccus. IlpexHas opTomokcalbHas WOCOJNOTUS MEpe-
CTajla CyIIECTBOBAaTh, B HJEOJOIMYECKOM BaKyyMe
BMECTO MapKCH3Ma BO3pPOJMIOCH NpaBociaBue. bouin
MOCTPOCHBI HOBBIC IIEPKBH, PECTABPHPOBAHBI CTapEIE.
HecMoTpst Ha BO3POXKACHHE PEIMIHO3HBIX HACTpOE-
HUM, SKOHOMHUKA CTpaHbl Pe3KO YXYIIIMWIACh, OOIb-
LIMHCTBO JIOAEH OKa3ajoch B OeqHOCTH. UTOOBI HAWTH
IyXOBHYIO OIIOPY, BO3POIUTH BEPYy M «HAIIOHAIHHYIO
UJCION», JTIOIU OTJISABIBAIMCH Ha3aJ, oOpaIasce K Mc-
TOPHUH, TOCKONBKY JI000€ BOCHHOE, IOJHUTHYECKOE,
HSKOHOMHYECKOE WIH PEINTHO3HOE NPUHYKICHUE He-
3¢ (}EeKTUBHO B CHUTYalluH HECTAOMIILHOCTH U B YCIJIOBH-
X FJ'IO63J'H/I33HI/H/I. COBpeMeHHLIe MBICJIUTEIIN B CBOUX
¢unocodpckux, TYMaHUTAPHBIX U COLMUATHHO-IIONUTHU-
YECKHUX HCCJICOAOBAHUAX HadYaJIM HCKATh HIACOJJIOruyec-
CKYyI0 CHCTEMY, HAlIMOHANBHYIO HACI0 U €€ HCTOpHUUe-
ckue MomupuKamuy. XOTs HCCICHOBATEIH JOBOIBHO
KPUTHYECKH OTHOCSTCA K IOHSTUIO «PYyCCKasl Hues,
yKa3bIBasi Ha €ro CMBICIOBYIO HEOIPEIEIEHHOCTS,
PacCILIBIBYATOCTE M METa(OPUIHOCTh, HO BCE K€ OBLIH
OITy0OJIMKOBaHbI COTHA KHUT W TBICSYU CTATEH, MMOCBS-
LIEHHBIX pycckod wunee. [[uameTpasbHO TPOTHUBOIMO-
JIOXHBIE OIICHKU CBOIATCA K Clieayromemy: 1) pycckas
ujes — BBIPAXKEHHE PYCCKOrO HAIMOHAIBHOTO CAMO-
CO3HaHUS; 2) pyccKas uaes — 3To (uinocodcekast u mo-
JIUTUYECKask JOKTPUHA PYyCCKOrO HAlMOHAIU3MA U ILI0-
BuHU3Ma [8: C. 3]. IIponoBeab pycckol HallMOHAJILHOM
Wen KaK MPHUHIIUIA CIACEHHs, MECCHAaHCKOTO MpeaHa-
3Ha4Y€HHUs, OTBETCTBEHHOCTHU «SI» mepen «pyrum» Ha
MPaKTUKE HEPEJKO IpeBpallanach B CTPEMICHHE K
KOHTPOJIIO HAJ IPYTUMHU.

B 1990 r. npaBocnaBHsIi 60orociaoB Muxaun Haza-
POB yKa3all Ha UCTOPHUECKYI0 MUccuio Poccun cnactu
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Bech mup. Ha VI 3apybexHoM che3ie pyccKoi mpaBo-
CJIaBHOI Mouionexu B MoHpeasnie OH BBICTYIHII C JTOK-
nagoM «Pycckast uaest 1 CoBpeMeHHOCTh». OH CUUTaeT,
YTO pycckast uzest — 3to 3ambicen boxwuit o Poccun, To,
qust yero Poccust mpennasnauena B mupe. Ha Harmo-
HaJIbHO-TOCYJapCTBEHHOM YPOBHE 3TOT Mjean (upealn
CBATOCTH) BhIpaxkeH B (opmyse «MockBa — Tperuit
Pumy, 9To ¢ camoro Hadama HOHMMAIOCh KaK IpeeM-
CTBEHHOCTh OTBETCTBEHHOCTH 32 CYIbOBI XPHCTHAH-
CKOTO MHUpa OT MEPBOTO B UCTOPUH XPUCTUAHCKOTO T'O-
cynapctBa — Bmzaatuu. OH moI4epkrBa, 4To JApeBHE-
€BpEHCKOE CIIOBO «MECCHS) MEPEBOAUTCS Ha TPEUECKUit
SI3BIK CIIOBOM XPHCTOC; TMO3TOMY XPHUCTHAHCTBO B 00-
paTHOM IIepeBOZe O3HAYACT HE YTO WHOE, KaK «MECCH-
aHCTBO». A OCHOBHas pyccKas Macca Hapoja Ha3blBasa
ce0s1 «kpecThsiHe-XxpucTuaHe». OH CUHUTAET, YTO MECCHU-
AHCTBO PYCCKOTO HApOAa O3HAYacT HE TOPHBIHIO, HE
HaCWIKE CO CTOPOHBI «SI» Hax «Jlpyrum», a OTBETCTBEH-
HOCTh 3a Jpyrux. OH ToBOpHT, uTO Ha 3amaje u3dpanu
MacKy JeMOKpaTHH, CBOOOIBI M PHIHKA, YTO ITO3BOJSET
rpexy BBICTYyIaTh 1oj Mackod moopa. Ho pasurune ye-
JIOBEYECTBA WM3MEpSETCS HE CTOJBKO MaTepHabHBIM
IIPOTPECCOM, CKONBKO JYyXOBHBIM COBEPIICHCTBOBAHU-
eM. Muccus u npefHa3HaYeHHEe PYCCKUX 3aKITIOUAI0TCS
WMEHHO B TOM, YTOOBI J]aTh )KU3Hb U IIEJIOCTHOCTh Pa3o-
PBaHHOMY U OMEPTBEJIOMY YEJIOBEUECTBY Uepe3 eHHe-
HHUE €ro ¢ BEYHBIM O0KECTBEHHBIM HadaioMm. OH ToBoO-
put: «B Mupe HEHCTBYIOT MOTYIIECTBEHHBIE CUIBI U
OoJblKe JIeHbIH, TPOTUBOCTOsIUE 3ToMy. HO KTO-TO
JIOIDKEH OpOCHTH CIIACHUTENBHYI0 KPYIUHKY IUIST KpH-
CTaIUIM3alluy 100pa M HOBBIX OTHOIICHWH. S cumTaro,
YTO 3Ty 3a/1auy JOJDKHA B3sTh Ha ceds Poccust.. . » [10].
Coycts 26 net, xorna Poccust mogHsuiace Ha HOTH,
BOTIPOC O €€ MPEeTHA3HAYCHUH OILITh CTa IHUPOKO 00-
cyxnaeMbiM. B 2016 r. monmutosnor K.A. deodanos,
aHATM3UPYS PYCCKYI0 MCTOpMIO, Hamucal paboty
«CriaceHre d4enoBedecTBa Kak INpenHasHaueHue Poc-
CHUH: MCXKAY MCECCHaHU3MOM U MYJIbTUAUCHUIUIMHAP-
HOM IMBWIN3AIIMOHHON Teopuei». B Hell aBTop ompe-
Jenui cnacurenbHyto posb Pycu — Poccun — CCCP B
HCTOPUM YEJIOBEUECTBA, IMOAUCPKHYT HE3aMEHUMYIO
pOIb CTpaHbl B pasrpoMe arpeccopa, MPHUHECEHHBIX
KEPTB HACENICHHs, HAHOONBIINX pa3pymICHUH 3KOHO-
MUKA ¥ MHQPACTPYKTYPHl U HAMMEHBIINX BO3MOXKHO-
cTelt ucnonabp3oBaHus pe3ynsratoB nodeast. C XIII mo
XX B. Poccus urpana BeIIAIONIIYIOCS POJIb CPEOU IPY-
TUX CTpaH Ha MEPEJIOMHBIX 3Tanax pa3BUTUSA HE TOJIBKO
EBpasun, HO u Bcero mupa [16: c. 283-284]. Nubimu
CJIOBaMH, MO CPaBHEHHUIO CO BCEMH BOBJICUEHHBHIMHU B
BOMHBI rocynapctBamu Poccus Oosbliie BceX KepTBO-
Bajia co00il paau Oyiara Ipyrux roCyAapCTB, BHITIOTHSIS
BBICOKYIO MHUCCHIO U OJIarOpoJHOE ITpeJHa3HAYCHHE.
Eme B xonue XX B. A.C. [lanapun cpaBHUBaJ ye-
JIOBEYECTBO C MO3TOM deJoBeKa: BocTok, kak omHa
4acTh MO3Ta, OTBEYAET 33 Pa3BUTHE JYXOBHBIX LIEHHO-
CTeil uesioBeuecTBa, 3amaj, Kak Apyras 4acTb MO3ra,
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OTBEUaeT 3a pa3BUTUE TEXHUKU U HayKu. Benen 3a po-

JOHAYaJIbHUKaAMH «PYCCKOM HIeW» aBTOp CHEJall BbI-

BOJ, YTO, HaxosCh B 1leHTpe EBpasuu, Poccus B To ke

BpeMs SABJIAETCS LEHTPOM MHUPOBOIO 3HAU€HUs, CUHTE-

3Py 3aMajHoe U BOCTOYHOE Havaia [12: ¢. 65-72].
3akia0ueHue

Meccrannsm KpacHOW HHUTHIO MTPOXOJIUT Yepe3 BCIO
ncroputo Poccun. C mosunuit meccuanuzma Poccust
BUIUT ce0sl BEJIIMKON Iep:kaBOi, KOTOpas BO3JIOXKHUIIA
Ha ce0sl OTBETCTBEHHOCTh 3a CyAbOy YeIOBEYecTBa,
onpezensieT MUPOINOPAIOK, cliacasi BCE YeJIOBEUECTBO.
Takas camougeHTU(UKALUS 3aJI0KEHAa B PEIIUTHO3-
HYI0, IYXOBHYIO M MOJHMTHYECKYI0 Marpuuy Poccun.
C omHOI CTOPOHBI, MECCHAHCKas HWICHTUDHUKAIUSL
YXOAUT KOPHSAMH B IPAaBOCIAaBHYIO Bepy; C IpYrou
CTOPOHBI, OHA SABJISIETCS MPOJOJDKEHHEM OJUTUYECKON
AMIIEpCKOl unen Puma B cTpeMIleHUN OOBEIMHUATE BCE
4eJIoBeYeCcTBO. B AyxoBHOM mtaHe Poccust BEIONMHSAET
3a/la4y TIOCTPOCHHUS YHUBEPCAJIbHON LHMBUIM3AINH,
CIIOCOOHOM OYMCTUTH YeNOBEUECKHUE OTHOIICHUS OT
ATOM3Ma U MaTEePUAFHBIX CTpacTeil Ha OCHOBE JIFOOBH,
MYyIpOCTH U AoBepus. Hemapom oauH u3 mpeacTaBu-
Tenelt eBpasuiicTBa — Ausekcannp Ilanapun mpoTuBo-
noctaisier Poccuro 3amasy, ToBOpUT 00 0cOO0M TyTH
€€ pa3BUTHUS U MUCTUYECKOH POJIM B CIIACEHHU JYyXOB-
HBIX IIeHHOCTeH Bcero mupa [13].

Takum 00pazom, sSAPO PYCCKOTO MECCHaHM3Ma B
€ro IPOCTPAHCTBEHHOM IUIaHE HAINPaBJIEHO Ha CITyXKe-
HUE JIpyTMM HapojaM U BCeMy YelloBe4ecTBY. Mec-
CHaHHU3M B €0 NI€PBOHAYAIBHOM 3HAYE€HUH HE IMoayep-
KHBaeT CBOETO MPEBOCXOJICTBA («s JIYUIe IPYTUX»), &
CBUJICTETILCTBYET 00 OTBETCTBEHHOCTH MEpe] JIPyru-
MU, O BCEMHUPHOH OT3BIBUNBOCTH K TY)KOMY TOPIO U 00
HCKJIIOYUTENBHON BOCIIPUMMYHMBOCTH KO BCEMY UY>KO-
My. Pycckuil Hapon ¢ €ro MeccuaHCKUMM yCTpeMile-
HUSMHU CIIOCOOCH COYYBCTBOBATh M COCTpaaaTh. Bor
MO3TOMY PYCCKUM HapoJ HUKOT/Aa HE OCTAeTCsl paBHO-
JYyIIHBIM K 4Y>KOMY I'OPIO, a IIOYTH BCEraa JACATEILHO
OT3bIBacTCSl Ha Oeabl APYruX. AKTHBHOCTB PYCCKOTO
HapoJa 4yacTo MpOsSIBISETCS B TOM, YTO OH IOMOIaeT
Jlake TOoTJa, KOTJa €ro He MPOCsT, HO €CIIH MPOCST, TO
nenaet O0JIbIle, YeM IPOCHT.

Ho cnemyer oTMeTHUTh, 4TO PYCCKHMH MECCHAHU3M
MPENCTABJIICT COOOM OOOKOIOOCTPHIA Med: ¢ OTHOW
CTOPOHBI, 3TO JIFOOOBH K JPYTUM, Oe3rpaHUYIHAS OT3hIB-
YUBOCTh, OTBETCTBEHHOCTh U CAMOOTBEPIKEHHOCTh, C
JIPYrofl CTOPOHBI, TO HEHABHUCTh, KCEHOMOOUS, Iaxe
yOuiicTBo. B TakoMm ciygae MeccHaHU3M MOXET BBIPO-
XKIAThCS B HAIIMOHAIM3M U IOBHHU3M. OO 3TOM CBH-
nerenbcTByeT KHUra «Tperbs ummepus» Muxaunia
IOpbeBa, nznannas B 2007 r. X0Ts aBTOp M CIIOBaMH, U
CIocoO0M MOBECTBOBAHUS TIOJYEPKUBACT, YTO OH CTa-
pajics MakCHUMaJbHO OCTaBaThCS Ha IMO3UIMH CTOPOH-
HEero HaOojaTens, HO Bce-Taku kapta mmpa 2053 T.
IIOKa3bIBACT YUTATCIIAM aM6I/IL[I/II/I HUCTUHHOI'O pYCCKOI'O
yenoBeka: Bcs EBpona u Ansicka BXogsT B coctaB Poc-
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CUHCKON MMIeprr. JTa KHUTA BbI3BaJia PE30HAHC Cpe-
JI1 PYCCKHX YHMTaTeNIeH, BKII0Yas HEKOTOPBIX KPYIHBIX
yueHbIx. Ajnekcanap Hyrun mucan: «Takyto Poccuto,
Kakylo MnokasbiBaeT HaMm FOpbeB, XOueTcsl CTpOUTh, 3a
Hee X04YeTcsl yMUpaTh ¥ yousatb» [19: C. 1]. Dta kHura
BBI3Bajia TPEBOT'Y Kak BHyTpu Poccuu, Tak u 3a pyOe-
koM. Hemapom JI.A. Mensenes u B.B. Ilytun B Haua-
ne XXI B. He pa3 momuepkuBanu, uto y Poccunm Her
Meccuanu3ma. Ho Benp Korja OTpUIIAIOT MECCHAHU3M,
OTPHUIIAIOT M €r0 MOJOXKUTeNbHbIe YepThl. K ToMy ke
MECCHaHCKHE YCTpeMJIeHUs, XapakTepHble st Poccun
B TE€YEHHWE MHOTHX BEKOB, Y)K€ CTalld BaKHBIM KYJb-
TYpHBIM T'€HOM 3TOW CTPaHbl, OHM HE UCUE3HYT TOJIBKO
OT MYCTBIX OTPUIIAHUI.

B pasnble nepuoasl cBOeil ThICSYENeTHEH HCTOPHH
PYCCKHII MeCCHaHHM3M pPacKpbIBal pPa3IMYHbIC Xapak-
TEpHBIE YePTHl M OCOOCHHOCTH, HO CIIEIYeT OTMETHTH
JIBa TIEpHOa, KOTAa OH ObLT BIpaKeH OCOOCHHO OTYET-
JIUBO: BO BpeMsi MOCKOBCKOTO LIapCTBa M BO BpeMsl pac-
IBETa pYyCCKOH penuruo3Hod ¢umocopun XIX B.
U xaxnplii pa3 HOBBIC pa3pabOTaHHBIC HIIEH PYCCKOTO
MECCHaHH3Ma aKTUBHO HCIOJIb30BAIUCh B TOJHTHYE-
cKOM mpaxtuke. IIepBblil IUKI PyCCKOIO MECCHaHU3Ma
HaynHAJICS ¢ AOKTpuHBI «MockBa — Tperuit Pum», u
pe3yabpTaToM ero ctajo noctpoenue [lerpom I Hactos-
el UMIepun. A BTOPOW LMK HAYMHAICA C MOXbEeMa
HaIMOHAJIBHOIO0 caMoco3HaHus mnocie OTedyecTBeHHON
BoitHbl 1812 r. u 3aBepumics pacnagom CCCP. B muk-
Jie YepeiOBaHUs «UACW» U «ICUCTBHUA» PYCCKHH Mec-
CHAaHU3M MOJHUMAETCS IO CIHMpalld BBEPX, Pa3BUBAsCh
n pacumpssick. Amepukanckuii ucropuk [1.J1. Kosn
CHUTACT, YTO UCTOPHUA CYIICCTBYCT B HACTOAICC BPEMA
B TpeX ¢opmax: cobbiTHe, MU} H ombIT [26]. [Iponuioe
KaK IaMATh HE TOJBKO COXpaHsETCsl B HACTOAIIEM, HO U
BO MHOTOM Mpejonpezaenser Oyaymee. Hanpumep, na-
MATh 0 «Tpersem Pume» coirpana csoro pois B XIX B.,
a XX B. UyTb HE MIPEBPATUII MEUTHI U YasHUS PYCCKOTO
HapoJa B pEAIbHYIO JeHCTBUTEIbHOCTh. COBETCKUI
Co103 AEHCTBUTEIIFHO CKA3aJl «CBOE CJIOBOY» BCEMY MHPY
U €IBa HE CTall «CIIaCUTEIEM BCErO YeJIOBEYECTBa», XO-
TS TOr/Aa O(QHUIMAIBEHO HUKTO HE TPU3HABAT PEIUTHO3-
HOTO MeccuaHcTBa. [1o aHaIOrMM MOXKHO CKa3aTh, YTO
KOPHHU CETOJIHSAIIHEN NOKTPUHBI «TPEThsl UMIIEPHS» TO-
e YXOIIT B TAJICKOe poruioe. Bo3MoxHo, oOparieHme
K HallMOHAJILHOW TPaJMLIMU JAET CBOU IUIOJBI M CUMBO-
JIM3UPYET HAauyaJio HOBOI'O LIMKIIA.
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1. Ilonckm cMbIc/Ia )KU3HA KaK TyXOBHOE MTO3HAHNE

Hwuxkro, HaBepHoe, He OymeT ocmapuBaTh, 9TO AY-
XOBHOE OJIM)KaWIIMM 00pa3oM CBS3aHO CO CMBICIIOM, U
0CcO0EHHO ¢ HamOoJee BaXKHBIM JUIs YellOBeKa — CO
CMBICJIOM €0 COOCTBEHHOM sku3HU. C 3TUM BOMPOCOM
CTaJIKUBACTCS KaXKIBIH YeNloBeK, Oyah OH 3eMIIeTIaIIer]
win GUIocod, HO HEe KaXKIbIN 3ayMBIBACTCS HAJl HUM.
U numie Torma, Korjaa YelioBeK 3alacTCs 3TUM BOIPO-
COM, OH MOJKET BCTaTh Ha ITyTh NPUOIIDKEHHUS K TIOHH-
MaHUIO JyXOBHOTO. YesroBeuyeckoe CyIecTBo obiaaer
CYIIECTBOBaHHEM, HO HE BCErJia YeIOBEYECKHM o0pa-
30M, ¥ IMEHHO BOIIPOIIAHHUE O CMBICIIEC JKU3HHU OUHIIa-
eT JUIS YeJoBeKa ero cooctBeHHoe ObiTHe. Bes mcro-
pusi ITyXOBHOH KyJIBTYyphl 4YEJIOBEUECTBA E€CTh TAaKOE
BOIIPOIIIaHUE, TAKOE OYHIICHUE U BHIABICHUAEC CYTH Ye-
JoBeYecKoro ObITHs B Mupe. OmHako ciabo pa3BUTHIN
B JYXOBHO-HPAaBCTBECHHOM OTHOIIEHUU YCIIOBCK MOXKET
CBSI3BIBATH CMBICJI CBOCH JKH3HU C YYBCTBCHHBIM YI0-
BOJILCTBHEM, C YIOBJICTBOPCHHEM HCKIIIOYHTEIHEHO
MaTepHAIbHBIX, ATOUCTHYECKUX MoTpedHocTeil. Ho
BMECTE C POCTOM OCO3HAHHOCTH YEJIOBEKOM CBOErO
OBITHSI PAacTeT M €r0 OCMBICICHHOCTh, HAUWHACTCS TIe-
pPexXos OT MaTepUaANbHBIX MOTPEOHOCTEN K TYXOBHBIM,
OT yJOBJICTBOPEHHS ITOUCTHYCCKUX 3alPOCOB K TBOP-
YecTBY Ha OJIaro APYTHX JIOAEH U BCETO YEIOBEUESCTBA.

B 4em cmbicn xu3HM YenoBeka? DTOT BOIPOC MOs-
BUJICSI BMECTE CO CTAHOBJIGHHEM YellOBeKa KaK CO3Ha-
TEJEHOTO CYIIECTBa. BpeMs CyIecTBOBaHHS BOIpPOCa
PaBHO BPEMEHH OCO3HAHHOTO CYIIECTBOBAHUS YEIOBE-
yectBa. M Ha xakom 6BI BBICOKOM YPOBHE€ HHU HaxXoOau-
JIMCh CO3HAlOIKE ces CyLIeCTBa, Mepesl HUMU BCera
OyIeT BCTaBaTh ATOT BOIIPOC BOMPOCOB. MBI CTaKHUBa-
eMcs 37ech ¢ (PEHOMEHOM, YXOISIIIIM CBOMMH KOPHS-
MH B OHTOJIOTHYECKHE OCHOBAHMS YEJIOBEUECCKOM Tpu-
ponsl. CyTb €ro B TOM, YTO YEJIOBEK HE MOXKET CYIIe-
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CTBOBATb M Pa3BUBAThCS, HE YTBEPK/asl BBICIIETO, T.€.
HE COBIAJIAIONIETO C MPOCTHIM «(PU3NICCKHM» TPUCYT-
CTBHEM Ha 3eMJIe CMBICJIa COOCTBEHHOTO CYIIECTBOBA-
HUA. YTpaTa 3TOTO BBICIIEr0 CMbICTIa IPUBOAUT K pac-
MaJeHUI0 TeX OpraHudeckux (Gpopm oOmIeHus, U3 KOTO-
PBIX CKIIAIBIBACTCSI YEIOBEUECKHHA POJI, BEJAET YeIOBE-
Ka, a TeM CaMbIM M YeJIOBEUECTBO K JeTpaallly.

CMBICIT KU3HH SABJIAETCA IIEHTPAJIBHBIM BOIPOCOM
MHPOBO33PEHHSI, OTBET HAa KOTOPBIM OIpPENENseT BCIO
JKH3HB YesioBeka. CaMo HalM4re CO3HAHUS MpeAnonaraet
HEOOXOIMMOCTE CMBICIIA, T.€. OCMBICIEHHS ceOs caMoro.
MOoXHO cKa3aTh, YTO CaMOCO3HAaHWE KOHCTHTYHUPYETCS
CMBICTIOM, MEHSCTCS B 3aBUCHMOCTH OT TOTO, B YeM de-
JIOBEK BUAWT 1I€Jb CBOEH ku3HU. PemmTh mpobiemy
CMBICTIa CTpEeMHTCS (DHIOCO(US, CBOH OTBET Ha HETO JlaeT
u penurusi. BHe 3aBUCHMOCTH OT TOTO, 33/1a€TCST YETIOBEK
WJIN HECT LECJIbO BBIYWJICHUTH AJIA 06651 HOFI/I‘ICCKI/H‘/Il CMBICJT
CBOETO CYILIECTBOBAHHS, OH YK€ )KUBET B COOTBETCTBHH C
TEM VI WHBIM «CMBICJIOMY, CIIOKHBIIAMCS Y HETO IO
BO3/ICHCTBUEM ONpEICICHHON COLMAIbHOM CUTyallud U
ypOBHfI pa?;BI/ITI/IH €ro JMYHOCTHU.

MokHO cKa3aTh, YTO pyccKas KyJdbTypa B IEIOM
cMbIcioneHTpuuHa. «Pycckue manpuukw» y Jlocroes-
ckoro o3abouensl ero mouckamu [6: c. 213]. Jloctoes-
CKHI TIoJIaraj, uto «...0e3 BBICIICH HIeH He MOXKET Cy-
IIIECTBOBATh HU YeJIOBEK, HU Harwish» [7: ¢. 48], a cMbIch
JKU3HU W TIPEACTaBJeH BbICIIEH HAeel, TeM, K 4Yemy
CTPEMUTCSI YEJIOBEK, BO UTO OH BepuUT. Bmecte ¢ Tem
YEIIOBEK JIOJDKEH IMOMHHTH, YTO OH HE BIIPaBE HaBSI3bI-
BaTh CBOM TPEJICTABICHHUS O CMBICIIC U IIEJIN YelIOBeUe-
CKOM KU3HH JPYTUM JIFOISIM, TeM 0ojiee METOJIOM HacH-
musi. OH MOXeT JIMIb YOeX1aTh U COOCTBEHHBIM TpH-
MEpPOM JI0Ka3bIBaTh MCTUHHOCTH cBoux uue. JI. Ton-
CTOﬁ l'[pI/IHleJ'I K BI)IBO}Iy, BaHI/ICEIHHOMy B €TI0 JHCBHHKE,
YTO «...IEJIb KU3HHU YEIIOBEKA €CTh BCCBO3MOXKHOE CITO-
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COOCTBOBaHHE K BCECTOPOHHEMY Pa3BHTHIO BCETO CY-
nrectBytromiero» [17: ¢. 13]. Emy 6suto Tornma 19 set, HO
3TOH YCTAaHOBKHM OH MPUIEPIKUBAIICS BCIO )KHU3Hb.

Bomnpormanue o cMmpIcie KU3HE — HE Mpa3iHoe 3a-
HATHE, HO HeoOxoanmocTs. [Ipsgack ot aToro Bompo-
ca, YeJOBEK yIasIeTcs OT peau3aluu ce0s B KU3HU.
SIcHO OCO3HaHHBIN C IOHOIIECKHX JIET CMBICH MOXET
BECTH YeJOBEKa BCIO XHM3Hb KaK IyTEBOAHAS 3BE37a,
JIaBaTh €My MY)KECTBO U SHEPTHIO, KOTOPBIC CITOCOOHBI
MPEO0IoNIeTh JIt00bIe NpenaTcTBust. Poccuiickuit uio-
cop Huxonait Hukomaesuu Tpyonukos (1929-1983)
MUcall 0 TOM, YTO caMa >KU3Hb TpeOyeT OT yelloBeKa
OCMBICIIEHHOT'O K Hell oTHomieHus. 1 B JaHHOM ciiyyae
IyXOBHOE BBICTYIIA€T M B BHIE IIpOIecca, M B BUIE
pe3yibTaTa OCMBICIICHHSI COOCTBEHHOW KHM3HHU, B 4eM
OTKpbIBaeTcs ee 0co3HaHHbBIN cMbici. Ho oH He HaBs-
3BIBAETCS JKU3HHU M3BHE, a PACKPBIBACTCS KakK ee CYII-
HOCTh ¥ TIPHHIIMII, CHOCOOCTBYIOUIMH pPA3BUTHIO, BO3-
pacTaHUIO M COBEPILCHCTBOBAHUIO. CMBICI, TaKUM 00-
pa3oM, He eCTb HEYTO TOJHKO W3BHE IMPHBHECEHHOE, HO
MMMaHEHTHOE caMOil CO3HATEeIILHON JKH3HH, €€ BBICIICEe
o0Opa3oBaHHe, KOTOpOe MOXKET oOperarbcsi W yepes
TpaHCUEeHAUpoBaHue HamuyHol >ku3Hu. H.H. TpyOuu-
KOB TIHCAJI, YTO JKU3Hb, KAKOBa OBl OHA HY ObLTa, MyIpast
WIA HeyJaBliasics, JOCTOMHAs MOApa)KaHUs WIH Iyp-
Hasi, cama 1o cebe He CMOXKET PacKpbITh COOCTBEHHOMN
cytu. Ona — «He oT mupa cero». OHa HINET U BCe ele
HE Halllla TIOCTOSIHHOTO mpHcTanuiia: «OHa cama, 3Ta
cllerKa TMOTepsBIIAsICS W pacTepsABLIAsCS XKU3Hb, TOXE
HY)KIaeTcs B TOM, 9TOOBI TIOJy9IHUTh TO U OPYroe, ecin
OBl HaIIIeJICSI KTO-TO, KTO 3aXO0TeJ ObI M CMOT MIPUIOTHTD
ee u oTBeTUTh eil. OHa Toxxe "He y cebst mjoma”, "B roc-
X" ¥ "B momax" ¥ He XyXKe IPYrux 3HaeT, KaKOBO Obl-
BaeT CITUIIKOM 3arocTuThes. Y oHa, B Hac, JTIOIIX, Ha-
xoxsmas ce0s1, BIpaBe TpeOOBATh MPHIOTA U OTBETA OT
HAC, JKUBBIX, )KUBYIINX €10 U Oiarogaps i [18].

Bomnpoc 0 cMmBbIcie KU3HU SBISCTCS OCHOBHBIM JK-
3MCTEHIMAJIbHBIM BOIIPOCOM, KOTOPBIN IPOSICHAET AJIS
YeloBeKa CYIIHOCTh €r0 CyIIeCTBOBaHUS — ObITHE. 3a-
JaBIIICH 3TUM BOIIPOCOM, YEJIOBEK HAUNHAET OTMETATh
BCE€ TO, YTO HC BXOAUT B LICJIb U HE ABJIACTCSA CMBICIIOM, —
TaK OH BOCXOJUT OT CYHICTO K 6I>ITI/II-O, HaXxoJuT TO,
9TO JeNlaeT OCMBICICHHBIM Bce Apyroe. MMeHHO miry-
IIUH 9e0BEK, KOTOPOTO HE MOTYT YAOBICTBOPHUTE BCE
O5ara 5TOro Mupa, B3bICKYyeT TyXOBHOTO, OH Ha MyTH K
HeMy, 00 ycnsIman ero 30B. OTBET Ha ATOT NPHU3BIB
00BEKTUBUPOBAH B PYCCKOH Qriocodhum.

CaM TBOpYECKHH MPOIIECC UCKAHUS CMBICIIA KU3HU
HE TOJIbKO BO3BOAMT YeJIOBEKa K JYXOBHOMY, HO U yXKe
conepxut ero B cebe. Tak, H.A. Bepnses mucan B mo-
JIOJTIOCTHU: «...ITYCTh Sl HE 3HAIO CMBICIIA KU3HHU, HO HUC-
KaHUE€ CMBIC/IA YK€ HA€T CMBICII KU3HU, U s IMOCBAILY
KU3Hb 3TOMY HCKaHHIO cMbIcia». MIMEHHO H3 3TOro
obpamenuss bepasea u pomwiace ero ¢umocopus
cB000/IbI U TBOpUYecTBa. OH OINpENeNUi ero KaK «Io-
BOPOT K IyXy W oOpamieHrne K ayxoBHOCTH». [1o ero
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MHEHHUIO, «...TaKOT'0 poaa oOpamieHre K CMBICITY JKH3-
HH €CTh NPOHHKHOBEHHE cMbIciom» [l: c. 77-79].
A.Il. YUexoB Takke Npu3bIBAJ YUTATENEH MOHATH, YTO
MpU3BaHUE YEIIOBEKA HE B TOM, YTOOBI HAWTH YK€ TO-
TOBYIO, UCUCPIIBIBAIONIYI0 UCTHHY B KHUTAX, HO B Jy-
XOBHOM IEATENIbHOCTH — B IOCTOSSHHOM MCKaHUU TPaB-
IIbI ¥ CMBICTIA J)KU3HU. JKenanue ciryKuTh o0mmemMy Ona-
ry, mnucail YexoB B CBOEH 3aIMCHON KHIDKKE, JOJKHO
HENPEMEHHO OBbITh MOTPEOHOCTHIO IYIIH, YCIOBHEM
JIMYHOTO CYUACThSl, €CIIU K€ OHO MPOUCTEKaeT He OTCIO-
Ja, & U3 TEOPETHUYCCKUX WM HMHBIX COOOpaKECHU, TO
oHO He T0. 1o MbIcnu nHcaTens, yoexneHue B He00xo-
JUMOCTH CaMOCTOSATENIbHOTO CBOOOJHOIO IOCTYITKA
JIOJDKHO CTaTh YacThIO CO3HAHUS KaKIOTO YeIIOBEKa.
Tonbko Toraa 4enoBek OyIeT KUTh TBOPUECKH U CaMo-
CTOSITEJIBHO, TOJILKO TOTZAa OH He OyJIeT MapHOHETKOM
KaKHX-TH00 WIeH WK oaed, HO OyIeT UCXOIUTh U3
cBoel coBecTd. TONBKO Takas JIMYHOCTHAS yCTaHOBKA
MOKET CO3/[aTh U3 YelIOBeKa JEHCTBUTENIHLHOTO TBOPLIA
KakK camoro ce0s, Tak 1 00IIIecTBa, B KOTOPOM OH JKHBET.

Takoe oOpamenre K TyxoBHOMY IlaToH oTpasun B
CHMBOJIC TIEIIePHI KaKk TOBOPOT TJla3 AYIIXA OT TeHEH Ha
CTeHaX K caMHM BellaM W K UCTOYHHKY cBeTa. /[yxoB-
HOE TOTJIa €CTh TakKas OOPaleHHOCTh K CMBICITY, KOTO-
pas siBisieTcst Bce OoJiee TTyOOKO# CTEMeHbI0 OCO3HAaH-
HOCTH 4eJIOBEKOM CBOEH KM3HH, B pe3yibTaTe KOTOPOi
poxmaercs CMmbIci. Bompomanue o cMbIciie KU3HH SB-
JISIETCSl «TOYKOW» YENOBEUECKON OIOpHI, OMUPAsACh Ha
KOTOPYIO BO3MOXKHO POKIIEHHE JYXOBHOTO OTHOILICHHUS
K >kn3HU. K TakuM TOYKaM OImopbl OTHOCSTCS OCHOBHBIC
¢wtocodckre MOHATHS — ObITHE, OJIaro W Ip.; B peiv-
rud — Bor u penuruo3Hble CUMBOJBI, B HUCKYCCTBE —
KpacoTa, rapMOHHUS, 11eJIeCO00pa3HOCTh U JIp.

B sK3HCTEHIMATHLHOM BOIPOIIAHUH JYXOBHOE TPO-
ABIISIETCSI Yepe3 OTBET Ha BOMpPOC «pamu yero?». He
3a/1aBasiCh STUM BOIMPOCOM, YEJIOBEK YacTO BMAJAcT B
0OECCMBICIICHHYIO JIeITEIILHOCTh, KOTOPas HE MPUHOCUT
€My JTyXOBHOH MOJIB3bI, HO OTBJIEKAET €r0 BHUMaHHUE U
CWIBI. «/I[BMXKeHHe nuIaeT HaC BO3MOXKHOCTH CO3ep-
nanus, — nmucan ®pann Kagka. — Hanr kpyrozop cyxa-
etcs. CaMu TOro He 3amedasi, Mbl TepsieM TOJIOBY, HE
Tepsis )Ku3HM» [8: ¢. 562]. Ho B myXxoBHOM cMBbICHE, B
CMBICJIC OBITHS YEJIOBEUECKOTO MBI TEpSEM W JKU3Hb.
Uepes BOMpOIIaHAE «Pad 4ero?» YelIOBeK oOparnacT-
csl K cebe, TpaHCUEHIUPYS IMIIUPUUECKUE OOCTOATENb-
CTBa CBOEH XKM3HH. Takoe BONPOLIAHWE MPEIOIAract
BO3MOKHOCTh HE CTOJIBKO HAXOJUTHh KOHEUHBIA CMBICIT,
CKOJIBKO MCKaTh €ro, HE CTOJIbKO OTKPBIBATH €0 KaK
HEUYTO YK€ JIaHHOE, CKOJIbKO CO3UJaTh, TBOPUTH U CO-
obmiate xu3HU. Bmecte ¢ Tem ®.M. JloctoeBckuit
MOTYEPKUBAJI, YTO HAJIO MOTOOUTH KU3Hb €Il J0 BCA-
KOT'O CMBIC/Ia, ¥ TOT/a OTKpoeTcs ee cMbica. OH — B
camoii 1r00BH, 6€3 KOTOPOI BCE TIIETHO.

H. TpyOuukoB oTMedan riryOOKyH0 B3aUMOCBSI3b,
KOTOpast CYIIECTBYET MEXKIY MTOUCKAMHU CMBICIIA KU3HU
¥ TIOHMMAaHWEM CYIIHOCTH YeJIOBEKa, MEX]y CYITHO-
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CTBIO U CyIllecTBOBaHUEM. «/100 KaKk HET CYyIIHOCTH 0e3
OCYIIIECTBJICHUS, TaK HE CYIIECTBYET U CMBICIa 0e3
OocMBICHIeHus, — nucan ¢mwiocod. — CMBICT yeoBeYe-
CKOH JKW3HU, TaKUM 00pazoM, Haxooumcs (B TBOHHOM
CMBICIIE 3TOTO CJIOBA, T.€. MPEOBIBAET U OTKPHIBACTCS) B
craHoBieHuH...» [18: c. 438] MoxHO eme 100aBUThH K
3TOMY, YTO CMBICI CYIIECTBOBAHHS PeOCHKA 3aKII0Ya-
€TCsI IMEHHO B TOM, YTOOBI OH CTaJI B3POCIIBIM, U TOTa
OKQXKETCsS, YTO CYIIHOCTH MPEIIIECTBYET CYIIECTBOBA-
HUIO, & CMBICJI — CTAHOBJICHUIO.

Ecau mis yenoBeka ero cOOCTBEHHBIA CMBICI JKH3-
HU HaXOIUTCS B 3a0BEHUH, TO OH HE MOXET BHICTh U
CYIIHOCTH JIPYTUX JIIOJICH: B TAKOM COCTOSIHUHM HEBO3-
MO>KHEI JIIO00BB U IposiBIICHHE TymMaHu3Ma. OTHOCACH
K ce0e KaK K CPEeICTBY, YEIOBEK ATO K€ OTHOIICHUE
mpoenupyer u Ha Apyrux. I1oTymus B cebe 3K3UCTEH-
UATFHOE CaMOCO3HAHME, YENIOBEK OKAa3hIBACTCS HE B
COCTOSIHIH TIPOOHTHCS K HEMPEXOMIIIEMY CMBICTY U
neHHocTd. OH TPAaTUT CBOIO XKHU3Hb HE HA PeaM3alluio
IyXOBHOTO CMBICTIa, a Ha BEIIM W aBTOMATHYECCKUE
neiictBus. JKuBsl, OH CIIUT, HE 00peTs celsl, yMUpaer.

COBpEMEHHBIN YENIOBEK B YCIOBHUIX MAIIMHHON W
KOMITBIOTEPHOM IMBUJIM3AIUHA YTPAYMBAET CMBICT ObI-
. OKpYXHB ceOsi MCKYCCTBEHHBIMH O€3IyIITHBIMU
BelllaMH, OH Pa3opBaJl CBSI3H HE TOJBKO C IPUPOJIO,
HO U OKpYXaloIlMMH ero jroabMu. OH cran «3abpo-
menabM»y (OK.I1. Captp), «mmocroponaum» (A. Kamio)
B oToM Mupe. [loTeps cMbicia MPUBOAUT K BOCIPH-
SITUI0 YeJIOBEUECKOW >KM3HM Kak abcypanoit. Ilocrto-
POHHHIA B3MpaeT Ha XHU3Hb CO CTOPOHBI, Kak OBl HE
yYacTBYys B Heil, He mepexuBas ee. OH yTpaTHIl CMBICI
CcOOCTBEHHOTO CYIIECTBOBAaHUS, a 3HAYUT, HE BUJIUT
HEHHOCTH JIMYHOCTH ApPYyroro deioBeka. OH HE BOC-
MPUHUMAET Jaxe cMepTh Ommwkadmmx moxed («Ilo-
ctopoHHui» Kamio). Best ero sxusHb npespamaercst B
«romHoTy» (XK.II. Captp).

CormacHo J10CTOEBCKOMY, CMEICIIOYTpaTa CBs3aHA
MPEX/IE BCETO C MOTEPEH YeIOBEKOM BEPbI, HATCKIbI U
mo0Bu. Ecnu yenoBek yTpatui 1r000Bb, TO €T0 KU3Hb
OecIBeTHA, €CIM MOTEPSUT BEPY — TO HE OCMBICIICHHA, a
€CJIM UCTPEeOMIIach HaJIeKa — TO CUTyalusi Oe3HaIexK-
Ha. OHa BO3HUKJIA B pe3yJbTaTe KOHCTATAIMHU, YTO
«bor meptB» (®. Humme), T.e. ymepnu Bepa B TpaHC-
[EHICHTHBIE IIEHHOCTH W OCHOBBIBAIOIIASICS HAa HHUX
Mopanb. COBpEMEHHBI 4YelOBEeK oOKaszalcsi B Oe3Ha-
JeKHOHU cuTyanuu, B cutyauuu Cmsuda — mepcoHaxa
JpeBHETPEUYECKON MU(OIOTHH, 00pedYeHHOro OoraMu
BEYHO B30MpPAThCS HA ropy ¢ KaMHEM, KOTOPBIH, J0C-
TUTHYB BEPIIMHBI, CKaThIBAacTCs BHHU3. Kamro B mpomns-
BeaeHun «Mud o Cusude» cpaBHUBACT KU3Hb COBpE-
MeHHOro uenoBeka ¢ Cu3udom, OCYIIECTBIISIONIM
OeccMbICTIeHHYIO paboTy. Kazanock Obl, ecTeCTBEHHBIH
BBIXOJ] — B caMOyOwmiicTBe, HO st KaMio — 3To He BBI-
XOJl W3 CHUTyallu, He paspelleHue ee, a OercrtBo oOT
camoro ce0s. Beixon — B oOpeTeHUH BHYTpEHHEH Iy-
XOBHOU CBOOOIBI HECMOTpS Ha BHEITHEE 3aKabaeHue.
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B oco3HanHOW nesTenbHOM JI00BH oOperaeTcs
cMmbica ku3HM (crapen 3ocuma JloctoeBckoro). Pyc-
CKasl JYXOBHAsl KYJIbTypa YYHUT, YTO BBICIIUH CMBICIT
3aKIJII0YaeTcs B IOABHIC S>KEPTBEHHOM IJFOOBH, a HE
CTSDKAaHWW MAaTepHaJbHBIX Onar, cmwie M ciaBe. OH
MPOTHBOCTOUT KaK 3TOHM3MY, TaK U 0Oe3paccymHOMYy U
KpaliHeMy aibTpyu3My. YenoBek, He 3a00TAIIHIiCS O
cebe (mpexzae BCero QyXOBHO), He OJaroycTpoMBIIUI
CBOU JIOM (HE TOJBKO AYIIY, HO M MECTO MPOKHUBAHMS),
HE MOXET OBITh TOJIE3EH U APYroMy, OOIIECTBY.

Briciiast Mopans TpeOyeT OT delloBeKa HE TOJIBKO
BO3JICP)KUBATHCS OT 3714, HO ¥ TBOPUTH Onaro. Ecnu ye-
JIOBEK JyXOBHO Pa3BUBAETCS, TO CMBICI )KU3HH Y HETO C
MaTepuaibHOW cephbl MEPEHOCHTCS B TyXoBHYH0. OH,
0€3yCIIOBHO, CBSI3BIBACTCS C TYMaHU3MOM, OyIb TO pe-
JIUTHO3HBIM WX CBeTCKMM. CMBICT JKU3HU YEIOBEKa —
BO BCECTOPOHHEW caMopealn3alliy, pa3BepThIBAHUN
COOCTBEHHOH CYIIHOCTH, YTO HEHU30EKHO CBSI3aHO C I10-
MOIIBI0 OKPY)KAIOIIUM JIFOJIIM U JFOOOBBIO KO BCEMY
cymieMy. 3710 OTIAISET YeIOBeKa OT COOCTBEHHOM CyIII-
HOCTH, a 3Ha4UT, ¥ OT CMBICTA. JKU3Hb B 3TOM CiTydae He
MPUHOCUT YOBICTBOPEHHS, HOO IHIICHA BBICIIETO
cMbicia. HampoTuB, oco3HaHHOE W JAesTENBLHOE J0OpO
MPOM3BOIUT B [yIIe YeIOBEKAa BEIHKYIO pamocTb, a
JKHM3HB HATIOJHSIET TIIyOOYalIIAM CMBICTIOM.

2. MupoBo33peHnne, Bepa U CMBICJI KU3HU

CMBICTT KHU3HH (HITOCO(CKO-MAPOBO33PEHUECKH U
JIOTHYECKH MOXKET BHIETHCS C TPEX TOUCK 3PCHUS:

a) Kak 3amnpeneNbHbIi KU3HU (PEIUTrHO3HbIN, MeTa-
(U3UYECKUit) — HAI XKU3HBIO (MpPAHCYEeHOeHMHbIIL);

0) KaK CO3WAAIONIUICS caMUM CyOBeKTOM (aTeH-
CTHUUYECKUH M DK3UCTEHIMAJTBbHBIN) — B CyObeKTe (um-
MAHEeHMHbI eMY);

B) KaK M3HAYaJIbHO MPUCYIIUH KU3HU B €€ TIyOuH-
HBIX OCHOBAX — B CaMOM KM3HU (naHMeucmuyecKkuil).

OnHaKo HEBO3MOXKHO OCTAHOBHTHCS TOJBKO Ha Ka-
KOM-JTHOO OJTHOM YTBEPIKICHHH, NOO OHO OYyJEeT BBITJISA-
JIeTh OTHOCTOPOHHUM. BbIOOp HE MOXKeT OBbITh ClieNiaH B
paMKax «IM—WIn», TaK KaK CBOS HCTHHA €CTh BO BCEX
TpeX BapUaHTaX pEUICHHs TPOOIEMBI CMBICIA >KH3HIL
Mgl MoxeM Pa3BECTU UX JIMIIb JIOTUYECKHU, HO, CYIIHO-
CTHO pacCMaTpuBas MPOTHBOIOIOXKHBIC —CYXICHUS,
MOKHO TIPUHTH K BBIBOAY, YTO OHH TOBOPST 00 OJHOMU
HCTHHE, HO OCBEIIAIOT €€ C PA3NIMYHBIX CTOPOH. CMBICIT
JKU3HU OJHOBPEMEHHO M B CaMOM KHU3HM, U BHE €€; OH
OITHOBPEMEHHO MMMAaHEHTECH W TPAHCIICHICHTCH YeJIoBe-
KY | KWU3HH, OH KaK CO3UIACTCS YEIOBEKOM, TaK U M3Ha-
YaJlbHO €My MpHUCYyIl. TakoBa CMBICIOKW3HEHHAs JHa-
JICKTHKA, TaK KAaK IMMAaHEHTHOE M CYIITHOCTHOE BCKPBIBA-
€TCsI uepe3 TPaHCICHIMPOBaHKE HATUIHOTO, SBICHHOTO.

BMecte ¢ TeM BO Bcex BUAaxX HaTypajlu3Ma U IaH-
TEM3Ma HET TPAHCIICHICHTHOTO, HO TOJBKO W3 JaHHOTO
MOHSATHSI BOBMOXKHO, B TOM YHCIIE, H JOTHIECKOe 000C-
HOBaHHE cBOOOIBI, 100pa, IEHHOCTH TNYHOCTH. VHade
BCE pacTBOPSETCA B IPUPOJHOM AETEPMHUHU3ME, a B
cepe ITUKU IPOUCXOTUT MOTEPS YSTKOTO pa3AeICHUS
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nobpa ¥ 371a, 9TO BEAET K YHHYTOXKCHHIO MOpaIH —
TaK y)e€ MPOUCXOAMJIO B HEOIUIATOHW3ME M THOCTH-
mu3me [11: ¢. 210-211].

B pycckoit Mpiciin ¢pmitocoduss BCceeIMHCTBA 3aMM-
cTByeT maHteucTHudeckyro (Bn. ComoBbeB) M TaHEH-
TeucTrueckyro yctanoBku (C. @paHk, HanmpuUMep, cam
ompenensin cedd Kak nocuenopatens gpuiaocoduu Bee-
€IMHCTBA W ITaHEHTEUCTa). «XPUCTHAHCKHUU ILUIATO-
HU3M», pa3pabaThiBaeMblii B PYCCKOH pEIUTHO3HOMN
¢dunocodun, HeceT B cebe MaHSHTEHCTUIECKHE YEPTHI.
Meradusuka ke onpenenser THOCEOJIOTrHio, HO3TOMY
MAaHTEUCTUIECKasi THOCEOJIOTHS HEH30eKHO IPHBOAUT
K IOIJIOIEHUIO BEPHl 3HAHUEM, T.€. [0 CYTH YHHUTO-
’KaeT Bepy B €€ CYIIIHOCTH ¥ CaMOOBITHOCTH, HO HE TaK
OTKPOBEHHO, KaK 3TO MPOUCXOAUT B HaTypaiu3Mme. Bece
(opMBI TaHTEen3Ma OOBIYHO PSIATCS B PSCHl XPUCTHAH-
CTBa, Bce (UIOCO(BI 3716Ch MOYEMY-TO CTPEMSITCS IPH-
CATHYTh €My, TI0 CYTH OTpHUIasl €ro OCHOBOIIOJIAraro-
mye MeTapr3uYecKre IPIHITUIIEL.

CMbICIT JKU3HU BCELEJO OIpeNesseTcss MHUPOBO3-
3pEHHEM 4YelIoBeKa, KOTOPOe, B CBOKO ouepe/ib, Kak IMo-
Jlarajiock B PyccKod MeTaH3HMUECKON MBICIH, OCHO-
BEIBACTCSI HA BEpe W 3aBepliaeTcs . Bepa HeoOxo-
JUMa C TOYKM 3pEHHsI MHUPOBO33PEHUYECKOM U THOCEO-
JIOTHMYECKOl: 4eloBeYecKOoro 3HaHMA Bceraa Oyaer
HEOCTaTO4YHO, YTOOBI OOBSCHUTH BCE, IO3TOMY €ro
BOCHOJIHsIET Bepa. be3 Hee MUPOBO33peHUE HE MOXKET
OBITH 3aBEPUICHHBIM, U IOTOMY OYAeT 3alOJHSATCS BCe-
BO3MOXXHBIMU CYEBEpHsIMH, Ha KOTOpBIE TaK TaJloK
COBPEMEHHBIN «ITPOCBEIICHHBII» YeloBeK. Bepa ke B
TPaHCLEHACHTHOE HayaJl0 YHUUYTOXAET BCE BUIBI HIO-
JIOTIOKJIOHCTBA, TaK KaK HUYTO KOHEYHOE HEAOCTOHHO
MOKJIOHeHHS. VI IMEHHO OHA JIE)KUT B OCHOBE BCEX MH-
POBBIX PEUTHUIA U COOTBETCTBYIOIIEH (hrocoduu.

B coBepiieHHO pa3auuHBIX KYJIBTYpax Mbl MOXKEM
00HAPY)KUTH BBICKAa3bIBaHHUS O HEOOXOAWMOCTH BEpBL
Hanpuwmep, B JIyns F0ii y Kondymms unraem: «4to0s! y
YeJIoBeKa Jla He ObIIO Bephl, — HE 3HAIO, KaK BO3MOXKHO
takoe. Ecii y OOJBIIOi TOBO3KH HET CKPEIBl OTII00eNb
WIA Y MaJlo TIOBO3KM HET XOMYTa C KOJBIIOM, TO KaK
Toraa Ha HUX noexemb?» [10] B muaumiickoM smoce B
BbxaraBaarure: «Coo0pa3HO CyNTHOCTH Ka)JIOTO OBIBACT
ero Bepa, bxapar. UenoBek oOpasyercsl Bepoil, OH Ta-
KOB, KakoBa ero Bepa» [3: c. 147]. B xpuctuanctse amo-
cron IlaBen ompenensieT Bepy Kak «OCYIIECTBICHHE
0’KMIa€MOT'0 M YBEPEHHOCTh B HeBUIMMOM» (arl. [laBen.
[Mocnanme x EBpesm 11:1-3). W.B. KupeeBckwii 3asBisi-
eT: «4eNoBeK — 3To ero Bepa» [9: c. 194]. Bepy onpene-
JISHOT ¥ KaK «onbIT cBoOoab (I'. dnoposckwuii, C. Byn-
rakoB), kak tpaHcuenaeHiuo (B. Hecmenos, JI. bon-
xéhdep) 1 kak myTh K BeyHocTH: «Bepyronwii B MeHs
uMeeT Ku3Hb BeuHyio» (Moan. 6, 47). DneMeHT TpaHC-
LEHJICHIIUU COJIepKaT B ce0e TaKue MOHSATHS KUTAWCKON
KyJnbTypbl U (rtocodu, kak Tans (Hebo, HO TIO-pYCCKH
Tydiie cka3atb — Hebeca) u Jao (OyKBaIBHO TO-PYCCKH —
Ilymb, HEUTO HEYNOBHMOE M OE3BIMSHHOE, HO YTO JAcT
Ha4auo BCEMY CYILIEMY U JIGKHT B €r0 OCHOBE).
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JyXOBHO-HpPaBCTBEHHBIN XapakTep Bepbl BOSHUKAET
B «OCEBYIO AIOXY», KOTJIa MPOUCXOINT MPOPHIB B Ce-
Py TPaHCLUEHAEHTHOTO — POXKIAETCs MPEACTaBICHUE O
ceepxcymem Onarom Havane. s K. fcmepca Bepa
€CTh «OCO3HAaHUE OBITHS U3 €TO0 UCTOKOBY; «IIOITHHHAS
Bepa eCTh aKT IK3UCTECHIIUH, OCO3HAIOUINHA TpaHCIICH-
JISHITMIO B €€ JeNCTBUTENbHOCTHY; «Bepoit Ha3bIBaeTcs
CO3HAHHE JK3UCTEHLIMU B COOTHECEHMU C TPaHCLEH-
neHnuen» [21: c. 433]. Tem He MeHee peub JOJDKHA
uATH He 0 (GmIocodckoil Bepe kak Bepe dritocodceT-
BYIOIIMX CYOBEKTOB, a 0 (priiocoduu Bepsl KaK OHTO-
JIOTUYECKON HayKe O MYXOBHBIX OCHOBAHMSX CMBICI]IA
ObrTrsi. OCMBICTISIST W TIepexHUBas Bepy, (Quiuocodus
BO3BpaILlaeTCsl K CBOEMY JPEBHEMY Ha3HAUYEHUIO U OII-
peAeNeHni0 — BpaveBaTENbHUIBI AYIIM M JIOOBH K
MYJpPOCTH, IIPEOJIOIEBAET CHUEHTUCTCKUE COONa3HbI U
BHOBB 00pETaeT CBOKO MeTahU3NIECKYIO CYIIIHOCTD.
3HaHUE — 5TO UCTHHA, KOTOpasl CYIIECTBYET OOBEK-
TUBHO, OHO HE Bcerja TpedyeT JMYHOCTHOTO y4acTHsl.
Bepa — cy0bekTHa W Oe3yciioBHa Uil TUaHOCTH. OHA,
OyIydd B CBOCH OCHOBE HEIOCTH)KHMOH, HaJIeNsIeT
CMBICJIOM BCE TO, YTO MOXKHO JI0Ka3aTh. VIcTUHHAsA Be-
pa — 3TO XKMBOM IIyXOBHBIM MpPOLIECC YEIOBEUECKOIO
caMmoTBOpYecTBa. Bepa comepxur B cebe 0co3HAHHUE U
OIIYIIICHHE BEYHOH KU3HU B aCTIeKTe BPEMEHHOCTH.
Bepa ecTh qyXOBHBI OTOHB, BO3XKHUTAIOIMIUNCA IO
Mepe CaMOIIO3HAHUS U pa3BepPTHIBAHUs CYIIHOCTH 4e-
noBeka. OHa ecTh HEYTO, 3aJI0’KCHHOE B YEJIOBEKE M3-
HAyYalbHO U, BRIpaXasch GUI0COPCKUM S3BIKOM, 0071a-
JaeT OHTOJIOTUYECKUM, AalpHUOPHBIM  XapaKTEPOM.
B T0i1 mnm MHOM CTENEeHN OHA MPUCYTCTBYET B KaXIOM
YeJIOBeKe, HO PacKpBIBAETCsl B HEM IO Mepe pa3BUTHUS
€ro JIMYHOCTHOTO AyXOBHOTrO no3Hauud. IIpu sTom He
Ba)KHO, CUMTAET JIM ce0s YEJIOBEK aTeUCTOM WU IpHU-
BEPXKCEHIIEM Kakoi-mubo penuruu. M Toro u apyroro
o0BeIMHAET Bepa: y MEepBOro — B MOpajb, Y BTOPOTO —
B MCTHHHOCTH 3anoBeaeii. Ho ocHoBaHueM nr000il MO-
paji, U CBETCKOH, U PEIUTHO3HOMW, SBISAETCS BeEpa.
Mopanb MOKET OCHOBBIBATLCS TOJILKO Ha a0COIMIOTHBIX
MPUHLIKIIAX, AKCUOMaX, KOTOPbIE TPYAHO 1OKa3yeMbl.
Ecnu B coBpeMeHHOU Punocopun CMBICIOM >KU3HH
y’Ke HUKTO HE MHTEpecyeTcsl, Kak OyATo ObI OH HaiizieH,
TO pycckas Kiaccuueckas ¢uiocodus Bceraa Obuia
o3aboueHa ero mouckamu [4: ¢. 9]. Kpymueiinme oreue-
CTBEHHBIE (HMIIOCO(DBI MUIIYT IIENbIe TPAKTATHI, TTOCBS-
menHble 3Toi Teme: Bi. ConoBee, B. Pozanos, B. He-
cmenoB, A. Beemenckuii, M. Tapees, E. TpyOenkoi,
U. Uneun, C. @pask u ap. [16]. CormacHo maHHBIM
MBICITUTEIIM-MeTapU3uKaM, CMBICI JKU3HH BO3MOXCH
TG TIPY HATA4IUH AOCOMroTa, Bepsl B Hero. Jlormye-
CKHH XOJ MBICTIH HIIET KOHEUHYIO MPUINHY OBITHS U B
Hel yTtBepxaaeT Bestueckuit cmbich. M.B. KupeeBckuit
BOOOIIIE pacCMaTPHUBAET Bepy KaK COCTOSHHUE IIEIOCTHO-
CTH: «...B€pa... HE COCTABISIET 0COOOTO MOHATHS B yMeE
WK Cep/lle, He BMEIIAeTCs B OJJTHON KaKoW-Tn0o mo3Ha-
BaTeIbHON CIOCOOHOCTH, HE OTHOCHTCS K OTHOMY JIO-
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THIECKOMY pa3yMy, WIH CEpAECYHOMY UyBCTBY, WU
BHYIIICHUIO COBECTH, HO OOHHMMAET BCIO LIEBHOCTh Ye-
JIOBEKA U SIBIISIETCS TOJILKO B MUHYTBI 3TOM LIEIbHOCTH U
copasmepHo ee monHoTe. [loTOMy TJIaBHBIM XapakTep
BEPYIOIIEr0 MBIIUICHUS 3aKITI0YaeTCsl B CTPEMIICHHUN
co0path BCe OTAENbHbBIE YaCTU YN B OJHY CHILY, OTbI-
CKaTh TO BHYTpPEHHEE CPEeAOTOUHe OBITHS, TIE pasyM, U
BOJISL, ¥ IYBCTBO, M COBECTb, M IPEKPACHOE, U HCTHHHOE,
U YAUBUTEIBHOE, U XEIaHHOE, ¥ CIPaBeJINBOC, U MU-
JIOCEpIIHOE, U BECh 00BEM yMa CIIUBAETCS B OJHO XKHUBOE
€IUHCTBO M TaKMM 00pa30oM BOCCTAHOBIISIETCS CYILECT-
BEHHAsl JIUYHOCTH UYEJIOBEKA B €€ NEpBO3JIaHHON Heje-
aumocti» [9: ¢. 192-193]. I'. daopoBckuii Takxke yka-
3bIBaeT, uto «Bepa He ecTh mpexozsiiee, MUMOIETHOES
COCTOSIHME 4YEJIOBEYECKOM IyHIM, a IOCTOSHHBIM OIpe-
JICTICHHBIH tonos ee, — yerocmuocms, UK yeaomyopue
nyxa» [19: c. 84]. B coBeTcKyto 310Xy TpaaWIIUIO0 Me-
Ta(U3UIECKOTO IMTO3HAHUS CMBICNA JKU3HH TPOIOIDKAIT
M.M. Py6unmreitn (1878-1953), co3na 3ameuareins-
Hoe Tipon3BeaieHne «O cMpIciie Ku3Hm» (1927).

[To cmoBam A.B. CemymikuHa, «...TEMEpPh IK3H-
CTEHIMAIbHAS 3a]laya COCTOUT B TOM, YTOOBI BOCCTa-
HOBHUThH YTPAayCHHYIO BEpy OTIOB BCENEHCKOHN "¢uiio-
coCcKOM TEpKBHU', BO3BPATUTHCS K W3HAYAILHOU
CMBICJIOKU3HEHHON 03a004E€HHOCTH YEeNOBEKa CaMHUM
coboit». B aToM cirydae «...Bepa OKa3bIBae€TCSl BHYT-
PEHHHM ONBITOM METa(pU3NIEeCKOTO YYBCTBOBAHUS,
MEepeXKUBAaHUA «CaMOBOIIPOIIAHUS O CBOCH mpupoze,
CYIIHOCTH U Ha3HAYEHUI». DTO OIBIT «OKMBOTO JTyXOB-
HOTO CaMOWCIIBITAHHS», «IIBITIUBOTO CaMOIEPEKUBA-
HUS». BCKpBITHE NEHCTBUTENEHO OHTONOTHYECKOTO, a
3HAYUT, ¥ YHUBEPCATHHOIO YPOBHS BEPHI CO3JacT OC-
HOBaHHUE HE TOJBKO UIS PEHICHUS BOMPOCA O CMBICIIE
KW3HH, HO ¥ U1 AYXOBHOTO C€IMHCTBA YEJIOBCUECTBA,
Ha OCHOBE KOTOPOTO TOJBKO M MOXKHO PELIMThH IJIO-
OanpHBIE TPOOIEMBI COBPEMEHHOCTH, «COOOPHO 00Be-
JIMHUTH pacliaBieecs yenoBedectBoy [15: ¢. 297, 304].

3. Pa3pepThiBaHMe YXOBHOI'O apXeTHINIA YeJIo-
BeYeCTBA KAK peaan3alus CMbIC/IA JKU3HU

Ecmu B.B. Po3aHoB B kauecTBe MacajIOB BEIIBUTAET
TIOHSITUSL UCUHBL, 000pa U c60600b1 [14: c. 47], mbl
OBl B Ka4ecTBE TaKOBBIX Npemnoxuu Hctuny, obpo
u KpacoTy kak IyXOBHBIH TPEYTOJIHHHK, BEPIIUHBI
KOTOpOoro o0beanHeHbl KpyroM — JIro0oBbio. B meaom
}IaHHLIﬁ KpyT, C BOIMCAHHBIM B HETO paBHO6eI[peHHLIM
TPEYTrOJHHUKOM, TIPENCTaBIsIeT COo0OH ITyXOBHYIO
CYLIHOCTb 4€J0BEKa, TPEOYIOIIYI0 CBOET0 SK3UCTEHIIH-
AJIBHOT'O PACKpBITHA. Ero moxxHO ONpPCACIINTL U KaK
OYXO0GHbLIL apXemun Yenogedecmad, TOIIeKAIINA pa3-
BEPTHIBAHUIO B HCTOPHYECKOM OBITHH obmiecTBa. Pas-
BEpHYyTasl CYIIHOCTh YEJIOBCKa BBIPAXKAET OJHOBpE-
MEHHO U JYyXOBHBIM apXeTull 4ejoBeuecTBa. Tem ca-
MBIM TOJYEPKHBAETCS M3HAYAIBHOE JyXOBHOE CIUH-
CTBO BCEX JIIOJICH, BHE 3aBUCUMOCTH OT KYJIBTYp H pe-
auruii. Kaxkpas KyiapTypa B TOH WIM MHOM CTEIEHU
peanusyeT AaHHbIA apxeTun. OH COAEPIKUTCSA BO BCEX
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MHUPOBBIX PEUTHSAX U COOTBETCTBYIOIINX TyXOBHBIX U
¢dunocopckux ydeHHsxX. YenoBek ke MOXeT 00pecTH
CMBICJT XHM3HM TOJIBKO peannsyst ceds: CTpeMsch ITo-
CTHYb MCTHHY, TBOPS T0OpO M CO3uAast KpacoTy. B ca-
MOpeaTH3aluy ¥ 3aKII0YaeTCsl CMBICT XHM3HH, HO BCE
TieTHo 6e3 mooBu [13: ¢. 148-163].

Tak, B pe3ynpTraTe CHCTEMATH3aIWU Pa3IHMIHBIX
MMOJIXOIOB K TYXOBHOMY HO3HAHHIO U €T0 MPOSBICHU-
SIM B Pa3IMYHBIX KYJIbTypax BBIABISACTCS HEKUI WHBA-
PHaHT IyXOBHOTO (peHOMEHa, KOTOPBIA COEPKHUTCS B
pa3NUYHBIX KyIbTypax. Bmecte ¢ Tem, peamm3ammus
JIYXOBHOTO B pa3HBIX c(epax NesTeNTbHOCTH YelIOoBeKa
He yHH4ToXaeT ero cnenuduku. Tak, Oyas To Boctok
Wiy 3anan, penurus, Gpuocopus WM UCKYyCCTBO, HE-
CMOTpsT Ha Bce MHOrooOpasue (opM INpOSBICHUS U
MOHMMAaHUs, JTyXOBHOE COJIEPXKUT B cebe HedTo CyIl-
HOCTHO €JHHOE, KOTOPOE BBITEKACT M3 ITOJIOKCHUS Ue-
JIOBEKa B MHpE, Kakol Obl KyJbType WIH JTyXOBHOM
TPaIULUU OH HE NMpHHaAIexkal. JlaHHOe CyHIHOCTHOE
€IWHCTBO MOJKHO OIPEIEIUTh MOHSATHEM OVXO8Hbll
apxemun yenogevyecmeda. CUMBOIL, CTYIIAsCh U BOUpast
B ce0s Bce OOraTcTBO KyJIbTYpPhI, CTAHOBUTCS €€ apXe-
THUIIOM, KOTOPBIII OHA JOJKHA, B CBOIO OYEpelb, pac-
KPBITh B HCTOPUIECKOM TIporiecce. Tak, Hcclie1oBaTeb
npesHelt mudonorun f.3. ['onocoBkep mucan 0 HaIH-
YHU «MMardHATHBHOTO abCONIOTa KYyJIbTYPhI», B KOTO-
POM CTyIAlOTCsA BCe ee cMbIcmooOpasel [5: c. 139].
ApXeTHIl elnH, OHAKO pa3BepThIBAETCsS OH HA Mare-
pualie pa3IMyHbIX KyJabTyp U (hopMooOpasyercs B pas-
JTUYHBIX SI3BIKAX, ONPEIEISeTCS PA3HBIMH HOHATHIMH U
CUMBOJIaMH. [ 7Ty0OKO 3K3MCTEHITMAIBLHO 3ariITHYBITHHA
B ce0s YeJIoBeK yke HOCHT B cebe 00IIedeIoBedecKoe,
nb0 ero MpOSBHUBILIAACSA CYITHOCTh PAaCHaKOBHIBAET
mH(PBI pa3IAIHBIX KYIBTY.

[TonsiTue apxeruna siBisiercs sapom teopun FOHra.
TepMuH B3T UM U3 JAPEBHErPEUECKOTrO si3bIKa, TJe OH
0003HaYa HEKWH HW3HAYaIbHBIA o0pa3 [20: c. 285].
Camu apXeTHNbl MOTYT SIBIATh ceOs TOJNBKO dYepes
CUMBOJIMYECKUEC CHUCTEMbl PA3JIMYHBIX BUIOB!: H}Ieﬁ,
MOHATHIA ¥ 00pa3oB. OTHAKO apXETHUIl BHIPaXKacTCsl HE
TOJIBKO Yepe3 IICHXUKY 4YeloBeKa U ee Oecco3HaTelb-
HBIA ypoBeHb. B cOOCTBEHHO IyXOBHOH cdepe Ha
YpOBHE CO3HAHHS OH Pa3BEPTHIBAETCS Uepe3 OCHOBO-
MOJIATAIOIINE CHMBOJBI PENUTUH U MeTaQHu3muecKue
KaTEerOpHH, TaK ke, Kak M 4epe3 BEeJIUKHEe IpOou3Belie-
HUS UCKyccTBa. B oOmactu (rtocockoil MBICTH OH
MIPE/ICTABIICH B BUJIE OCHOBOIOJIATAIOIINX MBICIIE()OpM,
KOTOPBIC B PAa3JIMYHBIX KYJIbTYpaX NPEACTaBJIICHbI KaK
Om-/ao-Jlozoc [12: c. 5]. IloHsaTne nyXOBHOTO apxe-
THUIIa KaK CYITHOCTH YEIOBEKa, KOTOpPask pa3BEePTHIBACT-
sl B IpoIiecce AYXOBHOT'O TO3HAHMS, OCYILICCTBIIEMO-
TO B meoce, 1020ce U UCKYyCCTBE, CHUMAET MPOTHUBOpE-
4us KyJIbTyp, peluruid u uiocodun, XOTs pasHO00-
pasue U ykpaiiaer UCTUHY. [[yXOBHBIM apxeTun Bblpa-
»aeT co00il BhICOUAlIINe yCTPEMIICHHS YeJIOBEYECKO-
O J{yXa, OH OTPaXaeT MOJIOKeHNE YeJI0BeKa B MUpE Ha
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JYXOBHOM YPOBHE, B HEM COJICPYKHUTCS IICIh Pa3BUTHUS
YeNI0OBEKa M YeJIOBEUCCTBA, HX COBEPIICHCTBO U HICA.

PasBepThiBaromiascs CyImHOCTh Y€IOBEKa 000CTpsI-
€T HPaBCTBEHHOE YYBCTBO M COBECTh YEJIOBEKa, MpH-
BOJHT €r0 K OCO3HaHUI0 MeTaU3NIeCKOW BUHBI M OT-
BETCTBEHHOCTHU HE TOJILKO 3a ce0s1, HO U 3a BCE JKUBOE,
3a Bce muposzaanue B ueinom. C.H. bynrakos otmeuaer,
YTO B AMIIMPUYCCKOM CYIICCTBOBAHHM YEJIOBEYECCTBO
HE €IHMHO, W YTO «...CJHHCTBO CYIIECTBYET IJIS HETO
TOJIBKO KaK 3ajiava, HopMa win uaean» [2: c. 68], ox-
HaKO Pa3BHBIIUICS JyXOBHO YEJIOBEK YXKe SIBJISAET CO-
00i1 MOO0B M ESAMHCTBO, KOTOPBIC B HIEaje JOIKHBI
OBITH JIOCTUTHYTHI B UCTOPUH. B apxeTnmie Bce 3a1aHO
B €IMHCTBE, KOTOPOE W3HAYAILHO HE IO BPEMEHH, HO
MO CYIIHOCTH, K KOTOPOH CTPEMHTCS JYXOBHOE IO3HA-
HUE, TBITAsCh OOPECTH CBOMU IIEJIOCTHBINA BHI.

CoBpeMeHHBI YeI0BEK HYXKIAETCSI B CMBICIE, OH
HE MOJKET JKUTh B COCTOSIHMH OECCMBICITHS, YTO ITPHUBO-
JUT K JEIPECCUH, OTYASHHUIO U CaMOYOHMHCTBY. JIuiin
CMBICTT MOKET CIIAaCTH YeJIOBEKa KaK OT JKHBOTHOTO W
BapBapCKOTO CYIIECTBOBAHHSA, TAK U OT CAMOYHHYTO-
xeHus. Y OH 3aKiIfoueH B OTKPBITHSAX «OCEBOTO Bpe-
MEHH», B TPOPBIBE K TPAHCICHICHTHOMY, KOTODBIN
3a()MKCHPOBAaH MHPOBBIMU PEIUTHIMHU, COOTBETCT-
Bytomiel ¢uinocopueit u Mopaibto. 3aKkito4aeTcsi OH B
Bepe B AOCOJIIOTHOE TpaHCUCHIEHTHOE OJ1aroe Havaro,
10O TOJBKO TOTJ]a BO3MOXKHA MOpaJib, a 0e3 Hee HeT HU
YeNI0OBEKa KaK CYIIECTBAa Pa3yMHOIO, HH YEJIOBEUCCKO-
ro 00IIecTBa, OCHOBAHHOTO HA COJIUIAPHOCTH.
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BpemenHoii pybex, ¢ KOTOpOro ciefyeT BeCTH Ha-
9ajJ0 COBPEMEHHOH O3IIOXH, OIPENeNsIeTCS eCTECTBEH-
HBIM 00pa3oM: OKOHYAaHHEM XOJOAHOW BOWHBI, BCe-
MUPHO-UCTOPHUECKUM TOPAKEHUEM COBETCKOTO MpO-
€KTa W YCTAaHOBIICHHEM EIWHOW MHUPOBON KaIUTaIIH-
ctudeckoil cucremel. C atoro MomeHnra Poccust Haxo-
IUTCS B Ipouecce (GopMalMoHHOro mepexoma. Jlms
OITHUX JTOT IMEPEXOJ eCTh «BO3BPALICHHE B JIOHO MH-
POBOI IMBUITM3ALINMY, IS APYTUX — PEcTaBpamisl Ka-
MUTATU3Ma, HcTopudeckuit otkat. OOCyKaeHHe 3THX
AITPTEPHATUBHBIX B3IJISOB — OTACTBHAs TeMa, B KOTO-
PYIO MBI 3[IeCh HE IMEeM BO3MOXKHOCTH, KaK U HaMepe-
HUS, BlaBaThcs. KOHCTaTHpyeM HECOMHEHHOE, C 4eM
corylacutcsl M KpaitHuil nubepain, u yOeKICHHBIH KOM-
MyHHUCT: mocie nopaxeHus Coserckoro Coro3a B XO-
JoxHOMU BoiHEe B Poccun (kak u B Ipyrux cTpaHax, 00-
pazoBasumxcs Ha Mmecte CCCP) nmpou3onuin KOpeHHbIE
nepeMeHbl. OHM 3aTPOHYIH Bce cepbl OOMIEeCTBEHHON
W3HU: S5KOHOMUKY, TIOJINTUYECKYIO HAaJCTPOUKY, COLIU-
aJibHbIE OTHOIIECHUS, uaeosoruro. Ha mecre obmiecTsa,
MOCTPOCHHOTO IO TMPUHIUITY CONMUAAPHOCTH, CO3JaHA
cHcTeMa, OCHOBaHHAs Ha KOHKypeHIH. B mepByro ode-
peab 3TO OTHOCUTCS K 3KOHOMHKE, TAE TOCYAApCTBEH-
Hasi COOCTBEHHOCTH Ha CPEICTBA IPOU3BOACTBA IIEpe-
IUIa B YaCTHBIC PYKH, a IUIAHOBYIO CHCTEMY BEICHHS
XO03sIiCTBa CMEHWUJI PBIHOK. MOHOMOJBHAST BJAacTh
KIICC nuxBuguposana Bmecte ¢ camoit KIICC, u Te-
Hepb Mbl IMEEM MHOTONAPTUIHYIO MOIUTHYECKYIO CUC-
TeMy, aJbTepHATUBHBIC BHIOOPH! M MHBIE aTPHOYTHI Je-
MOKpaTHu. B conmanbHoi cepe HabIOgaeTCsA epexon
OT MATEepPHAJIMCTCKON MOJIETH TOCyJapcTBa K JIMOepalib-
HOH, pacrpoCTpaHEHHE NPHHIMIIOB PHIHKA Ha 37paBo-
oxpaHeHHe u oOpazoBanue. llociemnee oguIMATEHO
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YTPaTWIO CTaTyC OOIIECTBEHHOTO CIY)KEHUSI U IpeBpa-
THIIOCH B c(hepy YCIIyT.

OTH mpolecchl HE MOIJIM HE 3aTPOHYTh U TAaKOTO
Ba)XHOTO COLMAJBHOIO HHCTUTYTa, Kak Hayka. Kon-
KpPETHO HaC MHTEpECyeT BOMPOC O TOM, KaK OTpa3mics
npousouienmuii B Poccun B mocnennue tpu aecsTuiie-
TUsl (POpMAIIMOHHBINA CIIBUT Ha COCTOSHUM HAYKH, K Ka-
KAM TIOCTICCTBUSIM OH MOXKET TIPHUBECTH B OyIyIEeM.
OTOT OTHOCUTEIBHO YaCTHBIM BOIPOC PacCMaTPUBAETCS
HaMH Kak 4acTh Oosiee oOIel mpoOieMbl: B KaKOM Ha-
MIPaBJIEHUU SBOJIIOLIHOHUPYET HayKa B COBPEMEHHOM
MHpE, TI€ NOCIE OKOHYAHUS XOJIOAHOW BOMHBI IPUHLIN-
IBl PBIHOYHOTO PEryIMpOBAHUS OOIIECTBEHHBIX OTHO-
IMIEHUH MONYyYMIM 3HAYUTENBHOE pacIpoCTpaHEeHHe?
Hackompko HOBasi cuTyarus OarompusTHa Ui pa3BU-
THSI HAYKH KaK Croco0a JyXOBHOTO OCBOEHHMS JCHCTBU-
TCIBHOCTH U KaK COLUHAJIbHOTO HWHCTHUTYTA. HpI/I 3TOM
Mbl B 3HaUUTENILHOM Mepe OlupaeMcs Ha pa3BUBaeMble
3.A. Cokynep mpencTaBlieHHs O Hayke Kak (heHOMEHe,
KOTOPBIIl CYIIECTBEHHBIM 00pa30M 3aBUCHT OT COLUAIb-
HbIX ycnoBuid [8]. B cBoeil xoHuenuuu 3.A. Coxynep
HCTIONB3yeT MeTadopy POIHHKA, U3 KOTOPOTO BBEITEKAET
pydel. «PonHMK, — NMIIET aBTOP, — HUKAK HE IIpeloNpe-
JIeTISIET, B KAKyIO CTOPOHY IOTEYET PyUeeK, KaKue MOTOKU
BCTPETUT OH HA CBOEM ITyTH, 3aCOXHET WIM CTaHET IOJI-
HOBOZAHBIM, OKa)KeTcsi OypHOW TOPHOH MM CIIOKOWHON
PaBHUHHON PEKOM, CKOMb IIHPOKOH OynmeT menbra W mp.
Ponnuk He sBisieTcst MaTpuled MOCIEAYOIUX Mpeoo-
paxeHuid pyubsi M peku. OHM 3aBUCSIT OT COBOKYITHOCTH
BHEIITHUX 00CTOATENRCTBY [8: C. 6].

Uro0bl, Tak cCka3aTb, HE YMHOXKATh CYIIHOCTH
CBEpX HEOOXOJMMOro, obparuMcs K paboTaM H3BECT-
HOTO POCCHUHCKOTO uccienoBarens Hayku A.M. AGna-
xest. M3yunB Ha Mmatepuane CHOMPCKOTO OTICICHHUS
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Jluswuy P.JI. Hayka B mapajurme pocCUiCKOro Heonubepaan3ma

Poccwiickoit akagemun Hayk (CO PAH) tpancdopma-
LU0 HayKd B TOCJICIHHE NECATHIETHS, OH BBLACIHI
clenyolue TEeHISHIMU: BO-TIEPBBIX, 3HAYUTEIHHOE
COKpallleHHe TOCYAapCTBEHHOTO  (PHMHAHCHPOBAHHUS
HAYYHBIX HCCIIEIOBAHUI, BO-BTOPBIX, CYIIECTBCHHOE
CHIW)KEHHE o0beMa HayyHOW HH(pOpManuu, cBOOOIHO
MUPKYJIUPYIONICH B HAYIHOM COOOIIECTBE, B-TPETHUX,
MpeBpanicHNe HAYyIHOTO 3HAHHS B TOBAp, COOCTBEHHH-
KOM KOTOpOTO SIBJIIETCS HE TOT, KTO €ro MpOW3BEll, a
CIIOHCOp TPOBEJCHHBIX HCCIIEAOBaHUI (KOpHopauus,
VHUBEPCUTET WM TOCYJapCTBEHHAs OpraHU3alus).
OO01uM 3HaMeHaTeNeM BceX ATHX (M CBSI3aHHBIX C HU-
MH NpeoOpa3oBaHUN BpPOAE PE3KOT0 COKPAIIEHHS CO-
OUATBHON cepbl HAyKH) SIBISICTCS KOMMEpYUAnu3a-
yus, KOTopast JISKHUT B pyclie TOCMOJACTBYIOLIEH HbIHE
MIPAaKTUKH, KOTOpyo A.M. AGnaxeil BIOJIHE, HAa HaIll
B3TJIS/I, CHPaBEJIUBO KBATU(UIMPYET Kak Heoiube-
panbHyIO [2]. B npyro#i cBoei myOnHKanmu, XapakTe-
pu3ysl BIUSTHUE HeoNnOepalbHON TOJIMTUKHA Ha HAyKYy,
A.M. AGiaxell yka3zal M Ha TaKOW BaKHBIH acIIEeKT
MPOUCXOAAIINX U3MEHEHHUH, KaK «pa3MBbIBAHIE HHCTH-
TyTa aBTopcTBa» [1:c. 76]. HeB3upas Ha HapucoBaH-
HYIO UM JIOBOJIbHO HENPUTIIAHYIO KapTHHY PEaTbHOTO
COCTOSIHMSI ~ poccuiickoi  Haykw, A.M. Abnaxei
HACTPOEH BIIOJIHE ONTUMHUCTHYECKH: «Ceromaus,
3asBJIIET OH, — MOXXHO YBEPEHHO TOBOPUTH O TOM,
9TO aKajgeMuieckas Hayka, B ToM uucie B Cubupw,
CMOIJIa YCHENIHO aJanTHPOBAThCA K YCIOBHUAM PhIH-
Ka <...>» [2: c. 45]. 1 nanee: «CoBpeMeHHas HayKa, U
poccuiickas 37ech HE HMCKIIOYCHHE — CBOCOOpAa3HBIN
JIBYJIUKHH SIHyC: MPOAOIKAs COXPAHATh KIAaCCUYECKHMN
00pa3 colnaTbHOr0 MHCTUTYTA, HALIEJIEHHOTO Ha Mpo-
M3BOJICTBO JIOCTOBEepHOTO 3HaHWA (‘'TOHUMaHHe'"), O1-
HOBpPEMEHHO OHA HAIleJIeHa Ha PEUICHUE YTIITUTAPHBIX
3a7a4, MMEIOIIMX BIIOJHE pEaNnbHOE KOMMEPUECKOoe
n3Mepenue (‘'mpumenenne”). HoBbli xapaktep mpHoo-
peTaeT mpoIecc MHTETPAUH aKaIeMUIeCKOH HAyKH U
BhIcIIero oOpaszoBanus < ...>. [lo HallemMy MHEHHIO,
KOHKYPEHTHOE COCYIIIECTBOBAHME ABYX TEHIEHIUH —
"akaeMUIeckoi’" (KiaccH4eckoi) M IMocTakaIeMHuue-
cKkoil (HeonuOepanbHON) OyAeT ONMpelNeNiTh MOI0XKe-
HUE JIe] B OTEYECTBEHHOW HayKe B Ommkaifmieid mep-
cniekTuBe» [2: ¢. 45]. HacueT Onmxaiiiei nepcreKTUBLI
C aBTOPOM TPYIHO HE COrIacuThcsa. Ho kak OBITH ¢ Tep-
CHEKTUBOM 0003prMOii U oTHanenHoi? Bo uto mpeBpa-
TUTCS «IIOCTaKaJAeMIIecKash» HayKa 3a TOPU30HTOM BH-
auMocTu? B 3ToM 3akmodaercs dumocodekuid Bompoc,
KOTOphIid A.M. AbGnaxeeM He paccMaTpuBaeTcs. Mbl He
cunTaeM ceOs BIIpaBe OOXOJUTh €r0 CBOMM BHUMAHHUEM,
3TOT BONPOC O0s3aTENbHO IOCTaBUM M IOIBITAEMCS
BBICKa3aTh IO HEMY CBOU CYXKJICHUL.

Ho moka no3BonmumM cebe Ha BpeMs OTJIOXKHUTH JaH-
HBII CIOXKET U OOpaTUTbCS K BOIPOCY O COCTOSHUHU
HAyKH B JIPYrod CTpaHe, KoTopas Imepexiia popMariu-
OHHBII IIepexoj TOro ke Tuma, 4ro u Poccus. Otor
BOIIPOC IOCTATOYHO HOAPOOHO OCBEIICH MOJIBCKUM
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ncropukom Bukrtopueit bopuciok [3]. K ee cratpe mbl
u obparumcs. Kaprtuna, pucyemas B. Bopuciok, Bo
MHOI'OM CXOJHA C TOH, uro omucana A.M. Abiaxeem.
B Ilonbure ToyHO Tak e, kKak u B Poccun, rocynapceT-
BO IPOBOJUT IOJUTUKY CHM)KEHUS pacXO/10B Ha HayKy.
B Ilonbme rocyaapcTBeHHOE (PUHAHCUPOBAHHE HAYKH
HaxXOAUTCA Jaxke Ha elle 0ojee HU3KOM YpPOBHE, YeM B
Poccun. Ecnu, cormacHo mpuUBeIEHHBIM B CTaThe JaH-
HeIM, B Poccun ono cocrasmsier 1,12 % BBII, 10 B
[Monbckoit Pecybnuke Beero 0,9 %. B [onbiie, kak u
B Poccun, moBcemecTHO HacakIaeTcsl TPaHTOBAsl CHC-
Tema. Ha mpakTuke 3TO O3HayaeT, 4TO HaydHbIE pa-
OOTHHKH JBBHHYIO NIOJII0 BPEMEHH TPATAT Ha IOHCK
IPaHTOB, 0YOPMIICHHE 3asIBOK M MPOUYYI0 MAPKETHUHTO-
BYIO JESTEIbHOCTH, MPEBPAIIAiACh U3 YUEHBIX B «Me-
HEPKEPOB I'PAHTOBBIX IMPOEKTOB)», MOCTOSHHO MOIPY-
JKEHHBIX B «OyMarojioruio». ITOT aclekT pedopMm
Hayku oTMeueH U A.M. Abnaxeem. Ho kak aBTop, pa-
OoTarolMif B KPYITHOM Hay4dHOM LieHTpe, A.M. AGna-
el o0olIen BHUMaHUEM JIPYTYIO Tpo0JeMy, KoTopas
Ype3BBIYAHO aKTyallbHA IS YICHBIX M3 MOJIBCKON (U
HE TOJIBKO TOJBCKOW) MPOBUHIUM: (pakTHUEcKOe pas-
JIeJICHUEe HaydyHOTO COOOIECTBa HA MPUBUIICTHPOBAH-
HYIO 3JIUTY U BCEX APYIUX, K HEW He MPUHAIIeKALIUX.
Onute mocraercst U OONbIIas 4YacTh CPEJACTB, BbIIE-
JIIEMBIX B paMKaxX TOCYAApCTBEHHOTO (pHMHAHCHUPOBA-
HUS, 1 OCHOBHAs YacTb IPAHTOB; OCTAJIbHBIC K€ BHIHY-
JJIEHbI T0BOJILCTBOBAThCS Kpoxamu. MHaue roBops, B
Hay4yHOM COOOIIECTBE MPOUCXOIUT TO, YTO Pa3MbIBAET
€ro MMEHHO KakK HayuHoe COOOLIeCTBO, KOTOPOE B
CYITHOCTH CBOEH TpecTaBiIseT COOOH «pecIyOiuKy
YYeHBIX». B cpee HaydHBIX paOOTHHKOB 00pa3yroTCcs
«BBICHINEC)» U «HU3MINUEC)» KACThbI, YTO B IPUHIHUIIC HECO-
BMECTHMO C MHCTUTYTOM Hayku. B. Bopuctok ormeua-
€T TaKXkKe, YTO KOMMepLMaIM3alus HayKd cBsi3aHa C
a0CoMIOTH3aIMEe YHCTO KONHYECTBEHHBIX KPHUTCPHUCB
OLICHKH JAEATENPHOCTH YUEHBIX: IMyOIMKAIMOHHOHN ak-
TUBHOCTH, MHACKCA LUTUPOBAHUSA U TOMY HOJIOGHI)IX
Bemed. OTH KPUTEPUU HE MAIOT HU MaJIeHIIed BO3-
MOXXHOCTH OLIEHUTb COJEP)KaTeNIbHYI0 CTOPOHY IpO-
AOYKTa Hay‘IHOﬁ ACATCIIbHOCTHU, T.C. CTaTbU, MOHOI'paA-
¢uu, moxmaga u T.0., HO 3aTO CO3/Aal0T CTUMYJIBI K €€
cumynsuud. [lo Beipaxkenuto B. bopucrook, «...moib-
CKHX YUYCHBIX 3aTHAIH B Oemnube Kosecoy» [3]. «[as-
HOe, — JI00aBJIAeT OHa, — OeXaTh, HE 3ayMBIBAsICh O
cMBICIIe camoro Oeray [3].

Ilonbckuii HCTOPUK MOAHUMAET TAKXKE BOMPOC O
BIIMSTHUM HOBBIX COLIMANIbHBIX YCIOBUN HAa TYMaHHUTap-
Hble wHccnenoBanus. OT TONBCKUX OOIIECTBOBENOB
TpeOyIOT MyOJIUKOBATHCSI HA aHTIMICKOM SI3BIKE, YTO,
[0 MBICIIM YNHOBHUKOB, YIPAaBJISAIOIIUX HAyKOH, Jena-
€T Pe3yNbTaThl UX TPYAA AOCTYIHBIMHU IUIS 3apyOesK-
HBbIX KOJIJICT. Korz[a PpeYb O T'YMaHUTAPHBIX HUCCIICIOBA-
HUSX, COJACPXKAIINX KaKHe-TO KPYIHBIE O0O0OIICHHS
WM MPOJMBAIOIIMX HOBBIA CBET HAa BHYTPEHHHE CIO-
JKETbI, MTHTCPCCHBIC B CUITY OIPCACIICHHBIX MTPUYNH JJI
3apyO0eKHOTO YUTATENs, TO MEPEBOJ| HAa AHTIIMACKUN
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SI3BIK, C HAIIeW TOYKM 3pPEHUs, BMOJHE ompasaaH. Ho
BO BCEX OCTAIBHBIX CIyJasx HUKAaKOH pealbHOW Heo0-
XOJUMOCTH B TAaKOM TIE€PEBOJIE HET.

CymiecTBytoT mpoOieMbl, KOTOPbIE MPHUBIEKAIOT
BHUMaHHE KaK 3HAUYUTEJIIBHOTO KOJIMYECTBA YUEHBIX,
TaK U IIUPOKOI myOsnku Bo BceM Mupe. Tak, BOIpoc o
TOM, CYIIECTBYET JM B COJIHEYHOH CHCTEeME B IOsce
Koiinepa neBsitas mmaHeTa, OTHOCUTCSI K YHCITy Hepe-
LIEHHBIX U TIOTOMY 3aHHMMAaeT yMbl COBPEMEHHBIX acT-
podusukoB. U ecnu 661 k10-T0 (B Ilosbmie, Poccum,
Kurae wimu, Hanpumep, B Ilamya-Hosoii ['Bunee) cmor
OBl €ro pemunTh, TO O CBOEM IOCTIDKCHHH OH 00s13a-
TEJIBHO COOOIIMI OBl Ha A3BIKE MEXKAYHAPOIHOU Hayd-
HOUM KOMMyHUKanud. [IpuBeeHHBINH TpUMeEp OTHOCHT-
csl K o0macTu ectecTBO3HAHMI. HO MOKHO MpOMILITIO-
CTPUPOBATh HAIll TE3UC M Ha Marepuaie OOIIECTBEH-
HBIX Hayk. Tak, uccieoBaHUs MO UCTOPUU HAIOJIEO-
HOBCKHUX BOIH NpPEACTaBISIIOT UHTEPEC HE TOJIBKO AJIs
COBpEMEHHBIX XuTenell OpaHuu, HO U I MOJISKOB,
pOCCHsIH, UCMAHIEB M MHOTHUX JAPYTHX, YbU MPEIKd
OBLTH BOBJICUCHBI B T¢ OYpHBIC COOBITHSI.

Ho B Hayke ecTh Macca TeM, IIPEICTABJIAIOLINX JIO-
KaJIbHBIN, YacTHBIM HHTepec. Hampumep, ucropus kKa-
KOTO-HHOYIh MPOBHHIAAIFHOTO TOPOa B YIOMSHYTOMH
[Tosemie wim B Poccnn. OOpasnoBoil B 3TOM CMBICIIE
siBIIsIeTCSl UcTopus ropojga Komcomomnbcka-Ha-Amype,
rie MpoXHUBAaeT aBTOp HacTosmux cTpok. Komco-
MOJIbCK-Ha-AMype — JETHIIEe COBETCKONM HHIyCTpua-
NU3aluy, MPOBEEHHON yparaHHbIMU TeMmamu. B uc-
TOPUHU 3TOr0 TOPOAa, KaK B KaIljle BOJbI, OTPaXKaeTcs
uctopuss Poccun Ha cOBETCKOM 3Tane ee pa3BUTHS.
W noroMmy MHTEpEC POCCUHCKUX YYEHBIX K JaHHOM Te-
M€ BIIOJIHE TOHATEH U OOBACHMM. [l OpHTaHCKHX
WM HeMeUuKuX ((QpaHIly3cKUX, HCIAHCKUX H T.J.) UC-
TOPUKOB OHA, B CYIIHOCTH, MaprHHajbHA, TMOITOMY
JUIIb OY€Hh HEMHOTHE U3 HUX MOTYT €10 3ahHTEPeco-
BaThCsA. M kKakoil B TaKOM ciiydae CMBICH IyOJIMKOBATh
pe3yabTaThl UCCIIEJOBAHNH MO TYMAHUTAPHBIM HayKaM
Ha SI3bIKE MEXIYHAPOTHOTO HAYYHOTO OOIIeHUs?

B Takux ycnoBMsIX HMpHUHYKICHHE OOIIECTBOBEIOB,
JUIS KOTOPBIX aHIJIMMCKUN S3bIK HE SIBISIETCS POJHBIM,
K TOMY, 4TOOBI TIHCATh Ha AHTJIMACKOM, MOXET O3Ha-
4aTh TOJBKO OJHO: 3aKPEIJICHHE HbIHE CYIIECTBYIOIIEH
cTpaTH(UKAIMA BHYTPH HAYYHOH CpeIpl, WIH, €CId
BOCITIOJIb30BaThCsl BbIpakeHneM B. bopuciok, «Boc-
MIPOU3BOICTBO CUMBOJIMUECKoro Hacuius LleHTpa Han
[epudepueiny, «xynprypayo reremonuto CIHIA B
robaibHOM Maciirade [3].

Beuto ObI, 071HaKO, HEBEPHO paccMaTpUBATh TaKOE
MIPUHYXIEHUE TOJIBKO B KYJIBTYPOJIOTHUECKOM aCIeKTe.
HeobxomuMo mpuHATH BO BHUMAHUE OOIIMHA COIMAITH-
HBIA KOHTEKCT, B KOTOPOM OHO cymiecTByeT. Jleno 3a-
KITIOYaeTcs B TOM, YTO NPUHY>KIEHHE OOIIECTBOBEIOB K
WCTIOJIb30BaHUIO aHIJIMICKOrO S3bIKa TaM, TJI€ B TOM HET
OUYEBUIHOW HEOOXOJMMOCTH, CBHJECTEIBCTBYET O BOC-
MPUATHH NPOJAYKTa HAyYHBIX MCCIIEIOBAHUI KaK moéa-
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pa. Jlng HeonmmbepanbHOUM WICOJIOTHH TAKOE BOCTIPHATHE
BIIOJIHE €CTECTBEHHO, MO0 B HEH BCSIKOE COIMATbHOE
sIBIICHUE, JIF00ast cpepa AesTeNbHOCTH, 000 COLUalIb-
HBI MHCTUTYT NPHOOpETAET BHI TOBapa. ToBap JOJDKeH
OBITH TIPOJIaH, HO ISl 3TOro TpedyeTcs, 4ToObl MHDOP-
Malys 0 HeM MOCTYNHJIa Ha PHIHOK. AHITIMMCKHUIN SI3BIK
KaK SI3bIK MEXKIYHAPOJHOTO (HE TOJIBKO HAYYHOTO) 00-
IIEHHS HACATHHO ITOIXOIUT IS STOH IeTH.

CrpaBeIMBOCTH pajyd HY)XHO CKa3aTh, YTO B Ha-
CTOSAIINI MOMEHT HE CYHIeCTBYeT HHKAKOTO MpPUHYXK-
JEHUsI POCCUMCKHX OOIIECTBOBEIOB K TOMY, YTOOBI
nucaTb CBOM pabOTHl Ha AHIJIMHACKOM S3bIKE, TaKoe
npuHyxaeHue (mo muenuto B. Bopuciok) xapakrtepHo
st [lompmmm, KoTopast B CBOEM HEOIHOEpaTbHOM H-
Ty3Wa3Me ornepeauia Haily ctpany. Ho noruka neonu-
Oepanu3Ma MOBCIOAY OJMHAKOBA, M MOTOMY CYIIECT-
BYIOT OCHOBAHUS IOJAraTh, YTO C TCUYCHHEM BPEMECHU
poccHiicKast BIAaCTh JIOTOHUT U IIEPETOHUT HOIBCKYIO.

Mexny [lonsmei u Poccuelt umeercs psa cymect-
BEHHBIX DPAa3IHYMiA: MOIUTHIECKUX, SKOHOMHUYECKHUX,
KYIBTYPHBIX, HICONOTHIECKHUX... OTHAKO €CTh OIHH
MIPUHLUITHAIGHBIA MOMEHT TOXIECTBA: HU Ta, HU JIPY-
ras CTpaHa HE BXOJWUT B JIUTHBIM KIIyO cTpaH, TIe
MPOXKHUBAET «30JI0TOH MULTHAp». O0e OHM 3aHHUMAIOT
MOJIOXKEHUE KaIMTAIUCTUYECKON (Ioidy)mepudepun B
pamMKax CyIIECTBYIOIIErO B HACTOSIIEE BpPEMsl MHPO-
nopsinka. Taxue CTpaHBI HE BBIOBHTAIOT CBOETO TJIO-
0aBpHOrO MPOEKTa U JIaXKe He MPETeHIYI0T Ha TO, YTO-
Obl ero BblABHUTaTh. VX 3amaya — MPUCTIOCOOUTHCS K
HAJIMYHBIM YCIIOBUSM, HE IIOMBIIUISS O TOM, YTOOBI X
n3MeHnTs. OTCIONa W HCKITIOYUTENBHO CKYIHOE TOCy-
JapcTBeHHOe (uHaHCHMpoBaHMe Hayku. Hayka B HHX
mpeBpamaeTcsi B OCAHYI0 30JYIIKY, KOTOPYIO IHIIb
HOPMBI TIPWIHYHS HE TIO3BOJISIOT BBICTABHUTH 33 JBEPb.
B crpanax, mogo0ubix Poccun u Ilombiie, rocynapct-
BO COJCPXKUT HAyKy Oojee M3 MUJIOCTH, YeM BCIIEACT-
BHE IMOHWMaHUsI ee oOmecTBeHHOW IeHHoCTH. [Ipm
3TOM YYEHBIM IPEJOCTABIECHO NPABO CAMOCTOSATEIHHO
Sapa6aTI)IBaTb ACHbI'U, XOTA MPEKpPAaCHO U3BECTHO, YTO
3HauUTEbHAs (€CTU He OONbINas) 4acTb pe3yIbTaToOB
UX JCATCIIBHOCTU MPOCTO HC UMEET U HEC MOXET UMETh
PBIHOYHOM CTOMMOCTH.

Ho xak obcrouT memo B cTpaHax sapa KalHTalld-
cTrdeckoit cucteMbl? Ecim mocMoTpeTs Ha mH(PEL, TO
OHO TPE/CTABISECTCS HECPABHEHHO Jy4IIMM. Tak, co-
rmitacHo C.H. Jlapuny u }O.E. XpycraneBy, «...K KOHILY
1990-x rr. Slmonus BeIIENsIa HAa HAyKy 3,04 % oT cBo-
ero BBII, CIIA — 2,64 %, a B ctpanax EBpormeiickoro
coobmectBa (EC) Ha 3TH 1eNU BBIACNSAIOCH BCETO
1,92 %» [4: c. 14]. [Ipuvem 3Ta mocnenHss mudpa Ma-
nonH(popMaTHBHA, TaK Kak EBpoma oueHb HEOTHOPOI-
Ha ¥ BKJIOYAET B ce0sl, B YaCTHOCTH, U [lonmpiry. A BOT
Takas cTpaHa, kak llIBerwms, ¢puHAaHCHpOBaNa HAyKy B
ooweme 3,8 % BBII [4: c. 15]. Utak, MBI BUIUM, 4TO
CTpaHbl, JIHIUPYIOIIWE B 00JACTH TEXHOJIOTWH (WU
JNEHCTBUTENBHO JKeJarollue JUIUPOBATh), PACXOLYIOT



Jluswuy P.JI. Hayka B mapajurme pocCUiCKOro Heonubepaan3ma

Ha HAayKy 3HAYUTEIHHO OOJBIE CPEACTB, UM CTPaHBI
KalUTaIUCTHUeCKOl (momy)nepudepun. Y mnonuTHye-
CKOTO PYKOBOJACTBAa CTpaH «iApa» €CTh IOHUMaHHe
[EHHOCTH WHCTUTYTa HAYKH M BOJS K MOIIEPKAHUIO
(MHAHCHPOBAHMS HAyYHBIX HCCIEIOBAaHUA HA IOCTa-
TOYHO BBICOKOM ypoBHe. OJJHaKo 3TO NOHMMaHHe, 3Ta
BOJISL 0a3MPYIOTCS, B CHIIy TOCHOJCTBYIOUICH IOIUTH-
yeckol ¢miocoduu, He HA OCO3HAHWUW IICHHOCTH Hay-
K1 Kak (pakTopa JyXOBHOT'O Iporpecca oOIecTBa, a Ha
MPOCTOM  TIparMaTH4ecKOM HHTepece: 00ecIeunTb
MaKCHUMyM IpuObLTH. Takoe cTpeMIIeHHE BHITEKAeT U3
UAEOJIOTHH Heonubepanu3Ma, OLCHUBAIOIIETo Bce 0e3
WCKITIOUCHHNS SIBIEHHS COLMAIBHON XHM3HH C TOYKH
3peHHsI COOTHOLICHUS 3aTpaTr W mpuObun. B pamkax
HeoJIMOepabHOTO MHPOBOCIIPHATHSA HayKa — pasHoO-
BUJIHOCTH OW3Heca, W €e Ha3HaueHue, KakK y JIIoOoro
Ou3Heca, COCTOUT B TOM, YTOOBI MPUHOCUTH MPHOBLIE.
[TockombKy BIIOKEHHS B HAYKY IMO3BOJISIOT TTOBBICHTH
MPOU3BOJUTENLHOCTD TPYy/ia HE Ha MPOILIEHTHL, a B Pa3bl
WM TaXe B JECATKH pa3, €¢ MIMEET CMBICIT (PHHAHCHPO-
BaTh. Hukakue npyrue cooOpa>keHHsI 1 MOTHBEI B paM-
K1 HeonnOepaibHOW JIOTHKK He BMemarorcs. 1 3To B
paBHOH Mepe OTHOCHUTCS KaK K MpaBsIIUM Kjaccam
CTpaH, BXOAAMIMX B SOPO KAMUTAIUCTHYECKON MUp-
CHCTEMBI, TaK M K NOJIMTUYECKOH 3JIMTEe CTPaH 3aBHCH-
Moro passutus. Ho omHO neno — smurta cTpaHbl, K-
BYIIEH 3a CUET MPONAXKH YTIEBOIOPOJOB HIH IPOIYK-
LIMA CEJIbCKOTO XO3sMCTBa, a Apyroe — TMpaBsIIui
KJIacC CTpaHbl, JAOOUBIIEHCS TEXHOJOTMYECKOTO JIU-
JIepCTBa B COBPEMEHHOM MHpPE W, YTO BIIOJHE OOBsC-
HUMO, KaTEeTOPUYECKH HE JKENAIOMHN 3TO JHICPCTBO
ycrynath. [IOHATHO, YTO B 3TOM BTOPOM Clly4ae y dJiu-
THI €CTh CEPBE3HBIN CTUMYIN HE MPOSBIATH CKApEIHO-
CTH TIPY BBIICTICHUH CPEICTB HA HAYKY.

B Hamm HamepeHust He BXOIUT OOCYKICHHE TaKHX
YKMBOTpETEIIYIINX BONPOCOB, KaK ONpe/IeIeHHEe ONTH-
MaJIFHOH JIONIM PacXo0B TOCYyAapcTBa Ha HAYKY, ILTIO-
CBl U MHUHYCHI TPAaHTOBOI CHCTEMBI, CIIOCOOBI NPUBIIE-
4yeHus1 Ou3Heca K (DPMHAHCHPOBAHUIO HAYYHBIX HCCIIE-
JIOoBaHWH U T.11. [la, HAM IPUXOIUTCS JKUTh B PEATHHBIX
00CTOATENbCTBAX, JIEHCTBOBATh B KOHKPETHBIX YCIIO-
BUSIX, OCTaBasICh HA TPEIIHOM 3eMJIe CO BCEMH €€ HEeCO-
BEpUICHCTBAMHU. Y JIO0OT0 TOCyJapcTBa €CTh MHOTO
00s13aTeNTBCTB TIepe]] HACEICHUEM: MOIICpKaHue Tpa-
Bomopsiika, obecrieueHre 000poHOCTIOCOOHOCTH, (u-
HAaHCHUPOBAHHWE CHCTEMBbI 00pa3oBaHus W T.N. [lo 3TOM
MPUYUHE PECYPCHI, KOTOPBIE OHO B COCTOSHHHM BBIJIE-
JUTh Ha HAyKy, HE MOTYT OBITh Oe3rpaHnuHbIMH. U B
TOM, 4TO K Hayke (KaK M K APYTHM cdepam JesTeIbHO-
CTH) TIPUMEHSIOTCS SKOHOMUYECKHE KPUTEPHH, HET HU-
Yero 3aciTy’KHMBAOLIEro nopuianus. Bompoc B apyrom:
MOJKHO JIM OT'PAHUYHUTBCA OTUMU KPUTCPUAMU IIPU OC-
MBICTIEHHH HayKH KaK COIHaNIbHOTO HHCTHTYyTa? Jlomyc-
THMO JIM BOOOIIIE pacCMaTpUBaTh HAyKy Kak BUJI On3He-
ca, MycTh M BecbMa crermpuaeckuii? OT TOro, Kakon
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OyJ/IeT 1aH OTBET Ha 3TH BOIPOCHI, 3aBUCHT, Oe3 IpeyBe-
JIMYEHHs, ¥ Cyjp0a HayKH, 1 Oyayiiee oOmiecTsa.
Cutyanus B 3HAYUTEIEHON CTEIICHU OCIIOXKHSICTCS
TEM, YTO IMOJ OOIIMM CJIOBOM «HAyKa» CKPBIBAIOTCS
SIBIICHUS Pa3Horo Tuma. Ecian moms30BaThcs 00menpu-
HATON TEPMHHOJIOTHEH, B OJIHOM CIIydae MBI UMEeM
JIeTI0 C YCTaHOBKOH Ha HOHUMAHUe PEeabHOCTH, a B
OpYyroll — ¢ npumeHeHuem TIOMTYIEHHOTO 3HAHHUSA HA
npakTuke. BHeNHe 3TH JBa BUIA ICATEIEHOCTH BECh-
Ma CcX0xH. Tak, aBUaKOHCTPYKTOPBI, CO3/1aBasi caMo-
JIeT, TPOBOMST TINATEIHHOE HCCIICAOBAHNE CBOMCTB
KOHCTPYKIIMOHHBIX MATEePHAIOB: CTaBITCS HSKCICPH-
MEHTBI, HAKAIUTUBACTCS CTATHCTHKA, BBIIBISIOTCS 3a-
KOHOMEPHOCTH, KOTOPBIM MOJYUHSIOTCS 3TH MaTepHa-
7el. Y1 TOYHO TakKue ke TI0 CMBICITY JIEHCTBUS IIPOU3BO-
JSTCL B TOM ClIydae, €CIM HCCIEAYIOTCS 3aKOHBI,
VIPaBILIIOMAE IBIDKCHHEM HEOSCHBIX TeNl WM, Ha-
npuMep, PU3NIeCKUMH IPOoLecCaM B Helpax 3Be3] U
mwiaHeT. B oboux cioydasix HCIONIB3YIOTCS HaydHbIE
METOABI WCCICHOBAaHMS W JOCTUTAeTCS OOBEKTHBHOE
3HaHHE CYITHOCTH H3Yy4aeMBIX IporeccoB. W T1a, u
Jpyrast JesITeIbHOCTh — Hayka. COOTBETCTBEHHO JIFOMM,
KOTOPBIE €10 3aHUMAIOTCs, — ydeHble. Ho pe3ynpTar ux
JesITeNbHOCTH pa3fudeH. B ogHOM ciydae mocturaer-
Cs YJIYUIICHUE TEXHUYECKUX U IKCIUTYTAI[MOHHBIX Xa-
pakTepucTHK camorera. OOIIecTBeHHas MOJb3a Oue-
BHJIHA ¥ HECOMHEHHA: MOBBIIAOTCS MPHOBLIN Y QUp-
MBI-TIPOU3BOAUTENIS] CAMOJIETOB, BO3PACTAIOT JOXOABI Y
ABHAKOMITAHUH, AKCILTYaTHPYIOIIUX BO3MYLIHBIE CyIa
HOBOI MOJIENH, BEIUTPHIBAIOT ITACCAKUPBI, TOTOMY UTO
TETepPh OHH IOTYYal0T BO3MOKHOCTH COBEpIIIATh Iepe-
JIETHI 32 MEHBIIYIO [IEHy ¢ O0IbIIMM KoMpopToM. BoI-
UTPBIBACT JIENO TEXHHUYECKOTO Iporpecca, IOTOMY 9TO
Kaxmasi HoBasi Ooyee COBEpHICHHAs MOJEIh CaMoJIeTa
— CTYNEHbKA K CO3JIaHMIO erie Oosiee coBepiieHHOH. B
JPYroM cilydae IOCTUTaeTcsi OoJiee Tiy0oKoe MmoHUMa-
HUE 3aKOHOB INPHPOIBI, HE MPUHOCSINEE HEIOCPENCT-
BEHHON KOHOMMUECKOHN BBITOABI. Pe3yibTaT nesirenb-
HOCTH yYEHOTO, KOTOPBIil 3aHUMaeTcs (PyHIaMEeHTalb-
HBIMH HICCIICIOBAHHSIMH, MPOHUKHOBEHHE BO BCE
Gonee riry0oOKHe TailHBI MPHPOJBI, PACKPBITHE OOIIMX
3aKOHOMEPHOCTEW CTPOEHUS] MAaTepUU. YUEHBIH 37eCh
BEICTYIIACT HE KaK CyOBEKT, BBEIPAKAIOIINI HHTEPECH
KOHKPETHOH (B TPHBEIEHHOM NIPUMEpPE CaMOJIETO-
CTPOUTEIILHOM) KOpHIOpaIyy, KOTopas THpecienyeT
CBOIO YACTHYIO IIeNb, & KaK MPEICTaBUTENb YeJIOBeYe-
crBa. COBEpIICHHOE MM OTKPHITHE — BKJIAJ B yXOB-
HYIO0 COKPOBHUITHHUILY MUPOBOH nuBmiIn3anuu. U myctsb
pa3o0paTbesi B 3TOM OTKPBITHH MOTYT JIHIIh HEMHOTHE
CICIHATUCTBI, KOTOPhIE HMEIOT TOCTATOYHBIN YPOBEHb
po(heCcCHOHATBHON MOATOTOBKH, 3TO HUYETO HE MEHS-
eT mo cymecTBy. HOBbIM 3HaHHMEM 000TaTHIIOCH BCE
YeIIOBEYECTBO — BOT B UeM IMlaBHOe. B ciyuae ¢pyHna-
MECHTaAJIbBHBIX I/ICCHC}IOBaHHﬁ MMEET MECTO MHOM Mac-
mrad nesHWS W MOTOMy Tpedyercss MHOM MacmiTad
oreHku. Hayka pa3mBuraer qyxOBHBIE TOPHU3OHTEHI He-



«CouuanbHble ¥ T'yMaHUTapHble Hayku Ha JlaneHeM Boctokey. T. XV. Bein. 2, 2018

JIOBEUECTBa, U30aBISET OT WLIIO3HWA M 3a0JIyKICHUM,
YMHOXAET €ro HWHTEIUICKTYyadbHYI0 Mollb. DpeHcuc
Bokon abcomorHo mpas: «Nam ipsa scientia potestas
esty. 1 UMEHHO B 3TOM COCTOUT TyMaHHCTHYECKas
cymHOCTh Hayku. OHa 3aKII0YacTCs HE B OOIECTBEH-
HOHM TOJIb3€ KakK TaKOBOH, a B TOM, YTO CTOWT @bllie
BCSIKOM ToNb3bl. Hayka, Kak M MCKyCCTBO, IO CaMoOu
rIyOOKOW cBOeH mpHpoje HeyTwiuTapHa. HaydHoe
3HaHHEe 00JalaeT LEHHOCThIO caMo Mo cede Kak BaXK-
HEHIIUK 37eMeHT U (HaKTop JAyXOBHOIO Iporpecca ue-
JIOBEYECTBA.

[IpakTudeckoe NpUMEHEHNE HAYYHOTO 3HAHMS (KO-
TOpOe, KaKk HAMU OTMEUalIoCh, TOXKE TpeOyeT yrnoTpeo-
JIEHUS] HAy4YHBIX METOJIOB) CIIOCOOHO TMPUHECTH M pe-
QJIFHO MMPUHOCUT OTPOMHYIO MOJb3y. Hayka ruranTcku
YMHOXHJIA TPOU3BOIUTEIbHBIC CUIIBI OOIIECTBA, CO3-
Jlaia MPOYHY0 OPOHIO ITUBHIIN3AIIAH, 00ECIICYUB KOM-
(hopTHYIO ¥ 0E30IaCHYIO KH3Hb JIJII OTPOMHOTO KOJIH-
4yecTBa JIONEH, MoOopoyia SMHUISMUHU, OT KOTOPHIX B
MPeXHAE BpEMEHA YMHPAIN MIIDIHOHEI JIONEH, Pe3Ko
CHIBIJIA JETCKYI0 CMEPTHOCTB, JOOMIACh KOJOCCATh-
HBIX YCIIEXOB B JICUCHUU MHOTUX OOJIE3HEH, Mepe Ko-
TOPBIMH YeJIOBEUECTBO paHee ObLI0 OECCHUITBHO.

Mr1 He HaMEpEHBI BIIAJIATh B «*HOBYIO OPTOIOKCHIOY
Y TIeTh TUMHBI HayKe KaK UCTOYHUKY a0CONIOTHOTO Oa-
ra, OCKOJIbKY HE COOMpaeMcsl 3aKphIBaTh I1a3a Ha -
POKO pAaCIpPOCTPAaHEHHYIO NPAKTUKY HCIOIB30BAHHS
HAYKH B aHTUT'YMAaHHBIX M JECTPYKTHBHBIX Ieisix. Of-
HAaKO, B OTJIMYHME OT MHOTHX CTOPOHHHKOB aHTHCIMCH-
THU3Ma, MBI HE XeJaeM KICHMUTh HayKy 3a IpHIIHEH-
Hoe €10 3110. HeoOxoamMo oTmaBaTh ceOe OTYET B TOM,
YTO HayKa (DYHKIHOHHPYET B PEATLHOM OOIIIECTBEHHOM
KOHTEKCTE M €€ MPAKTHUECKOE IIPHIMEHEHHE 3aBUCHT OT
TOT0, KEM KOHKPETHO OHA HCIIOIB3YETCSL.

Hama mo3unus no 1aHHOMY BOIIpocy OJIM3Ka K TOH,
YTO BBIp@KEHA B KOJUIEKTUBHOW MoHOTpaduu «CiueH-
Ti3M: HoBast opropokcusi» [10]. Ilo ymaunomy BeIpa-
xkeHuto P. BunbsiMca, CLIMEHTH3M €CTh «CBEpXJIOBE-
pue» (overconfidence) x mayke [10: p. 7]. MsI corac-
HbI ¢ 00IUM NapOoCOM KHHTH: 000XKECTBICHUE HAYKU
CTOJIb JK€ KOHTPIPOAYKTHBHO, KaK M CKENTHYECKOE
OTHOIIICHHE K €€ BO3MOXKHOCTsAM. Hayka maeT Ham B
PYKH MOIIHBIE CPENCTBA MPAKTUIECKOTO IMpeodpazoBa-
HUS MUpa — KaK CO3WAATEIbHEIC, TaK U Pa3pyIINTENb-
Hble. 11 ToNbKO OT JoJel 3aBUCHUT, KaK 3TH CPEICTBa
OyIyT MCIIOB30BaHBL

Uro kacaeTcs HAyKH, 3aHAMAIOIIEHCS IPIMEHEHIEM
3HaHUA, TO NOAXOAUTH K HEW ¢ DKOHOMUYECKUMU KpHu-
TEPUSIMU U MOXKHO, ¥ HY)KHO. B TO ke BpeMst MBI X0Tenu
OBl BRICKA3aTh PEIINTEIFHOE BO3PAKCHUE TIPOTHUB abCco-
JIIOTU3aLUU 3TUX Kputepuen. C Hallleil TOukU 3peHus, U
NPUKIIAAHYI0 HAyKy HEJIb3sl OLEHUBATDL TOJIBKO B aCIIEK-
T€ COOTHOIICHHUS 3aTpaT M BHITOZ, HO 3TO BOMIPOC, 3a-
CITY)KHMBAIOIINI OTACIEHOTO PACCMOTPSHUSL.

Hayxka, koTopasi cTaBUT CBOEH 1IeNIbI0 MOHUMaHUE
3aKOHOB MHPOYCTpOIcTBa, TpeOyeT HHOTO IIOAXOa.
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OHa sBIseTCS IIEHHOCTHIO cama 1o cebe, Oarom 0e3-
YCIOBHBIM WM HeocmopuMbiM. DuHaHCHpoOBaHUE (QyH-
JaMEHTaJIbHON HAyKH JOJDKHO OBITh aOCOIOTHBIM
TIPUOPUTETOM TOCYyAapCTBa. B 3TOi CBSI3M B TOpsAKE
pabodyeil THUMOTE3bl BBICKAXEM CIEAYIOIIUNA TE3HC:
SKOHOMHSI Ha Hayke 000payrBaeTcs OMOJHUTENbHBI-
MU PacXOJaMU Ha CTPOUTEIBCTBO TIOPEM.

[Ipu onenke comuabHON posd (QyHIAMEHTATBHOM
HAyKH CICIYyeT YYUTHIBaTh CICIU(BUKY HAyJHOH Ies-
TEJILHOCTH KaK TaKOBOH. DTO TpeOyeT paccMOTpeHHs ee
MOTHBAIIMOHHOUW c(epbl. MBI COBEPIIIEHHO COTJIACHBI C
Bb.W. IIpy:xuHUHBIM, KOTOPBIM YTBEPXKIAET CIELYIOLIEE:
«MoTuBalys Hay4YHO-TIO3HABATEIbHOU JESTEIbHOCTH —
pelIamnuii MOMEHT COIMOKYJIBTYPHOU JIeTepMUHAIIH
HAy4YHOro TO3HaHHA, MO0 OOYCIIOBIMBAET CaMy BO3-
MOXXHOCTh CYIIECTBOBAaHMSA HayKH KaK HMCTOPUYECKU
OIIPENEIEHHOr0 KyIbTypHOro (enomena» [7: c. 110].
CoBpeMeHHasi HayKa HAaCTOJIBKO TPYAHA M CI0XKHA, YTO
JUI JIOCTMKEHUS B Hell mpodeccHOHanbHOTO YpPOBHS
TpeOyIOTCS MHOTHE TONBI HampspkeHHOTo Tpyaa. [lo-
ATOMY JIIOH, HE 00NaJaronIe JOCTaTOUYHBIM TPYIOTO-
OueM, y4eHbIMU He CTaHoBsTcs. Ho omHOro Tpynoito-
6us mano. Hy)xHO UMeTh Kak MUHUMYM ellie TP Kaue-
CTBa: CIIOCOOHOCTH K CIIOKHON WHTEIUIEKTYaJbHOU Nes-
TENLHOCTH, HEYTOJIMMYIO KaXKAy 3HAHUH U IIeTeyCT-
pemineHHocTh. CoueTaHue BceX ATHUX YepT Xapakrepa
BCTpeYaeTcs AAJIEKO He y KaXIOro, MO3TOMY CKBO3b
CUTO TPOQECCHOHAFHOTO OTOOpa B HAyKy MPOXOIST
JUIIb HeMHOTHe. be3ycioBHas AOMHHaHTa MOTHBAIlUH
YYEHOI0 — CTpEeMJIEHHE K HUCTHHE. TOJBKO OHO, 3TO
CTpeMJIEHHE, TaeT MOJIOAOMY YEJIOBEKY CHJIBI U TepIie-
HHUE, YTOOBI «...KapaOKaThCs MO KaMEHHCTBHIM TpOIam
HAyKH M JOCTHTHYTh €€ CHSIOMMX BepIIue» [5: ¢. 25].
YenoBeky ¢ mNparMaTHYECKOW MOTHBALMEH 3aHATHUS
HAYKOW He KaXyTCsl OCOOEHHO TpHUBIIEKATEIbHBIMH,
MOTOMY YTO HE 00emarT OBICTPOro MaTepUalbHOTO
ycrexa. Hayka Biieder k cebe Tex JItoJeH, KOTOphIC BU-
JUIT yCIEX HE B YBEJIIMUCHUH KOJIMYECTBA HyJeH Ha OaH-
KOBCKOM CYET€, a B TOM, YTOOBI MPUOTKPHITH KpaelleK
3aBechl Haj TaliHaMu mipuponbl. [IpenenbHbli, n1adopa-
TOPHO YHCTHIM 00paser Takoil MOTHBaUuH — Kasyc I pu-
ropus Ilepensmana. OH Mor Obl U3BJIEYb HEMaJbIC BbI-
rofibl U3 JOCTUTHYTBIX UM KpPYNHEHIIMX Hay4dHBIX pe-
3ynbTatoB. Ho 3eMHble Harpabl eMy [POCTO HE HYKHBI.
Jokazas runore3y IlyaHkape, oH pelu TpyJHEHIIYIO
3a7ady, HaJ KOTOPOU OIIINCH JTydIlIne MaTeMAaTHICCKIEe
YMbI MHpPa, — U 3TOM Harpaipl JIUYHO €MY JI0CTATOUHO.
Yro €My 3BaHUEC aKaJE€MUKa U MPEMHUSA B MUJUIMOH OOJI-
napoB? Ha done maxozo cBepUICHUS U TIOYESCTH, H M-
JIMOH BBITJISIIAT MEJIOYHO U CYETHO.

Koneuno, Ilepenpman it HalIero mparMaTUYHOTO
BPEMCHHN OYCHb HCTUITNYCH. BHpOLIeM, OH HC€ THUITMYCH U
JUIS BpEMEH MUHYBILMX. DTO YEJIOBEK HE OT MHpa Cero,
¥ TaKWe Bceraa ObUIM peayaiimM uckimodeHuem. Ho
9TO TaKO€ HCKIIIOYCHHE, KOTOPOE KaK PEHTI€HOM BHI-
CBEUYHMBACT OOLIYIO TPHPOAY HAYKH KaK COLUAIBHOTO
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nHcTHTyTa. Hayka — 310, moskanyi, €JMHCTBEHHBINA CO-
LUUAITbHBII HHCTUTYT, B KOTOPOM HJeajibHas MOTHUBALIKS
MpeBaUpyeT HaJ MmparMatiuyeckoil. Hayky MoxHO ymo-
JOOWUTH OCTPOBY OCCKOPBICTHSI TIOCPEIH OKEaHa STOM-
ctryeckux crpacteid. CaMuM (akTOM CBOETO CYIIECT-
BOBAHHs OHA OKA3bIBACT HU C YeM HE CpaBHUMOE 00Jia-
rOpa’KUBAOIIee BO3ICHCTBHE Ha OOIIECTRO.
ONmoHeHTsl MOTYT YOPEKHYTh HAC, 9TO B CBOEH
XapaKTEepPUCTUKE HAYYHOTO 3TOCAa MBI HEKPUTHUYECKHU
BOCIPOM3BOJUM HM3BECTHYIO KoHUenuoo P. MepToHa,
U3JO)KEHHYI0 B €r0 KJIACCHYECKOM TpyHe, KOTOPBIH
Obu1 onyOsinkoBaH 45 netr tomy Hazax [9]. (KoneuHo,
pedb y Hac UAeT He 000 BCel KOHLEMIINH, a TOJIBKO O
€e KIIFOUEBOM 3JIEMEHTE, T.€. O TIOHNMAaHNH HAyKH Kak
OECKOPBICTHOM IMOKMCKe UCTUHBL.) OCHOBHBIE IMOJIOXKE-
HUSl €r0 TEOPUHU HIMPOKO H3BECTHBI, BOILIM MPaKTH-
YeCcKH BO Bce Yy4eOHWKH 10 (Guiocopur HayKu
U HE HYXXIAIOTCS B CIICIHAIBLHBIX MOSCHEHUAX. B3ris-
nsl P. MepToHa nojBeprainuck kputuke. Pasoupas ee,
E.3. Mupckas otmetnna [6], 9TO €ro ONMOHEHTHI yKa-
3BIBAI Ha CICAYIOMIHE OOCTOATENBCTBA. Bo-TIepBHIX,
yrBepkaeHuss P. MeproHa MOTyT OBITh OTHECEHBI
TOJIBKO K (hyHIaMeHTaJIbHON Hayke. Bo-BTOpBIX, OHH
CIpaBEeIJIMBEI 10 OTHOWICHHIO K HAayKe HE Ha BCEM
MPOTSHKEHUHU €€ UCTOPHHM, a TOJIBKO Ha CTaJIuU KJaccu-
k. CorinacHo yTBEpXKIEHUsIM KPHUTHUKOB, Ha Ooiee
MO3IHUX JTalax dBOJIONUN HAYKH NIEI0 OOCTOUT MHA-
ye. B-TpeTbux, U K HayKe KJIacCHYeCKOW KOHIICTILINS
P. MeproHa npuMeHHMa JIMIIb C U3BECTHBIMUA OTOBOP-
KaMH, TTIOCKOJIbKY B HEll OIMCEHIBAaeTCS HE CTOJBKO pe-
AITBHOCTB, CKOJIBKO ee MealbHEI o0pasen. B peansHO-
CTH K€ Mbl BUJIUM B HayKe TO ke caMmoe, 4TO B H300H-
UM BCTpPEYaeM 3a ee TMpeAeiaMu: «IpMapKy TIIecia-
BHSD», CTOJIKHOBEHHE aMOWIINH, TOACH)KUBaHKE, OOPHOY
ctpacteil. C HEpBBIM apryMEHTOM MOXKHO, MOXKAIYyH,
YaCTUYHO corflacuThes. IIpuKiagHyro HayKy B OIpese-
JICHHBIX TIpeesiax JOIMYCTUMO TPaKTOBAaTh KaK CBOEOO-
pa3HbIif OM3HEC, KOTOPBIM OTIM4YaeTcss OT Ou3Heca
OOBIKHOBEHHOTO JIUIIIb TEM, YTO TpeOyeT BBICOKOU Mpo-
(eccroHANBEHOW TIOATOTOBKHM. B OM3Hece mparmarnde-
CKast CMBICJIOXKHU3HECHHAs OpUCHTAWA PCIINUTEIIbHO TTPe-
o0ragaer HajJ HeMaTepualbHON. YTO KacaeTcst BTOPOro
apryMeHTa, To OH Jajeko He OeccriopeH. Eciu mpoana-
JIM3UPOBATH TEHE3HC HAYKH, TO MBI OOHAPY)KUM, UTO OHA
BO3HHKJIA HA MOYBE MPAKTUKH, HO BOBCE HE U3 TPAKTH-
YeCKOM Hyxbl. MI3MepeHue miomany 3eMeIbHOro y4ya-
CTKa — HACYITHO HEOOXOauMoe Jeno, 0e3 KOTOpPOoro B
Hpesnem Erunre HEBO3MOXHO OBLUIO 3aHHUMATHCS
CeNbCKUM XO3SHCTBOM. M IpeBHUE €rumnTsiHe, OCMBIC-
JTUB W 000OIIMB HMMEIOMUICS TPAKTHYSCKUH OIIBIT,
HalUM crnoco0 pemuTh 3Ty 3a1ady. Ho moctpoeHue
TEOMETPUU KaK CHUCTEMBI TEOpPEM, BBITCKAIONIUX W3
aKCHUOM, — 3aciyra He€ €TuITsH, a I'PEKOB, KOTOpPbIE
BIOXHOBJISUIMChL MHOM CHCTEMOM ILieHHOCTel. BriBene-
HUE TCOpPEM 6I:IJ'IO JJI HUX yBJ'IeKaTeJ'ILHOﬁ HUHTCIIICK-
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TyaJIbHON UTPOil, MOJETOM MBICIIH, TOPKECTBOM IyXa,
CBOOOJIHOTO OT YT MPAaKTUYECKON HYXK[IBI.

BeckopbICTHOE CTpeMIIeHHE K UCTHHE HE HCUe3Jio
W3 HAayKd W B HAll NparMaTHYHBIA Bek. Ta ke
E.3. Mupckass B yHOMHHABIIICHCS CTaThe COOOIIAET O
pe3ynbTaTax OJHOIO MHTEPECHOTO COLUOIOTHYECKOro
uccienoBanus. B xone M3y4eHus: MOTHBOB, KOTOPBIMU
B COBPEMEHHBIX YCIOBUSIX PYKOBOICTBYIOTCSI YUCHEIE
Cubupckoro otnenenuss PAH, Obu1 BbIsIBIEH (akt
npeoOsialaHusl yCTPEeMJICHHHA HeMaTepHaJbHOTO I0-
psnka. «Pe3ympTaTel SMIHPHYECKOTO HCCIECIOBAHUS
POCCHICKOro akageMHUIecKOro coo0IecTBa, — KOHCTa-
tupyer E.3. Mupckasd, — <...> NpencTaBlIAIOTCd HaM
MOATBEP)KICHUEM COXPAHEHHS KIACCHUECKOH MOIENN
YeJoBeKa HayKH M ero IpoQecCHOHAIBLHOTO MOBeJe-
Hus» [6: ¢. 26]. Y nanee: «I'nmaBHas 3aciyra P. Mep-
TOHA — YeTKast SKCIUIMKAIHS OCHOBOITOJATAIOIINX [IEH-
HOCTEH HayKW M COOTBETCTBYIOIIMX MM HICATHHBIX
MIPUHLIUIIOB HAYYHOU NESTENFHOCTH, a TaKXKe HETOKO-
nebumasi yBEpEeHHOCTh B HX NEHCTBEHHOCTH. JTa yBe-
PEHHOCTH TIOCTETICHHO BOILIA B KOJUIEKTUBHOE CO3Ha-
HUE HAay4yHOTO COOOILECTBA U J0 CHUX MOP COCTaBISIET
BaXHYI0O 4acThb MEHTAJINTETa JIOAEH, HUCKpEHHE Ipe-
JAHHBIX HayKe, IPEeKIe BCEr0 — Kak TBOPUECKOMY ITO-
HCKY HOBOTO 3HaHUsD» [6: ¢. 26-27].

Xotenoch Obl 00pPaTUTh BHUMaHUE HA OJJUH HIOAHC B
IMTHPOBAaHHOM BhICKa3biBaHuu. E.3. Mupckas nwier,
YTO YBEPEHHOCTh B JIEHCTBEHHOCTH HJICAJIbHBIX MPHUH-
LUIOB HAayYHOW [EeATETBHOCTH COCTaBIIET BAXKHYIO
9acTh MEHTAIUTETA YUCHBIX 00 cux nop. Tak Mbl BbIpa-
JKaeMcs B TOM CITydae, KOTJa IMPOUCXOIIee HE COOT-
BETCTBYET OOBEKTUBHOM JIOTHKE Mporiecca. UTo-To yxe
JOJDKHO WCYE3HYTh, MPEKPATUTHCS, HO OHO, BOIIPEKU
BCEM OOCTOSATEIBCTBAM, IIPOJOIDKACT CYIIECTBOBAT.
Tak, KTO-TO do cux nop MUILIET TEKCT OT PYKH, a HE Ha-
Oupaer ero Ha KommbioTepe. EcThb oM, KOTOpble 00
CUX nop BEPAT acTPOJIOTUUECKUM MPOTrHO3aM. B xoHcTa-
TalUsX TAKOIr'o TUlla €CThb JIEMCHT YJIUBJICHUS. B camom
JieTie, IOBCEMECTHO MPOUCXOIAINAs KOMMEPLIHATU3aIHs
HayKH, TIOIOOHO CEpHOM KUCIIOTE, TOJDKHA Pa3becThb ee
0a3oBbie MPUHIUIEL. OIHAKO HAyKa KaK MOMCK UCTHUHBI
paay UCTHHBI IPOJOIDKACT CYIIECTBOBATh, U OCTAIOTCS
YUeHBIE, KOTOPBIE XPAHST €l BEPHOCTb.

BeccmpicneHHO BO3paXkaTh MPOTUB HCIIOIH30BAHUS
OKOHOMUYCCKUX KPUTCPUEB NIPU OLCHKE ACATCIbHOCTU
yueHbIX. JIFo00i Tpya MMeeT SKOHOMHYECKUH acIeKT,
U €ClM Mbl XOTHUM OCTaBaThCsl Ha IOYBE PEalbHOCTH,
9TOT (I)aKT JOJDKEH MPUHUMATHCA BO BHUMaHHC. Jlorn-
Ka Hay4HO-TEXHHYECKOI0 Mporpecca HeM30exHO MpH-
BOJMT K BO3PAacCTaHMIO 00beMa MPUKIAIHBIX UCCIIEN0-
BaHUH, U5l KOTOPBIX MHCTPYMEHTAIBHOE OTHOLIEHHUE K
HUCTUHEC ABJIACTCA BIIOJIHE 3aKOHOMEPHBIM M €CTECT-
BEHHbIM. B mpukiaaHoil Hayke U MHAA 11eJib, U UHBIE
KPUTEPUU OLICHKH JAEATEIBHOCTU. YUEHBIH, 3aHUMaro-
IIUICS MPUKIAIHBIMUA HUCCIIENOBAHUSAMHU, MBICIUT HE B
KaTerOpUsIX WCTUHA/3a0Iy)KICHUE, a B IOHATHUSIX yC-
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nex/Heynava. YHUBEPCATBHOE MEPIIO ycIexa — JICHb-
ru. Yl moToMy NpUKIaHBIC UCCIeOBAHUS 3aKITIOYAI0T
B cebe cobia3H craTh Ou3HecMeHOM. J[iIst OTAeIpHOrO
YYEHOTO TaKoe MPEBpAIICHHE MOXKET O3HAYaTh YCIIeX,
HO JJIS1 HAYKH TaKas YBONIOLHS CBA3aHA C TIOTEPSIMH.

Hactan momxonmsfimuii MOMEHT BBIIONHHUTH HAIle
obemanre M BEPHYTHCS K BOMPOCY O COCYIIECTBOBA-
HUH JABYX THUIIOB HAayKH, KOTOPHIH 3aTPOHYT B paboTax
A M. AbGnaxes. Kak yxe ynoMUHAI0Ch, 10 €ro MHe-
HUIO, B OJNWKalIlell MepCreKTHBe B OTECYCCTBEHHOU
Hayke OyIeT MMEThb MECTO KOHKYpPEHTHOE COCYILECT-
BOBAHUE JIBYX TCHICHIIUH — «aKaJeMUYeCKO» (Kiac-
CHYECKON) U TocTakajeMUyeckor (HeosnOepanbHOi).
B Gmukaiimeid, BO3MOXXHO, U Tak. Ho uTo mpouzoiiner
MOTOM, KOTJIa T€ IMOKOJICHUS YICHBIX, KOTOPBIC XPAHST
TpaIulUU KJIACCUYECKOH HayKd, COUIYT CO CLIEHBI?
VY kakoil W3 NnBYX Ha3BaHHBIX A.M. AbGnaxeeM TeH-
JISHIIMH WMeeTCsl KOHKYpeHTHoe mpemmylinectBo? Ha
HaII B3[JIsII, OTBET HAa 3TOT BOMpoc odeBuieH. [1oHsT-
HO, 9TO B 00IIeCTBE ¢ 0€3yCIOBHBIM JOMHUHUPOBAHUEM
MparMaTHYecKuX HEHHOCTEH (a MBI KMBEM B HACTOS-
njee BpeMsi UMEHHO B TakoM) mmobejia OyZeT Ha CTOpo-
HE TeX, KTO «yMeeT nenaTh AeHbru». M 3To rpo3ut
HayKe TEM, 4TO OHa OyaeT OecIrolagHo yTOILIeHa B
«JIeTHOM BoOXIe SroucTHyeckoro pacderay (Mapkc u
Onrenbe). KoHeuHo, nmepeMeHa Takoro macmitada mpo-
H30MIeT He cpa3y, IMOCKOIBKY COIMAJIbHEIC MPOIECCHI
(1 B 0COOCHHOCTH B [yXOBHOH cepe) 001amaroT rpo-
MagHoi mHepuueidl. CHavana HOMAET JO KOHLA IMpo-
[ecc MCYC3HOBEHMsI HAYYHBIX MKOJN. Hayumas mkoma
BO3HHKAET BOKPYT JHIECPA, KOTOPHIA MOMHUMO BBIIA0-
mierocst yma o0yiajiaet emie U TakuM Ba)KHBIM KayecT-
BOM, Kak TajaHT OeckopwicTus. Ho OeckopricTe B
HAIlIA JHU — 3TO BPEIHBIA aTaBU3M, IPEHSATCTBYIOMIAMI
ycnexy. KoanuecTBo y4eHbIX, CIOCOOHBIX O€CKOPBICT-
HO OCJIUTHCA CBOUMH UACAMU C YUCHUKAMHU, 6y}IeT HEC-
VKJIIOHHO COKpAIllaThcs, TOKA TaKOH THI YUCHBIX BO-
o0mie He ucyesHeT. byneT mpoucxXoauTh MEPEeTOK HC-
cienoBarenieii M3 (yHIAMEHTaIbHOH HAayKd B TIpH-
KIIAJHYI0 Kak OoJyiee MPHUBICKATENBEHYI0O B KOMMeEpYe-
CKOM OTHOIIeHHuU. Jloruka mporecca BeleT K TOMY,
YTO dYepe3 HEKOTOpOe BpeMs MOJIXBATUTH 3cTadeTy
(yHIaMEHTANEHBIX HAYYHBIX HCCIICIOBAaHUN OyZIeT, B
CYIIHOCTH, HEKOMY.

B Hacrosmiee BpeMsi y 4acTu CIIOCOOHBIX IOHOIIEH U
JIEBYIIEK €CTb MOTHB IIOCBATHTH CBOIO JKHM3HH HayKe,
MOCKOJBKY 3TOT HEJETKWH IYTh OTKPBIBACT BO3MOXK-
HOCTb 06[HeCTBeHHOFO MPpU3HAHUA U JapuT OIaHC OCTa-
BUTPH CBOM ciienl B BeuHOCTH. HO 3TH mieanbHbIE MOTH-
BEI BCE O0Jiee OTXOAAT HA BTOPOW IUIAH Tepe] MOTHBA-
MU TparMaTU4YC€CKUMHU, U KOMMEpHHUAIU3AIUA HAYKH
TOMy BechMa OjarompusaTcTByeT. OOLIecTBEHHOE HpH-
3HaHWE ¥ ONaromapHasi MaMsITh MMOTOMKOB — Harpajisl
BBICOKME, HO OYEHb YX ademepHbie. J[pyroe meno —
cueT B OaHKe Ha KPYIIIyl0 CyMMy. POCKOIIHBINH aBTOMO-
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Owib, moporas HEIBIKUMOCTB... Bce 3TO IeHHOCTH
BIIOJTHE PealIbHBIC, OCA3aeMble, YyBCTBEHHO-HATTISIHBIE.

OnHako MPEeUMYIIECTBEHHOE pa3BUTHE MPUKIIAM-
HOW HAyKH BO3MOYKHO JIMIIB JI0 W3BECTHBIX IPEIEIIOB.
OHa npu Bcel ee BAXKHOCTU U MPAKTUYECKOH MOJIE3HO-
CTH Bce-Taku BTopuuHa. [IpukiiagHas Hayka 3aHMMa-
eTcsl pa3pabOTKOH CIIOCOOOB MPAKTHYECKOTO TpHMe-
HEHWs 3HAHUS, NOIYYCHHOTo (yHAaMEHTANLHON Hay-
koit. Ho eciu mpowusoiineT kanpoBoe ocnabieHue 3Toi
nocneAHel, KTo OyAeT noObIBaTh 3HAHWE MAJS IIPH-
KIagHeIXx uccnenoBanuii? Kpome Toro, ymomsiHytoe
BBIILIE pa3MbIBaHHE MHCTUTYTa aBTOPCTBA, MpeBpallie-
HUE YYEHOrO0 B «MEHEDKepa TPAHTOBBIX IMPOEKTOB)»
TaKkKe 3HAYUTEIHFHO OCTA0NISIeT IS MOJIOIOTO YeIOBE-
Ka MPHUBJIEKATEIIbHOCTh CMBICIIOXKU3HEHHOTO BbIOOpa B
MOJIb3y HAYKH.

Briewatisiomue yenexu (yHIaMeHTaIbHOW HAYKH,
OTPOMHBIE JOCTIDKCHHUSI HAYIHO-TEXHHYECKOTO IIPO-
rpecca HaCTpaMBalOT Hac Ha ONTUMHCTHYECKHH Jas.
Kaxxercst caMmo co0oii pazyMeronmmMces, 9To Tak Oymer
U BIIpeIb 10 CKOHYaHWs BeKOB. OHAKO MBI HaOmoqa-
€M B pEalbHOCTH TEHACHIMH, KOTOpBIC 3aCTaBISIOT
CHU3UTHh TIpajyc ontummma. Kommepruamu3amus
HAYKH, (DeTHIII3anns pEIHOYHBIX METOHOB KaK CIIOCO-
0O0B peryiupoBaHusl HAYYHOW JESATETBHOCTH BEAET K
BBIXOJIAIIIMBAHUIO CYIIHOCTH HAay4yHOTO TO3HAHUS.
Hayka xak ¢opma qyXOBHOTO OCBOCHHS EHCTBUTEIH-
HOCTH, B KOTOPOHW BBIpaXKaeTCsl M yTBEPXKIACTCA HH-
TEJUIEKTyalbHas! MOILb YEIOBEUECTBA, BEIPOKIACTCS B
JeSITeNbHOCTh 110 CO3JaHWI0 HOBBIX TEXHOJIOTHH, Ha-
LEJICHHYIO Ha 00eCIICUYeHEe HHTEPECOB KOPITOPALIHHL.

TakuM 00pa3oM, OpraHMYECKH NPHUCYLIUH HEOIH-
Oepan3My y3KOIparMaTuIecKHil MOaXo/l K HayKe KaK
K pa3HOBHJIHOCTH OW3HEca TauT B cebe yrposy Ui
CaMOro CymeCTBOBaHUA MHCTUTYTAa HAYKH.

BosBpamasace k 00pa3y HayKd Kak PeKH, CO3AaH-
Homy 3.A. Cokynep, MOXXHO CKa3aTh, YTO HEONHOE-
paJIbHOE OTHOLIEHHE K HAYKEe KYIbTUBUPYET HCIIOIb-
30BaHME BOJIBI ITOTOKA B IEJIIX HUppuranuu. OpomeHue
MO3BOJISIET PE3KO MOBHICUTH 3(Y(HEKTUBHOCTD CENBCKO-
IO XO3SHCTBa, HO JIMIIB NPU cOOII0IeHUH Mephl. Eciu
9Ty MEPY HapylUTb, PE3YJbTaThl OKa3bIBAIOTCI KaTa-
CTPOPHUICCKUMU.

EcrecTtBeHHBIM 00pa3oM BOZHHKAET BOIPOC: KaKOBa
anpTepHaTBa? YTO MOXHO IPOTHUBOIOCTABHUTH Y3KO-
MParMaTUueckoMy HOAXOAY K HayKe M B YeM IOJDKCH
BEIpaXKaThCs OTKA3 OT Hero? Dta mpolireMaTrka Tpedy-
€T CIEIMAIFHOTO aHaIN3a, HO MBI HE MEEM IIpaBa 3a-
BEPIIUTh CTaThIO, HE BHICKA3aB CBOMX COOOpaKCHHIL.
C Haieil TOUKM 3peHHs, aJbTEpHATHBA 3aKIIOYaeTca B
NPUHOUITHAIBHOM M3MCHCHHUN OTHOMLICHUSA K HAYKE KakK
CO CTOPOHBI ITOJUTHYECKOTO PYKOBOJICTBA CTPAHBI, TaK
W CO CTOPOHBI MMPOKOH obmecTBeHHOCTH. Heobxonu-
MO OCO3HATh, YTO OYXOBHAS CAMOYEHHOCMb HAYKU U €€
Npakmuueckds Nojae3HOCmsb CBA3aHBI HEPACTOPKHIMO.
310 TpedyeT pPEeIIUTENFHOr0 MepecMOoTpa MPUHIUIIOB



Jluswuy P.JI. Hayka B mapajurme pocCUiCKOro Heonubepaan3ma

¢uHaHCHpOBaHMS Hayku. Hayka moyDKHA CTaTh 2naéHbiM
npuopumemom TOCYIapcTBa, U3 4YEro CIeAyeT, 4To
CpecTBa Ha Hee HEOOXOMMO BBIAETIATH B MEPBYIO OYe-
penb, a He TI0 OCTaTOYHOMY MPUHIUITY. YUSHBIM OJIK-
Ha OBITH NPEAOCTaBIICHA MaTepHaIbHAs HE3aBUCHMOCTh
Ha ypOBHE, JOCTaTOUYHOM JUII TBOPYECKOUN paboThL. DTO
KacaeTcsl KaK €CTeCTBOHCIBITATENCH, Tak U OOIIeCTBO-
BEIOB, KaK TeX, KTO 3aHUMaeTcs (pyHIaMEHTAIBHBIMU
WCCIIEIOBAHUSMH, TaK U TeX, KTO CIIeIUATIN3UpyeTCs Ha
NPUKIAAHBIX pa3paboTkax. Takoil moaxoJ HecoBMec-
THM C CHCTEMOH 00pa30BaHHs, KOTOpas CTaBUT CBOCH
LENBI0 BBIPA0OTaTh Y YENOBEKAa CIIOCOOHOCTH IPUCIIO-
cabnuBaThCsl K HAJIMYHBIM YCIOBHUSIM. 3HAYUT, HE00XO-
JIMa MHas ccTeMa 00pa3oBaHMs, HalleJIeHHas Ha Qop-
MHUPOBAHHUE CHCTEMHOTO MBIILICHHUS, CIOCOOHAsA Mpo-
OyXJaTh B MOJIOJIBIX yMaX yKax 1y TIO3HAHMS.

Ham MoryT ckazaTth, 94T0 HapHCOBaHHAS KapTHHA —
qucTedmas yrommus, OeCIOYBEHHOE ITPOKEKTEPCTRBO.
B oTtBeT MBI MOTIIM ObI BOCIIPOU3BECTH M3BECTHBIN JIO-
3yHT: «bynbre peamuctamu — TpeOyliTe HEBO3MOXKHO-
ro». Ho MBI He cTtaneM npuberatb K TAKOMY CIIOCO0Y
apryMeHTallid, TMOCKOJbKY IoJlaraeM, 4YTO OTKa3 OT
Y3KOParMaTU4eckoro Mmoaxoja K HayKe He TOJBKO
BO3MOXKEH, HO U HeoOxoanMm. B Hamre Bpemst moHUMa-
HHUE HayKH Kak, IPexJIe Bcero, 3p(peKTuBHOro crnocoda
BIIOXKEHUS KaluTaja KaKeTCsl €CTeCTBEHHBIM U JaXKe
€IWHCTBEHHO BO3MOXXKHBIM. Ho Bemp u B heomampHOM
oO11ecTBe JIeeHue JTI0IeH Ha «OIaropoHbIe» U «HU3-
KHE» COCJIOBUS Ka3aJloCh BEUHBIM O0KECTBEHHBIM YC-
TaHOBJEHUEM. V3MEeHWINCH OOIIECTBEHHBIC OTHOIIE-
HUS, U KaHylla B JIETY HOes YCTaHOBJICHHOTO CBBIIIE
HepaBeHCcTBa Jrojiei. CTaHeT JOCTOSHUEM TPOIIIOro U
y3KOIparmMaTU4yeckuil moaxoa K Hayke. Ho 3To He
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npou3soiiner camo coboii. Hy)XKHBI co3HaTeNbHBIC YCH-
TSl JIIOJCH, OCO3HAIOIIMX CBOK) OTBETCTBEHHOCTh 32

Oynyuuee.
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HEJOCTHOCTD ) KA3HU KAK HCTOYHHUK ®UJI0OCOPCKOMN PE®JIEKCUA
B TPAKTOBKE JYXOBHO-AKAJEMHWYECKOI'O TEU3MA CEPEJUHBI XIX BEKA

(r. BraguBocToK).

IpaBOCIIaBHBIX TEUCTOB.

DOI: 10.31079/1992-2868-2018-15-2-86-91

[IpaBocnaBHEIMH TEWCTAMH CJIOKHO W HEOIHO3-
HAYHO BOCIPHUHHMMAJIACh «PALUOHATUCTUYCCKAS MO-
NIeNbY TOHMMaHWsS OBbITHUS W TO3HAHWA, UAyHas OT
JIeHOHUTIEBCKO-BOJIb(PHAHCKOW Tpamuiu pumocodun
HoBoro Bpemenu. [TombiTka yKOPEHEHHUS 3TOH MOJEITN
OblUIa MPEINPHHATA B OCHOBHOM MPHIIIAIIEHHBIMUA B
Poccuro B Hawarme XIX B. eBpONEHCKHMH, TJIAaBHBIM
o0pa3oM HeMelKuMH, Tipodeccopamu. Be€ aTto He 1o-
JY4YUIIO B MPaBOCIaBHON (GMII0CO(CKO-HHTEILIEKTYab-
HOU cpezie MOINEPKKH, TaK KaK PYCCKHU TeH3M HMel
WHBIE  (PHIOCOPCKO-THOCCOIOTHYECKHE OCHOBAHMS,
OmupaJiCad Ha TpaJullMUu OTILOB U y‘lHTeJ’Ieﬁ LCPKBU U
XPUCTHAHU3UPOBAHHBIA  (QMIOCOMCKUN  TUTATOHHU3M.
[IpaBocnaBHas JyXOBHO-akajgemMuueckas ¢Guiocodhus
Ha IpoTshKeHUM cepeausbl XIX B. Mckama OTBET Ha
JIAHHBINA «PaIlMOHAIMCTUYECKUIN BBI30OB» M CPOPMYITH-
poBajia ero Ha mo4Be (GHIOCOPCKOr0 SMITUPH3MA H
WHTYUTHUBU3MA U INPU3HAHMUSA (PCHOMEHA «OIIYIICHUS
KM3HEHHON CHJIbI» B Ka4eCTBE OCHOBOIIOJIATAIOIICTO
ucTouHuKa (hrnocodcekoit peduexcun. Craenyer Taxke
UMETh B BHUIY, YTO BapHAHTHI OTBETAa HAa «paIlMOHAIH-
CTUYECKUHN BBI30BY», IIPU BCEM UX OINpPENETIEHHOM CXO/-
CTBE, IMEJIA CBOM OCOOCHHOCTH B COYHMHECHHUSX BEIy-
X GUI0co(OB-TEUCTOB U3 JYXOBHBIX aKaJIeMUil, 4To
Y TIPE/ICTABIIEHO B JTAHHOM CTaThe.

Uctopuko-punocodekuit mporecc B Poccun B ce-
penune XIX B. ObIT B 3HAUUTEITLHOM CTETICHU CBSI3aH C
JAYXOBHBIMH aKaaACMHAMHU, UMCHHO TaM B OCHOBHOM
CyIIIECTBOBajia KOTropTa MpoeCCHOHANBHBIX (HHUI0CO-
(0B, CrOCOOHBIX HAa BBICOKOM YPOBHE OOCYXIATh H
peliaTh Mo-CBOEMY, C PEIHTHO3HO-TEUCTHYCCKUX T10-
31, «BeuHbIe» Bonpockl. Ho 1 B 3T0i1 cpene mpouc-
XOJMJIa TIOCTETICHHAST IBOIOLUS HCXOMHBIX THOCEOIIO-
THYECKUX YCTAHOBOK, YTO OBLIO CBSI3aHO C OTKA30M OT
PAIMOHATUCTUYICCKON KOHICTIIIUU «YHCTOrO pa3yMay,
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Mumyn Cepreii BuxropoBmu — moktop ¢umocodckux Hayk, mpodeccop,
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KonrakTtHblit ampec: pishoons@mail.ru

B crathe BBIABICHBI sl OCOOCHHOCTEH MOHMMAaHHSA HPHUPOIBI (GHIOCOGCTBOBAHUS IMPaABO-
crnaBHBIMH Teuctamu cepequHbl XIX B., B uactHoctH, B.Jl. KyzapssueBbiM-I1naToHOBBIM,
ILA. ¥OpkeBnuem u VuHokentuem (bopucoBrim). [Tokazana cBsi3p y4eHUs] 00 HUCTOUHUKE (BHIIO-
codekoit pediekcun ¢ 0bLIeH aHTHPAIMOHATNCTHYECKOW U UHTYUTUBHCTCKOW YCTAHOBKOW (huito-
co(OB U3 TYXOBHBIX aKaJeMuil. YKa3sIBaeTcs Ha ()EHOMEH XM3HEHHON CHIIBI KaK O0BEKT HHTEpeca

Knrouessle cnoga: npaBociaBHas TyXOBHO-akajeMuueckas (puaocodus, purocodpckuii Teusm,
JKU3HEHHAas CUJIa, HHTYUTHBU3M, PEJIUTHO3HAsI THOCCOJIOTHS.

JIOMUHHUpOBaBIel B 3moxy [IpocBemenns B eBpomeii-
CKUX yHHBepcuTeTax. [IpaBociiaBHBIE TEUCThI MCKaIH
CBOU MyTh B ()OPMYJIIMPOBAHUHU 0A30BBIX THOCEOJIOTH-
YECKUX YCTaHOBOK. DTOT MyThb B UX TEOPETUUYECKHUX
MOMCKaX HaMETHIICA B CTOPOHY NPU3HAHUS «OKU3HEH-
HOTO Hauana» B cebe Kak MCXOIHOTO0 MOMeHTa (puiio-
co(hCTBOBAHMSA, YTO CTANIO MIpeATedel HHTYUTHBHA3MA.

1. Uruatnii @ecciep KaKk CTOPOHHUK TEOPUH
«BPOKACHHBIX HAei» U ero kpuruka @eopuiakrom
(PycaHoBbIM)

[IpaBocnaBubie ¢unocodsr XIX B., mpenoaabas-
mre B JYXOBHBIX aKaJICMHAX, CO3JaJIM BIIOJIHE pa3BU-
TYIO CHCTEMY TEHCTHYeCKOH Meradms3mku. B maHHOM
KOHTEKCTE€ MOXHO yKa3zaTh Ha counHeHus: ®.A. ['omy-
ounckoro, B.JI. Kyapssuesa-Ilnatonosa, I1.U. Jlu-
Hutkoro, A.W. BeeneHckoro u ap. B TBopuecTBe 3THX
aBTOPOB MPUCYTCTBYET BIIOJIHE OUEBUIHO IyX CTPOIO-
CTH ¥ CHCTEMHOCTH, B IaHHOM CJIy4ae Mbl IMEeM JIeJI0
¢ ()eHOMEHOM «BBICOKOH MPaBOCIABHON CXOJACTHKH.
OTa NUHUS TPaBOCIABHOTO Ten3Ma OepéT CBOE HadaIo
emé ¢ Tpamuiuu KueBo-Mormnsackorr u CrnaBsiHO-
TPEeKO-IATUHCKON aKaJieMuil, KoTopas Obljla BO MHOTOM
CKOMMpOBaHa ¢ (MIOCO(CKUX KYypCOB KaTOIUYCCKHUX
y4eOHBIX 3aBefcHui. Hanmndue 3Toit «cucteMHoi ¢u-
nocoum» UMEINO 7S 3apOXKIAI0IIET0Cs TPABOCIaBHO-
ro Ter3Ma OOIBIIOE MOJOKUTEIBHOE 3HAYCHUE, TaK
KaK IO3BOJIUIO 3HAKOMHTEH OyIYIIHX OTEYECTBEHHBIX
¢unocooB m OOrocmoBOB C KJIaCCHKaMU MHPOBOM
¢unocodun — Ilnatonom, Apucrorenem, ABTYCTHHOM,
ITerpom JlombGapnackum, domoit AxBuHCkHM, HMoan-
HoM [lyncom Ckotom u np. Bmecte ¢ tem, koHpec-
CUOHAJIbHASI HAMIPABIEHHOCTh 3apPOXKIAIONINXCS MTPABO-
CIIaBHBIX (HI0CO(CKUX KON, KOTOPEIE, Oyaydn (ak-
TUYECKH CBA3aHHBIMU C KATOJIMYECKUM TE€OJIOTHUECKUM
palMOHAIN3MOM, TEM HE MEHEE OMUPAIHNCh OJHOBpE-
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Huwyn C.B. 1lenocTHOCTD )XU3HU KaK UCTOYHUK punocodcekoit pedraexcun
B TPAKTOBKE JYXOBHO-aKaJIEMHUECKOT0 Ten3ma cepenunnl XIX Beka

MEHHO U Ha CBATOOTEYECKYIO M BU3AHTHUIICKYIO TpaaH-
UM, JeNajia MPAaKTUYECKH HeN30e:KHBIMU TTOMCKUA OT-
JEITBHBIMH PYCCKUMH TEUCTAMH COOCTBEHHBIX (DHUITIO-
COPCKO-MUPOBO33PEHYECKIX OCHOBAaHUH. DTH TOUCKH
He OBUTH 00s3aTENIFHO «aHTHPAINOHAIACTHICCKAMID)
IO CBOCH CyTH, HO BCE ke HecnH B ceOe onpenencH-
HBIN MUCTHYECKHWH MOTEeHIMaN. J[aHHBIA Mpoiiecc ycu-
mwics kK cepenude XIX B., korma pycckasi mpaBoCiaB-
Has MBICIb HAUMHAET OCO3HABAaTh CBOE ONpPENEIEHHOE
OTJIMYHME OT KAaTOMUUYECKOH (pritocoduu, B KOTOPOH B
3TOT mepuon emE OOJbIe YCHIMBACTCS «TEUCTHYE-
CKUU palMOHAN3M», OKOHYATECIHFHO B3SIBIIMHA BEpX B
1873 r., xorga nana Jles XIII cBoeil sHnuxmukoit yr-
BEpOWJI CTAaTyC TOMH3Ma B KayecTBE OQHIHATEHOU
KaTosmueckoil gprrocoduu. Emé onHoi Toukoit nueH-
TUGHUKAIMK TIPABOCIABHBIX TEHCTOB CTal «Ka3yc
®deccnepay, HEMELKOr0 UACANNCTA, MPUTIALIEHHOTO B
CankT-IleTepOyprekyo TyXOBHYIO aKaJeMHUIO B Kade-
CTBe Beayllero npenopasarens ¢uiocopuu B 1809 r.
[Ipodeccop Urnatuii deccnep, OyAydIn «IUCTHIM HIca-
JIFICTOMY, SIBIISUICSI CTOPOHHHUKOM TEOPHH BPOXKIEHHBIX
uaen, u ans Hero uiocodckas pedrekcus onupasach
W3HAYAIbHO Ha 3T BPOXKAEHHBIE Hier. OHaKo Moa00-
Has (rrocodckasi TO3UIHS BhI3BIBATIA B CpeJie MPaBo-
ClaBHBIX (HI0CO(MOB U OOTOCIOBOB KPUTHKY, KOTOPast
ObLIa apTUKYJIMPOBAaHA, B YACTHOCTH, M3BECTHBIM IPO-
tuBHUKOM QDeccepa, Toke mpenogaBaBmmM B CaHKT-
[etepOyprckoii nyxoBHOW akagemuu, Deodumakrom
(PycanoBbim) (6611 TipodeccopoM CIIOBECHOCTH), KOTO-
pBIH, ynpekas Hemelnkoro ¢uiaocoda B KpaifHeM ujea-
JIN3ME U MaHTEeHu3Me, 3asBIsUT: «BpoKIE€HHBIE IEpBOHA-
YaJbHBIC WACH CTh MPOU3BOJBHOEC IMOJOKEHHE, KOTO-
poro r. @eccnep HAYEM [IOKa3aTb HE MOXeT. Moxer
OBITH OH conuIETCs Ha BpoxaEHHBIC uaen? Ho 310 HE-
YTO HHOC 6yueT 3HAYHUTh, KaK JIOXKb NJOKa3bIBaTh JIOXKBIO
ske. Ecnu OBl 4enoBeK ¢ MIIaJeHYeCTBA JIMIIEH OBLI
YIIOTpeOICHHUST YyBCTB, TO HE MOT' OBl MIMETh HHKAKOTO
TIOHATHA HEe TOKMO 0 bore, HO u o cebe camom. U3 cero
CJIC/TyeT, YTO B pa3yMe HET UCTOYHHUKA IMO3HAHMH, a TM0-
JMy4aroTcsl OHBIE WIIM 4Yepe3 ONBIT Wik depe3 boxkect-
BCHHOC OTKPOBCHUC. 14! JJI4 4€ro K€ JaHbl HAaM CaMoO-
YYyBCTBOBaHUC U YYyBCTBa, €CJIU HE IJId TOTrO, ‘ITO6I)I qe-
pe3 HUX HadyMHATh mo3HauusA?» [12: ¢. 390].

OtBOA B CTOpPOHY KpallHE CEHCYaJIHCTHUECKHE
B3rsinel Deodunakra (PycaHoBa), OTBEprHYTHIE WU
CKEINITUYECKH BOCIIPHHATBIE OOJBIIMHCTBOM PYCCKUX
(uocohOB-TEUCTOB, TEM HE MEHEE €ro TMO3WIMSA OTpa-
’Kajla MHEHHE TPaBOCIaBHBIX (HI0CO(GOB MEPBOM TMOJIO0-
BUHBI 1 cepeanHbl XIX B, 0 TOM, 4TO B OCHOBE (PHIOCO]-
CKOHM pedIeKCHH HAXOASATCS MHTYWIINH, HECBOIUMEIC K
YUCTBIM HICAM, a OIMUPArOTCA Ha OIIBIT OIIYIICHUSA MOJI-
HOTBI W3HU U NIpUcyTcTBUA CBEpXCYILEro Havana.

2. «Cnupuryaiucrudeckmii xyaamm» B.J1. Kyn-
psBuesa-IlinaronoBa

CpC}II/I CYIIHOCTHBIX Haydall, KOTOPbIC IIPaBOCIIaBHbLIC
(bII0CO(BI-aKaIEMHUCTHI BRIICISLIH 0C000, CIIEIyeT yKa-
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3aTh Ha <OKU3HCHHYIO CHITY», KOTOpas MONb3yeTcs NeH-
CTBHEM OOIIMX MEXaHHYECKHX U XUMHUYECKHX 3aKOHOB
MpUPOJBl KaK CPEACTBOM JUIS AOCTIDKEHUSI CBOMX Lie-
nert. [lo Muenmio mpogeccopa kadeapsl MeTapHU3UKH
MockoBckoii myxoBHol akagemun B.J. KynpsiBueBa-
IL1aToHOBA, OpraHUYECKOe HAYajI0 XKU3HU €CTh HEKO-
TOpasi Oecco3HaTeIbHO-Pa3syMHAs, CaMOCTOSTEIbHAS,
X0Ta M mpoucmenmas oT CBepXCyIIero >XKH3HEHHas
Moulb [7:c. 106]. Ilo cBoeil mpuponme >XuU3Hb MOXKET
OBbITh OTHECCHA K 007aCTH HEMATEPHAIbHOIO, JYXOBHO-
r0 Havania, T.e. )KU3Hb OyXOTBOPEHA, YTO B ONPEACIEH-
HOH CTENEHH POJHUT OPraHUYECKYIO XKU3Hb C HAYAIOM,
OJYILCBIIIOIUM YEJIOBEKA, XOTSA CyOCTAaHLUATIBHO U
HEIB351 OTOXKIIECTBIITH 0)KUBOTBOPSIOIIEE U OTyXOTBO-
psromee Havana [7: €. 106, 110, 113; 8: c. 182]. [eiict-
BUTENBHO, OyIy4d Ha4aluoM OpraHUYeCKUM, )KU3HEHHAsS
CHJIa HE MOXET OOHApY)KUBATHCS CBOOOHO U Pa3yMHO,
B ATOM CMBICJIC OHa HE paBHa O0YKECTBEHHOH MBICIH U
Bosie. Ho 6e3 (oKycHpOBKM BHHMaHHUS Ha >KU3HEHHOU
CHJIC KaK TEPEeXOJHON CTYIIEHH HEBO3MOKHO TTO3HABATH
0co0yI0 JYyXOBHYIO CYIIHOCTH B 4eJlOoBeKe. Bompoc o
Hauajie, 0O0YCIOBIMBAIOLIEM >KU3Hb OPTaHUYECKHX CY-
LIECTB, IPABOCIIABHBIC TEUCTHI CTABUIIN B CBSI3b C pellie-
HHEM BOIIPOCA O CYHIHOCTH YeJIOBEYECKOUN nymu. B ga-
ctaocty, B.JI. Kynpsasues-IlnaroHoB yka3biBayl Ha He-
Pa3pBIBHYIO CBSI3b OJHOTO ¢ ApyruMm [7: €. 51-52]. bec-
CIIOpHAsI PEATbHOCTh IICHXHYCCKUX SBICHUN M UX TIy-
00Kasi IPOTUBOIOJIOXKHOCTh BCEM BHJAM M IIpOIleccamM
MaTepUaIbHOIO XapakTepa CIIyXaT AJIsT MOCKOBCKOIO
npodeccopa-tercta B.Jl. Kynpssuesa-IlnaronoBa pe-
QIIBHBIM OCHOBAaHHEM ISl TIPU3HAHMS CYOCTaHIINATIBHO-
CTH TIcMXuWyeckoro Hawama [6: C.118-128]. Bricuiee
MPOSIBIICHIE W OOHApY)KEHHE STOTO Havalla B peaJbHOM
OBITUH €CTh CaM YeNOBEK, [ETIOCTHAS IIPHPOIa KOTOPOTO
COCTOUT 13 ayum u tena. O0pasys Mexay coOoit mpu-
POy UeNoBeKa, ero LEeIbHYIO JIMYHOCT, AyIla U TEJIO B
TO K€ BpPEMsI MPOTUBOIOIOXKHEI APYT APYTY, COCTABII-
I0T JIB€ pasyuuHble cymHocTH. Habmomaemoe crerm-
(ruecKn XapakTepHOE OTIIMYME ICUXUUYECKUX SBICHUI
OT TIPOSIBIICHUH (U3MUYECKHX H (HU3UOJOTHYCCKUX W
(haKT eAMHCTBA YEJIOBEUECKOrO CO3HAHUS JTOKA3BIBAIOT,
BOIIPECKU MAaTCpUAIn3My, CaMOCTOATCIBHOCTD U IYXOB-
HOCTH uenoBedeckoit mymm [9:c. 111-114, 124-126].
OHa BIOJIHE CAMOCTOSITENIFHOE TyXOBHOE HAYAIIO, XOTS
1 HaXOAUTCA B TECHOM TapMOHHYCCKOM COCAMHCHUH C
tenoM [5: €. 151]. Ilpu BcéM cyOCTaHITMATIBHOM pasiiv-
yuu Tena u ayu yenoseka B.Jl. Kyapssues-IlnaToHo
BCE K€ TEJIO CTaBUT B IIOAUYMHEHME AyXy. Takylo Mo3H-
muio npodeccopa-rencta U3 MOCKOBCKOH JTyXOBHOM
aKaJIEeMUU MOXXHO O0O3HAYHTH KaK «CIAPUTYaIHCTHIC-
CKUIl Iyajm3m», KOTJia TeJo MpU BCEH cBoeil cyOcTaH-
LUATBHOCTH, TEM HE MEHee, 0003HAYaeTCsl B Ka4eCTBE
«opymus nyxa». Pazymeercs, B chepe peabHON *KU3HA
YeJ0BeKa €ro AyIia U TeJI0 HaXOAATCS OPYT C APYroM B
00OOTHOH 3aBUCHMOCTH, HO HUCTHHHBIM CYOBEKTOM M
HOCHTENEM TICHXUYECKON KU3HM MOCKOBCKHH Tpodec-
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COP-TEUCT MPU3HAET «...O0TKPOBEHHOE, HE3PHMOE IMITH-
PHUYECKH Hayano, KOTOPOE MBI HAa3bIBAEM IYIIOH Yeno-
Beka» [9: C. 118]. Ilcuxuueckue sIBIECHUSI €CTb PE3yilb-
TaT ISHCTBHS YEITOBEYECKOIO €CTECTBA, OpraHm3Ma, 0e3
OMOIOTUYECKUX TIPOIIECCOB OHH HE OBUTH OBl BO3MOXKHBI,
HO aKTHMBHAas IIPUYMHA UX 3aKII04aeTcs B qyie. Beé ato
no3BossieT B.JI. KynpssueBy-IInaronoBy ykasbiBaTth Ha
TO, YTO JKU3HB KaK TaKOBasi OJyXOTBOPEHA B CBOEM OCHO-
BaHUM, UMEET CBEPXIPHUPOIHOE INPOUCXOXKACHUE. ITO
CBEPXIIPUPOAHOE HAYAJIO U JIESIAeT BO3MOXKHBIM IOSIBIIC-
HEE CO3HATEIBHO-Pa3yMHOTO M CBOOOJHOTO JyXa Yeio-
BeKa KaK BbICIIEH ()OpMBI )KU3HU B pEaIbHOM MHpE.

Taxum o6paszom, B.Jl. Kyapsisues-Ilnatonos nposo-
JIUT aroJIOTHIO YKM3HM, YKa3bIBaeT Ha €€ CBepXIpPUPOI-
HOE NIPOMCXOXKACHUE U BBICTPAUBACT UEPAPXHI0 (OpM
MIPOSIBJICHHS JKU3HEHHBIX CHJI, MPUYEM Ha BEpILUUHE
STOW WEepapXWy OKAa3bIBAETCS [yIlla YeloBeKa. JTO €&
HaXOXKIICHNE Ha «BEPIIUHE KU3HCHHBIX (OPM») CaMbIM
TECHBIM 00pa3oM CBS3aHO M C ObITHEM JMYHOTrO Oec-
cMepTusl. MBICTH O BO3MOYKHOCTH CYIIIECTBOBAHUS yXa
MOCIIe pa3pyIIeHusT Telda UMEeT B TPAKTOBKE MOCKOB-
cKoro mpodeccopa-Tercra cBOil caMOCTOSTENbHBIN HC-
TOYHUK B CAMOCO3HAHUM YEJIOBEKa — B IPHCYIEi AyXy
yenoBeka uuee oeccmeptus [8: €. 165]. On npenamnonara-
€T, YTO 3Ta MBICIb «0E30TYETHO MPUCYILA YMY YelOBe-
Ka», 4TO 3TO «HeoOXomumas Hies, NpUHAAJIekKaIlas
Haimremy pasymy» [8: c. 151-152, 166-167]. Takum 00-
pa3oM, MoHATHE OeccMEpTHsl WM BEYHOM XU3HU €CTh
KOPEHHOE U alpHOPHOE TIOHATHE B YENOBEUECKOM JIyXe,
PUIEM OHO BO3HHUKAET B IyIIE B CHITy CO3HAHHS CBOETO
JICCTBUTENBHOTO, peanbHOTO cBOMcTBa. [loaTOMy, Kak
cuutaer Kyzapssues-IliaToHoB, yke caMO CyLECTBOBA-
HHE B YEIOBEYCCKOM IyXe HICH BEYHOW >KU3HH WA
OecCcMepTHsT CITY)KUT YK€ JO0Ka3aTelIbCTBOM e€ 00Bbek-
THBHOM UCTHHBI, T.€. Oeccmeptust aymd [8: ¢. 170].

3. Konuenuus ;KM3HEHHOH CHJIbI KAK HCTOYHUKA
¢punocopcroBanus ILJ. FOpkeBuua u HMHHOKeH-
T (bopucosa)

WHTepec k BOIIpoCy O *KU3HEHHOH CHJIE CO CTOPOHBI
MPABOCIIABHBIX TEHCTOB BO MHOT'OM OBLT OOYCIIOBIICH MX
BHUMAaHUEM K peabHOM JeHcTBUTENBHOCTH. MIMEHHO B
HEW OHM UCKaJIM pElIeHHEe MHTEPECOBABIINX MX BOIMPO-
coB. duocockoe BONPOIIAHNE O KU3HH, €€ CMBICIIE U
eI , BOTIPOC O TOM, IOYEMY >KU3HB IIEPEXOIUT B CBOIO
MPOTUBOIOJIOKHOCTh — CMEPTh — BCE 3TO HAXOAMUIOCH B
LEHTpEe BHUMaHUs OTeYECTBEHHbIX TecToB. Cpean HUX
MOKHO BBIIEIHTH TpyNmy mpenojaBareneil KueBckoii
JTyXOBHOH akaJieMHH, KOTOpbIe HanOoiee akTUBHO IIPo-
IBHUTAIM WIeW BUTaM3Ma. Hambornee w3BecTHBIE U3
9TOH rpymibel — cHadana npenogasarens (¢ 1824 r.)
Canxt-IlerepOyprckoii tyxoBHOI akagemuu (¢ 1826 r.—
9KCTpaopauHapHbId Tpodeccop), pekrop Kuesckoit
JIyXOBHOM akajgemuu B nepuon ¢ 1830 mo 1840 r. apx.
HNunoxentuii (bopucon) u ILJI. FOpkeBuy, B OKTIOpE
1861 r. mepememmii Ha dpunocodekyro kadenpy B Mo-
CKOBCKHMI YHMBEPCHUTET. DTH aBTOPbI B OIpPENEeIEHHON
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Mepe SIBISIIOTCS HACICOHUKAMH TBOPUECTBA «PYCCKOTO
Cokpata» I'.C. CkoBopofbl, KOTOpBI TOXKE MHOTO
BHUMAHHS YIENSUT ArOJIOTHH JKH3HU, MHUCTAQHIUPYS
KM3HEHHYIO CUITY.

II.A. KOpkeBnu omyOimkoBan psigx paboT, B KOTO-
PBIX OTCTAaWBAJl WACATUCTUYCCKOE MOHUMaHWE (HUIIO-
couy, B TOM YHCI€ W BO B3IJIIIE HA IPUPOLY JKU3-
uu [13: ¢. 193-244]. B dumocodexkom nacimemun HOp-
KeBH4a, mo cinoBam ero yudeHuka B.C. ConosbéBa,
«...3aMeYaTeNbHBIM 00pPa30M COCAMHUIIICH CaMOCTOSI-
TEILHOCTh U MIMPOTA B3TJIIOB C HCKPEHHUM IPH3HAHU-
€M HCTOPHYECKOTO TPENaHUs, CEpACYHOE COYYBCTBHE
BCEM CYIIECTBCHHBIM HHTEpecaM >Ku3Hi» [11:C. 294].
Cornacuo IOpkeBudy, ¢punocodus Kak ETOCTHOE MU-
poco3epliaHue €CTh JIe0 He YejoBeKa, a YelIOBEeuecT-
Ba, KOTOPOE HE MOXET PYKOBOJICTBOBATHCS TOJIBKO
JUIIG OTBICYEHHBIM HJIM YHCTO JIOTHIESCKUM CO3HAHU-
€M, a CTPEMHUTCSI PACKPHITh, OCYIIECTBUTH CBOIO TyXOB-
HYIO XU3Hb. 3amaya ¢uiaocoduu B naHHOM ciydyae —
HCCIIEIOBAHUE TOTO, B UEM HCTHHHOE 3HAHHE, YTO TPO-
eIUpYyeTCcs Ha peallbHyro Xu3Hb. Ho dunocod momken
HE TPOCTO OBITh PEANUCTOM MPH B3MJIAAC HA CYAbOY
JIPYTUX U COOCTBEHHYIO CyIb0y, €r0 peaiu3M J0JIKCH
OBITh KpUTHYECKUM. KpHTHYeckoe oTHOMIEHHWE K co0-
CTBCHHOMY SMITMPHYECKOMY COCTOSIHUIO, H3MEPCHHUE
TOTO, YTO €CTh TEM, YTO JOJDKHO OBITH — TO M €CTh
noMHHEIN uaeanm3M B TpaktoBke I1.J[. FOpkesmua.
CBou coOCTBEHHBIE TMPEACTABJICHUS, PAaBHO Kak BO3-
3pEHHUS IPYTHX, OH MOJIBOJHT O]l OTBICUEHHBIC METa-
(U3NIECKIe KaTerOpruH, KOTOPBIE M ONPENCIIOT CYII-
HOCTB CaMOT'0 TI03HAHUSI.

OpurnHanpHbIE BO33PEHUS Ha TIPUPOAY U Ha3zHade-
HUE XU3HU MOXHO Haiith y MHHOKeHTHSs (bopucosa).
B ero ydyenun penuruosHas ¢uiocodus mpruooperaet
BUJ (axTHuecKku amnojoruu xu3Hu. OH Be3ne U BO
BCEM BUAWT XU3Hb, JBWXCHUC, NPOIBICHUC KU3HCH-
HOW 3Hepru. VIHHOKEHTHH OTBeprajg MEXaHUCTHYE-
CKH MaTtepuain3M, B TOM YUCJIC U B TIOHUMaHUU TIpU-
ponsl xu3Hu. Kaxmas 4acth MHpa, KaKk OH TIOJIaraet,
TOBOPHT O €IWHOW, BCEOOBEMITIONICH KU3HU, KOTOpast
NpPOHU3BIBACT BCE cyiee. B TakoM BO33peHHH, HECO-
MHEHHO, IIPUCYTCTBYET ICTETUYECKUM 21eMeHT. THHO-
KEHTHH MMHCall 0 HEMBICIMMOCTH Xaoca Kak 0eccMBIC-
JICHHOTO Pa3pyIICHUs, pPa3beAWHEHUs, OECCO3HATEIh-
HOTO CTPEMJICHHS K OTPHUIIAHHIO KPAacOThl U KHU3HU B
Mupe. B 1aHHOM KOHTEKCTE KpacoTa MUpa, BCE pa3HO-
o0pasue ero H3HA U TapMOHUH €CTh ITOJUTMHHAS €ro
CYIIHOCTh M OCHOBa. MHUp €CTh KOCMOC YK€ B CaMOM
Hayaue CBOEro OBITHS, M B CAMOM Xaoc€ B €ro M3Ha-
YabHOCTU U TIEPBOOBITHOCTH YK€ OBLIa CBOS KpacoTa,
CBOM MOPSIIOK, CBOS KOCMHYEcKasl *U3Hb. VIHHOKEH-
Tt (boprcoB) 00BABISET BeCh MUP €AMHBIM BEIUKUM
OpPTaHM3MOM, B KOTOPOM XOTSI M MMEETCs pa3HooOpa-
3UC DJICMCHTOB, ABTOHOMHBIX WU KUBYIIHUX CBOCH CO6—
CTBCHHOM J>KU3HBIO, HO OJHOBPEMEHHO BCE 3TH JJie-
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MEHTBl XUBYT B CYILHOCTU €IUHON >XM3HBbIO U BCE
CITyXaT OJHOM U TOH K€ «BBICILIEI LIETH.
NHHOKEeHTHH TMojlaraeT, 4T0 MOHATH IOJHOCTHIO
JKU3Hb B CBOEH BHYTpPEHHEH CYITHOCTU BpPSJ JIM BO3-
MOJKHO, TaK KaK CYIIHOCTb XKM3HHM CBEPXpallMOHANIbHA,
JUIA OTPAaHUYEHHOTO yMa 4elioBeKa 3TO OyaeT Hepas-
petmmoit 3amadeit. JKu3Hp MOCTHKUMA TOJBKO B CBO-
ux nposiBiieHusXx. Ha ocHOBE 3TOro sMIMpUYECKOro U
Pa3yMHOTO HCCIIEJIOBaHUS MOXKHO HCKaTb OTBETHI
TOJIBKO Ha BOMPOCHI: OTKYZa >KHU3Hb, 3a4€M OHA JlaHa,
Kakoi e€ cmbIci. VIHHOKeHTUH CUYMTAaeT, YTO MHp He
MOJeET OBITh A0COJIOTHO AaBTOHOMHBIM, OH HE €CTh He-
YTO CaMOCTOSATENIbHOE, caMmojoBiewmee. Beé B mupe
3aBUCUT APYT OT JIpyra, UMEEeT CBOE Haydajo, IIPOaoI-
KEHHe W 3aBepiueHue. HeT B Mupe HUYEro BEYHOTO,
BCECOBEPIICHHOTO, NPAMO Hao0OpOT, BCE B MUPE OT-
PaHUUYEHO MIPOCTPAHCTBOM U BpeMeHeM. IHHOKeHTUH B
9TOH CBSI3M IUILET O TOM, YTO «...HUKTO HE MOXET
JI0Ka3aTh, YTOOBI B OTPOMHON MalllMHE-MHpE HaXOIH-
JIaCh XOTh OJIHA TPYXKUHA, KOTOpast ObI CBOMM OBITHEM
onoipkeHa Oblia OBl camolt cebe» [2: €. 165]. OTcrona
WunokenTuit (boprcoB) BEIBOIMI TE3UC O TOM, YTO BCE-
JIEHHAs! €CTh YbE-TO MpOM3BelieHne, OOHApyXEeHHUE, pea-
U3l Ybe-T0 CHITbl. IHHOKEHTHH CTpEeMUTCS TOBe-
CTH JI0 YUTaTeNel PUPOLy TOM CHIIBI, IPEABAPUTEIb-
HO YKas3blBas Ha CYILECTBOBaHHE IBYX (unocodcekux
OTBETOB Ha BONPOC O CYIIECTBE ATOW CHIbL. IlepBbril
OTBET MUCXOJUT U3 TOTO, YTO BCE CIIy4alHO, HO CaM pyc-
CKUH TEHCT PEIIUTEIbHO HE COTIAIIAeTCs C STHM TE3H-
COM, Ha3bIBas €ro «II0OBEPXHOCTHBIM B3IJIZAOM Ha MHUP)
U ToNaras, 4To «HeT B MUpPE MEcTa CIy4aro; 3[1eCh BCE
B3BEIIIEHO, M3MEPEHO, onpeaeicHoy [2: ¢. 166]. Tpupo-
Jla B €ro NOHMMaHUM €CTh «U3ALIHEHIIee Mpou3Bese-
HUE» U OHA BBIIIE M KpacuBee BCEX NMPOU3BEIEHUH HC-
KyccTtBa. Ho ecnu MeHee coBepilieHHbIe, YeM TPUPO/a,
MIPOM3BEJICHHSI HICKYCCTBa 0053aTeIbHO UMEIOT aBTOPa,
TO TeM OoJiee IPHUPOJa B LENIOM JOJDKHA HMETH TBOp-
na, XynokxHuka. VIHHOKEHTUH yKa3bIBal Ha TO, YTO
«...3aMeuasi TJe-Tubo MOPSIOK, Mbl BMECTE C TEM ec-
TECTBEHHO MBICIIUM O pacropsaurene» [2: C. 167].
IIpu sTroM MHHOKEHTHMII OTBEpraj MaHTEU3M, PABHO
Kak W B3rJsiA ApuctoTens Ha CBepxcylee TOJNBKO Kak
Ha MepBOro BEYHOI'O JIBUTATENsl MHpa, a Takxke Ilnarto-
Ha, IPOM3BOAMBIIET0 MHp OT bora nume o ¢gopme, a
He 1o marepuu. Mup, 3akitouaeT VMIHHOKeHTHH, ecTh
TBOpeHue boxue, npoussenenue Ero tBopuecTsa.
Mnaammii COBpEMEHHUK M 3HAKOMBIA PYCCKOTO
¢unocoda-trencra WN.Y. TlanmumrcecToB TpUBOANIT
caenyromue cioBa Munokentus (bopucosa) o TBoOpe-
Hun Mupa kak JKueoro Kocmoca Abcomrorom: «IIpoii-
JOyT BEKa, KOrJa pa3yM 4YeJIOBEUECKWH BCTYMHT Ha
OpSAMOH MyTh 3aKOHHBIHN, JONTO eMy emé OIyXaaTtb u
OTBICKMBATh HENpENOKHbIe 3aKOHbI. M He oTbIleTcs
JI1 OJIMH OOIIMIA 3aKOH — OJIHa BCEMOTYIIAsl CUIIa, NCH-
cTByomas B npupojae. Cuiiol 3Toi MOXKET OBbITh TOJb-
ko bor. TemM kOoHUaeTCs BCE HaNpsHKEHUE yMa HCKaTe-
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neit 3akoHOB mpupoab» [10:c. 139-140]. Pycckwmii
¢duocod-TencT mojarai, 4ro BCS IIEHHOCTh JKU3HH
COCTOUT B €€ HEIPEPHIBHOM YCIIOKHEHUH, UTO SBISET-
Cs CJIIEACTBMEM TOr0, YTO cama JKHU3Hb, PaBHO Kak U
MHp B LIETIOM, €CTh PE3yJIbTaT JEHCTBUS TBOPUECKOH
Bosin AOcomroTa. DTOT MOTEHIMAN >KU3HEHHOTO CO-
BEpILEHCTBOBAHUSA 3aJI0)KEH MMMAaHEHTHO B IIPHUPOJE
MHpa U, pa3yMeeTcs, B IPUPOAE UYEIOBEKA M3-3a IpU-
cyTcTBUs «OoxkecTBeHHOro Cnosa-Jloroca», mpousBo-
JISIILETO YyBCTBEHHBII MUP KaK TaKOBOI.

[lonobHoe «MHTYHTHBHO-XYJOKECTBEHHOE)» BOC-
MIPUATHE KU3HA MHUpa U KU3HU YeJoBeKa ObLIO Xapak-
TEPHOM YepToil pelMruo3Ho-(puiocodckoro Haciemus
WNunokentuss (bopucosa). CkioHHOCT, VHHOKEHTHS
(bopucoa) mpuberats k SpKkuM o0pa3aM MpOsIBUNACH B
ero «C1oBe 0 BECHE», B KOTOPOM CPaBHHUBAETCS TBOPUE-
CKHUl MOTEHLMAII J)KU3HU C IPUXOJIOM BECHBI: «HenoBek
C HACTYIUICHWEM BECHBI KaK Obl BHOBb COTBOPEHHEIH U
YMHOXKEHHBIM. HMTak, COBpPEMEHHOE COCTOSHHME MUpA
TOBOPHT 3a TO, YTO OH — IPOU3BEICHUE BBICOYAMIIIErO
CYIIECTBa, KOTOPBIH sBisgeTcst ero TBOPLOM U XyIOX-
HUKOM. HO Kak XyZOXHMK, €ro XapakTep, HaCTpOCHHUE,
€ro reHui, BOOOIIE €ro BHYTPEHHSIS )KU3Hb OTPAXKAIOTCS
B CO3/1aHHOM MM XYA0)KECTBEHHOM IPOM3BEIECHUH, TaK
U BHYTPEHHsI OOXKECTBEHHAs! >KU3Hb, HEMOCTIKUMAs
JUISL 4eNIOBEKa, OTPaXKaeTCs B COTBOPEHHOM U YKpaIlleH-
HOM WM mMupe. OH MOXET TOBOPHUTh W JIECHCTBUTEIHHO
TOBOPUT O cBOEM cozzarernie. OTCroia BBITEKAeT TO OT-
HolleHue Mexay borom u mMupom, mupom u borom, —
KOTOPO€ MOKHO OIpeAenuTh Tak: «bor ecTb CyIHOCTh
u ocHOBaHHE Bcero mmpa» [3:cC.259]. Ecm Cepxcy-
mee B IIOHMMaHUuNu MHHOKEHTHS €CTh «BUHOBHHUK)» MU-
pa, To, CIeIOBaTeIbHO, BCE 3aKOHBI U L€ CBS3aHBI B
Bore: «...B cymectBe boxueM NEXHT MpUYHMHA BCEX
sIBJICHHH, B BoJie Bosxueli Bce 3akoHbI, B 001actu boxu-
eif — Bce 1ienmm» [3: ¢. 259].

Konuenuusa nonnmanus cyuectsa xu3Hu y UHHO-
keHntus (bopucoa) nenukom Terctudeckas. OH mona-
raeT, 4T0 OCO3HAHME TOTO, YTO TAKOE >KU3Hb KaK TaKO-
Bas, MojapasyMmeBaeT 3HaHHe CBEpXCyllero, KOTopoe
BO3MOXKHO B 00JIACTH «ECTECTBEHHOH (miiocopuny u
SBIISICTCS] TIPEIMETOM YEJIOBEYECKOr0 pasyMa, Tak Kak
AOCOJIOT, HEMOCTH)KUMBIA B CBOCH BHYTpEHHEH CYIII-
HOCTH, TeM He MEHEe OTKPBIBAET ce0sI HAIlleMy pa3yMy.
Brnpouem 3axitodenus o npupoae CBEpXCyIero MoryT
OBITH TOJBKO IO AHAJIOTHH. DTH 3aKII0YCHUS HE MOTYT
COOTBETCTBOBATH JICHCTBUTEIHHOMY CYIIECTBY AOCO-
moTa, HO Bc€ ke, 1o Mbiciii MiHHOKeHTHS (Boprcosa),
Jal0T HEKOTOPOe MPUOIN3UTENFHO-BEPHOE, «aHTPOTIO-
Mopduueckoe» npexacrasienue [3: €. 273]. IogoOHbI
«aHTPOIIOMOPGU3M» TPEAIONAraeT, UCXOAs M3 KOH-
nenmuuu Manokentust (bopucosa), mpucyrcTBue B Imo-
3HaHUM CBEpPXCYLIEro U 31eMEHTa YyBCTBEHHOI'O, BO3-
BeimeHHoro. Kak u I1.J]. FOpkeBud, oH cuutan HeoO-
XOJUMBIM B IIO3HAHHUH CBerCyH_[eFO MPUCYTCTBUE HE
TOJBKO PAalMOHATIBHO-YMO3PUTEIBHOIO MOAX0Ma, HO U
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«cepneynoctn». WuHokentuit (bopucoB) yka3biBai,
YTO «...yMO3pPEHHUSI He MOTYT COOOIIUThH CEepALy OLly-
uieHus boxkecTBa ¥ 4TO A TOrO, JaObI OT YMO3pEHUs
CHETaIICh BO3MOKHBIMH 110 X HAYaJy, PaBUIHLHBIMU
[0 XOJYy, IUIOJOBUTHIMH IIO CIEACTBHSM, HaIJIC)KUT
HAYMHATh M OKAHYMBATH HCCIIEJIOBAHUS O IMpeaMeTax
peiuruu OulyIeHusIMu ux B cepaue» [2: €. 189]. He-
00X0IMMO OPHUEHTHUPOBATHCS HE TOJIBKO HA PAacCyHOK,
HO W Ha cepale, KoTopoe, Kak rnojaraeT HHOKeHTUH
(bopucos), panbliie paccyaka MOCTUTAeT UCTUHY. DTO
«CepAIe» ecTh MO CYHMIECTBY CBOEMY WHTYHIHS, KOTO-
pas Ha caMOM Jielie MCXOIHUT W3 BOCHPHUATHS KU3HU
MHUpa Kak IeJoro (eHOMEHa M Ha KOTOPOH OCHOBaHA,
Kak cuurtaeT apX. MHHOKeHTHH (BopmcoB), ¢umirocod-
ckag peduexcusi. UMEHHO «...W3 TOJHOTHI BCEX CO-
BEPILICHCTB, TIOJHOTHI CBETA KU3HU MOW pazyMm MOJy-
gaet cBoé ObrTHe» [2: C. 205].

OnHOH W3 CYIIECTBEHHBIX YepT PEMTHO3HOU (H-
nocodun VIHHOKEHTHS SBIISETCS €r0 T€3UC O TECHOM
CBsI3U YenoBeka ¢ MupoM. OTIylieHne KU3HEHHON CH-
JIBI KaK UCXOJIHOE HayaJjio Hamero (Gpuiaocodckoro Io-
HUMAaHHs BO3MOXKHO BCIIEJICTBHE TOTO, YTO YEJIOBEK, C
OJIHOM CTOpPOHBI, COEAMHEH C MUPOM HEPa3pPHIBHBIMU
CBS3IMHU W, C NPYrOH CTOPOHBI, MHP TECHO CBS3aH C
4yenoBeKoM. [lo MHEHHIo npaBociaBHOTO ¢uiiocoda-
TEUCTa, «...B MHUpPE BCE CBA3aHO MEXIy COOOH, TeM
made Bcé€ CBS3aHO C YEIOBEKOM, XOTSI MBI TI0 OJIH30py-
KOCTH YMCTBEHHOH M HE BHIUM MHOJAPOOHOCTEH >TOMH
cBa3u. Kak Bwiciiee TBopenue boxkue Ha 3emiie vemno-
BEK SBILIETCS CPENOTOYMEM BCEr0 BHAMMOTO MHPA.
B HEM TONBKO ONHOM BUAMMBIA MHUpP JOCTHTHET pa-
3YMHOCTU U CBOGOJII)I, Yepe3 HETO BXOAUT B JIMYHOC,
co3narenpHOe obmenne ¢ CosepmeHHbBM CytmecT-
Bom» [3:C.336]. UurepecHo ToO, uro MHHOKeHTHI
(bopucoB) puberaeT k aJuIeropuYecKoMy 00pasy «aH-
renay, KOTrjia pacCy’X/aaeT O CBSI3M 4YellOBeKa KaK C MH-
POM (pU3UYECKHUM, TaK W JYXOBHBIM. TakuM oOpa3om,
9TO BOCIpHSITHE B cebe )KM3HEHHOT0 Havyalla He €CTh B
€ro KOHUCHIHU TOJIBKO JIMIIb BOCIIPUATHC KUBOTHOT'O
B cebe caMoM, JKIM3HEHHOE HAJallo YesloBeKa — 0C0O0To
CBOICTBa. DTa KHU3HEHHOCTh OCBSICHA TYyXOM, W JIaH-
Hasi OCBALIEHHOCTb M BhIpaxkaercs: y IHHOKeHTHA B
MPUCYTCTBUU TaK HA3hIBAEMOTO aHTEILCKOTO Hadalla B
gejoBeke. UeNmoBeK, coBMeInas B ce0e TenecHoe U JIy-
XOBHOC, MMPUHAJIC)KUT TCJIOM MHUPY BUAUMOMY 11O CBO-
el pasyMHOW W CBOOOJHOH MpHpOJEe, U TEM CaMbIM
MpUOSIMKAETC K MUPY aHTeJIbCKOMY. UelloBeK y Hero
SBIISIETCSI KaKk ObI «aHTeJIoM BO TIOTH». OH 3aKIr04aeT
B cebe 1Ba MHMpa — BEIIECTBEHHBIH M aHIEJIbCKUU.
«AHTeNbl — 3TO CYLIECTBA HEBUIUMOI'O, HaJ-3€MHOTO
MHpa, IPUPAIIUBAIOT CBOK MYJIPOCTb, BOCIPUHUMAs
e€ OT 3eMJIM U ApYrux Mupos... Bce Tpu napcrsa npu-
POl UMEIOT CBOMX AHIENIOB — KaK ''YMHBIX J€HCTBO-
Barenei"» [3: c. 347]. IHHOKEHTUI JOXOJUT IO «IIO-
STUYECKOID) MO CYyTH CBOEH MIEH O TOM, UYTO BCE B MHU-
p€ YYBCTBEHHOE M BEIIECTBEHHOE MMEET JyIlly, KOTO-
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pas ’KUBET B HEM: JOMa — JOMOBBIX, Jieca — JIEHIUX U
T.1. CaM OH 3asBIISIET O TOM, YTO COIJIALIAeTCsl ¢ 3TOU
«HapOJHON» TOUKOH 3peHHs. DTUMHU «IOMOBBIMUY» H
WICHIMMW» W SBISIOTCA Ul VIHHOKEHTHS «aHTEeIbD».
Jliis genoBeka B uctonkoBanuu MuHokenTus (bopuco-
Ba) TAaKUM «aHTEIIOM» SBIIETCS €ro cOOCTBEHHAs HH-
TYWIHS, KOTOpasl MOMOTAeT YEIOBEKY Ha BCEX IYTAX
€ro NIESATEIBHOCTH, CIIY)KUT UL HEr0 OpraHoM OTKpPO-
BEHUS MHUpPa CBEPXUYBCTBEHHOT'O, SIBJISETCS HWCTOYHH-
KoM o3apeHuil. OTHOIIEHHE ATOTO «aHTeja» WU HH-
TYWIIMH K 9eJIOBeKy VIHHOKCHTHI CpaBHHUBACT OTYACTU
C OTHOIIEHHEM 4YeJlOBEeKa K MHUpY TejlecHoMy [3:
C. 348]. Kak uenoBek sIBISETCS «IIPOBOJHUKOM OJIyXO-
TBOPEHUSD) MPUPOMBL, TaK U «MHUP aHTCIBCKHUI», WIH
WHTYUIUS, TIOMOTAET YENOBEKY «IOJIHATHCS OT 3eMIIH
U HayaTh ¢uiIocodcTBOBATH, pehIeKCUpOBaTh, TOCTH-
rast BBICOT METa(pH3MIECKOTO CBOMCTBA.

TakuM 00pa3zoM, B CO3HAHHHU YEIIOBEKA, €T0 IyXe
MIPUCYTCTBYET, KaK I0JIaraeT MpaBoOCIaBHbIN (uiocod-
TEHCT, PEIUTHO3HOE HAYAI0, KOTOPOE UHTEPIIPETUPY-
eTcst IHHOKEHTHEM KaK «aHTeIbCKOe» Hadano. ITO BO
MHOI'OM COBHAJaeT ¢ MHUCTUKO-(MIOCO(PCKUMHU yde-
HUAMU Hemeukux uneanuctos Op.I'. SAxobu u N.I'. Ta-
MaHa [1: C. 64]. Bcex ux oObenuHsieT KpUTHKaA (PHIT0-
CO()CKOTO KOHIIENTa «IUCTOrO pasymMay», CTpeMIICHUE
Oosiee TECHO COEAMHHUTH PEIUrui0 U (unocopuio B
THOCEOJIOTHUECKHUX Bompocax. Ha Hamr B3risim, BIHs-
Hue punocoduu Hemenkux muctukoB konua XVIII B.,
ocobenHo Ppunpuxa SIkobu, Ha pycCKUil mpaBociaB-
HBIH JTYXOBHO-aKaJIeMHUUECKHid Ten3M cepenuHbl XX B.
HEIIOOIIEHEHO, TJIaBHBIM 00pa3oM 31o Kacaercs D.A. ['o-
JIyOMHCKOTO (XOTS 3TO BIMSHHE M OTMEYal B CBOE Bpe-
Ms B.B. 3enbkoBckuii B cBoel «Mcropuu pycckon du-
nmocoum»), [1.J1. FOpkeuua, B.H. KapnoBa u Nuno-
kentus (bopucosa).

BruiBOaBI

MOXHO OTMETHTB, YTO JyXOBHO-aKaJeMHUCCKas
¢miocopus HaumHana npu OoTKpeITHM Caskt-llerep-
Oyprckoil TyXOBHOW aKaJieMUM UCXOAUTH U3 KOHIIETITA
«BPOXKIEHHBIX HJICH» eBpoIerckoro uaeannsma Hoso-
ro BpeMeHH (JIeHOHUIIEaHCTBO U BOJBL(PHAHCTBO) Oia-
rojaps MPUTIAMEHHBIM HEMENKUM Tpodeccopam
(. ®eccnep u U. T'opH), HO 3TO BBI3BAJIO BHYTpEHHEE
HETNpUATHE CHAadajla YacTH ITPABOCIABHBIX HEPapPXOB,
3aTeM 3TO HENPUSITHE WIN CKEICUC IO OTHOIICHHUIO K
«BPOXKIEHHBIM HIESM» TONYYHIIO TEOPETHYECKOE
oopmIileHIE B YUEHUSX HOBOTO TMOKOJICHHS PYCCKHX
¢unocodor-tenctoB, ocooenno HaunHas ¢ 30—40-x rr.
XIX B. D10 HEnpusATHE UMEIO OCHOBAHUS B TOM YHCIIE
U 10 MPUYMHAM KOH(ECCHOHAIBHOTO CBOWCTBA, yUH-
TBIBas, YTO PYCCKUH MPABOCIABHBIA TeH3M OBUI B OII-
pEIeNEHHON CTEMeHW HACIEAHUKOM BU3aHTHMCKON
y4€HOCTH (XOTS NMOHHMMAHHWE 3TOr0 IMPOUCXOIWIO B
Cpelie OTEYECTBEHHBIX MPABOCIABHBIX (PrII0COPOB aa-
JICKO HE Cpa3y), B KOHIIC CBOCH HCTOPHH OPHUEHTUPO-
BAHHOM Ha MajaMM3M C €ro HEMPHUATHEM pPaLMOHAIIN3-
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Ma U «MUCTHYECKUM peann3zmom». HoBblil moaxos Ha-
XOJWICS B pycje eBpOIEHCKOro MOCTIereIeBCKOro
TeusMa (aHaJOTMYHOW TIO3ULMHU TMPUAEPKUBAIHCDH
I'. Yuppunm, U. ®Guxre-muaamuii u A. Tpernenenoypr
B 'epmanun, I1. XKan> u Men-/le-bupan u A. Oymnnse
BO ®paHiuu) u ObLT B ONpeleNEHHON Mepe B THOCEO-
JIOTUYECKOM CMBICIIE MTPOBO3BECTHHKOM (PHIIOCOPCKO-
ro UHTYyWTHBH3MAa. B Hacrosmee BpeMms mOm0OHBIE
MOJIXOTI BHOBH OOpAIalOT Ha ce0sl BHUMaHKE, Pa3BH-
BasCh B paMKax PEIUTHO3HOU MeTa(QH3UKH WIH (UITO-
co(cekoit Teonoruu [4: . 49-61].
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Kongyuuii otmeuan, uro B nuHactuud Wkoy oauH
U3 caMbIX NPUBJIEKATENIBHBIX ACIEKTOB — €€ pUTyal,
SIBILSTIOIIUICS TIPU3HAKOM LUBIJIN30BaHHOTO T'OCYAAp-
ctBa. Cam xe Kongymuii *um Bo BpeMeHa «kpaxa
puTyana U yrmajaka MYy3bIKH», KOTJa pUTyal IWHACTHU
UYxk0y HEBEpPHO TOJIKOBAJICS W OBUT CYIIECTBEHHO Ha-
pymeH. MbICIHTENb B3sUT Ha ce0sl 003aTeIhCTBO BO3-
ponuth putyan auHactum Uxoy. B mporecce oOyde-
HUS YICHHKOB OH IOCTOSIHHO MOIYEPKUBAN BaKHOCTH
pHUTyaja W XOTel, YTOOBI JJIsI HUX PUTYyajl CTal OCHO-
Boi xu3HU. KoHdymmii HactaBnseT: «Ecnu Tb1 He Oy-
nems yauTh [IpaBuna, y Te0st He OyaeT HUUero, Ha 4YeM
yTBepauThes» («JIyHbron» ri1. «lI3u 1ln»); «He 3Has
puTyanga, HeEIb3s YIBEpIuUTh cels [B oOmecTse]»
(«JIynbtoity, ri1. «So 103»). B yuenun Kondymus Bax-
HOCTh pUTYyajla UrpaeT OOJBIIYIO POJIb B dTHKE U MO-
paiy, B COIMAIBHO-TIOMUTHUECKOM aCHEKTE )KU3HU.

Korna Kordymus crnpammBaid 0 4elI0BEKOTO0HH,
TOT YKa3bIBaJ Ha €ro TECHYIO CBs3b C puTyaioM. Kon-
¢yt roBopu: «CaepxuBaTh cebsi, ¢ TeM YTOOBI BO
BCEM COOTBETCTBOBATH TPEOOBAHMSAM PHUTyala, — 3TO U
ecThb uenoBekorooue. Eciu kTo-mu0o B TeUEHUE OTHO-
To JHSA OynIeT claepKuBath ce0s1, ¢ TeM Y4TOOBI BO BCEM
COOTBETCTBOBAaTh TPeOOBaHMSAM puTyasa, Bce B lloa-
HeOecHOI Ha30BYT ero uesoBeKomoOuBhIM. OcymecT-
BJIEHHE YEJOBEKOIIOONS 3aBHCUT OT CaMOTO YeJIOBEKa,
pa3Be OHO 3aBUCHT OT JAPYrux Jronei?» («JIyHbroi,

* 10 II3sinbXya — MarucTp (axyiIbTeTa PyccKOro s3bIka Xo-
Ootickoro memarormdeckoro yameepcutera (KHP, r. Iumzsd-
xyan). Korrakrasrii agpec: 3342502785@qqg.com

! iMena coGCTBEHHBIE, LTATHI ¥ HA3BAHMSA MCTOYHHKOB OBUTH
mepeBeieHbl Ha ocHOBe «KoHbynuwuit: "JIynsioit"» (Ilepemomon
JI.C.. M.: Boctou. nurt., 2001).
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coduu ITexunckoro neparorunueckoro yuusepcutera (KHP).
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Penurrnosnas ocHOBa U 00KECTBEHHOE Havajo epemonnana y Kondymus u B koHbyMancTee
BBIpaKEHBI JTOBOJILHO c1abo. Ho mpu 3ToM oTHomeHue k nepeMonnany y Kondynuns n konpymnu-
aHcTBa pasHoe. Tak, B yueHnn KoH(yIHs nepeMoHIal 3aHUMAET IICHTPaJIbHOE MECTO, a B KOHQY-
LIMAHCTBE LIEPEMOHHAJ HAXOJAUTCS B MApPTrUHAILHOM TOJOXKEHUH, OH CUJIBHO MOJIMTU3UPOBAH, YTO
MPHUBENIO KOHQYIMAHCTBO K Pa3pbIBy C PUTYAIbHOW Tpaaumued. Tpaauiuu e MpaBOCIaBHOTO
0OOTOCITyKEHHUS He H3MEHIITICh, 00KECTBEHHOE HAYaJI0 B HUX 3aHUMAeT 0YeHb BaYKHOE MECTO.

Kniouesvie cnoga: penurusi, iepeMOHUAN, KOHPYIHAHCTBO, IIPABOCIABHE, OOTOCITyKEHHE.

n1. «SHp FHOanby). KoHdpynui cuutan mocTmkeHue
JIOJDKHOTO YPOBHSI UEJIOBEKOJIIOOMS OJHOW M3 CaMbIX
TpyIHBIX 3amad. s mocTwxeHus storo, mo Kongy-
[UIO, CIEAYeT YKPEIUILITh MOpaib, OTPAaHUIABATE CeOs
B CBOUX JCHCTBHSX, COOJIOAATh NpaBWIa PUTYala;
KaXJIOMy YEJIOBEKY JOJDKHO OBITh MPHCYIIE CaMOCO-
BEpILEHCTBOBAHUE U camoaucuuIuivHa. [Ipu sTom ye-
noBeky «Ha To, 4To HE COOTBETCTBYET pUTyaily, HEllb-
351 CMOTpETh; TO, YTO HE COOTBETCTBYET pPHUTYaly,
HeNb3s CIyLIaTh; TO, YTO HE COOTBETCTBYET pUTYaly,
HEJb35 TOBOPUTDH; TO, YTO HE COOTBETCTBYET pUTYaly,
Henb3s Jenath» («JlyHbroit», . «dub HOanby). 3a-
HpeTsl coBepiuaTh To, uTo Kongymuil cunraer Hempa-
BIJIBHBIM, CXO)XKHA C PEIUTHO3HBIMH Taly. OTMeTHM,
yro U 3anpersl Kondyuus, n penurnosnsie Tady Ha-
IPAaBJIEHB HA PEryIUPOBAHUE MOCTYIKOB YEIOBEKa, a
HE €r0 MbIILUICHHUS.

Kondyuuii npuna€r 6onpiioe 3HaYeHUE CEMEWHOM
JTUKE U MOpalu. B ero yuyeHuu o ceMeiHON ITHKE U
MOpaIM KJIIOYEBOE MECTO 3aHUMAET KaTeropus «Iod-
TUTENBHOCTh K pomuTensam». OH paccyXAaeT O CooT-
HOIICHUH PHUTyala U MPOSBICHUS MOYTUTEIBHOCTH K
ponurensm. Korma Mo Uussl (Fi55T) cnpammsan
Kondymus o ToM, 4TO 3HAYUT «IIOYTHTEIBHOCTH K PO-
JUTENsIM», OTBETOM sBJsIoCh «He Hapymaid [mpuHuu-
noB]» («JIyHbioit», 1. «Bail wksH»). B nanHoM ciy-
yae noj «He Hapymail [mpUHIMIIOB]» MOHUMAIOCH
corjacue ¢ NpaBUIaMU pPUTyala. YTBEPXKIAIOT, 4TO
cam Kondymmii Obl1 BecbMa T0OBOJIEH CBOMM OTBETOM.
[lo3nHee oH meTambHEE YTOYHSIT 3HAYCHUSI CBOMX CJIOB
yueHuky ®anp Yu: «Ilpu xu3Hu poautenell CiyKuTh
uM, clenysa puryany. Korga oHu ympyT, HOXOPOHHTb
UX B COOTBETCTBHHM C PHUTYyaJOM H HPHUHOCUTH UM
KEPTBBI, PYKOBOACTBYACH puTyanom» («JIyHbIoiY,
1. «Bait wkaH»). Eciin 4enoBek OTHOCHUTCS K CBOUM
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POIOWTENSAM BHIIICONMCAHHBEIM 00pa3oM, TO O HeM
MOXHO CKa3aTb, YTO OH MOYTUTENbHBIN CbIH. MBI
MPUIUIA K CIEAYIOIIEMY BBIBOAY: HMOYTHTEIBHOCTH K
POIHTENSM — 3TO HE TEOPETHYECKHUN BOTMPOC, a TPaK-
TUYECKUHA. Y KHUTAHCKOTO HapoAa MHOTO TEOpHH O
MOYTUTEIIEHOCTH K POAMTENSAM, MpobiiemMa B TOM, Kak
WX IPUMEHUTH Ha MPAKTHKE.

Putyan tarke mMeer BakHOE OOIIECTBEHHO-IIOJH-
THueckoe 3HadeHwe. Kondymwii mnomuépkuBai, dTO
YIPaBIATh TOCYAAPCTBOM HEOOXOJMMO IO IIpaBUIaM
putyana: «MOXHO i YyIpaBIsiTh [TOCYAapCTBOM] C TIO-
Motibto yerynmuusoctu? Kakas B ToM TpynHocTs? Ecnu
C MOMOIIBIO YCTYMUMBOCTH HENb3s YIPABIATH TOCyAap-
CTBOM, TO 4TO 3TO 3a putyan?» («JlyHpwoit», T1. «JIn
OHBY). DTO ClleyeT TOHMMaTh TakUM 00pa3oM, 4TO
€CIIM He YNPaBIATh FOCYAAPCTBOM COIJIACHO IpaBHIIaM
puTyana, To He OyAeT OCYIIECTBIATHCS OOIICCTBEHHO-
nojuTHdecKas QyHKIMA puTyana. B cBomx momuriue-
ckux B3rmsnax Kondyuwii npunepkusancs HeoOXonu-
MOCTH JOOPOMETENHHO YIPaBILITh TOCyAapcTBOM. Teo-
P¥SL YIpaBICHHUS TOCYIApPCTBOM II0 TIPABIIJIaM pHUTyalla U
Teopusi JOOPOAETENBHOTO YIPABJICHUS TIOCYIapCTBOM
3aHMMAIOT OJJMHAKOBOE 110 3HAUMMOCTH MECTO B YUCHUHU
Kondymmst. 1o cpaBaeHHIO ¢ yIpaBIeHHEM TOCYHapCT-
BOM Ha OCHOBE 3aKOHOB OHM 3aHMMAlOT IPHOPUTETHOE
MecTo: «Ecnu pykoBOANUTH HAPOAOM IOCPEICTBOM 3a-
KOHOB U TIOIEP>KUBATH TOPSIOK IPH TTIOMOIIM HaKa3a-
HUH, HapoJ OyZeT CTPEMUThCS YKIOHAThCA [OT Hakasza-
HUIA] ¥ He OyZeT UCHBIThIBAaTh CThIAA. Ecnu xke pykoBo-
IUTH HApPOIOM IOCPEICTBOM OOOPOAETENH W TOAIEp-
KMBaTh TOPSIOK TIPW MOMOINM pHUTyana, Hapox Oyner
3HaTh CTH W ucnpaButcs» («WJIyHbioiy, 1. «Boit
DKoH»). TakoBo oTHOomeHne KoHdymms k TpéM Bumgam
VIIPaBJIEHUS TOCYIapCTBOM.

Onupasicb Ha BBIIIEH3TOKEHHOE, MOXKHO CJENaTh
CIEAYIOIIMI BBIBOJ: 3HAUYUMOCTb DUTyaJla B YYEHUU
Kondymmst Becbma Benuka. MHEHHS MBICIUTENS OTO-
OpaxeHsl B KHHTe «JIyHBIOI», KOTOpas NMpeacTaBisieT
co00i1 cOopHMK ero BbIckaszpiBaHMi. Ho 3T0 He mpous-
BeZicHne camoro Kougyrwms, a pabora ero y4eHHKOB,
KOTOpBIE 3alUCATH U YINOPSIOYHWIN CIIOBA YUHUTENS IO
cBoeMy MoHuUMaHuoo. M xoTs MHoroe B KHHre «JIyHb-
I0H» SBIIETCS OpUTHHANBHBIME ciioBamu Koy,
HO, BEpOsITHEE BCETO, B TpoIecce 3aIich U KiIacCu(u-
Kaluy €ro YYCHUKU OTKJIOHSJIMCH OT TOYHOM nepeaain
Mbicield Koungymus. TToaToMy MBI cunTaeM, 4To 00 HC-
TUHHOM OTHOIICHHH KOoHOyIHsA K pHUTyary M0 KHHTE
«JIyHbI0i1» B MONHON Mepe CYAWTH HEJb35; HO BCE XKE
OTMETHM 3Ha4MMOCTh pHUTyajla B BO33peHMsX (uioco-
¢a. MbI cuntaem, 4To €ro y4eHHKH HE B NOJHOM Mepe
TIOHSUTH €ro OTHOIIeHHe K putyany. [Ipumepom mMoxer
CITyXXWTh CITy4ald C OJHUM M3 yIEHHKOB (unocoda L3561
ryna (751, ¥ig/AW)), koTopslit xoten pegopmuposath
U yIOpOCTHTH pHuTyan, HO KoH¢yrmii ObU1 pemuTensHo
npotuB. «l[3bI-TYH XOTend MONOXKHUTh KOHEL OOBIYar0
MIPUHECCHUS B )KEPTBY OapaHa B EPBBIi JCHb MecCsIIa.
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VYuurens ckazan:

— Col! Tol 3a00THIIBCSA O Oapane, a s 3a0049yCh O
puryane» («JIyHbtoity, ri. «ba uy»). TOT npuMep cBU-
JETEIbCTBYET O TOM, YTO €CTh CYILECTBEHHAsl pa3HULA
MeXay oTHomeHneM KoHQyIms K puTyany ¥ OTHOIIE-
HUEM €ro Y4eHHUKOB. be3 BCAKOro COMHEHUs, cpenu
€ro YUYEeHHKOB OBUTH T€, KTO HEIOOLCHHUBAI PUTYAI, H
aT0 BechMa Oecnokomwno Koudymms. K coxanenuto,
II3b1-ryn, a He KoH¢yuuil, sBiseTcss BbIpasuTeneM
MHEHHUS KUTAHIIEB O PUTYaJIe.

Mou-11361 (i F), TUTYJIOBAHHBIA Kak «BTOPOM CO-
BEPUICHHOMYPHI», o0Opamiail BHUMaHHE TOJBKO HA
nokTpuHbl KoH(ynus o pazyme ¥ 0 IPUPOTHBIX CBOM-
CTBAX 4EJOBEKa, a K €ro TEOPUHU O PUTyale OTHOCHUIICS
MpeHEOpEeXKUTENbHO. MecTo, KOTOpOe OTBEJCHO pH-
Tyajy B YY€HUU MOH-113bl, 3HAUUTEIbHO HIDKE, YEM B
yuennn Koudyuusa. Cronp-1361 (HjT) oObenunun
PHTYaJ C 3aKOHOM, HO OH MpUaBai OOnbliiee 3HAUYCHHE
YIPaBJICHUIO TOCYJapCTBOM Ha OCHOBE 3aKOHOB. JlyH
Uskynmy (FEfTEF), xuBmmii Bo BpeMeHa IMHACTUH
XaHb, TECHO CBSI3bIBANI KOH(YLIMAHCTBO C MOJIUTHKOI 1
OTKPBITO NPU3BIBAT K TOMY, UYTOOBI KOH(YIHAHIIEI
CIy)XIUTH TIONHUTHKE. B pesynpraTe puryan xoHQyIu-
aHCTBA IPEBPATHICS B OPYAUE COXpaHEHHUs oOIIecT-
BEHHOro mnopsiaka. HeokoH]ynuaHCTBO BO BpeMeHa
nuaacTid CyH 1 MUH TBITalIoCh TiIyOXe BHUKHYTH B
caMmy CyTh KoH(yIuaHcTsa. Ho mocnenoBaTtenu npex-
Jie BCEr0 HMHTEPECOBAIUCH TEOPETHUUYECKHMH BO33pe-
HUSIMH Y9€HUSI, OHH He 3a00THIIMCH O pacmpocTpaHe-
HUM KoH(pynmaHcTBa. Kpome TOro, y4eHHUKH OSTOH
IIKOJIBI COBCEM HE M3Yy4YaJld PUTYal, CUUTas €0 He3Ha-
YUTENbHBIM acnekToM yueHus. I[lociemoBatenu Tak
Ha3bIBAEMOTO COBPEMEHHOTO HOBOTO KOH(yIHaHCTBa
TakXe OOJIbIIIe MHTEPECOBAINCH TEOPETUUECKIMHU BbI-
kinagkamu. [IpencraBuTensiMu 3TOM IIKOJIBI SIBISIFOTCS
Tan Lizionsu (JHE %) us Tonkonra u Moy Ll3yHcanb
(55 =) c TaitBans. OHU NBITATUCH OOBACHUTH U BOC-
CTaHOBUTh KOH(YIHMAaHCTBO Ha OCHOBE 3amajgHO-
eBporeiickoro pamuonanusma. M stu umocodsr He
obpamand MODKHOTO BHUMAHHUS Ha puTyal. MOXKHO
CUUTATh, YTO OOIIMM HEIOCTATKOM BCEX IIKOJ HOBOTO
KOH(ynHaHCTBa, BKJIIOYasi HOBOE KOH(YIIMAHCTBO B
Hogoii u Hogeitmieit snoxax, U pa3HbIX BHIIOB U3y4e-
HUSI KOH(YIIMAHCTBA B 3I0XE ITOCTMOJEPHA SIBIISIETCS
UTHOPHPOBAHNUE UMHU BOIIPOCOB U3YyUCHHUS pUTYyaIa.

Otrcroga Mbl 3aKIIHOUaEM CIEAYIOLIEE: CYLIECTBYET
3HAYNUTENBHOE PA3INUNe MEXIY COOCTBEHHBIM YUCHHEM
KoHpymus u cnoXuBmmMMCs 1ociie HeTO KOH(yIHaHCT-
BoM. [locnenoBaremn Kondymus we oOpamamu mpu-
CTaJIbHOTO BHMMAaHUs Ha PUTYyall, T.€. OHU OTKJIOHWINCDH
OT y4eHus cBoero myzpewmiero yuurensd. Cam xe Kon-
(bymuii MedTan 0 BO3pOXKACHIN PUTYaIbHON TpaIiid —
TpaJuLIMK, KOTOpas NpOLBETala THICSYM JIET B Pa3HBIX
quHacTusax Ao Hero. On roeopwir: «[dunactus] Uup
yHacneoBana putyan [auHactuu| Cs; To, YTO OHA OT-
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Opocwia, ¥ TO, 4TO OHa Jo0aBWia, — WU3BecTHO. [JlnHa-
crust] Wxoy yHacienosana putyan [quHactuu]| VHb; To,
9TO OHa OTOPOCHIIA, ¥ TO, YTO OHa J00aBHUIIA, — M3BECTHO.
[TosToMy MOXHO 3HATB, YTO OyIET IpH MPEEMHUKAX TH-
HacTuu KOy, XOTA U CMEHAT APYT APyra CTO IOKOJe-
HUiD» («JIyHBIOIY, TI1. «B3il WKIHY).

B xwuraiickoii UCTOpUU pUTyaIbHAS TPAAUIMS TaK
HUKOTZIA ¥ HE BO3POAMIACKH; KUTAHCKOE OOIIECTBO OC-
Taércs 0o0IIecTBOM 0€3 PUTyalbHOH CHCTEMBI, KOTO-
pyto >xenan Bo3poauth Konpyrmii. Knraii BcE emé
UIIET CBOIO PUTYAJbHYIO TpagWLuio. MBI He 3HaeM,
Korza sTa npoOinemMa Oyzer perieHa. Tonbko B OJHOM
JUHACTUU — AUHACTUU TaH — neHuw putyal. Bo Bpe-
MeHa guHacTuu lluH KoH(yIHMaHCKHU pUTyan mepe-
cTayu co0JroAaTh Jaxke B cepe yrnpaBiieHus rocyaap-
ctBOM. UTo ke HmpoucxoauT ceronHss? CeromHs Mbl
y’Ke He MOXEM FOBOPHUTH HU 0 Kakoi opme KOHDyIIH-
aHckoro putyana. Kuralickas KymbTypa B TpOIECCE
CBOETO Pa3BUTUA OTKazajgach OT CBOEM pUTyalbHOHN
Tpagunuu. Y Hac cedyac eCTh TONBKO TeOpHs pUTyaia,
HO HET HUKAKOH BO3MOXKHOCTH TPHMEHHUTH KOH(YIIH-
aHCKMI pUTYyas Ha PaKTHKE.

Hamu yxe oTMedanocs, YTO TOUKH 3pEHUS HAa PUTY-
a B yueHnn KoHdymus U B KOH(YIHAHCTBE CyIIeCT-
BEHHO paziauyaroTcs. [1oaToMy MBI cunTaem, 4To HE0O-
XOIUMO pasrpaHuuuBaTh yueHue Kongyims u xoHpy-
IIAaHCTBO, KOTJa pedb UAET O BOIPOCAX pUTYala.

UroOr! HacnenoBaTh KOH(YIIHUAHCTBO, HACIIEI0BATh
HaIlly KyJbTYPHYIO TPaIMLUI0, HAM HE00XOIUMO BHE-
IpUTh HAa TIPAKTHKE MOCTYNaThl KOH(YIWAHCTBa, U
0COOCHHO T€ M3 HHX, KOTOPBIE MMCIOT OTHOIICHHE K
putyany. bes nmpumeHeHMs Ha TpakTHKE MPaBUI PH-
Tyana KyJIbTypHas TPagulHs IEepecTacT mepenaBaThes
U3 TIOKOJICHUS B TIOKOJNIeHHe. [Ipekparienne ucromb30-
BaHUS PUTYaJIbHBIX MpPAaBWI BEIET K OCIAOJICHUIO
KYJbTYPHBIX TPAJIULINH.

Ho novemy >xe KOHQYIIHMAHCKIM PUTYalbHBIM IIpa-
BWJIaM HepecTaiu cienosats? Ha 3To mommusuio nBa
BaXHBIX (paKkTOpa.

1. Puryan HuKOTHa He pacHeHUBAICS KOH(yIHaH-
[[aMH KaK BaXKHBIA aCHEKT AAHHOTO y4YEHUSs, T.C. PUTY-
aJl yTpaThiI o3uLuy cBsmeHHocTr. U xota Kongynuit
HUKOT/Ia HE TOBOPHJI «O UyJecax, CUile, Oecropsinkax u
nyxax» («Jlynetoi», . «lly sp»), OH HUKOTIa HE
OTpPHLIANT CYIIECTBOBAHUS JYyXOB M BCEIZa CEPhE3HO
OTHOCHJICS K TTOIOOHBIM BompocaM. Ero oTHomeHue k
IyXaM OOIIEU3BECTHO: CIIEAYET «IIOYMTaTh IyXOB, HO
Jep)kaTbes OT HUX mofansiuey («JlyHproiy», ri1. «tOH
e»). OTmernM, uto Kongymuii He yTBep>kKaai CBITOCTH
CBOETO y4YeHUs, HO, Oe3yCIOBHO, CBATOCTh €My IpH-
cyma. [lo MHeHMIO KOH(GYIHAHIEB, CYLIECTBYET TPHU
HCTOYHHUKA pHUTYyajda, T.e. «TPH HCTOKay: «Y puTyaia
Tpu uctoka (kopHs): 1) HEOO W 3eMIsI — 3TO KOPEHb
CYIIECTBOBAHMUS B MUpE; 2) MPEAKH — 3TO UCTOK POJa;
3) mpaBUTENb — 3TO KOPEHb MOTUTUKU. Kak MojkeM MBI
CyIIIECTBOBAThL B MHUpe 0e3 Heba u 3emiu? OTKyaa xe
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MPOUWCXOANUT HAIl POJ, eciau He oT mpenkoB? Kak ke
MOXHO JIOCTHUYb BCeoOIero oiaronony4ns 6e3 mpaBu-
tens? Ecnu naxke OAMH M3 3TUX HCTOKOB HCYE3HET,
HaIll HApOJ HE CMOXKET XUTh crokoiHo. [losTomy pu-
TyaJ CIY)XUT HeOY U 3eMIIe, YBa)KaeT MPEIKOB U MOYH-
TaeT mpaBuTesd. BoT u Tpu ocHOBHI putyana» («/la
Jait ;m m3m»). Cpenn 3TUX TPEX UCTOKOB TOJILKO HEOO
U 3eMiIs 00Jajamy cTaTycoM cBsmeHHocTd. Ho koH-
(bymaHIBI TpeHeOperany CBAIIEHHOCTI0 Heba 1 3eM-
1. ENWHCTBEHHBIM HCKIIIOYEHHEM SIBJISUIACH TEOPHS
Hyn Wxynmry. «My3blka puTyana» — TJIaBHOE Opyaue
U1 NOJJEp KaHus Mopsaka B Mupe moaen. IIpouecc
MIOJINTU3AIMH HAIIPSIMYIO MTOBIUSUIT Ha KOH(YLIMAHCTBO,
[pou3olIa W MOJIMTU3ALUs pUTyalla, B pe3yjbTare
Yero MpoCTOMY Haponay 3alpellaoch BBIPAXaTh yBa-
JKEeHHe HeOy U 3eMJIe: 3TO CTaJlo MPUBMIETUCH TONBKO
MpaBsILero kiacca. Puryan npocroro Hapoja orpaHu-
YHJIM TPOBEJCHUEM JKEPTBEHHBIX OOPSIOB B MaMATh
MPEIKOB 1 MOYUTAaHUEM TPaBUTEIS.

2. B mpormecce pa3BUTHS y4eHHs KOH(YIIHAHCTBA
TEOpHsI U MPAKTHUKA BCE OOJNBINE OTHALUIACH APYT OT
npyra. Haunnas ¢ MaH-113b1, KOH(QYLIIHAHCTBO CYILECT-
BOBAJIO KaK TEOPHs, IPAKTUK CTAHOBUIIOCH BCE MEHbIIIE
U MeHblIe. PUuTyan kak BaKHEWIIHNA 3JIEMEHT KyJbTY-
PBI TIOCTETIEHHO OTAAISUICA U OT TEOPHH, U OT KU3HH
moaeit. Jlrogu Oomnblue He oOpamjand BHUMaHHUS Ha
CMBICJ pUTYyaJla, U B KOHEUHOM UTOI'€ OT HEr'0 OCTalach
TONBKO (hopMa, JUILIEHHAs! CBITOCTH. MOXHO CUHTATh
3TO HEM30EXKHOH yJacThI0 KOH(YIIHAHCKOTO PUTYaIa.

IIpaBociaBHbIe 00PSIABLI GOTOCTYKEHUSI

[IpaBocnaBue mpeacTaBiseTr co0OH OAHY U3 TPEX
OCHOBHBIX BETBEM XpHCTHAHCTBA. TE€OpETUYECKU Mpa-
BOCJIaBUE HE CIIMIIKOM OTJIMYAETCs OT JAPYTUX ABYX
BETBEH XPHUCTHMAHCTBA — KATOJMYECTBA U MPOTECTAH-
TU3Ma, HO CaMHU OTHU TpU BETBU XPHUCTUAHCTBA CUHTA-
0T, YTO UX pas3invdusg CyHmICCTBCHHBI, IOTOMY KaK OHH
PacLeHUBAIOT HEKOTOPbIE HETEOPETHUYECKUE PA3IUUMS
MEXJy HUMH Kak TeopeTudeckue. Hampumep, 310 Ka-
caeTcsi BOIpoca O TOM, OTKyZAa mpoucxoaut bor Cas-
tort lyx. OOBSICHEHHS Y KATOIIMIECTBA U MPaBOCITABUS
pa3HbIE: ¢ TOYKH 3peHMs KaToaudecTBa, bor yx mpo-
ucxoaut ot Cssroro bora Orna u Cesroro bora Crl-
Ha, a C TOYKHM 3PEHHUS MPABOCIABHS, OH NMPOUCXOAMUT
tonbko OT Csitoro bora Orna. [TocnenoBarenu mpa-
BOCJIABUS CUUTAIOT OOBSCHEHHE KaTOJIMUYECTBA OIIM-
004YHBIM, Tak Kak bubmus yuur, uto bor Casroit yx
MIPOUCXOAUT TONbKO 0T CBaToro bora Otua.

[MomoOHbIe pa3muuus NMpPHUBEIM K B3aUMHOMY He-
MPUATHIO 3TU TPU BETBH XPUCTHUAHCTBA. B OCHOBHOM
OHH OTIIMYAIOTCS APYT OT Apyra oOpsmamu OOrociy-
xeHns. CielyeT OTMETHTh, YTO IIOCIIeIOBATENN Tpa-
BOCJIABUS OOJIBIIE HCHAT Tpaaulunu U HEU3MCHHOCTH
00pSIIOB GOTOCTY)KEHHSI, YeM TOCIICAOBATENN KATOJH-
YeCTBAa U IPOTECTAHTU3MA.

CTOpOHHUKH TIpaBOCIIaBUsI BCETAa MOAUYEPKUBAIOT
MPaBWJIBHOCTh M HCTUHHOCTH CBOEr0 BEPOHUCIIOBEAA-
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HUS, U 3TO B IEPBYIO OouYepens MpOSIBISAETCS B HE3BIO-
JIEMOCTH ¥ HEW3MEHHOCTH OOpSIOB OOrOCTYKCHUS.
JJid HUX TpOSIBIIGHUEM BEpbI BBICTYIMAET UX OOrocimy-
xeOHast ku3Hb. VHaue ToBOps, OOpsAABl OOrocimyxe-
HUA — 3TO U €cTh UX Bepoucnosenanue. [locnenosare-
JIU TpaBOCIaBUSl JAYXOBHO pa3BUBAIOTCS B IpoLecce
IpoBeIeHUs 00psI0B OOrociIyKeHUs, a He B Ipolecce
YTEHUS U Pa3MBILLUIEHUS.

C pasBUTHEM XPHUCTHAHCTBA W (POpMHUpPOBAHUEM
XPUCTHAHCKON LIEPKBU OTHOIICHUS MEXIY XPUCTHAH-
CKMM BEPOHUCIIOBEIaHWEM W IIOBCEAHEBHOHN KHU3HBIO
IIPOCTOr0 HapojJa CTaHOBATCS BCE TECHEE U TECHEE.
W onHO W3 KOHKPETHBIX TPOSBIEHUN STHUX OTHOIIE-
HUN — 00psAabsl OOTOCTYXKEHHsI, KOTOPbIE MMOCTENEHHO
MIPOHUKJIM TIOYTH BO BCE aCMeKThI XKU3HU jrojaei. [lep-
BOHAYAIbHBIC OOPSIBI XPUCTHAHCKOTO OOTOCITY)KEHUS
OBUTH OYeHB MPOCTHIMH, HO YK€ B mepuon BuzanTwmii-
CKOM mMmIiepun cQopMHUpOBajach CIOXKHas U MHOTO-
TpaHHas CHCTEMa PEJUTHO3HBIX OOPSAOB, UTO CBUJIE-
TENBCTBYET O OOJNBIIOM BIWSHHY, OKa3aHHOM Busan-
THICKOW UMITEpUEH Ha pa3BuTHe Xpuctuanctsa. C pac-
MPOCTpaHEHHEM TMPABOCIABHUS pacIIMpeHHas CUCTeMa
00psI0B OOTOCITY)KEHUS TaKKe CTalla UCIIONIb30BaThCS
B JApyrux crpaHax mupa. Cumraercsi, 4ro OAHa U3
IJIaBHBIX IPUYMH NpUHATHA Pychbio mpaBociiaBus — 3T0
TO, 4TO Hapox Pycu yBi€kcsa KpacoTOM €ro peiauruos-
HBIX 0OpsioB. B mporecce pacmpocTpaHeHHs MpaBo-
cnaBus w3 Busantum Ha Pyck OHO He MOJBEpINIOCH
CYILIECTBEHHBIM U3MEHEHUSM HU B TEOPHUHU (IOTME), HU
B IpakTHKe (00psaax 60rocmyxeHus).

Penurnosnpie oOpsimel MpaBOCTAaBUS 3aTPardBarOT
BCE BAKHEHIME acHEeKTHl W COOBITHS JKU3HH IIPHXO-
xaH. [IpaBocnaBHBIe 00pAIBI OOTOCTYKEHHSI BKIIIOYA-
IOT B CE0S1 CEMb CBATBIX 0OpPsIOB (TpEObI): KPECTHHBI,
PYKOIIOJIO’)KEHUE, MOKasHUE, PUHATHE KPOBU XpHCTa
(mpryamenye), TOKIOHEHNE CBATHIHAM, Opak M MHPO-
nomazanue. Cpenu 3THX ceMH Tped caMbIMU BaKHBIMHU
SIBJIAOTCA KPCCTUHBI U MPpUYACTHUEC. le/l‘laCTI/Ie 3aHHU-
MaeT 0coboe MECTO B JKH3HH IPaBOCIaBHEIX. Kpome
3THX CeMH TpeO, MpaBoCiIaBHBIE OOPSIBI OOTOCITYXKE-
HUSl PACIpOCTPAHSIOTCS Ha MHOTHE pa3sHOOOpa3HbIe
PCIUTUO3HBIC TMPa3gAHUKHU, CPCAU KOTOPBIX Ba)KHEH-
muM siBiisietcs Bockpecenue Xpuctoro (Ilacxa), ko-
TOPOE CUMTAETCS «IIPa3gHUKOM M3 Mpa3IHUKOBY. Kpo-
Me Ilacxu, ecTh emie IBEHAaAUATh BAXKHBIX PEIUTHO03-
HbIX Tpa3aHukoB: PoxxaectBo boropoaunsl, Beenenue
Boropomnier Bo xpam, Poxnmecto, Kpemenne I'oc-
noane, Cperenue, bnarosenienue, Bxon I'ocniosens B
CesiToit rpan, Bosnecenue 'ocogne, Tpouna, boro-
sBJIeHNE, YcrieHue. Bee 3Tu mpa3fHUKU COOTHOCSITCS ©
Xpucrom n boropomuiieii ¥ NMpU3BaHBI MPOCIABIATH
ux. Ectp emé takue mpasgauky, kak O6pesanue ['oc-
noane, PoxnectBo Moanna Kpectutens u mHOrue
apyrue. Y TpaBOCIABHBIX OOJBIIOE  KOIHYECTBO
Mpa3AHUKOB, KOTOPBIE MPOBOAATCS U B MaMATh 0 XpH-
cre u boropoauiie, u B mamsaTh 00 amnocToyiax U CBs-
ThIX. [TouTn KaXnapIil IeHb y MocjenoBaTeseil mpaBo-
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CJIaBUA SIBJIIETCS IPA3IHUKOM, a MHOTAA HAa OAUH J€Hb
MIPUXOIUTCSI HECKOJIBKO IPAa3IHUKOB B YECTh Pa3HbBIX
aroCTOJIOB U CBSITHIX.

B mnpaBocnaBHBIX Xpamax PpeIUTHO3HbIE OOpPSIbI
MIPOBOAATCS KaXAbIi €Hb, HAIIPUMEpP, YTPEHH:A Lep-
KOBHasi cnyx0a (3ayTpeHs), BeUepHss LEpKOBHas
ciyx6a (BeuepHs) u Ap. [lo mpocbOe BepyromuX Mpo-
BOJSTCS KPECTHHBI, CBaJCOHBIN 00ps, oOpsa morpe-
Oenus, o0psan noctpura. EcTe emé u Takue OyaHUYHbIE
oOpsizbl, KaK OCBAILIEHHE XJieba, MUIIH, MOCTPOEK, aB-
TOMAIIMH U Apyrux Bemel. [IpaBocnaBHBIM BCE Bpems
COITYTCTBYIOT PEJIUTHO3HBIC OOpSAbBI, JUIS HUX JrH00e
JIEJIO COMPOBOXKIAETCS] COOTBETCTBYIOLIMM OOPSIIOM.

Penurno3nple mpaBociaBHBIE OOpPSIBI  00JaaarOT
PSIOM XapaKTEepHBIX OCOOEHHOCTEH, Cpemu KOTOPBIX
€JMHCTBO PETUTHO3HBIX MMOCTYIATOB C O0PAIaMH.

PaccMoTpuM CyTh CBSITOCTH TPaBOCIABHBIX OOpSI-
noB. IIpaBociaBHbIe OOJIBIIE BCETO JFOOAT KOJUICKTHB-
Hble 00psAIbl OOrOCITy)XEeHHUS, KOTOpblE MPOBOJATCS B
xpamax. [IpaBocraBHbIE XpaMbl U IIEPKBH, UX OTAEIKA
CO3MAIOT aTMOoc(epy CBSIMIECHHOCTH U TaiHbL [lox Ky-
MOJIOM TPABOCTABHBIX XPaMOB Yy BEPYIOIIUX OJHKHO
MOSIBJIATHCS CBSIIEHHOE YyBCTBO, YTO OHU B paro: Ha
HMKOHOCTace pa3MeIIeHBl Pa3IHMIHbIC UKOHBI ¢ H300pa-
JKeHUSAMU XpHCTa, BOropoauipl, armocTonoB, CBATHIX.
CTeHbl ¥ KOJIOHHBI XpaMOB YKpallleHbl MHOTOYHCIICH-
HBIMH WKOHAaMH, Ha KOTOPBIX M300pa’KeHBI pa3InIHbIC
cuensl m3 Caroro [lucanms. Bepyromnue nokIoHs0T-
csi bory depe3 MKOHBI; HKOHBI CBS3BIBAIOT UX C IOTY-
CTOPOHHUM MHUPOM U BBI3BIBAIOT YYBCTBO OTCTpPAaHEH-
HOCTHU OT CYETHOTO MHpPa, NO3BOJISIOT COIIPUKOCHYThCS
¢ OOKeCTBEHHBIM MHUPOM. lledpi0 pPenurHo3HBIX Mpa-
BOCJIABHBIX OOPSIIOB SIBIISIETCS] CO3JJAHUE Y BEPYIOIINX
0c000T0 PENUTHO3HOTO YYBCTBA — CONPHYACTHOCTH C
Borom. Penurust He TpebyeT OT BepyrOIIUX TINATENb-
HOTO W3y4YeHUs TEOpUU MpaBociaBus. B ocHoOBe penu-
THO3HOW JKM3HM TPaBOCIABHBIX Haxoaurtca bor, mo-
CPEACTBOM OOPSIIOB BEPYIOIINE BEIPAKAIOT CBOIO JIFO-
60Bb 1 yBaxkeHHUe Kk bory, o0matorcst ¢ borom. BaskHoe
MECTO B TPABOCIABUHM 3aHUMAIOT OOPSIBI, OOpaIICH-
Hele k boropoauue. Tak, Bepyromue MHOKJIOHAIOTCA
Bbory, Nucycy Xpucty, boropoguue. Taxxe oHu mo-
KJIOHSIIOTCA aIrlocToJIaM, CBSITBIM MOIIAM, HKOHAM, 4YTO
YKperisieT uxX Bepy B bora. B npaBociaBHBIX 00psaax
MaJio BHUMaHUS yJIENSIeTCsl MPOIOBEN; IIIaBHOE B 00-
psangax GOrociy)KeHUs — MEHUE MOJHUTB, BOCCIABIISIO-
mwmx bora, Boropomuiy. Urenne bubnuu He sBseTcs
MEePBOCTETNICHHBIM. Bcee mpaBociiaBHBIE 0OpsIbl TTOTHBI
CBAIICHHOCTH U TaWHCTBA.

Teopuss U 0OpsaBl OOTOCTY)KEHHS TECHO CBSI3aHEI
apyr ¢ apyroM. Ilo cpaBHEHHIO C KaTOJMYECTBOM U
MPOTECTAHTU3MOM TEOJIOTUA TIPAaBOCIaBUsA HE MOXKCT
CUMTATBCSl PAa3BUTOW, HO, C JIPYrod CTOPOHBI, MpaBo-
CJIaBHBIE BEPYIOIINE HUKOIAa HE THAJMCH 3a Y4pexe-
HUEM DPa3BUTOM TEOJIOTMYECKON cucTeMbl. [leno B TOM,
YTO OCHOBHBIE JIOTMAThl XPUCTUAHCTBA CIOXWINCH €I11e
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B MEPBOHAYAIBHBIA TIEPUOM PACIIPOCTPAHEHHS TAHHON
penuruy, B omndue oT Guiocockux yueHui, KoTopble
CIIOKHIIMCH B GoJiee mo3Hee BpeMsl. Penuruosxsie 1or-
MaThl HE MOTYT OBITh U3MEHEHBI H HE MOTYT Pa3BHBATH-
cs, 1 IMEHHO 3TO OTCTaMBaIOT IIOCJIEIOBATENHU IIPaBO-
cnaBust. OHU TBEPIO MPUIEPIKUBAIOTCSI OCHOBHBIX JIOT-
MaTOB XPHCTHAHCTBA, KOTOPHIE OBUTH OIPEAEIeHEI CBSI-
LICHHUKaMU B HayaJIbHBINA IIEPHOJ XPUCTHUAHCTBA U 3a-
KperieHbl Ha ceMu Bceenenckux cobopax. OHM He Tpo-
BOJIMJIA KaKUX-JIMOO M3MEHEHHUH 3TUX OCHOBHBIX JI0TMa-
TOB B TEUEHHE COTEH JIET. A KakK e MOI'yT llepeaaBaTh-
Cs1 3TU OCHOBHBIE JOTMATHI U3 MOKOJICHUS B IOKOJIEHUE?
OkasbIBaeTcs, OHU SBISIIOTCS 4YacTbIO PEIMTHO3HBIX
00psIIOB, CMBICT KOTOPBIX OTpa)kaeT OCHOBHEBIC JOTMa-
Thl XpUCTHAHCTBA. J[pyrMMU cJOBaMH, B MPaBOCIABUU
JIOTMaThl HE CYIECTBYIOT CAMOCTOSTENBHO, a SBIISIOTCS
9acTpio 00psmoB. KpoMe Toro, B KaKIOM IIPaBOCIIAB-
HOM XpaMe €CTb IpeIMEThI KyJbTa, U KaKIbIH U3 HUX
HaJIEJICH 0COOBIM PETUTUO3HBIM CMBICIIOM. MOXKHO CUu-
TaTh, YTO, C OJHOM CTOPOHBI, IIPABOCIABHAsL TEOJOTHS
HE CYIIECTBYET CaMOCTOSATENLHO, OHA TECHO CBA3aHa C
oOpsimamu, ¢ Jpyrod CTOPOHBI, IPaBOCIaBHbIE OOPSIbI
HE CYLIECTBYIOT CaMOCTOSITEIbHO, OHU TECHO CBSI3aHBI C
TIPaBOCIABHON TE€OJIOTHEH.

Tak, y npaBOCIaBHBIX Y)K€ JaBHO CIIOXKWJIACH BIIMS-
TeNbHAS U KU3HECTOMKAsl CHCTeMa PENUTHO3HBIX 00ps-
JIOB, KOTOPYIO M cama IpaBOC/IaBHAs LEPKOBb, M Kax-
JBIA Bepyrolmit TIatensHo obeperatot. Korna npaso-
CJIaBHBIC TOBOPSAT O HEM3MEHHOCTH CBOETO BEPOHCIIOBE-
JaHUsl, OHH, 110 CYTH, TOBOPST O HEM3MEHHOCTH CBOMX
penuruo3ubx 00psnoB. [IpaBocnmaBHas EpKOBL BeneT
cBou GorociyxeOHble Tpaaumuu oT HUucyca Xpucra u
€ro NIBEHAALATH amoCTOJIOB, CUUTash MHOTHE OOpSIEL,
HalnpuMep, KPECTUHBI U MPUYalleHre, BBeAeHHbIMU 11-
cycom XpuctoM. [IpaBociaBHbIe Tak yCepIHO OTCTaM-
BaJIl HEU3MCHHOCTb CBOHMX O6p$[}IOB, YTO B TCYCHUEC
BCEX NPOWIEHHBIX BEKOB U CaMO MPaBOCIABHOE BEPO-
UCTIOBEZIAHHUE, U €r0 OOpSAAbI HE IpeTepHeid HUKAKUX
CYHICCTBCHHBIX n3MeHeHnii. OHU U CErogHAa IIO4YTHu Ta-
K€ e, KAKUMH OBLIH JIBE THICSYH JICT Ha3al.

OCHOBHBIMU NpuYruHaMu pacriaga XpuCcTuaHCTBa B
1054 r. Ha KaTOJIMYECTBO U NPABOCIABHE SIBHJIOCH YK-
pemwienne [lamoil cBoero aBTOpUTETA M PACXOXKICHUE
MEXy 3TUMH JIByMs HaIlpaBJIEHUSIMH BO B3IJIsIaX Ha
npoucxoxaenue bora lyxa. B Cesitom Ilucanun yt-
BepxkaaeTcs, yTo oH nmpoucxoauT ot bora Otma u bo-
ra CplHa, HO 3TOT B3IVIA[ HE pa3leisuics TEMH, KTO
MO3/IHEE CTaJM MCIIOBEIOBAThH NIPABOCIABHE. DTU IPO-
O7eMBl JUIA BEpPYIOIIMX HMEIOT M TEOpeTHYecKoe, W
mpakTHuyeckoe 3HayeHue. 110 MHEHHIO MpaBOCIIaBHBIX,
BbIIICHA3BaHHBIC MPUYHNHBI pa3HorJ1acm71 NpeaAcTaBIsA-
0T cO0Ol HapylleHUs W JIOTMATOB XPHUCTHAHCTBA, W
PETUTHO3HBIX OOPSIOB.

OOpsiabI M TyXOBHAS SKU3Hb MPABOCJABHbBIX

Penurnosnas >xu3Hb MpPaBOCIIaBHBIX MPEACTABIISACT
c000i1 TyXOBHYIO JKU3HB, [IEJIb KOTOPOW — IPHOOIICHHE
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K bory. A bor He XUBET B 3eMHOM MUpE, TaK YTO MOX-
HO CKa3aTh, YTO B 3TOM MHUpPE HET AYXOBHOH >KW3HH, U
BCS KU3Hb B 36MHOM MHUpE HE HOCHUT JYXOBHOI'O Xapak-
Tepa. Ho mocnenoBareny npaBociaBust CTaparoTcs )KUTh
IYXOBHOHU KH3HBIO B 3TOM MHPE C ITOMOIIBIO OOPSIIOB:
TaK Kak PEeJIMTrHO3Has )KM3Hb — 3TO HE €CTeCTBEHHas, a
CBEPXBECTECTBEHHAS JKI3Hb, TO aTPHOYTOM €€ SIBISICTCS
OTpHIIaHUE 3TOTO MHpPA. DTO OTPHLIAHHE HE HOCHT Iac-
CHUBHOTO XapakTepa, T.€., OHO paccMaTpuBaeTcsi HE B
KayecTBe LIeJIM, a B KAa4YeCTBE CPEACTBA, C IMOMOILBIO
KOTOpPOTO TIIOCJEIOBATENIN TPABOCIABUS MOTYT >KHTh
JyXOBHOH >KU3HBIO B 36MHOM MHDE.

B omniuune OT XKM3HU TPaBOCIABHBIX BCS KHU3Hb
KOH(YITMAaHIIEB OTPaHUINBACTCSI 3eMHBIM MHpPOM. Teo-
peTtudeckd KOH(QYIIMAHCTBO TAKKE MMEET CBSIIICHHBIN
XapakTep, HalpuMep, MOHATHS «HEOO0Y, «3eMIIS» U TOMY
MoJTI0O0HBIE B KOH()YITMAHCTBE TECHO CBS3aHBI C IOTYC-
TOPOHHUM MHPOM, HO Ha MPAKTUKE KU3Hb KOHPYIHAH-
LIEB UMEET JIEJIO TOJIBKO C 3eMHBIM MUPOM, TIOTOMY 4YTO
Y KOH(QYIIMAHIIEB HET CUCTEMbI OOPSIOB U IIOTOMY, YTO
9THKA U MOpalb KOH(YIIHAHCTBA JaBHO YXKE ITOTUTH3H-
poBaHbl. [laxke cyliecTByeT Takas TOYKa 3PEHHUsS: KOH-
(yumaHieB, KOTOpbIE YYacTBYIOT B IOJMTHYECKOM
KU3HA W OCYIIECTBISIIOT BCIO CBOIO MOJHUTHICCKYIO
JIeSITEIbHOCTh B COOTBETCTBUU C TPpeOOBaHUAMH KOH(DY-
LMAaHCKOM MOpaiy, CYUTAIOT OJaropoAHbiMu. B ucrto-
pUH TIPABOCIABHS TAKXKE HMMeETa MECTO MONATH3AIHS
pEeNUTUU: OAMH U3 CaMbIX BaKHBIX TPH3HAKOB IMPaBO-
CJIaBUS — ATO €r0 TECHbIC OTHOIICHUS ¢ BiacThio. OqHa-
KO C ITOMOIIBI0 O(HIINATIGHBIX W CPABHUTEIHFHO CaMO-
CTOSITETILHBIX OOPSIIOB MPABOCIABHE BCE-TAKH COXPaHHU-
JIO CBOIO HE3aBHCUMOCTD OT MOJUTHUKU.

B mocnegane 20 et npaBocnasue B Poccun Bo3po-
JIMJIOCh, U OCHOBHBIM PE3YIIBTaTOM HTOTO TpoIlecca sB-
JISIeTCSl MIUPOKOE PACIIPOCTPaHEHHE PETTUTHOZHBIX 00psi-
noB. CerofmHsHUE 00psAABI OOTOCITYKEHUSI HEe OTIINYa-
FOTCS OT MHOTOBEKOBBIX Tpamuuui. [Ipu mpoBeneHuun
9THX OOPSIOB MO-TIPEXKHEMY HCIOJIB3YETCs IIEPKOBHO-
CJIaBSHCKUH A3bIK. 11 XOTS HEKOTOpbIE Ipeasaraau Huc-
MOJIb30BaTh B OOTOCTY)KCHHH COBPEMEHHBIH PYCCKHI
S3BIK BMECTO IIEPKOBHO-CIIABSIHCKOTO, 3TO HE OBLIO
NPUHATO, TIOTOMY YTO TPAIMIHS MPABOCIABHBIX 00ps-
JIOB HE MOXET OBITH H3MEHEHa.

[onmTH3arus KOH(PYIMAHCTBA MpHBENa K Tparude-
CKUM TMOCTIC/ICTBUSAM: C OJHOH CTOPOHBI, 3TO YYEHHUE
OoJiee IBYX THICSYENICTHH 00ECTICUNBAIIO TTOICPIKAHHE
OOILECTBEHHOTO TIOPSIKA U IOJUTHYECKOH CTaOMIBHO-
CTH, C Ipyroil cTopoHsl, nocie CUHbXaWCKOW PeBOIIO-
o B 1911 1. KOH(YIHAHCTBO HEPECTAN0 CYIIECTBO-
BaTh M3-3a OTCYTCTBHS COOCTBEHHON CaMOCTOSITEIILHOU
CUCTEMBI OODPSIIOB M HEM3MEHHBIX TPAJUIMKA TTOCTOSH-
HOTO TIpOBEJCHUs 3TuX oOpsinoB. Kpome Toro, HeBO3-
MOXXHO B TIOJTHOM Mepe BOCCTAHOBUTH KOH()YITHAHCKHE
00pSIBl B COBPEMEHHOM KUTAHCKOM OOIIIECTBE, IIOTOMY
YTO HUKTO TaK W HE MBITAICS 3TO JIeNaTh: MPOCTON Ha-
oA yKe 3a0bLT 3TH 00psabl. MOXKHO CKa3aTh, YTO U3-3a
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OTCYTCTBHS CBSIICHHOCTH KOH(YIIMAHCKUE OOPSIbI
COILIUIM C WCTOPUYECKOW apeHbl W HaBCerjaa MOTepsuin
CBO€ 3HaUEHHE KaK OPUEHTHPA.

[erens mpumen k cnepyromemMy BoIBOay: «Bc€, uro
NPUHAIIICKHUT JYXY, TCOPETHISCKH U MPAKTHICCKH a0-
COJIIOTHO HE3aBUCHMOE€ — 3THKa, MOpajlb, HACTPOCHHE,
WMMAaHCHTHAsI PEUTHSL, HayKa, UCTUHHOE HCKYCCTBO —
HAXOIHUTCS OYEHb Majeko OT KoHdyuuanies» [1: c. 137].
Mmuenue ['erenst BIOJHE CIPaBEIMBO, €CIIU TMOI Iy-
XOBHOM JKU3HBIO TIOHUMAaTh OTPULIATENbHOE OTHOILIEHHE
K KH3HH 3eMHOT0 Mupa. J[aocu3m, mosisuBIwiics B Ku-
Tae, TaKKe He YYUT €ro IociefoBaTeiel *HUTh TyXOB-
HOM XM3HBIO. B cymmHOCTH, MOCnenoBareiny Jaocu3Ma
OPHEHTUPYIOTCS Ha TO, YTOOBI KHUTh KaK MOJKHO JTOJIBIIIE
B 3TOM MHpe. MHBIMH CllOBaMH, NpPU3HAHHE 3EMHOIO
MHUpa U KHU3Hb B HEM — 3TO OCHOBAa, HA KOTOPOH 3MXK-
IyTCsl JIOTMAaThl Jaocu3Ma. MOXKHO CKa3aTh, 9YTO Iao-
CH3M MPOTHBOCTOUT AYXY H JaXKE PEIUTHAM, TIOCKOIBKY
pEUTUU U AyX OPHUEHTUPOBAHBI Ha TOTYCTOPOHHHIA
Mup. be3ycnoBHO, Oyman3M Kak pelurusi yauT JoAeh
KHUTH TyXOBHOH JKH3HBIO, TaK KakK, B OHUMaHUH Oyn-
JIICTOB, TIOCEFOCTOPOHHUI MHUp 3aII0JIHEH CYEeTHBIMH Je-
JaMH M €ro, KOHEYHO, HaJao oTpullath. OJHAKO TMOCie
TOro Kak Oynmm3M mosiBuics B Kurae, Ha Hero mocro-
SITHHO OKa3bIBAJIM BJIMAHUE U KOH(YIIMAaHCTBO, U Jao-
CU3M, B pe3yJbTaTe Yero OH CTAaHOBWIICS BcE Oolee U
Ooyiee CEKYJIAPH3HPOBAaHHBIM, T.., OYAIM3M Hamen
KOMIIPOMHCC € JKHU3HBIO 3TOT0 CyeTHOTO Mupa. U nmen-
HO ATOT KOMIIPOMHECC MPHBET MHOTHX KUTallleB K Oya-
IIM3MY KaK CBOEMY BEPOUCIIOBEIAHHIO.

A 410 ocTayiock OT KoH(pymmaHcTBa B Kutae cero-
nust? Tomeko kimaccuueckue npousBeneHus. KoHyrm-
AHCKHUE KJIACCHUECKUE TIPOM3BEACHIS XOPOIIO COXPAaHH-
JHCh OO0 CETONHSIIHETrO JHS, KaXKIBIH YEIIOBEK MOXKET,
€CJIn OH XOY€T, IPOYNUTATh OTH KHHUTHU. Ho »tu xmaccu-
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YeCcKHe MPOW3BEACHHUS HE HWIPAIOT PO B TYXOBHOU
JKHM3HU JIIOJICH, TOTOMY YTO UX HE MOJJICPKUBACT CUC-
Tema 00psinoB. [IpocTeie JTroaM, MaXe e OHU JepiKa-
JIM TU TIPOM3BEACHUS B CBOMX PYKaxX M HPOUUTAIH WX,
HE MOTYT IOYEPIHYTh U3 HUX YTO-THOO IS CBOUX Jy-
XOBHBIX TOTpeOHOCTeH. Yu€Hble ke, paccMaTpHBarO-
e KOH(QYIIMAaHCTBO TOJNBKO Kak OTpacib 3HAHHH, 3a-
KPBIBIIUCH B CBOMX KaOMHETaX, YBIICUCHHO H3y4aiOT
Teopur KOH(YIIMAHCTBA, KOTOPhIC OTOPBAHBI HE TOJIBKO
OT JXHM3HH MPOCTOr0 HApOJIa, HO U OT IOBCEIHEBHOU
JKU3HH CAaMHX 3THX YYEHBIX. Takum oOpa3om, KOHPYITH-
QHCTBO IPEBPATUIIOCH B YHCTO TEOPETUYECKOE 3HAHHE,
OTOPBAaHHOE OT YKH3HHU.

YenoBex SBIACTCS AYXOBHBIM CYIIECTBOM, H IJIaB-
HOE pa3Iniue MEXAY YCTOBEKOM M KUBOTHBIMH 3a-
KIIOYaeTCs B TOM, YTO y YEJIIOBEKAa €CTh JyXOBHAs
Xm3Hb. DOpMBI ITyXOBHOW JKH3HU YENOBEKAa CaMbIe
pasHooOpasHble. B 3amafHBIX KyImbTypax, HalpuMep B
PYCCKOW KyIbType, HyXOBHAs JKU3Hb YEJOBEKa BKIIFO-
YaeT W ero IYIIEBHYIO JKH3Hb, W €T0 PEIUTHO3HYIO
Xm3Hb. Ho penmrmosHast KU3Hb — 3TO TONBKO YacTh
IYXOBHOHM >Ku3HH denoBeka. OOpsabl KOraa-TO 3aHH-
MaJId OYEeHb BOKHOE MECTO M B )KU3HU KOH(PYIIHAHCKUX
rmociieioBaTeliel, 1 Ha OCHOBE 3THX OOPSIOB KOH()Y-
LUAHIBl TOTJIa MOTJHU JXUTh CBOEH 0COOON ITyXOBHOMH
KHU3HBbIO. MOXXHO CUUTaTh, YTO KOH(YIIMAHCTBO Oe3
TTOJIJICPKKU OOPSATOB HE MOXKET Ha3bIBATHCSA KOH(DYIIH-
AHCTBOM B ITOJIHOM CMBICJIC.
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Kymupsbl u ugeanbl pycCKUX HHTELJIEKTYAJT0B

Bbonee Beka Hazan H.A. bepasieB npo3opauBo 3a-
MeTu B «Bexax», uto oTeuecTBeHHas! Grutocodckas
MBICJIb NIPUBBIYHO HIIET CBOM 33Ja4d U HACAIBI B
3amagHoN (QHIIOCO(CKON TPamuIuK, TIPU 3TOM BOC-
npuHUMas (GUIOCOPCKHE KOHLENIHUA «CYObEeKTHB-
HO», TpucrnocadnrBas MX K ICHXOJOTUH OTEYecT-
BEHHBIX MHTEIJUIEKTYanoB. «MapKCH3M MOABEPrcs y
Hac HapOJHHYECKOMY MEpEpOKIEHUI0, IKOHOMHUYe-
CKMIl MaTepuanu3M INpeBpaTHiICS B HOBYIO (opmy
"cyOBEeKTUBHON conuonorun”... YCJIOBUS PYCCKOH
XKHU3HM JeJIalld HEBO3MOXHBIM IPOLBETaHUE OOBEK-
TUBHOU oOIecTBeHHOU ¢wmiocopun u Hayku. Du-
nocopuss W Hayka IOHUMAIUCh CYOBEKTHBHO-
HUHTEJTUreHTCKu» [5: ¢. 22]. K TeueHusim, okazas-
MM HanOoJee CyIIeCTBEHHOE BIMAHHE Ha WHTEIN-
JeKTyaJIbHYI0 Xu3Hb B Poccun, bepnseB orHochia
NeHOHUIIMAHCTBO, TIO3UTHBU3M, MapKCH3M, HEOKaH-
THAHCTBO, SMIUPHOKPUTUIIM3M W HUIIIIEAHCTBO.
CeroaHs B 3TOT psiAl MOKHO 100aBUTh SK3UCTEHIINA-
13M, (pEeHOMEHOJIOTHIO, TOCTMOAEPHHU3M, aHAUTHU-
yeckyro (unocodckyro Tpamummio [18: c. 76], a
TaK)Xe WIEOJOTHH TPAJAULIMOHAIN3MA U HEOKOHCEp-
Batm3Mma. U temepp, Ha ucxoje BTopoit aekamsr XXI
CTOJIETHs, BO MHOI'OM IIpaBOMEpHBI BBIBOABI bep-
JsieBa O TOM, YTO UCTHHHOW Yy HAc TpPU3HAETCS Ta
¢duocodust, KOTOpas MOMOTAET peliaTh COUAILHO-
MOJIUTUYECKUE 3a/1a4H1 JIHS.

VY:xe B mepBbIe TOABI [TOCTIE 3HAKOMCTBA OTEYECT-
BEHHOM umnTamomei myOnmuku ¢ pabdoramm Hurme
CTaJIo SICHO, YTO Ha PYCCKOHM TNOoYBE Haciequio ¢Gu-
nocoda yrorosieHa TpyaHas ydacTb: «Hwuimne ObLi
pacTackaH IO YacTsM, BCEM NMPUTOAMIICA, KaXKIOMY
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¢bunocodeknx mapaaurm B Poccun Ha pydexe XIX—XX u XX-XXI croneruii.

Knroueswie cnosa: pycckas duiocodus, Hunme, cBepxuesoBeK, HOBBII 4eNOBEK, IOCTUYEIIO-
BEK, HOBBIH MU}, cMeHa (MIOCOPCKHX MapaaurM, MIaIOKOHCEpBAaTU3M, TPAaHCTYMaHU3M, Iep-
CIEKTHBU3M, GHIOCO(CKast aHTPOIIOTIOTHSL.

Moii nens — nocne3aBTpallHui;
HEKOTOPBIC JTIOAN POXKIAIOTCSA HA CBET «IIOCMEPTHOY.
Dpudpux Huywe

JUIsL CBOMX JIOMalIHUX 1ieieid. Oka3anoch BIPYT, YTO
Hunie oyeHp HyXeH Jaxke A7l OCBEXKEHUS U O’KUB-
JIeHUsT MapKcu3Ma. .. borock, 4To U cambie MeTadu-
3UYECKHE U CaMble MHUCTHYECKHE Y4YEeHUs OyayT y
Hac TaKXe MPUCIOCOOJICHBI I JOMAalIHero YIOT-
pebreHus, a 3110 PyCCKOM JKHU3HH, 3710 AECIOTU3MA U
pabctBa HE OyneT STUM MOOEKIEHO, TaK KaKk OHO He
MoOeKIaeTCsl HUCKOKEHHBIM YCBOCHHEM pa3HBIX
KpalHUX yueHui» [5: c. 25]. JelicTBUTEnpHO, UaEH
Humme, ctpemutensHO BOpBaBIIMECS B PYCCKYIO
KyJlIbTypy B mocieaHioro aekaay XIX B., ceirpanu
3HAYNUTEJIBHYIO POJIb HE TOJBKO B Cepe OTBIICUEH-
HOW MBICJIA, HO BO MHOTOM ONPEACIHIN U TPOJIO0JI-
KArOT ONPENeIIATh HACOJIOTHUECKUE U PAKTHUECKHE
BBIBOJIbI OTEUECTBEHHBIX HHTEIJICKTYaJIOB.

AKIIEHTBI B BOCIPHATHH YYEHHS HEMEIKOro
MBICJIMTEINS €r0 PYCCKUMH IIOCTIeIOBATEIIIMU MEHS-
JIUCH HE Pa3: OT pe3Koro ocyxaeHus (koner XIX B.)
JI0 BOCTOpKeHHOTO MpuHATHS (Hadano XX B.), cMme-
HuBILIErocs 6osnee yem 60-1eTHUM 3alIpeToM Ha UTe-
HUE W IUTHpOoBaHue padoT dunocoda B CoBeTcKoit
Poccun, xoTopoe ObII0 IpepBaHO JUIIb OJHAXKBI B
1930-40-¢ rr., korga Huriie npeBpatuiicst B OHy U3
HarOoJIee BOCTPEOOBAHHBIX CPEIM HEMEIKHX (DUIIO-
co¢oB MUILIEHEH: OOBUHEHHSI B MUJIUTApH3ME, PACH3-
Me, IIIOBMHU3ME U (pallm3Me 3By4aid CO CTPaHHUI[ CO-
BETCKHX M3[aHWH MPEABOECHHBIX W BOCHHBIX JieT. JIu-
OeparmbHass TopOadeBCKas MEpeCcTpoOiiKa, MaBIIas HO-
BBII UMITYJIbC K U3YYEHUIO ¥ TIOMYJSIPU3AIMN TPYIOB
¢unocopa Ha pyderke XX—XXI BB., 3aKOHYMIIACH,
YCTYIIMB B Havyajle HHIHEIIHETO CTOJETHSI MECTO «KOH-
CEpBAaTHBHOM PEBOJIIOLMKY», KOTOPAsi BhI3BAJIa BOJIHBI
CTPacTHBIX IPOTECTOB MPOTHB «HEOS3BIYECKHX» IO~
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cputoB (prtocodrm Hure, sKo0BI «pa3pyImaronims»
eBporercKkue eHHOCTH. OHOBPEMEHHO C 3THUM BOT
yKe JieT mecats uMsi Hutie Bce 9arie 3By4HT B OTe-
YEeCTBEHHBIX HCCIIEIOBAHIAX O TPAHCTYMAaHI3ME.

OnHako kak Obl HE MEHSUIACH WHTCIUICKTYyaJIbHAs
moza Ha Hummre B Poccnu, kakuve Obl MOJOKUTEIE-
HBIC WM OTPHIATETbHbIE KOHHOTAIIMH HE BBI3BIBAJIO
y HalllUX COOTCYSCTBEHHHKOB MMs «huiiocoda mpo-
BIIEMBL, a HE CHCTEMBI»', yke OoIpliie BeKa Hanbolee
00CyXI1aeMol 1 BIOXHOBIIsIOIIEH waeeit Humme oc-
TaeTCs €ro KOHIICIIIHs CBEPXYEIOBEKa, — MHTCHIINS,
oOpaleHHas K 3K3UCTCHIMAIbHOMY OyayIieMy de-
noBedecTBa’ W BHIP@KEHHAS (DOPMYIOH M3 KHHIH
«[lo Ty cTopoHy 100pa H 371a»: YEIOBEK — ITO CIIE HEe
YCTaHOBJICHHOE U HE YCTAHOBUBIIIEECS KUBOTHOE.

Wnes co3manst HOBOTO uelloBeka — homo sapiens
perfectus (coBepIIEHHEWUIIIETO YEITOBEYECKOTO THUIIA)
yBJICKaJa POCCHUHCKUX PEBOIIOIMOHHO HACTPOCH-
HBIX HHTEJUIEKTYaJlOB yxe€ HauuHas c¢ 1860-x rr.,
33JI0NITO JI0 TOTO, KaK MM HEMEIKoro ¢urocoda
crasno uzBecTHO B Poccun. Hanbonee coBepiieHHBIH
THI YeJIOBEKa, coracHo MoaHeiM B XIX B. 3BOIIO-
IIMOHUCTCKAM TEOPHUSIM, MBICIHICS KaK IUIOMA TPO-
rpeccuBHOro pasputus. [losTomy yTBepkmeHUS
Hume, BoickazanHble UM B counHeHuu «lllomen-
raysp Kak BOCIIUTATEIb», O TOM, YTO IIe]Ib PA3BUTHUS
YeIIOBEYEeCKOTO BHUJA HAXOAWUTCS TaM, TNIe STOT BHI
JIOIIETT 10 KpaHMX MPEJCTIOB CBOEr0 pPa3BUTHUSI U
MEPEXOIUT B BHICIIUH, a TAK)KE MBICIb (Qriiocoda u3
KHHUTH «Y TPEHHSAA 3aps» O TOM, YTO YEJIOBEK — Ipe-
JIeNIbHAsT TOYKa OMOJIOTMYECKOTO Pa3BUTHUS M €ro
COBEPIIICHCTBOBAHNE BO3MOXKHO TOJBKO B Ipeaesiax
CYIIECTBYIOIIETO BHJIA, — OKA3AJIUCh OJM3KH AyXOB-
HBIM TTOMCKaM OTEUECTBEHHON MHTEILTUTCHIINH.

3HameHuThIi MU 0 Meramopgo3ax uelioBeue-
ckoro ayxa «O Tpex mpeBpamieHusx» (U3 IepBOi
kaurd «Tak roBopus 3apaTycTpa») MHOTHUMH OBLI
HPUHAT KAaK CHMBOJMYECKMH IyTh, BEAYLIMH K
CBEPXUCTIOBEKY.

Ha mepBoM 3Tame BOCXOXIEHHS, YETOBEUECKHIA
IyX YHOm00JieH BHIOMBAIOIIEMYCS U3 CHJI HABBIOUCH-
HOMY BepOsrony. He3aBUIHO TMOJIOKEHHE TOrO, KTO
W3HEMOTaeT TIOJ] BHEIIHUMH 00s3aTeNbCTBaMH OOIIe-
CTBEHHOW MOpaJli U COUUATIBHBIX ycJIoBHOCTEH. Yero-
BEK Ha 9TOM 3Tarle MOX0X Ha CIIEIEHATOr0 MJIaICHIIA B

! Onpenenenne Bansrepa Kaydmana us kuurn «Humme: duto-
cod, mcuxornor, anTHXpucT» (1950) (Walter Kaufmann
Nietzsche: Philosopher, Psychologist, Antichrist).

2 Tlo pe3yibTaTaM HHTEpHeT-ompoca «O 4eM IyMaroT pOCCHi-
ckue ¢unocodpsi?» kaura Humme «Tak roBopui 3aparyctpa»
3aHsIa TPEThEe MECTO B BBHIOOpPKE MpHU OTBeTe Ha Bompoc: «Ka-
kue ¢unocopckue KHUTU TpousBeian Ha Bac nHambonbliee
Brieuarienue?» (tabiu. 8). Cm.: http://hardproblem.ru/o-chem-
dumayut-rossijskie-filosofy
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«30710TOH KonbIOen». Ero ynmen — moguuHUTBCA M
CIIeIOBaTh MPENMCAHUAM 3aKOHOJATeNel, BhICTpau-
BAaIOILUX UEPAPXUIO LICHHOCTEN HAa CBOM JIaf,.

Bropast cranus, cUMBOJI KOTOPOH JIEB, — TPYA-
HBII MOMEHT «BEIIMKOTO OCBOOOXAeHMs». Ha sTOoM
ATarne XU3HU YEIOBEUYCCKUM AyX, COpachiBas ¢ ceOs
Ipy3 OMEPTBEBILIMX MICAJOB U AaBTOPUTETOB, OTBOE-
BBIBA€T CBOOOAY VI CO3aHMUS «HOBBIX LIEGHHOCTEW»,
3aMEHAIOIUX TE€, KOTOpPhIE IApAT B COBPEMEHHOM
emy obOmectBe. C CHMBOJMYECKOTO IMPEBpAILCHHS
BepOIII0Ia B JIbBA U HAYMHAETCS EPEXOJ YETOBEKA B
CBEpXYeIOBEKa.

Crenyromuii mar — npeBpaiieHue JbBa B peOeH-
Ka, 3T0 BpeMms (opMHpoBaHUsS cBepxuenoBeka. Ha
9TOM JTane HacTymaeT mepenoM. YeraoBek mpeoso-
JICBACT IIC€CCHMMU3M, OTHI/IMaIOHII/II\/'I Y HEro XU3HCH-
HYIO 3HEpruto u 60ApocTth. OCBOOOINUBIINCH OT IY-
Xa TSHKECTH, HAYYMBIINCH BCEMOOEKAAIOLUIEMY CMe-
Xy U pagoCTHOMY IPHUHSATHIO JKU3HH, YEIOBEK,
CTPEMSIIIUICS K CBEPXUYEIOBEKY, JOKEH COPOCUTH
c ce0s WUro Tex ydyeHWH, KOTOpbIE ype3aroT IpaBoO
WHAWBUAYyMa Ha CBOOOTHOE Pa3BUTHE IMOJ 3HAKOM
«paBeHCcTBa» nojei. CTpemiieHHe K CBOOOAE JHY-
HOCTH — KaT€rOpUYECKUN UMIIEpATUB HOBOH MOpaU
Hummre, mepBoii opMyIioit KOTOpoit SBISIETCS OT-
pHUIlaHKME CYIIECTBOBAaBIIMX Mpexzae Mopanei. Co-
CTOSIHHE MJIaJIeHUeCTBa CUMBOJIM3UPYET HAdajo HO-
BOM JKM3HU. YeNoBEK NPUCTYHAET K TBOPYECTBY
«HOBBIX MOPAaJbHBIX IIEHHOCTEW»: JOOpO W HCTHUHA
OCO3HAIOTCS UM Kak MCKOMbIE, a He JaHHbIE eINHO-
/bl M HaBCETJa KHU3HEHHBIC OPUEHTHPBI.

Wpean yaemoro pycckod HHTEIUIMTEHUUEH TIps-
nymiero (CBepx)desoBeKa W3HAYAILHO 00JIa/ia)l HUIl-
LI€aHCKUMH YepTaMu CBOOOIHOM, TBOPUECKOH M Te-
POMYECKOH JIMYHOCTH. DTO OBUI aHTHIIOJ TOTO YeJo-
BEYECKOro THUIA, KOTOphIii Hullie obinyan B cBOMX
COUYMHEHUSIX, UMEHYSI ITOCTIEHUM YETIOBEKOM»: 3T0-
LEHTPUYHBIM OOBIBaTENIEM, 03a00YEHHBIM TOJIBKO
CBOE# 0€30MaCHOCTHIO, IOBOJILCTBOM M KOM(OPTOM.

BaxHpIM 3HAKOM 11 PYCCKHX IOCHeaoBarenen
Hume crano mpoTHBONOCTaBICHUE CBEpXUETIOBEKa
Ubermensch (stmdHOCTH, BO3BBIIIAOIICHCS HA ue-
JIOBEKOM), U ero mpeared (CBOOOIHBIX IyXOM JIO-
nei), — He HemouenoBeky Untermensch, a smakomo-
My THUIXy MELIaHUHA-00bIBaTENs («IIOCICAHETO
yenoBeka»). HecMoTpst Ha pa3nuune 4epT, IPUIHCHI-
BaeMBIX 00pa3zy HOBOTO YEJIOBEKa, O KOTOPOM MeuTa-
JU pa3Hble TOKOJIEHHS PYCCKHX WHTEIIEKTYaJOB,
BCEM MM OH TI'PE3UJICA JIMYHOCTBIO, HpeB?,OHIeJIHIeﬁ
COBPEMEHHHKOB, «CBEPXYEIIOBEKOM.

OBOIOLMIO 00pa3za CBEpXUesoBeKa Ha PyCCKOi
[I0YBE MOXXHO NPOCIEAUTH OT KyJbTa CBATBIX K
KyJIbTy TBOpIOB, onucanHomMy H.A. BepaseBriM B
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«CMpbICTIE TBOPUYECTBa», OT COJIOBBEBCKOI'O Hcana
BEYHOH >KEHCTBEHHOCTH K Ya€MOMY CHMBOJHCTaMH
CepeOpsiHOTO BeKa HOBOMY YEJIOBEKY, MPEOJ0JICB-
IeMy CBOW ITOJI M CTaBIIEMY, IIOA00HO OoTy, aHAPO-
IMHOM. B cpene oTeuecTBeHHBIX paMKaIbHBIX HH-
TEJJIEKTYaJlOB, OT HAPOJHUKOB O MAapKCHCTOB, HO-
BbI UEJIOBEK BUAEICA T'€POUYECKONW JIMYHOCTHIO,
MOJIHOM JKU3HEPAaJOCTHOM SHEPrUHM M SHTY3Ha3Ma,
[Ipomereem, MpeoaosIeBIIM ATOLEHTPU3M U UHIIU-
BuayanusM. JI0JsM HMCKYyCCTBa MOCTPEBONIOLMOH-
HOU Poccun «HOBBIM 4eOBEK» MPEACTaBISICA MO-
TY4dM, OTB@)XHBIM, OTYAacTH cymacuienmuMm (To-
CKOJIBKY TBOPYECTBO HEOTAEIMMO OT CyMacIIecT-
BHA), OOPIIOM-TBOPIIOM. DYTYpUCTHI (6yI[eTJ'I$[H63) -
oM OyayIIero, Co3aaBalid CBOM 00pa3 CBepXUelo-
BEKa — HOBOW TBapH, «3auesIOBeKa» (JTMYHOCTH, BbI-
PBaBIIEHCS 10 Ty CTOPOHY OOBIIEHHOTO), TIOBEITUTE-
JI51 1 3aKOHOAATEIISl CBOCH KHU3HH.

MHuorue BOCTpC6OBaHHI)IC U JUCKYCCHOHHBIC BO-
MMPOCHI HUIIICBCACHUA, TaAKNE€ KaK HUT'UIIU3M, IIE€PC-
OLIEHKAa LIEHHOCTEH M BOJS K BJIACTH, HE HOIYYWIN
mMpokoro oceenienus B Poccun. OgHako B3I Ha
Huie kak olHOTO M3 SpYANIIMX MBICIUTENEH mep-
CIIEKTHBU3MAa B 3THKE, 3CTETUKE, ICHUXOJIOTUH, IIO-
JIUTOJIOTUH, IIMPOKO W3BECTHBII B MHpE U MONY-
YUBIIUM TOATBEPXKACHUE KaK B MEXKIYHAPOJHBIX
aKaJICMHUYCCKHUX HCCJICAOBAHUAX, TAK U B MHOI'OYHMC-
JICHHBIX MOIYJSIPHBIX paboTax, 10CTaTOYHO Paclpo-
CTpaHCH B OTE€YECTBEHHOM HUIIICaHe.

C yuenuem Hwuimie o cBepxuenoBeke Jeno 00-
cTouT 0co0BIM 0Opa3oM. B otnmuune ot Poccun, rae
dTa HUINMIEBCKass Wjaes Oblia IMOHATA Kak (aHTH)-
uean M (aHTH)-1IeNIb CTAHOBJICHHS YelloBeuecTBa (a
B 3M0XY NMOPEBOJIOLMOHHBIX UCKAHUH HEPEIKO Kak
OpsMOE PYKOBOACTBO K ACWCTBHIO II0 CO3IAHHIO
YelloBeKa HOBOTO THIIA), B €BPONEHCKON Tpaauiuu
yuenue Huie ObUIO, TJIaBHBIM 00Opa3oM, UHTEp-
MPETUPOBAHO KaK ONBIT OTKa3a OT aHTPOIOJIOTHYE-
CKOTO MpHHIMMNA B Guiiocoduu, a uiest CBEpXUeno-
BeKa — KaK KOHIIETIIHS TIPEOI0JICHNUS YeJIOBeKa.

AHTPOIIONOTrMYECKUH HOAXO0J K aHAIM3y Haclie-
st Huire, nHTEpIpeTHpyromuil €ro TBOPYECTBO
KaK CBSI3YIOIIEE 3BEHO MEXIY aHTPOMOJIOTHYECKUMHU
MIPOEKTaMU HEMELKOW Kilaccu4eckoi (uiocopun u
¢wmnocodcekoii antporonorueii XX B., 10CTaTOYHO
roB’. K mauamy XXI| B. CIOXHIOCH CEphE3HOE HC-

® TepmuH «GymeTisHe» GBUT H300PETéH (0GPa30BaH OT CIOBO-
dhopmbl 6ydem) Berumupom XIeOHHKOBBIM T 0003HAUCHHS
JesTeNel HCKyccTBa (YTypUCTHYECKOTO TOJIKA.

* OHEM W3 CaMBIX SIPKHX OTEUECTBEHHBIX HHUIIIIEBEIOB — CTO-
POHHHMKOB aHTPOHOJIOTHYECKOTO MOAX0a K aHauu3y Quioco-
¢un Hume sissiercss A.T'. XKasoporkos. Cwm.: Editorial // In-
ternationales Jahrbuch fiir Philosophische Anthropologie.
Bd. 7. Nietzsche und die Anthropologie / hg. von Th. Ebke

CJIEIOBATEIILCKOE HANpaBJIeHHWE, HE TOJIBKO HCKITIO-
yaromiee Humme n3 aHTponosornyecko TpaauLuu
eBpornetickoit ¢unocopun (Maptun Xaiperrep u
Mumens @yko, COBpeMEHHbIE HULIILIEBEAbI: BepHep
[lrermatiep, Aanpeac bepturno, Mapk Pémm), HO
Oonee TOro, ykaspiBaroliee Ha MPOAYKTHBHOCTD aH-
THAHTPOIIOJIOTHIECKON MHTEPIPETANHA UIeH (GHo-
coda u ucmonp3ytomiee Huilme mpoTUB coBpeMeH-
HoM (unocockoil aHTPONONOTHH, BIUIOTH O pajiu-
KaJIbHOTO MPEIIOKEHUs] 0 HEOOXOUMOCTH YIpa3i-
HEHHS 3TOTO (GHUI0CcO(CKOTO HAIIPaBICHUS.

Huunue — HHAUKATOP nepeMeH

JIBa nmuka mHTepeca K TBopyecTBy Hure B Ha-
meit crpane (pybexn XIX—XX u XX-XXI crone-
THI) MOYKHO TPEICTaBUTh KaK ITOTBITKA OTBETa Ha
H3BeUHbIE pycckue Bompochl: «KTo BHHOBAaT?» M
«Yto nemaTte?».

B smoxy Fin de Siécle na ncxome XIX cronerus
Humme 6611 BeTpedeHn B Poccuu kak mpOTOBETHUK
AMMOpann3Ma, «OMOIOTH3aTOPCKOTO» B3TIISIIAa Ha
YeIIOBEYECTBO, KOHIEHTPUPOBAHHOE BBHIpAKEHHE
KPU3HUCHBIX SIBICHUH BPEMEHU M CHMIITOM BBIPOXK-
JICHHSI TIEPBOLIEHHOCTEN XPUCTUAHCKOM KYJIbTYPHI.
OOmecTBEHHBIN BEPANKT — «BUHOBEH!» TPO3BYYal
CO CTaHWI] MHOTOYHCJICHHBIX ITyOIWKalui TeX JeT.
Wnes cBepxuenoBeka Oblia MOHATA KaK S3bIYECKHAN
uzaean, obpa3 «4eI0BEKa-)KHBOTHOTO», «BBLAPECCHU-
pOBaHHOTO 3Beps» (OeloKypoil Oectuu), paspy-
[IAFOIIEer0 BCE HAa CBOEM MYTH K JHMYHOMY COBEp-
meHcTBy. PasHBIMM MMeHaMM HaJesUTd HUIIIECB-
CKOTO CBEPXYEIIOBEKa POCCHUHCKHE IMHCATeNN: «JIe-
KaJIeHT», «CaTaHa», «AHTUXPHUCT», «UEJIOBEKOHEHa-
BUCTHHK», «3TOMCTHYECKOE Hadaslo, IMPOCIaBIIAIO-
mee paOCTBO M KPEMOCTHOE TIPaBO», «y3ypIiaTop
BIIACTH, TIPE3UPAIOIIHHA CITa0BIX 1 OONBHBIX». [Ipen-
BH[IS TTIOAO0OHBIE OlleHKH, Hullime He pa3 oOMOIBHII-
csl, 4TO He OyAeT MOHAT HU COBPEMEHHHUKAMH, HU
TEeMH, KTO TIpUaeT 3a HUMHU Beiel: «Kto 3HaeT, kak
MHOTO TIOKOJICHHH JIOJDKHO CMEHUTHCS, TIPEXK/IC YeM
MOSBSITCSL  €TUHMIIBI, CIIOCOOHBIE ITO-HACTOAIIEMY
MIPOYYBCTBOBAaTh TO, YTO CHIeNaHO MHOIO. M maxke
TYT MEHS CTPALIUT MBICIb, YTO K MOEMY aBTOPUTETY
OyayT npuberatb COBEPIICHHO HE TE U COBEPIICHHO
HeompaBaaHHoy [21: c. 222].

und A. Zhavoronkov. Berlin/Boston: De Gruyter 2018, V-XIV.
Nietzsche und die ‘experimentelle’ Anthropologie der Antike
// Internationales Jahrbuch fiir Philosophische Anthropologie.
Bd. 7. Nietzsche und die Anthropologie / hg. von Th. Ebke
und A. Zhavoronkov. Berlin/Boston: De Gruyter 2018, 17-31.
XKasoponkoB A.I'. I'paHuIIbl YeT0BEKa U IPAHMUIIBI COOOIIECT-
Ba: Autpomnosorust ®@. Hure u ee BiusHue Ha uimocopuro
Xenbmyra [Inecaepa // Hcropuko-drinocodckmii  exeron-
Huk’2016. M., 2016. C. 187-205.
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OnHako yxe B iepBoe aecsaTrierine XX B. — Bpemst
MOKUCKOB OTBETa Ha Bompoc «UTo nenaTh?» mocpeacT-
BOM BBIPAOOTKM HOBBIX HJICAJIOB KYJIBTYPBI, HAYIIUX
Ha CMEHY KJIACCHYECKOI IeKapTOBO-KaHTOBCKOM ma-
pamurme, — Hurrmre ObUT OTKPBIT 3aHOBO KakK TIpe-
BECTHHUK TPSIYIIETO, YyTKHH «cericMorpad» HaJBH-
TaloImxcs KaracTpod, MpU3BIBAIOMINMI K TEPEOLICHKE
CTapbIX W BBIPA0OTKE HOBBIX IIEHHOCTEH B PEANTHSIX
TIOJTHOM yTpaThl UeanoB. Mes cBepxuenoBeka, C Jier-
koii pyku B.C. ComnoBbeBa, OblTa HCTOJIKOBaHA B MHC-
TUYECKOM M PEJIUTMO3HOM Kiroue. Takoi moaxon oT-
KpbUI POCCHUICKUM uuTarensM Hunie HOBbIA ropu-
30HT TBOPYECKHX BO3MOXXHOCTEH M 3KCIIEPUMEHTOB
Haa coOoi. B HUINIIECKOM CBEPXUEIIOBEKE Pa3TIIsIe-
mu: 1) BOIUIOIEHNE XPHUCTUAHCKOTO HIeana, Ooiee
TOro — OOrovesoBeka, XpHCTa; 2) HAYallo KOJUICK-
THBHOE, COOOpHOE, MPEOA0JIeBAIISe HWHINBHIYA-
JU3M JTUYHOCTH; 3) TBOPYECKUN UMITYITBC, OCBOOOXK-
JAIONIMH OT JABSIIEro TPy3a OTKUBIIUX aBTOPUTE-
ToB. [IpoekT «cBepxuenoBek» 3aaaBai HalpaBieHHe
MTOWCKOB, PACIIUpPsUT TPaHUIIB, MOPOXKIAT HOBBIN
MHU( SIOXH, JaBal KOHCTPYKTHUBHBIA OTBET Ha BO-
mpoc: «Yro genats?». OueBUIHO, YTO AaXKe IOCIHE
3anpeta pabor Humme B 1923 r. [35: ¢. 11] B npo-
rpaMMe OOJNBIIEBUKOB I10 TIEpEAETKe JII0IeH B KOM-
MYHUCTHYECKUX T€POEB M B OMBITAX IOCTPEBOIIO-
nuoHHOoM CoBeTckoil Poccuu 1Mo BOCIUTAHUIO JIHY-
HOCTH COITHAIMCTUYECKOTO THMA, 3XOM 3Bydajo
ydyeHre Hunie o cBepxueoBexe.

Ha ucxoge XX croneTus ucTopus MOBTOPHIACH
BHOBb. llepeocmpiciias katacTpodbl YXOISIIEro Be-
Ka, 4acTh HWHTEIEKTyalloB oOpaTmiack k Hurrre,
pasmbInuisis Hax TeM «KTo BHHOBAT?», Ha KOM Jie-
KUT OTBETCTBEHHOCTH 32 WCTOIICHHE CTAPBIX CMBI-
CJIOB, HUTHIIU3M W 3aMeHy TIPEXHUX uueanos Mcru-
Hbl, JloOpa u KpacoThl «HEOS3BIYECKUMIY IIEHHO-
ctamu. Terepb, NpaBaa, mpodiieMa BUIUTCS Mac-
mradHee, Kak BOMPOC 00 OTBETCTBEHHOCTH MBICITH-
TeJIS 33 peaan3allii0 Ha MPAKTHKE BBICKA3aHHBIX UM
unei. B oreere i IlnatoH 3a TO, YTO MBI BEpUM B
WCTHUHY, 3Hasl, YTO HUKOTa HE CMOXEM €10 001a1aTh
Y, CJeOBaTeNbHO, YK€ B TEUCHHE JIBYX C IOJIOBH-
HOU TBICSIYETICTHH MIeM 1o HeBepHOMY myTH? Hecer
mu Tomac ['060c OTBETCTBEHHOCTH 3a TO, YTO €O
000CHOBaHUE TOCY/IAPCTBA TI0 CEH JIEHb BIIOXHOBIIS-
€T aBTOPUTAPHEIX TpaBuTeneh? Jlexut mu Ha Bomb-
Tepe BMHA 3a KPOBb, MPOJHUTYIO B PEBOIIOIMOHHON
Opanuun? [loBunen nmu Cen-CUMOH B TOM, YTO €ro
uaesi KOMMYHbI OOEpHYJach Tpareaueii COTeH ThI-
Cs14, 3aryOJICHHBIX Ha CTPOHMKAX COBETCKOTO0 KOMMY-
Hu3Mma? OTBEeTCTBEHEH Ju Mapkc 3a MOIBITKU pea-
JIN30BAaTh €ro HKOHOMUKO-TIOJIUTUYECKYIO TEOPHUIO
Ha NPaKTHUKEe, B Pe3y/IbTaTe 4yero ObUIM yOUTHI MUJI-

JMoHbl moneii? 1 HakoHen, BUHOBHLI a1 Humie u
Xaiiaerrep 3a HJICOJOTHIO HAlIMOHAT-COLMAIN3Ma?. ..

Cpa3y BBICKaXXy CBO¢ MHEHHUE IO MOBOJY OOBU-
HeHu#l B ajupec Huime: mpiciuTenb, MpsSMO TOBO-
PUBIIMH O CBOEM IIPE3PEHHH K MaTPUOTHYECKOU
0oNTOBHE O JIOOBH K OTEUECTBY, O TOM, UYTO OH HE
3HaeT OoJjee TPsI3HOrO KUBOTHOTO, YeM aHTHCEMMUT,
u 6oJee TUIOCKOW MACONIOTHH, YeM COITHAIIN3M, OKa-
3aJICS BTSAHYTBIM B MOJIUTUYECKUE UTPBI, K KOTOPHIM
OH HE HMMEJ HUKAKOro OTHOIIeHus. BceM ceromns
M3BECTHA UCTOPHS (PaTbcH(PHUKAIINN €TO «TIIABHOTO»
Tpylda — «Bomu Kk BracTw», IMpenCTaBISIONIETO CO-
0011 He OoJiee YeM TEKCTOJIOTHYECKH BECbMa COMHHU-
TENbHYI0 KOMITHJISIINIO HaOPOCKOB, YEPHOBHKOB W
koHcrnekToB. CchpuTka Ha 3TOT «Tpyd» Hwumme cuu-
TaeTcsl HeMpUEeMIIEMOIl B cpejie HayYHOI'O HHUIIIIEeBe-
nennsi. OH WHTEpeceH TONBKO KaK dTal B MCTOPUU
peuenuuu uaeit Humue.

Ceroanns B Poccun, paccyxnatomieir o ToMm, «Krto
BHHOBAT?» B yTpare HblHELIHEH EBponoil ee «MCTUH-
HBIX KJIACCHYECKUX [YyXOBHBIX TPAIWIHi», B30PHI
MHOI'MX BHOBb oOOpamarorcs kK Hwumme. Ha wmoi
B3MJIA, B HAIU JHW W3BecTHas (opmyna bopuca
I'potica «Poccus xak mojco3HaHHe 3anafa» J0JKHA
3By4yaTh MHade: «3amaj Kak Mmojco3Hanue Poccumy.
Jemno B TOM, 9TO TOIyJSIpHBIC HBIHYE TPAKTOBKH (e-
HoMeHa «EBpoma» B OOJIBIIMHCTBE CBOEM HOCST OX-
paHUTEIBHO-pOMAHTHYECKUI XapakTep. EBpomna pac-
CMaTpHUBaeTCsl HE B CBOEM HCTOPUYECKOM BOILIOIIIE-
HUH, KOTOPOE BBI3BIBAET OTTOPXKCHUE U OOBUHEHUS B
[OJUTOTe W M3BPAIICHUH XPUCTHAHCKHUX HIEaloB, a
KaK KOJBIOETb U XPaHUTEIBHUIA «HUCTUHHBIX» IICH-
HOCTEH, Kak Ta yaemasi EBpomna, KoTopoil HeT, a Bep-
Hee, HUKOTJa W He ObUI0 B pEaTbHOH HCTOPHH.
NMeHHO TakuX TPAaKTOBOK C YIIOPCTBOM IIBITAIOTCS
MIPUIEP)KUBATBCST MIEOJIOTH COBpeMeHHOW Poccum—
MIPeeMHHUIIBI Ki1accuueckoil EBporibl. OTeuecTBeHHBIS
MJIaJIOKOHCEPBATOPHI CTPEMSATCS MPOTHBOIIOCTABHUTH
«XPUCTHAHCKOE» TIpOoIUIoe EBpombl ee «HEOos3bIde-
CKOMY» HACTOSIIEMY, HAalTH Takue IEHHOCTHBIC OC-
HOBaHUS, KOTOpbIe NO3BOIMIIM OBl EBporie octaBaTh-
csl BEpHOH KiaccudeckuM kaHoHam XIX B., Torma kak
OHH YK€ YIIDIH B TIPOIIJIOE U CaMO BPEMsI 30BET HE K
WX BOCCTAaHOBJICHHIO, A K UX TIEPEOIICHKE.

OnHoBpeMeHHO ceroyHs ¢unocodus Humre mo-
Jy4aeT CUJIBHEWIINA pe3oHaHC, Oyaydd BOCIPHUHS-
TOH B KOHTEKCTEC YTBEPKICHHUS IPUOPUTETHOTO
BHUMAaHUS K CyOBEKTUBHOMY Hadally 4eJOBEYECKOU
JIMYHOCTU. DTOT acnekT TBopuecTBa Huue urpaer
MTO3UTHBHOIO POJIb B OOpamiennu K ero uaesM. Ilo-
HUCKHU BBIXOJA W3 HIICOJOTMYECKOTO0 BaKyymMa U HU-
THWIN3Ma BHOBb OPHEHTHPYIOT 9aCTh OTEYECTBEHHBIX
HWHTEJUIEKTYallOB Ha uTeHue Huilue B mouckax HO-
BBIX OTBETOB Ha Bompoc: «HUTo genatb?».
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Wnes cBepxuenoBeka CBOEH yCTPEMIIEHHOCTBIO B
Oyaymiee, MacmTabHOCTBIO W TEPCHEKTHBHOCTHIO,
3aJaeT HOBBIH BEKTOp IOHCKa, OYAWUT K SKCIEepH-
MEHTHPOBAHHIO C COOCTBEHHBIMH BO3MOXKHOCTSIMH U
rpannnamu. B npeauncnosun k «Coiydgait "Baraep'»
(1888) Hummie nucan: «Yero B mepByro U B MOCIE -
HIOIO ouepenb Tpedyer ot cebs dumocod? IIpeono-
JeTh B cebe cBoe BpeMs, CTaTh ''BHEBPEMCH-
HBEIM"» [22: ¢. 385]. He B 3TuxX 1u crmoBax KpoeTcs
3arajika HEM3MEHHOH BOCTPEOOBAaHHOCTH M HaCyIIl-
HoctH TBOopuecTBa Hurme? [lomuepkayTo Heakame-
Muueckas ¢unocopuss Humme no-npexxHemy ocBo-
00X /TaeT U pacHIMPsET TOPU3OHTHI MbIUICHUS. Jleii-
CcTBUTENbHO, Hulme no ceil 1eHp BAOXHOBISIET HO-
BbIE TIOKOJIEHHsI TBOPIIOB, NMPHHAICKANINX K pas-
HBIM KYJIBTYPHBIM COOOIIECTBaM W pabOTalONIMX B
pasHBIX o0macTsax — (uaocodun, XymI0KeCTBEHHOM
TBOPYECTBE, HAYKE, MOJUTHKE. ET0 WHTEIIEKTyalb-
HO€ Haclle[iie 0 CHUX MOp OAapsAeT BHUMATENbHBIX
yuTaTeNe OMyXOTBOPSIOUIMMU HJICSIMH, OCTaBJISIS
cBO0OO/Y IIJIs1 CAMOBBIPAXKEHUSI.

Huiie-aBTop yHUKaJIeH TEM, YTO HUKOTJIA HE
CBsI3bIBaJ ce0S KaKMUMHU-TO OIpEJeIEHHBIMHA 00s13a-
TEJIHCTBAMH 110 U3MEHEHHIO OOINECTBA WA YellOBe-
gecTBa. B cBoMx paboTax OH HE TOJNBKO HE Jaj 4YeT-
KOTO OIpeNeNieHUs] TEPMUHA «CBEPXUYEIIOBEK», HO
JaKe HE OIpeleNl TOHATHE «4eloBek». Humre
WCTIONI30BAI JIUITH MeTapOphl M CUMBOIIBL, TIOAIEP-
KHBasi TEM CaMbIM, YTO YEJIOBEK elle HE COCTOSIICS U
€r0 3BOJIIOIMIO HEBO3MOXKHO MPEAYTaaaTh.

Bocnpunstas OykBalbHO, KaK HWHCTPYKIHS K
NEHCTBHIO, HUIIIIEBCKAss MUQOJIOreMa CBEpXdeloBe-
Ka OmacHa CBOEH NMPOBOKATUBHOCTBIO, 3TO HE HJIE0-
JIOTUYECKOE HAIYTCTBUE, MaM(IIET WIH TPOIOBEb.
[Ipoutenus Takoro poja CIHMIIKOM OYE€BHIHO BEIAYT
HE MPOCTO K UCKAKECHUAM Haclieaus Guinocoda, HO U
K YTBEPXKICHHMSM M OIEHKaM, MPSMO MPOTHBOIIO-
JIO)KHBIM TE€M, KOTOPBIE COOTBETCTBOBAIM KH3HEH-
HOMy Kpeno camoro Huiue. /loctaToyHo Bcrom-
HUTH TEYaIbHYI0 MCTOPHIO €r0 MPUCBOCHUS HIEO-
JoTuell HaluoHajd-conmanu3Ma B ['epMaHum, Kak,
BIIPOYEM, W YBIIeUeHHE uaesMu Huie Ha 3ape co-
HMAIUCTUYECKOM 3pbl B Poccum.

Kak u3 knmaccuueckux, OTTOYEHHBIX B MHOTOJIET-
HUX pebatax wuWHTepHperanuii Hacmeaus Hurre
(Kapn JIéBur, Kapn Scmepc, Maptun Xaiinerrep),
TaK ¥ U3 TMOCTKIACCUYECKUX €ro HCTOIKOBAHWI
(Mumens @yko, Kune Henés, XKak Heppuna), a
TaK)Ke M3 COBPEMEHHBIX UcclieaoBaHui Bonbdranra
Mromnepa-Jlayrepa m @pumpuxa Kaynnbaxa Mol
3HaeM, 4To uzaeto Huime o cBepxuenoBeke cieayer
paccMarpuBaTh HE KaK 3JEMEHT HEKOEro CHCTeMa-
THYECKOTO YUEHHS, HO KaK CPEACTBO KPUTHUYECKOTO

aHaIIM3a | MIEPCIIeKTUBAINU CMBICIOB. BoctpunsiToe
KaK CTporoe y4deHue, 3ta 6a3oBas uHTynuus Humre
napajioKkcallbHa, [O3TOMY €€ CIIEAyeT paccMaTpH-
BaTh CKOpee KaK BEKTOP MBICIH, KaK MPOEKT, Halle-
JIeHHBIN B Oymytee.

PaccmoTpuM moapoOHO 3BOMIOLUIO BOCTIPHATHS
OTE€YECTBEHHBIMH MBICIHTEISIMA HHUIIIIEBCKOTO TPO-
exta «CBepxuenoBeky». Jlymaro, IEeHTPaIbHYIO WH-
TYHUIUIO STOW Tpaauluu BbIpasui Auaped benbrit:
«Tompko Xpucroc u Huume 3Hanu BCHO MOLIb U
BeJIMYKeE YeaoBekay [3: C. 885].

Pycckmnii moprper «cBepxuesiopexka» Humme

B mepBoit ananutuyeckoii pabore o Humme Ha
PYCCKOM sI3bIKe, OImyOnnKoBaHHON B 1892 T. B *Kyp-
Hane «Bompockl (uIocopuu W TICHXOIOTHN», €e
aBTOp — Mousofoli uctopuk meicnu B.IL. TIpeobpa-
JKEHCKHM, CBHIETEIbCTBOBABIIMI HAa CTpaHHLIAX
CBOEH CTaThbH O JYXOBHOM CPOJACTBE C HEMEIKUM
(unocodoM, — 3aan TOH MOHUMAHUS HJIEH CBEPX-
yenoBeka B Poccuu. ['maBHbM 11st [IpeobpakeHcko-
ro, YOeKJICHHOTO B TOM, YTO YEJIOBEK JODKEH OBITh
«KOPMYHM CBOCH JKHU3HU», CBOOOIHO PacropsiKaTh-
csi coOOH, a He clieioBaTh TEM HOPMaM, KOTOpHIE
€My HaBS3bIBaeT OOMIECTBO, — OBLIO OTKPHITHE IENH
CYIIIECTBOBaHMUS OoJiee BBICOKOH, HEXKEIN cUacThe U
cBOOOJA: «...NTOCPEICTBOM BO3BBHIIICHHUS U YCHIIE-
HUS TUYHOCTH TOOUTHCS Hanbosee CHIBLHOTO pocTa
Y BEJIHKOJENHs YeJOBEUECKOTrO0 THUMNAa W YeJoBede-
CKOl KyIbTYypbI» [24: c. 152].

Ommonentsl [IpeoOpakeHCKOTO —  pecIieKTa-
OeNbHBIe TPEJCTABUTEIN PYCCKOTO KIIACCHYECKOTO
njeanu3Ma, BUJIEBIINE B TBOpuecTBe Huime cum-
[ITOM HPaBCTBEHHOI'O YIajKa M IIEHHOCTHOTO KpH-
3rca, 000N MOTYaHHEM BOIIPOC O CMBICIIE KH3HH.
H.A. I'pot, npotuBonocraBnsBmui Toactoro u
Hure xak MOpaigbHBIX aHTHIIOAOB M CYpOBO Ipe-
MapUpOBABIIMN HPABCTBEHHBIE IOCTYJAaThl HEMeEIl-
KOT'O MBICIUTENSI, OTMeTHII, 4TO Tosicroro n Hurre
00BEMHSET KeJaHue BOCITUTATh CBOOOIHYIO, CaMO-
JIOBJICIONIYI0 MHIUBUAYAJIbHOCTh M Ha 3TOW IOYBE
cO3/1aTh HOBOE OOIIECTBO M 4enoBedecTBO. OnHaKo
moHnMaHve ['poTOM HUIIIIEBCKOH MIeH CBEPXYEINo-
BeKa OBUIO KpaifHe HEraTUBHBIM M OCHOBBIBAIIOCH Ha
TE3UCe O TOM, YTO AHTHPEIUTHO3HBIE HACTPOCHUS
Humme HU3BOAAT YenoBeKka HA KUBOTHBIM YPOBEHb
«4eJIOBEK — BBIJIPECCUPOBAaHHBIA 3Bepb»: «Huirie
CUHMTAET YeNIOBEKa YXUBOTHBIM — 3JIEHIINM M3 XKH-
BOTHBIX, U AyMaeT, 4To 0OoJjiee CHIBHBII 4YelIOBEK-
KHUBOTHOE TPEB3OUIET CaMOTo ce0sl U CTaHeT B psi-
Il HOBOW TIOPOJBI yCOBEPIIEHCTBOBAHHBIX JKHUBOT-
HBIX, KOTOpas 0003HayaeTcsi UM MOCPEACTBOM TMOHS-
TUS CBepXx-yeioBeka.. He HyXHO cBepxdenoBeka,
YeJIOBEK YK€ eCTh CBEPX-)KHUBOTHOE, 00pa3 W MoJI0-
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oue bora» [7: c¢. 132]. Cam e Tomcroii, onuH U3
CaMbIX HEMPUMHUPUMBIX KPUTHKOB Huiiie, Bumen B
njiee CBEpXUeOBEKa XapaKTepHYIO AJIsi CBOETO Bpe-
MEHHU W THEBHO OCYXKJA€MYIO MM IIOTBITKY 3aMellle-
HUS Waeaja HPABCTBEHHOCTH WICAJIOM KPaCOTHI,
TOXKAECCTBEHHBIM i1 TOJCTOrO MOpPHLIIAEMOMY WM
MIPUHIINITY HACTAXACHUS.

OmanM w3 Hambonee OOCTOATENHHBIX OMIOHEH-
ToB Hume Okt dunocod «obmero aena» H.@. de-
nopoB. HecmoTpst Ha TO, 4TO BeKTOpHI Mbicin Hul-
me u @emopoBa pasHoOHaAIpaBiIeHsl — Hurrme obpa-
meH B Oynymee, a ®enopoB B mpouuioe, pabOTHI
3THX CTOJIb HECXOXKHUX (UIOCOPOB MPOHU3BIBACT
eaHBIA 1mad)oc BEpPHl B BOZMOXKHOCTH OS3rpaHHIHO-
T0 Pa3BUTHS YeIOBEeUeCTBa (BIUIOTH 10 JOCTMKEHUS
OeccMepTHS W BO3BpAIICHUS KU3HU yMEPIIUM OT-
nam [30: c. 553] — y @enopoBa; 1 co3aaHUS HOBOTO,
0ojiee BBICOKOTO THIIA YEIIOBEKA W YEIOBEYECKON
KynbTypsl — y Humme)®. OcoGEeHHO CHIBHOE pa3-
IpakeHue BbI3bIBaNa y denopoBa Ta 4acTh Y4EHUS
Hwumre, B koTOpo# peds moia o 3agade GpopMupoBa-
HUS BbICIIEN TeHepanuu moaei. Octpue cBoeil Kpu-
Tk DegopoB HampaBWJI Ha HUIIIEAHCKYIO KOH-
LETIINI0 CBEPXYEIIOBEKa, B KOTOPOU OH BUIEI «IIPO-
MOBEIb ATOM3Ma» U «IIOPOK HPABCTBEHHBIH M YMCT-
BeHHbI» [30: ¢ 557]. ®emopoB ObUI MEPBBIM, KTO
Ha3BaJl HULIIEBCKOTO CBEpX4YeJOBEKa aHTUXPH-
ctoM [30: c. 548]. OgHako B TO Ke camoe BpeMs
3HAMEHHUTBHIA yTOMHCT BHUIEN B CTPEMIICHUU K
CBEPXYEJIOBEUECKOMY MOTEHIHMANBHYIO J00poje-
Tedb. AOGCONIOTHEIM Onarom, mo meician Penoposa,
JaKe «CYMpamMopaiu3MOM» MeuTa O CBEpXYelIOBe-
YecTBE MOXKET CTaTh, €CIIM OHA MEPEOPUEHTHPYETCS
Ha WCTIOJHEHUE «ECTECTBEHHOTO JIOJITa» YeloBeYe-
CKOTO cooOmIecTBa: OOpalieHne HepasyMHOW CHITBI
HPUPOJBI, CTUXUHHO POXIAOIMIEH H YMEPTBIISIIO-
e, B yIpaBisgeMyio pa3yMOM U HalpaBJeHHYIO Ha
BceoOIIee BOCKpEIIeHNE YIS IIUX TOKOJISHHUH.

[NorpannuHoli ¢GuUrypoli MExIy NPUHIKAIOIIUM
1 BOCTIEBAIOIIUM BOCTIPUSTHEM HEH CBEPXUEIIOBEKA
BoicutTcss B.C. ConoBbeB, BUACBIINM, KaKk U Ipyrue
MPEICTAaBUTENIN €r0 TOKOJICHUs, B TBOpYECTBE He-
Menkoro ¢miocoda NposBIEHHE KPHU3UCA KYJIBTYpHI
(cM. cratbio «llepBbIii TIar K TOJIOKUTEEHOM 3CTETH-
ke» (1894)). Crnenpl BHyTpeHHEH NOJIEMUKH C HUILIIIE-
AHCKUM KyJIbTOM CBEPXYEIIOBEKa MOJKHO OOHApyXHUTh
YyTh JIA HE BO BCEX TO3IHHUX MPOHM3BENCHUIX (HIO-
coda. U3BectHO, uro CONOBREB HE TOIBKO MHOTO YH-
Tan Humuie, HO U BCTpeyancs BO BTOPOM MOJIOBUHE
1890-x rT. ¢ WM3BECTHHIM JHTEPATYPHBIM KPUTHKOM

® Tak cIy4uTCs, YTO MPOIAET 4yTh GOMBIIE CTA JIET, i Ha pyOe-
ke XX u XXI B. Hunme ¢ ®enopoBeiM OyayT oObeIUHEHBI
KaK MMpeATeYr TPAHCTYMaHU3Ma.

I'eoprom bpangecom, ciaBUBIIMMCS YK€ B T€ FOAbBI
cBoeit apyx0oii ¢ Humme [14: c. 214-227]. [Ipume-
YaTeIbHO TaKXkKe, YTO B MOAPOOHOM HCCIICOBAaHUU
A.®D. JloceBa «Bmamumup CoOJIOBEEB H €TI0 BpEeMsD»
(B pasmene «®DmirococKo-TUTEPATypHOE OKpYKe-
HUE»), TIe PeYb HUACT O NHCATEIIX, OKa3aBIIMX
CYITHOCTHOE BIUSHHE Ha pycckoro ¢uiocoda, Ta-
kux kak JlocroeBckuid, Po3anoB, JIeoHTbEB U 1p., U3
JIECSATU pacCMaTpPUBAEMBIX MBICTUTENCH JUIIL OJUH
Humme we Ob1 coortedecTBeHHHKOM COJIOBBEBA.
C yuerom kputmueckoro Hactpos A.D. JloceBa mo
oTtHomeHnto Kk Humme cam mo cebe stoT dakt —
Ba)XHOE, XOTSI U KOCBEHHOE, CBUAECTENBCTBO MPU3HA-
HUS TITyOMHHOHN CBSI3U IBYX BBIAAIOIINXCSI YMOB.

ConoBbeB OBUT IEPBBIM OTEUSCTBEHHBIM MBICIHTE-
JIeM, B3TJLIHYBIINM Ha cBepxuenoBeka Hurmre ¢ penu-
THO3HOM TOYKM 3peHus. Meicnp Hume o cBepxueno-
BEeKe, TECHO CBs3aHHAs C MOPAJIbHO-AYXOBHOW MpO-
OJIEeMaTHKOH W BOMPOCAMHU PEIMTHO3HOTO OCHOBAHUS
KyJNbTYphl, okazanack s ColloBheBa LEHTPAILHONW B
TBOpuecTBe Hunme: «M3 Tpex wuaeH, CBSI3aHHBIX C
Tpems KpymHbiMu nMeHamu Kapna Mapkca, JIsa Toi-
ctoro n ®pungpuxa Humme, nepsast (3KOHOMHYECKUI
MaTepuanu3M) oOpalleHa Ha TeKyllee U HacylIHOe,
BTOpas (aOCTPaKTHBIA MOpaIM3M) 3aXBaThIBAET OTYAC-
TH ¥ 3aBTPALIHHUU JeHb, a TPeThs (' IEMOHH3M CBEpPX-
YeaoBeKka'') CBA3aHa ¢ TEM, YTO BBICTYIIHUT IIOCIIE3aBTPa
u janee. Sl cuumraro ee caMoil MHTEPECHOH U3 TpeX.
Besikast umest cama mo cebe ecTh Belb TONBKO YMCT-
BEHHOE OKOIIKO. B OKOIIKO SKOHOMHYECKOTO MaTe-
pHaIM3Ma MBI BUAMM OAMH 3aJHMH, WIH, KaK (paHIly-
3Bl TOBOPAT, HWKHHHN, 1BOp ("la basse cour") ucropun
U COBPEMEHHOCTH; OKHO OTBIIEYEHHOTO MOpAaIH3Ma
BBIXOJUT Ha ‘II/ICTI)IIZ, HO yX CJIMIIKOM, IO COBCPLICH-
HOW IYCTOTHI YHCTHIH JBOP OecCTpacTus, ONMPOIICHHS,
HENPOTHUBIICHUS, HeJeIaHus U pounx "0e3-" u "He-",
HY a U3 OKHAa HHIIIEaHCKOTO '"cBepxdyenoBeka' MpsMo
OTKPBIBACTCSI HEOOBATHBIM MPOCTOP AJIST BCAKUX JKU3-
HEHHBIX JTOPOT, M €CITU ITyCKaThcs 0€3 OTIISAKH B 3TOT
MPOCTOP, MHOH TIOTA/IET B sIMY, UJIH 3aBSI3HET B 00OJIOTE,
WIA TIPOBAIUTCS B )KUBOMMCHYIO, BEJIMUYaBYIO, HO 0e3-
HaJISKHYIO ITpormacTey [25: ¢. 627].

HenocpencTBeHHO HULIIEBCKON KOHLIENIIUN CBEPX-
YeJIOBEKa, BOCTIPUHSATON POCCUMCKUM MBICTUTENIEM KaK
«XapakTepHOE SIBICHHE» U «COOJIa3H» COBPEMEHHOM
YMCTBEHHOM *W3HH, COOBBEB TOCBSTIII JIBE CTATHH —
«CnoBecHocts umu uctuHa?» (1897) u «Mnaest ceepx-
yenoBekay (1899). OmHako m mocneaHee COYMHEHUE
¢mrocoda «Tpu pasroBopa» (1900) Tarxke sBIsIeTCS
OIIBITOM KPHUTUYECKOI'O OCMBICJICHUS YUCHUS HI/I]_IHIC (6]
CBepXdYeloBeueckoM Hauaie. Maes cBepxuenoBeka
npusiekina CoJoBbeBa, MO0 COOCTBEHHOMY €ro BBIpa-
KEHHUIO, TIPEXKIIE BCETO CBOCKO «MCTHHHOCTHIO»: «Pa3Be
He TpaB HecuacTHbIN Huiie, korna yTBepkaaer, 4Tto
BCE JOCTOMHCTBO, BCS LIEHHOCTH Y€JIOBEKa B TOM, YTO
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OH OOJIBIIIE YeM YEIOBEK, YTO OH MEPEeXOod K 4eMy-TO
apyromy, Beiciiemy?» [26: ¢. 29] ConoBbeB IPUBETCT-
BOBaJ BO B3rsax Hurire, mpexie Bcero, oTpaxkeHue,
XOTSI M UICKaKEHHOE, O0IIEYEIOBEUECKOT0 CTPEMIICHHUS
BEIMTH 3a Mpemessl cyry0o aBTOHOMHOTO dYeloBede-
ckoro Havana. Ho mms CosoBbeBa, ¢ ero mMedroi 00
ujeane TpsAyliero OorodenoBevecTBa (COTMIacCHO KO-
TOPOMY HCTOPHS MPEICTABISIET OO0 MpoIiece mocTe-
MEHHOTO BOCXOXIICHHS MHUPOBOTO COOOIIECTBA JIFOACH
K bory, ¢ kKoHeYHbIM BOoccoenuHeHrneM bora u denose-
4yecTBa, OOBEIWHEHHBIX OOXXECTBEHHOH IFOOOBBIO),
HCTHHHBIM CBEPXYEJIOBEKOM, T.¢. borodemoBexoMm, B
OTJIMYHE OT HHIIIICBCKOTO YEIOBEKOOOTa, MOT OBITh
TOJIBKO TOT, KTO CyMeJ IPEeoAoNIeTh cMepTh. «Temeph
Humre Bo3Beiaer ee (MCTHHY O CBEPXYETOBEUECKOM
Havane B mopsix. — FO.C.) KaKk BETMKOE HOBOE OTKPHI-
tre. Ho amocron [laBen HamoMHMI O BBICIIEM JOCTO-
WHCTBE M Ha3HAUYEHHUH YENIOBEKA LI TOTO, YTOOHI Ceii-
Yac K¢ yKa3aTh Ha JEHCTBUTEIBHOE OCYIICCTBIICHHE
STOTO BBICIIETO B JICHCTBUTENLHOM IPAaBEIHUKE, BOC-
KpeclieM W3 MEpTBBIX; TOTZa KaKk HOBEHIEeMY IIpOIo-
BEJIHUKY CBEPXYEIOBEUSCTBA HE HA YTO YKa3aTh B JCH-
CTBHUTEIHLHOCTH U HEKOTO Ha3BaThy» [26: ¢. 29].

CgepxuenoBeky Hwurmre CoioBseB TPOTHUBOMIOCTA-
B OorouenoBeka Mucyca Xpucra, moOeauBIIero
CMEpTh TEJIECHBIM BOCKpemieHreM. OIHAKO MPUHUMAs
caMy HICI0 CBEPXUYEIOBEKa W MOIYEPKUBAS 3acCIyTy
Hurre B npuBiieYeHNH NIMPOKOTO BHUMAHUS OOIECT-
BEHHOCTH K MpOOJieMe CBEpPXYEIOBEUYECKOTr0 Hayala,
ConoBbeB TPHHIUNHAIGHO HWHAYE TPAKTOBAI CaMmy
cyTh Bompoca. s ConoBreBa 3a1a4a BOCXOXKICHHUS K
CBEPXUEIIOBEYECKOMY MBICIMIACH KaK «IepepacTaHue
coOMpaTeNbHBIM  YEJIOBEUECTBOM CBOEH HAaJIMYHOU
JIEHCTBUTENBHOCTIY [25: ¢. 629] HA yTH K TpAIyIIEMY
O6eccmeptrio. B HuimeBckom ke cBepxuenoeke Co-
JIOBbEB yBHUZET He Onm3Kkuil cebe maean — Xpucra, —
«[lepBeHna W3 MepTBBIX», a MPooOpa3 aHTHXPHCTA:
«CoYrHEHHBI HecuacTHbIM Hullie... cBepXuenoBex,
TpH Bcell cBoeii OeccoiepKaTeTbHOCTH U HCKYCCTBEH-
HOCTH, TIPEACTaBJISIET, MOXET OBITh, MpPooOpa3 TOro,
KTO KpOMe OJIECTSIIMX CJIOB MPEACTaBHT M Jeia, U
3HAMEHHUS, XOTsI M JIOXKHBIe» [26: ¢. 31].

XKuznennsit u Qunocodekuit onpit Humme Co-
JIOBBEB XapaKTepU30BaI KaK M3HAYAIHHO OOpEUCHHYIO
Ha MPOBAN, OJJHAKO 3aMEYaTEeIIbHYIO TOMBITKY YKa3aTh
HOBBI MyTh MPEOJOJEHUS PAMOK «3€MHOHM YeIoBeYe-
CKOM mpupoas» [26: c. 29], kak HeyJaBIIUKACSA TPOPHIB
JUYHOCTH K HucThHE. «OcTaBasich BCe-Taku (DHII0NIO-
roM, U cIumKkoM ¢uronoroMm, Hummmme 3axoren cBepx
Toro crath "¢unocodpom Oymyiiero’, mMpOPOKOM U OC-
HOBaTeNeM HOBOW penuruu. Takas 3amaua HEMUHYEMO
npuUBOIWIA K Karactpode... Xoporas (PIIOIOTHs
IpeANOYTHUTCIILHES IUIOXOM peianuruu, HO CaMOMYy TI€-
HUAJILHOMY (HIIOJIOTY HEBO3MOYKHO OCHOBATh XOTs ObI
camyro CKBepHYyH0 (unocodekyro cexry [26: ¢. 29-30].
I'naBuyto npuumnny nopaxkenus Huie CosoBseB BH-

JIeI B TOM, TOT OCHOBBIBANI CBOM (hmiocodckue mo-
CTPOCHUSI JIMIIb Ha OTBJICYCHHON MBICIH, COOCTBEH-
HBIX JKENAHUSAX U 9yBCTBaxX: «He Halis1 HUKaKOW peru-
THO3HOM JISHCTBUTENLHOCTH HH B cebe, HU CBepX ceOs,
Oazenbckuil pumocod CoUMHMI CIIOBECHYIO (HUTYDY,
Ha3Ban ee ''3aparycTpoil”’ W BO3BECTHI JIOASM KOHEII
CBeTa: BOT HACTOSIINI cBepxuenoBek!» [26: c. 30].
CBoun pa3MbllnieHHs O HunmieBckoM upeane Co-
JIOBBEB BEIPa3mi B MU(OIOTHIecKuX KapTuHax «Kpart-
KOI TIOBECTH 00 aHTUXPUCTE» U3 MPEICMEPTHOTO CO-
uynHeHus «Tpu paszrosopa» (1899-1900), rae Humes-
CKHMI CBEpXUENIOBEK BHIPACTa] B COJIOBHEBCKOTO aHTH-
xpucta. «COJOBBEB CcTapaercsi NOAyMaTh HHUIIIICaH-
CKMI a0CONIOTH3M JI0 €ro JIOTHYECKOro KOHIA... M B
pe3ysbTaTe 3TOT0 JOAYMBIBAHMS B KOHIIE )KHM3HH BO3-
HUK y HETO CTpAIHBI 00pa3 aHTUXPHCTa, B KOTOPOM
COBCEM HETPYAHO PACIO3HATh HHUIIICAHCKUE MPUHIIU-
Bl U ke TpssMo obpasen» [13: ¢. 536-537], — nucan
A.JloceB. B cnemmansaom paszmene «Bi. ComoBbes,
®p. Hunme, B. PozanoB u K. JleoHTheB (B CBS3M C
M3YyYCHUEM HCTOYHHUKOB amokanunTuku «Tpex pasro-
BOpOB»)» JloceB obpatwics K BaxHeWmen (unocod-
CKOi mpobiieMe — moHATHIO 371a. OH cyHTan, 4To 0Opa3
AQHTUXPHUCTAa — HEU30CHKHBIA JIOTUUSCKHIA WMTOr HHUII-
IIEBCKOM MAen cBepxdeloBeka — cTai it ColloBbeBa
CHMBOJIOM a0COJIFOTHO 3JI0TO Hadana B mupe. Kpartko
CYMMHDYsl YEThIpE TE3UCa «TEOPETHYECKOTO CaTaHW3-
Ma» JloceBa, B KOTOpBIX Halljla OTPaXKEHHE ero Tpak-
ToBKa BoctpusATHS COIOBEEBBHIM TIPOOJIEMBI 37a Y
Humie, MBI BMeeM clieiyrolye MOJIOKEHHS: MPexkIe
BCETO, MPOIOBEIHUKY 3J71a CBOHCTBEHHO IOJIHOE OTPH-
[aHUEe BCEX BO3MOXKHBIX a0CONIOTOB, B TOM YHCIE ab-
COJTIIOTa MCTHHBI, a0COTI0OTa J00pa M abCONI0Ta Kpaco-
Thl. Jlanee, Ha MecTO HaJANPHPOAHOrO abCONIOTa CTa-
BUTCSI YeNIOBEK (TIpUYEM 3HAYCHHUE MMEET JIMIIh BHYT-
peHHee cocTosiHue TUYHOCTH). [Ipn3Hanne bora u B TO
e BpeMs cTpemiieHue 3aHsATh Ero mMecto n o3Hadaer
mporoBenb cataHu3ma. CaraHM3M — OCTETHKa 3Ja:
MPEBO3HECEHHE KPACOTHl U CHIIBI, CYHICCTBYIOIIMX M
JEeUCTBYIONIMX BHE BCsAKON mopanu [13: ¢. 531-532].
B pycne knaccuueckoro upeanusma JloceB NpoOTUBO-
MTOCTAaBHJI COJIOBBEBCKYIO (DHIIOCO(HIO KaK «OIlpaBia-
HHE n00pa» (ecam ymoTpeOuth TepMmuH camoro Co-
JIOBBEBA) TBOpYECTBY Hullle Kak «onpaBiIaHHIO 371a%.
CymecTByeT W MHas TpakToBKa oTHouieHus Co-
JIOBBEBA K HJIee CBepXuesioBeka. B HeOompIioM odep-
ke [15: c. 227-253] o mocnenuux romax xuzHu Co-
noBbeBa C. MakoOBCKHIA TOMBITANCST 000CHOBATh MPE-
TMIOJIO’KEHNE O TOM, YTO COJIOBBEBCKHE CTPOKH, B KOTO-
PBIX 3HAMEHHTHIN (MI0cO] CpaBHUBAN HWACIO HUIIIIE-
aHCKOTO CBEpX4YeJIOBEYECTBA C OOro4esoBe4eCTBOM
arnocrona [laBna, sBISFOTCS HUYEM WHBIM KaK HEBOJIb-
HBIM IPU3HAHUEM MBICIIUTEIIA O CO6CTB€HHI:IX peiauru-
O3HBIX UCKaHHsX. ABTOp ouepka cuutai, 4yTo CoJIoBb-
€B caM 4yBCTBOBad cebs «hmrocopoM Oymymeroy,
«IIPOPOKOM M OCHOBAaTeleM HOBOH  pelMrumy.
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«OHu (ComoBbeB. — FO.C.) xoTen OBITh OE3YCIIOBHO Be-
PYIOLIUM XPUCTUAHHMHOM, HCIOBEIYIOIIUM BCEJICH-
CKYI0 OPTOJIOKCHIO, HO HE TakK, Kak yuuiu LlepkBu (1o-
TOMY U Ka3aJIOCh €My CTOJb JIETKUM COCIHHEHHE HX
BoenuHo). OH mpuumcisut cedst k LlepkBu Oymymero
"Tpetbero 3asera”... Ho B T0 e Bpemst pa3Be He 60-
SUICA OH 3TOM OTUYXKJIEHHOCTH CBOEU OT I[EPKOBHOTO
CO3HAHMA, STOW TPEXOBHOCTH TOPIEIUBOTO OIMHOYE-
ctBa?» [15: ¢. 250-251].

Bcemomunast o cBoem mocnennem pasrosope ¢ Co-
JIOBBEBBIM (32 HECKOJIBKO MECSIIEB 10 €ro KOHYHHBI),
Amnppeit benbrit 3amucan: «f 3arosopui ¢ Bragumupom
Cepreepudem o Hurrie, 00 OTHOIIIGHUHN CBEpXYEIIOBEKA K
nunee OorouenoBedectBa. OH cka3al HeMHOro o Huie,
HO ObUIa B €ro CJI0Bax TIyOoKas cepbe3HOCTb. OH rOBO-
pw1, 4To mMaen Humre — 3To eMMHCTBEHHOE, C YeM HAIl0
Terepb CUUTAThCA KaK C TITyOOKOHM OMacHOCTBIO, TPO3si-
11 PeTMruo3HOM KynsType» [2: ¢. 281-282].

Hcnonuenno TIyOWHHOTO 3aMBICNa — CO3JAHHIO
Cephe3HON pabOTHI O CBEpPXUENOBEUECKOM uneane Hurr-
me — B.C. ConoBbeBy nomernana cMepts. OgHAKO pas-
HOHAIPaBJIEHHOE TPOyMbIBaHne HHTYyHI CooBheBa
MOYXHO HAWTH y IBYX €ro MOCIIeIoBaTeNei: B 00bEMHOM
tpyne E.H. Tpy6erkoro «®unocopust Humme: Kpuru-
YeCKHH 0YepK» (1904)6 U B padbotax B.W. lBaHoBa mep-
BOM nekajabl nponnioro Beka. Ecmu TpyOernkodd canTan
yuenne Humire arensmom par excellence u nanusuya-
nu3MoM, To VBaHOB, HANpOTHUB, BHIEN B TBOPYECTBE
HEMEIIKOTO MBICIIATENS BEIXOJ B PEJIITHO3HYIO chepy U
MPEOIoNICHNE UHAUBUAYATIH3MA.

[Toctynat Hummie o Tom, 4T0 UCTUHHON LIETBIO JUIS
YEeTIOBEYECTBA MOXKET OBITH TOJBKO HOBBIA UeIIOBEYE-
CKHH THI — CBEpXYEJIOBEK, TpyOeIKoi paccMaTpuBail
KaK JOCTaTOYHOE OCHOBaHWE JJIsi TOTO, YTOOBI TOBO-
puth o ¢mrocopun Hurmme xak 0 «I0 KOHIA MIPOIY-
MaHHOM aTem3Me», O0Jee TOro, YTBEPXKAATh, UYTO
000CHOBaHUE aTEHCTUYECKOTO MHUPOBO33PEHUS U Clie-
IOYIOIIUX W3 HETO JIOTHYECKHX BBIBOJOB COCTABHIIO
OCHOBHYIO MTPO0OJIeMy BCel JKU3HU M MbIcTH Hurrre.

IIpoext Humine — JOCTHM)KEHHUE CBEPXUYEIIOBEUECKOTO
uneana — TpyOenkoil MHTEPIPETHPYET KaK MOCTAaHOBKY
Merareiay, CIIOCOOHON OOBEIMHUTEL BCE YEIOBEYECTBO.
«ThICsua 1ieneld CyIecTBoBaa JI0 CUX Mop, KOO CyIIecT-
BOBaJIa ThICSYa HApoJIOB. HemocTaer eme TONBKO IeNU
JIJIsL THICSIUM IIICH, HE TOCTaeT CAMHOM 1Ieau. Y delioBeue-
cTBa emie Her nemu. Ho ckaxwuTe ke, OpaThst MOM: €CIi
YeJIOBEYEeCTBY HENOCTAeT elle eI, TO, MOXET OBITb,
HEJIOCTaeT ele — U ero camoro?» [28: c¢. 62]. Hacrano
BpeMs1, 9TOOBI YeJIOBEK MOCTABHII Tepe]] CO00M 1eib, 1
3aparyctpa npoBo3sriamaer CBepx4yeloBeKa CMBICIOM
3emau. Ha mepBulif B3rsa Takas HOBas LEdb Pa3oM
MEHSET MOHMMAaHUE OKpPY)Kalollleil Hac JeicTBUTENb-
HOCTH, BUJICHHE HACTOSIIETrO U Mpornuioro. Jlroasam oHa

® CM. Takke ero ke Gosee MO3THIOW MoHOrpaduio «Mupo-
cozepranue B.C. ComosseBay (1913).

JaeT CMBICT XHU3HU M BMECTE C TEM — €€ OIpaB/aHHeE.
TpyOenkoil rotoB cornacutecsi ¢ Huime B TOM, 4TO
OTCYTCTBHE KOHEYHOW MHUPOBOU IENM PAaBHO3HAYHO
OTCYTCTBHUIO B MHpE pa3inueHus 1o0pa u 31a. OgHako
it TpyObenkoro HECOMHEHHO, YTO TOT, KTO TBOpYE-
CKHM TIOJIBUTOM CO3/]aeT YeJOBEKY IIeJib, — a 3HAYUT,
BHOCHT CMBICH B OyayIee, He MOXKET ObITh CMEPTHBIM,
HE MOKET OBITH YEIOBEKOM, HE MOKET ObITh Hmiliie.
CBepxuelloBeK He TPAHCLUEHACHTEH 4YeJIOBEeKYy, JTO
3HAYHT, YTO €CIIK MBI MIPUMEM YTBEPXKICHUE, YTO KO-
HEYHOU LENBI0 CTAHOBIICHHS YEJIOBEUECTBA SIBISETCS
CBEPXYEJIOBEK, MBI COTJIACHUMCS C BBIBOZAOM O TOM, YTO
HAJI YeJIOBEKOM HET MHOM, BBICIICH JeHCTBUTEILHOCTH.
Ecmm nax yenoBexoM HeT bora, — caM 4eltoBeK JTOKEH
CTaTh Ui ceOs BBICIINM, OOKECTBEHHBIM. MMeHHO
MO3TOMY HHIIIIEBCKUN MpoeKT «CBepx4yesoBek» 000-
pauuBaercs, mo TpyOenkoMmy, 3aMKHYTHIM Ha CaMOM
cebe abCOTIOTHBIM 3JIOM.

B naunenennoil Ha Oynymee mbicnu Humme Tpy-
OenKoil BUIAWT KOHLEHTPHPOBAHHOE BOILIOLICHUE Ce-
OsUTIOOUST W KaKIBl CAaMOOTIPaBIaHUS HBIHEITHETO de-
JIOBEUeCTBa, BeAb Huiie nmpu3bIBaeT JIIOOUTH TOJIBKO
JeTed, — TO Jy4lliee, BBICIIEE YEeIOBEUYECTBO, KOTOPOE
OyZeT MOpOKACHO HEIHEIIHNMH MTOKONCHIsIMU. B umee
cBepxuenoBeka TpyOeukoi BUAWT IVIaBHBIM 00pa3oMm
OlpaBJaHue, [alollee COBPEMEHHHKAM OCHOBaHUE
TMOOWUTH M yBaXKaTh APYT npyra. V3bsH cBepXxUuermoBeka
3aKJIIOYEH B €r0 UIMMAaHEHTHOH MPUPO/JIe: HUIIIIEBCKUAN
CBEPXYEJIOBEK €CTh JIUIIIb IPOJ0JDKEHHE YenoBeka. Ero
KadgecTBa YK€ TasATCsA B 3apOMBINIEC B HBIHCITHHUX JIFO-
I1X: «MBI MOXEM CYIUTHh O CBEPXUEIOBEKE MO TOMY
YeJIOBEUEeCKOMY MaTepualy, U3 KOero OH UMeeT ObITh
co3naf... CBepX4eJIOBeK €CTh «CHHTETHYECCKHU Yeso-
BEK» TI0 MIPEUMYILECTBY: €r0 00pa3 MOIyqaeTCs ITyTeM
CBEJICHUS B OJTHO IIe€JI0€ TOTO, YTO €CTh B OTAEIHHBIX
JOJISIX YaCTUYHOTO U OTPBIBOUHOTOY [28: C. 786].

TpyOerkoit BeJieT unTaTels K BBIBOJLY O CaMOpPas3o-
Onmauennu Hutie cBoeid TalHBI: €CITH «CBEPXYEIOBEK» —
HneHTpaibHOe noHsTHe ¢uinocodpun Humme, 3amaercs
BornpocoM TpyOerKoi, eciii UMEHHO OH TpPUAaeT Kpa-
COTY, CMBIC]I U TIPUBJIEKATEIBHOCTh BCEH KapTHUHE MU-
POBOI XKM3HU, KK K€ MOIJIO IIPOM30UTH IIPEBpallECHNE
TOTO TPEXOBHOTO, YTO SBJISIET COOOW OOBIYHBIN Yelo-
BEK, B IIPEKpPacHOe U LIEHHOE — cBepxuesioBeka? «3apa-
TycTpa He UMEET COOOIUTh CBOUM yUYEHHKAM HHUKAKUX
uctrH. OH MPOIIOBEIyeT UM CBEPXUCIIOBEKA M MOOYXK-
JIaeT UX K €ro UCKaHUIO; HO «CBEPXUETIOBEK» IS HErO
— HE WCTHMHA, a TOJbKO TOAdTHYEeCKas Tpe3a. Taxke
(UKTHBHO M <«3aKOHOIATEILCTBOY» 3apaTycTphl. MBI
yxKe BHAend, 9rto ¢wiocopus Humme orpumaer BoO3-
MOYKHOCTb Kakoro Obl TO HY OBLIO BCEOOIIEro 3aKOHO-
JATEeNbCTBA, KaKUX OBl TO HH OBLIO MpEANUCaHMA, 005-
3aTebHBIX JUIA Beex oaeit» [28: ¢. 787]. BeiBog Tpy-
OeIKOro KaTeropuieH: «B KOHIIE KOHIIOB y4YEHHE O
"cBepxuenoBeKke" ecTh NOBEACHHBIN /10 KpalHUX Ipe-
JIeTIOB MHIMBHIYAIN3M, KOTOPBIHA UCKIIOYaeT BO3MOXK-
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HOCTB CBSI3aTh BOJIIO MHIMBH/IA KAKMMH OBl TO HH OBIIO
npasuiamm» [28: c. 789].

K mpsiMO MpOTHBOMOJIOKHOMY 3aKJIIOUEHHUIO TPH-
men B.M. MBaHoB, cienosaBmmii, kak u E.H. Tpyben-
KOW, B CBOMX HCCIEJAOBAHUAX ITyT€M, HaAMEYCHHBIM
B.C. CooBbEBBIM.

[Tomo6ro ConoBbeBy U TpyOerkoMy menbio (uiio-
copun Humme MBaHOB cunTai 000KEeCTBICHUE YeI0-
BeKa, 0OTMeYas IpPU 3TOM, YTO JUIsI UCTHHHOTO Mepepo-
KACHUS HeoOXxoaumo mpeoOpakeHHe JIYIIEBHOTO
ckiaia ¥ uyBcTB. [lomoOHOE cocTosiHMEe 0003HAUEHO B
EBaHreMd CIOBOM «METAHOMH . Jlns HBanoBa B
HHMIIIIEBCKOW HHTCHIIUU K 000KCHUIO YelIOBeKa, K «00-
TOMPEEMCTBY UEJIOBEYECKOro S» O4YEeBHAHO BIHWSHUE
si3pIYeckor penuruu Juonuca: «...n6o penurus uo-
HUCA — PENUTus MHUCTUYECKas, U Oylla MHCTUKH —
000KeCTBIICHHE 4eloBeKa, — uepe3 OnarogaTHoOe JIn
npubIImKeHne boxecTBa K YenoBeYecKol AyIie, J0X0-
JsiiIee 10 TIOJHOTO WX CIUSHUS, WK 4pe3 BHYTPEHHEe
MPO3PEHNE HA UCTUHHYIO W HEMPEXOSIIYIO CYIIHOCTh
S... JIlnoHHCHYECKOE HUCCTYIUIEHHE YK€ €CTh 4YeIOBe-
KOOOOXKECTBJIIGHHE, W OJCPKUMBIH OOTOM — yXKe
cBepxuenosek. Ho Hummme npupaer cBoeil ¢uxuun
TIPOU3BOJIGHO OTIPE/ICICHHBIE YEPTHI U, Baas B TOH U
CTWJIb MECCHaHW3Ma, BO3BelaeT npuinecteue CBepx-
yenoBeka» [10: c. 26].

WBanoB, Buas B Humme 6oro6opiia, BOCCTaBIIErO
Ha CBOero 0ora, coxajell, 4YTO CBOW PEeBOJOIMOHHBIN
MOPBIB, OCBOOOAMBIINI YETOBEUECKYIO BOJIIO OT IieTeit
BHEIITHEro Joira, Huime BHOBS MOTYHHIIT BEPXOBEH-
CTBY OOIIIeld HOPMBI — OHOJIOTHYECKOMY HMIIEPATHBY:
«...cO00pa3HO TOMY, YTO YCHIIMBAET XKM3Hb BUa (Was
lebenfordernd ist)» [10: c. 30]. Humure, ceryer Mga-
HOB, «...MIOHMKA€T DKCTATHYECKOE M BJIOXHOBEHHOE
BHJICHHE JI0 YasHUS HEKOTOPOTO UICAITBHOTO ToAbopa,
JIOJDKEHCTBYIOIIETO YBEHYATh YEJOBEUYECKYI0 pacy
MTOCJICTHAM, 3aBEPIIUTEIHHBIM 3BEHOM OHOJIOTHYECKON
sposronmu» [10: ¢. 29].

Humie 611 BocnipuHAT VIBaHOBBIM Kak Mpejareya,
TIPOBO3BECTHUK W «IIEPBBIN JIBUTATEHY» CTAHOBSIIEHCS
COOOPHOM CPEeIM3EeMHOMOPCKOM PENUTHO3HOM KYJIBTY-
pel Oynymero. Jlns ViBaHOBa B YYEHUH O «CBEPXUEIO-
BEKe» JIBOMCTBEHHOCTh B OTHOmmeHWH Hwure x Jlno-
HHCY CO3pPEBaeT N0 KPH3UCA M pa3peniaeTcsi moBOPO-
TOM K aHTHUS3bIYECKOMY, XPHUCTHAHCKOMY TIOJIOCY.
B oTimume oT BHEBpeMEHHON W OC3TMYHON JHOHUCHIA-
ckoit ctuxun Hue — ¢unocoh-3akoHoAaTE H — T10-
CTYJIUPYET BBIBEJAEHUE MOPBIBA K CBEPXYEIIOBEUECKOMY
W3 BOJIM K MOTYIIECTBY. JKW3HBL YEIOBEUECKOro poja
MPEJICTABIIACTCS UM KaK HEOOXOJUMOE HeMpephIBHOE
YCTpEMIICHHE K OJHOH IIeNH, «BCE TYXKE HATITUBAEMOU
TETHBOW OJIHOTO THTaHWYeCKoro syka» [10: C. 22].
YenoBeueckass Bojsg 1o Hwuime, numer MBaHOB,

7 v
MeraHoiis (Tped.) — yCIIOBHE MPO3PEHUS «IIapcTBa HeOec» Ha
3eMie.

JOJDKHA CTaTh HEYTOMHUMBIM IIOIBUTOM IIPEOIOJICHHS,
YEeNIOBEK HEMPECTAHHO JMOJDKEH «3TOUCTHYCCKH Ha-
CHJILCTBEHHOY BOJIUTH IPEB30HTH caMoro ceOsl.

VBaHOB OiMH M3 HEMHOTUX YBHUAET XPHCTHAHCKYIO
UHTEHIMIO Humme K yTBep)KICHHIO aCKETHIECKOTO
uaeana sl W30paBIIMX IyTh CBEPXUEIOBEUECKOrO
CO3HIAHUS.

[Tomo6HO cBOMM coBpeMeHHHKaM VIBaHOB momuep-
KHBa oOpaieHHocTh Hutme k OymymeMy, oJHako, B
OTIMYKME OT JIPYTHUX MBICIUTENCH, OH OLEHHBAI AITO
00CTOATENBCTBO KAaK BENIWYAWINUN WM3BSIH yUCHUS
Hurrme, 6;0KupyIOMAiT BO3MOXXHOCTD BBIXOKICHUS U3
BpeMeHH (JIUIIb TUOHUCHYECKOES COCTOSHUE TIOTPYXKET
0e3BpPEMEHHOE), W OCTABJISIFOIINI HHUIIICBCKUNA Haeas
MOTPeOCHHBIM B «TEMHUIIE BPEMEHY.

JonomHuB pa3MbliuieHns: Hemenkoro ¢umnocoda o
MapavIelsiX MEKAy XPUCTHAHCTBOM M aHTHYHBIMH MFC-
tepusimu  ydeHueM ComoBeeBa O borouenoBedectse,
VBaHOB co3/1aJ1 HOBBIN PEITUTHO3HBIN MU, TOMECTUB Ha
MecTo cooBbeBckol Codum 00pa3 J[noHrca Kak peiu-
THO3HOM MeTadopsl cBOOOIBI TBOpUecTBa [27: ¢. 14-15].

T'oBopst 0 crenudrke KBAHOBCKOTO HUIIIICAHCTBA,
C.C. ABepuHIEB NOAUEPKUBAIL «... OXHY CTOPOHY
HUIIIeaHcTBa pycckuil moat (BsiuecmaB MBaHoB. —
F0.C.) Hukoraa He TPHHHMAN BCEPbE3: pedb UICT O
MPOIOBen OpyTanbHOro WHIUBHIyanu3ma. OH He
MIPUHUMAJ BCepbe3 HE TOIBKO OpyTaIbHOCTB, KOTOPYIO
B T€ MHUPHBIE TOIBI JIETKO OBLJIO CYECTh 32 HEBHHHYIO
JUTEPATYPHYIO MacKy, HO ¥ CaMblii HMHAWBHIYa-
m3m» [1: c. 152]. BsuecnaBy MBaHOBY Kak TUITUIHOMY
PYCCKOMY HHTEIUTHUTECHTY, IPOIICANIEMY B IOHOCTH Ue-
pe3 yBIEUYCHHE HapOTHUIECTBOM, ObUIa MPUCYIA TIIy-
OWHHAs TAra K IPEONOTICHHIIO TOPABIHN WHINBHIYAIH3-
Ma. B cBsI3M C ero MHpOBO33pEHHEM YMECTHEE BECTH
peUb 06 ONPEACIICHHBIX TOTAJIUTAPHBIX YCPTaX CO3HA-
HUs, CBOMCTBEHHBIX OTCUYCCTBCHHOMY TUIY MCHTAJIbHO-
CTH W CKa3aBIINXCS B BOCHPHUATHH VIBaHOBBIM HUIIIICB-
CKUX njeil. MeuTa 0 BCEHapOJHOM U BCEUEIOBEYECKOM
€IMHECHHUU COMPOBOX/IAJIa BCE ITAIbl CTAHOBJICHHS (H-
nocodckoit koHmenmn Bsgecnara MiBaHoBa.

WBaHoB ObUT yOEXKIEH, YTO HUYTO HE MOTJIO OBITh
Ooyiee aHTOTOHHUCTUYHBIM JHOHMCHIICKOMY AyXy, He-
JKEITH BBIBEICHHE TIOPHIBA K CBEPXYEIOBEUECKOMY M3
BoyiM K MorymiectBy: «[lo Mepe Toro, Kak TyXOBHOE
3perne Hurme cocpenorounBaercst Ha oOpaze CBepx-
YelloBeKa, 00pa3 3TOT Bce 0ojiee OTUYKIACTCS OT TeX
MHUCTHYECKUX KOPHEU, 3 KOTOPBIX BO3HHK OH BIICPBBIC
B CO3EpLAHUSAX AHOHUCUHCKOTO MbicnuTens. Kak Bcs-
KO€ BIOXHOBEHHOE COCTOSHUE, COCTOSHHE IHOHHCHIA-
CKO€ OECKOPBICTHO U OeCIeNbHO; "00KECTBEHHOE MIPH-
ONKaeTcsl JIETKOK CTOMOoM", 1Mo CiIoBy camoro Huir-
mie. He Tak yuur oH o cBepxuenoBeke. Dwmmocod-
3aKOHOAATENb HE YCTaeT YBEIICBATh YEIOBEUYECTBO K
HAMPSDKCHUIO U YCHIIUIO B BRIPAOOTKE CBOETO BEPXOB-
HOT'O THIIA, CBOETO OKOHYATEIBHOTO 00pasa... JIHuoHH-
CHICKOE COCTOSHHE OE3BOJNIEHO: YeTOBEYeCKas BOJI,
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mo Hwumme, momkHa cTath HEUCTOMHBIM IOIBHTOM
npeogonenus» [10: c. 33].

Cama KOHIIEIIIHS CBepXUeIOBeKa MOMYJHiIa y POC-
CHIICKOTO MBICTHTENS NPUHINIHAIHGHO HHOE MpOUTe-
HHUE, HEXENH 3TO OBUIO IPHHATO B 3allagHON JTUTEpa-
Type Toro BpemeHu: «3aparyctpa! He B Hulmeanckom
JU TpopovecTBOBaHHK 0 CBepXdelOBeKe MHINBHAYA-
JM3M JOCTHT CBOUX 3a00JIAUHBIX BEPIIMH U OOJEKCS B
HepaTHYECKOEe OJICSIHUE KaK OBl PEIMTHO3HOW Oe3yc-
noBHOCTH?» [9: ¢. 22]. DTOT HEOXHIaHHBIA BOMPOC,
Ka3aJloch ObI HEMBICTUMBIH JiJIs (hpritocoda-TiaToOHNKa,
KaKOBBIM TI0 TIpaBy cuuTaercs Bsuecna VBaHOB, mmo-
JYYWI Ha CTPAHUIAX €r0 COYMHEHUI MMOIOXKHUTEIBHBIH,
YETKUNW C JIOTHYECKOW TOYKH 3PEHHSI WU OPTraHuIHO
BIUICTCHHBII B KaHBY HE TOJBKO (QHIOCOPCKO-
MHUCTHYECKOW CHCTEMBI, HO U IMOJUTOJIOTHYECKHUX I10-
CTPOCHUH PYCCKOTO MBICIUTENS, OTBeT: «VHAuBumya-
mu3M "yomit craporo 6ora" m o6oxectBua CBepxyelo-
Beka. CBepxueloBeK yOWn WHIAMBHAyanusM... MHu-
BHIYaJIU3M TIPEIONaraeT CaMOAOBIICIONIYIO MTOIHOTY
YeIIOBEUSCKON JIMYHOCTH, a MBI BO3IIOOMIN — CBepX-
4esoBeka. MecCHaHUCTHI PETIUTHO3HbIE, MECCHAHUCTHI-
00IIeCTBEHHUKH, MECCHOHUCTBI-00I000PIEI — YK€ BCe
MBI PaBHO JKHBEM XOPOBBIM IIyXOM M COOOPHBIM YIIO-
Banuem» [9: c. 23]. Ubermensch’a Humme HWeanos
HMHTEPIPETUPOBAT KaK MPUHIUIHATIBHO HEHHIUBHIY-
aIIbHOE HaYaJo, IMEIOIIee BCEIICHCKUM, aKe PEeNIUTHU-
03HBII cMBICT: «CBEepX4eIoBeK — ATIAHT, MOITHPA0-
M He0O, HECYIIUH HAa CBOMX IUIEYaX TATOTY MHUPA.
Eme He mpumen oH, — a Bce MBI yXKe TaBHO MTOHECTH B
IyXe TATOTY MHpa W MOTEPSUTH BKYC K 9aCTHOMY. MBI
CTajid 3BE€310YC€TaM B€YHOCTHU, @ UHANBUIAYYM KUBET
CBOW BEK, HE 3ariIsAbIBas BIIEPE]], HE MIEPEHOCS CBOCTO
[IEHTpa TSDKECTH BOBHE ceOs» [9: ¢. 22].

B cBepxuenosexke Bsuecnas 1BaHOB IpUBETCTBO-
BaJ COOOPHYIO JIMYHOCTb, ONM3KYIO MIEAIHHOMY THUILY
IpeBHerpedeckoro oora /lwoHmca, CTaBIIETO ISl MBIC-
TUTeNs Mpoodpa3oM COOOPHON apXxandecKoi OOIIMHBEL.
B mportusomnonoxuocts Bragumupy ConoBeeBy HBa-
HOB BHUZET B CBepxuenoBeke Hurrmre mpemmrecTBeHHN-
ka Xpucra, a B ornuuue oT Humme — He npoTH-
Bonoctassll JJuonuca Xpucry, nonarasi, 4To XpUucTh-
AHCTBO, CMEHHB yMHpAIOIIee S3BIYECTBO, BOOpano B
cebst ero MynpocThb. [lo wmblcim VBaHOBa, WMEHHO
Hurie B ToHe u cTHiie MecCHaHM3Ma MPUOIU3UIT 00-
pa3 cBepxueoBeka kK 00KeCTBEHHOMY 00pa3y XpHcTa.

OT «cBEpPXUEI0BEKA» K KHOBOMY YeJI0BEKY

Tpesoxuble npenuyscteus B.C. ConoBbeBa anu
HOBBIF HIMITYIIEC TIOUCKY HJICalIa YeIOBEUSCKOH JIMTHO-
CTH ¥ HOBBIX CMBICIIOB ydeHHUs1 Hurmie o cBepxuenose-
ke. Bepa Huie B Benmknue BO3MOXKHOCTH, 3aKITIOYCH-
HBIC B YeJOBEKe, 00yClIOBHIa TOT (hakT, 4To B Poccun
Ha 3ape XX B. ¢miocod ObUT MPUHAT KaK TIamaTan
BOJIM K BO3BBIIICHHUIO YCJIOBCYECTBA, l'IpI/ISLIBaIOHII/Iﬁ
HWHTCJUICKTYaJIOB HE K IIPUBBIYHOMY 06HOBH€HI/IIO MU-
POBO33pEHUS, MUPOIIOHAMAHHS WIH MHPOpPAa3yMEHHS.

CrnoBa Humme OpuIM MOHSTHI KaK MPHU3BIB K MHPOBO3-
neiicteuro (tepmun H.K. Muxaitnosckoro). Bricieit
LIeJbI0 CBOETO CYIIECTBOBaHMS MocienoBarenu Huil-
m1e, OyKBaIbHO BOCTIPHHSBIINE €TO MPU3EIB K YIIyUIIe-
HUIO 4€JIOBEYECKOI'0 THUIIA U CO3AAHUIO «CBEPXUENIOBE-
Ka», MPOBO3IVIACHIN TIPAKTHUYECKYIO JEATENbHOCTD,
paboty, 60pE0y.

Mpicae Hurme fmokasana CBOIO JE€HCTBHUTEILHOCTH
TeM, 4TO OOEpHYyJIaCh KM3HEHHOW MPAKTUKOW, JEHCTBU-
em, aenoMm. Punocodus Huime He ocTanach nareTude-
CKOW PUTOPHKOM, OPUTUHAIBHBIM 3aMBICIIOM, HIECOJIOTH-
e, nponosenplo wm aruranued. B XX B. ona crana
MIPSIMBIM YYaCTHUKOM UCTOPHUYECKUX COOBITHH.

[IpumeuarenbHO, YTO aBTOPOM CIIEYIOIIETO MO Xpo-
Hojtoruu (riocine cratb CONIOBbEBa) TEKCTA, IMOCBAIICH-
Horo mpoOieme cBepxuenoBeka y Hurme, Obut Jle
Tporkwid, JIuIep-uaeoIor OONBIIEBUCTCKOTO MPOEKTA 10
CO3/IaHHIO HOBOI'O COLIMAIMCTUYECKOTO YeIOBEKaA.

Ecnu mpencmeprHas 3ametka ComnoBbeBa «Mnes
cBepxdenoBeka» (1899) momsoaniaa MTOT TBOPYECTBY
¢unocoda, o myosmkanus Tporkoro «Koe-uro o ¢u-
nocopun ceepxuenoBeka» (1900) oxazamace nutepa-
TYpHBIM J€0I0TOM MOJUTHUKA-TTyOJIUIIUCTA.

Tpolkuii XopoImo 3Hal U OOWILHO IUTHPOBAT pado-
Tl Humue. bynyun onnuMm u3 cosznareneit Kpachoit ap-
MHUH ¥ HEMPeB30WACHHBIM OpaTOpOM, OH HEpPENKO WC-
OJI630BaJT ahopr3Mbl Pritocoda B CBOUX arUTallMOHHBIX
peuax, BeicTymas nepen Ooiuamu [40: c. 58]. Kpemo
Tporkoro — naccax u3 «3aparyctpb»: «HyXHO HOCHUTD B
ce0e Xaoc, 9TOOBI POJIUTH TAHITYIOIIYIO 3BE3/IY».

HmenHO OH OBIT OHUM W3 TIEPBHIX, KTO OTOXKIECT-
BUJ repoeB ['opbkoro co cBepxuenoBekoMm Huie,
cunTas OOmIMMH YepTaMH 3TUX 0Opa3oB OTKa3 OT CO-
BPEMECHHON WepapXuH OONICCTBEHHBIX IICHHOCTEH
(mpexnme Bcero, OT XPUCTHAHCKO-IAEMOKPATHYECKOTO
ujeana) U yBaKEHUE K «CHJIBHBIM IIOJSMY, JIO00H
MOCTYNOK KOTOPBIX ONpaBAaH, €CJId OH BBI3BaH «PBY-
Hieiicst HapyKy» CHUJION.

Uccnenyss BnusHue wuaedt Humme Ha neBopanu-
KaJIbHYI0O POMaHTHUYECKYI0 MHTEJUTUIreHuuto, Jxopx
Kunaiin BBen crneuuaigbHbBIA TEPMUH «HUIIICAHCKUN
MapKCI/I3M>>8, 00BbEIMHUB TaKUX PEBOIIOIMOHEPOB-
HUIIIIEaHIeB, Kak Aunekcanap bormanoB, AnaTtomuit
Jlynauapckuit, Makcum ['opekuit 1 CranucnaB Boib-
ckuil. Pycckux mnocnemoBareneii Mapkca u Huie
COMIDKAN TePONIECKU-BONIEBON aCMEKT KOJUIEKTUBHOTO
Y WHAMBHIyaJbHOI'O TBOPYECTBA, SCTETU3M, NCHUXOJIO-
TH3M, YTBEP)KICHUE PEBOJIIOIMOHHOTO MU(OTBOPYECT-
Ba ¥ MOHMMAaHUE WAEOJIOTUM KaK pPalMOHAJIbHO CKOH-
CTPYHUpPOBAHHOTO MH(DA.

OpHako, HECMOTPST Ha CXOJCTBO HHIIIICAHCKOTO
CBEpXUeNIOBEKa U 00pa3za «HOBOTO YEIOBEKa» Y JEBO-
paAMKaIbHBIX UIEO0JOrOB COLUAINCTHYECKON PeBOIIIO-

8 George L. Kline. Nietzschean Marxism: A Series of Studies of
Marxism. The Hague. 1969.
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UM, IyTH K JOCTIKEHHUIO 3TOTO HJealia BUACIHCh IMU
no-pazHoMy. IIpUHIUNUANBEHOE PACXOXKAECHUE COCTOS-
10 B ToM, Humme orpunan camy BO3MOXHOCTH IO-
CTpOCHMsI TaKOH OOIECTBEHHO-COIIMATBHONH (HOPMBI,
KOTOpasi TapaHTHpOBajia OBl MOJHBIN PACIBET JIMYHO-
ctu. bonee toro, Hutme 011 4y peBONIOLMOHHBIX
MPU3EIBOB K colManbHOMY OyHTY. HampoTus, oH mpu-
3BIBAJI CBOMX TOCIIEAOBATENEH K CTpOXKaHIIEH HPaBCT-
BEHHOH aucuuIuiMHe. OTHKA CBEpX4elIOBeKa — 3TO
9THKA JIOOBH K CBOUM COTpaxkJaHaM, MOTOMKaM, de-
JIOBEYECTBY U OJHOBPEMEHHO JIOOOBH KO BCEMY OT-
BJICUCHHOMY — K HCTHHE, N00pYy, CIpaBeAIMBOCTH, —
CIIOBOM, JIFOOOBb KO BCEMY, UTO 30BETCS HcalaMU UIIN
MOpaJFHBIMH IIEHHOCTSIMH, WK, Kak ToBopui Hurrre,
«J1I000BBIO K BElLIaM U IIpU3paKamy».

ITagoc nepsoro scce Tporkoro BO MHOTOM OKa3aJl-
cs1 O6mu3ok HactpoeHuio padotel C.JI. dpanka «Dp.
Humre n strka mo6Bu K gambHemy» (1902), meH-
TpaJbHOMY HCCIIEIOBAHUIO 00 HJee CBepXuesoBeKa
Hurire smoxu CepeOpsiHOTO BeKa, OIMyOIHMKOBAHHOMY
B TIEPBOM IIPOTPaMMHOM COOPHHKE PyCCKOW MHTEILTH-
reHiun «IIpobiaeMsl naeanuzmay.

@®pank HaspBan yueHue Hunie o cBepxuesioBeke
MPOIIOBEIBI0 TOOPOBOIBHON repondeckoi cmeptu. He
Oylyud B oTIHYME OT TPOLKOTO CTOPOHHUKOM CBEPX-
YeJI0BEYECKOro upaeana, (umocod TOUHO YIOBHWI U
mpenayragai MOCIESICTBHS €ro BOIUIOMICHUS B TPaKTH-
YECKOU >KM3HU. XapakTepucTuku PpaHka BO MHOIOM
MPEIBOCXUTHIN JyXOBHBIE MaKCHUMbI ~CTpOUTENeH
KOMMYHH3Ma: KyJIbT «TParnaecKo KpacoThl», TI000Bb
K JKI3HH KaK <«(TI000BBH K BBICHICH HaIEXIe», TOTOB-
HOCTb JJOOPOBOJILHO TOTHOHYThH B HACTOSIIIIEM BO OJ1aro
MPEKPACHOr0 OYAYILETro.

CBepx4enoBeky OYyIyIIero 4yxJa0 CTpeMIIeHHE K
MNPUBATHOMY YIAOBOJILCTBHUIO, TAT'd K YAOBJIECTBOPCHHIO
JIMYHBIX BJICYECHUN U BOxaeneHu. OH BOILIOIIAET CO-
00l TOPXKECTBO JYXOBHOW TPHUPOBI YEIOBEKA, 3TO
00pa3 reposi, coueTaroIero B cede 0ObeKTUBHYIO MO-
palbHYI0 KpacoTy M HPaBCTBEHHOE OJaropoicTBo,
JMUIICHABIC YTHIUTAPHOCTH M MPAKTUUECKON TOJB3EL.
CBepxuenoBeyeckoe Havajao MpearonaraeT Takylo
CTYIIEHb JIyXOBHOI'O Pa3BUTUS YEJIOBEKA, Ha KOTOPOH
BCE €ro WHCTUHKTHBHBIC BJIICUCHHS U CYOHEKTHBHBIC
BKYCHI IPOHUKHYTHl MOPATBHBIMH UICAIaMH.

B oOpase cBepxuenoBeka, yTBEpXAAIOIIEro cOOOi
MOHMMaHKE 1IN JKU3HH KaK COAEHCTBUSI ITOSIBIICHHIO
Ha 3eMJI€ JINYHOCTEH, MPEBOCXOIAIIMX HBIHEIIHUX JIIO-
Jei MOpajbHO M MHTEIUIEKTyal bHO, PpaHK BUAENI OC-
HOBY (hmnmocodun Humre. I'psmyrmumit HOBBIA denoBek,
«BO3IIOOUBIIMIA TaTbHEE», OPHEHTUPOBAH Ha a0CTPaKT-
HbIC HJCAJIbI WM BBICIIUE HEHHOCTU, YYK] «IIOOBH K
OmmKHEMY» (TATH K JIMYHOMY JOBOJIBCTBY U 3a00THI O
Onaromnonryanu cBoux Onm3kux). Ero opueHTHpH — My-
KECTBO, XPaOpPOCTh, TOTOBHOCTH K MOJBHUTY U THOEIIH BO
WMS WEaNoB, TBOPUECTBO B (popme OoppOBI. Mopaib-
Hoe yueHue 3aparycTpbl OpaHK ONpeaessl KaK «HpaB-

CTBEHHBIN KOJIEKC JKI3HHU T€pOs», BIICPBBIC HATIMCAHHOE
Hume eBanrenue 1uis jrofeil TBOpuecTBa U OOPHOBI:
«[IpucMoTpuMCsI e K OCHOBHBIM YepTaM HPaBCTBEHHO-
ro obpasa ciryxurens "nmanpHero" — Ooplia ¥ TBOpIA.
[IcuxonmornyeckuM KOPPENATOM JIFOOBH K OJIMKHEMY
SIBIISIETCSL AYILIEBHAS MATKOCTD; IICUXOJIOTMYECKUM KOp-
pensToM TOOBU K IaidbHEMY — TBEPIOCTh. TBEpHOCTD
Iyxa, Kak HeoOXOIUMOe YCIIOBHE OOIICCTBEHHO-
MOpAJILHOTO TBOPYECTBA M OOPHOBI, €CTh OCHOBHOMH I10-
CTyJaT 3THKHU JIO0BH K gansHemy» [31: c. 628].

HeyauButensHo, 4To yKe B mepBbie rofbl XX CTO-
netust Hutie 611 BOCIPUHAT HE TOJNBKO BJIACTHIO, HO
U HapoaoM Iapckoit Poccun kak peBOIIOLIMOHED, pa-
VKAl W yrpo3a CTAOWIBHOCTH TPABSIIEMY DPEKHUMY.
He ToipKO CamocTOATENbHBIE TEPEBOABI M KOHCIIEKTHI
ero agopu3MoB O CBEpXUEIOBEUECKOM Hjease CBOOO-
IB1, HO ¥ TIPOCTOE YIIOMUHAHUE HMEHH HEMENKOTO (PH-
nmocoa B 9aCTHOH IepenicKe Wid HAJMIue IUTAT U3
counHenuit «Tak roBopuin 3apatyctpay, «llo Ty cro-
poHy nmoOpa u 37a» i «['eHeanorus Mopamm» B Ie-
BHYECKOM JHEBHUKE OBLIH JOCTATOYHBIM ITOBOIOM IUIS
apecTta 9THX 3alUcell kaHJapMaMH MpH 0ObICKaX MHA-
KOMBICTISIIIAX, O YeM CBUACTENbCTBYIOT apXHBHBIE
KOJUICKIIMU CTOJIETHEH HaBHOCTH, HAIIPUMEP «BEIECT-
BEHHBIC JI0Ka3aTEIbCTBA», H3BATHIE «KAHIAPMCKUMHU
VIOpaBICHUAMH U OXPAHHBIMU OTIEIICHUSIMH MPH OObI-
CKaX pemaKIui XYpHAJIIOB M Ta3eT, U MPH OOBICKaxX U
apectax Uiy U xpansmmecs B pongax 'AP®. Huu-
[IEeBCKUE TMMHBI TBOPYECTBY U 00phOE MAeaIbHO BIIH-
CBIBAINCH B PEBOJIIOIIMOHHOE MHUpPOBO33peHue. CBepx-
YeJIoBeUecKas MOPallb «JTFOOBH K JAIILHEMY» 000pavH-
Bajach B [IOBCEHEBHOU POCCUICKON MTPAKTUKE ITUKOM
AKTHBHOTO T€pPOU3Ma.

®paHk monarai, 9To 00pa3 CBepXUeIoBeKa — HPaBCT-
BCHHAS! YTOIHS, MOCTYJIMPOBABIIAs abCOMIOTHOE 3Haue-
HHE KYJIBTYPHOTO Mporpecca U MOpabHBINA (opMan3M,
cmyxun mia Humnre tem «0e3ymueM, KOTOpOe JOIDKHO
OBITH MPUBUTO JIFOJISIMY JUTSl BHYILICHUS U KXKIOM JIMIHO-
CTH B OTHENBHOCTH, U LIEJIOMY OOIIECTBY, CHIIBHEHIIICH
KKl TyXOBHOTO COBEpIICHCTBOBaHMA. «CBepxderno-
BEK €CTh JIMIIb OJIMLIETBOPCHUE B UEJIOBEUECKOM 00paze
BCEIl COBOKYITHOCTH TeX aOCTPaKTHBIX, ABTOHOMHBIX H
CaMOJIOBJICIOIINX MOPATBHBIX HACAIOB, 'TIPU3PAKOB",
m000BE K KOTOpBIM Humrme ctpemuTcst crienaTs OCHOB-
HBIM HPaBCTBEHHBIM CTHUMYJIOM YEJIOBEKa», 0oOpa3zHoe
BOILTOIIEHNE JIIOOBH K qanbHemMy» [31: ¢. 632].

B 1908 r., korma BceoOmee yBieuenne Huirme B
Poccun Hauano yracars, Anapeit benplii omyOaukoBa
B «Becax» sipkyro pabdory «Dpunpux Hurmey. B crry
OrPOMHOM TOMYJISIPHOCTH TBOpuecTBa Hure ero
WJIe CTajJ¥ WCIIOJIb30BaThCS B MpeBpaiieHHol Gopme
BTOPOCOPTHBIMH COYMHHUTEIISIMY, OTAAIOUIMMH JIaHb
Mone. UyBcTBys cHIkeHue ¢uaocopun Hurme B mo-
MYJSPHBIX OCJUIETPUCTHKE W MyOiumucTuke, bembiit
BBICTYIIWJI B 3aIUTy uaed ¢miocoda, IPOTHB «HUII-
[IeaHIeB» — mucaTenel et MoaepH. Commkas Xpu-
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cra u Humme, «Tak roBopun 3aparyctpa» u EBanre-
nue, benslil yrepxkaan, uro Humine — MCTUHHBIN Te-
JICOJIOTUUECKUN  CHUMBOJIUCT, IPOIOBEIHUK HOBOM
KHM3HH, HOBBIX IICHHOCTEH, MPE0OPa3yIoImuX MHP.

Odunocopckum kpeno Humme mns bemoro crana
WHTYUIUS cBepxyenoBeka: «/lyma Humme npenyrana-
Ja TPSOYIIyI0 pacy... 9ToOBl 3HATh, KyAa HWACHIb,
HY)KHO Pa3BUTh B cebe cBoe Oymyiee, T.e. UMETh €ro:
UMeTh 00pa3 HOBOTO YeJloBeKa, HOBOE MM Ha KaMHE
nymmy. s Benoro oueBuaHO, 4To 00pa3 cBEpXUesno-
Beka y Hummme mmmen ¢u3n0I0THYHOCTH, 3TO HE aH-
TPONOJIOTUYECKUI TUI, a CHUMBOJMYECKasi JINYHOCTH,
XYA0KECTBEHHBIN 00pa3, «HOpMa Pa3BUTHUS», 00YCIIOB-
JICHHAsl JKU3HEHHBIM HHCTUHKTOM coxpaHeHusa. «Co-
MHUTEJIBHO BUIETh B OMOJIOTHYECKON JIMYHOCTH CBEPX-
YeNoBeKa; elle COMHUTENbHee, YToObl 3TO ObLIa KOJ-
JIEKTUBHAs JIMYHOCTh uesoBeyectBa. Ckopee 3T0 —
MIPUHLMII, CJIOBO, JIOTOC MJIM HOpMa pa3BUTHUS, Pa3pUCO-
BaHHAs BCEMH SIPKUMH aTpUOyTaMH JIMYHOCTH. DTO —
nrxona Humme. Yuenne Hummre o TMYHOCTH — HU TEO-
pUsl, HU IICUXOJIOTHS; €I1€ MEHEEe 3TO — 3CTETUKA WU
Hayka. Bce Oonee 3To0 — Mopanb, 00bsICHUMAs B CBETE
TEOPHHU IIEHHOCTEH — TeOpHH CUMBOJIM3May [3: c. 889].

OnHako, HECMOTpPS Ha BCE €Ille OYEBUIHYIO IOMY-
nspaocth Hurmme B Poccun, mpouecc nenumeduxa-
MM Ha4YMHasl ¢ KOHILA NepBOoW Jekaapl XX CTOJIETUS
Hayajnm HaOupaTh 000pOTHL. CIIOBO «CBEPXYCIOBEK»
CTaJI0 yMOTPEeOIATHCS B HPOHUYECKOM CMBICTE, 000-
3Hayas TM00 6ECCOBECTHOTO YENIOBEKA, INO0 YeJIoBeKa
C pa3ayTeiM caMOMHeHUeM. JIennH B cratee «llaptwii-
Has OpraHM3alvs W MapTHifHas jauteparypa» (1905),
BbICMeNBas OypiKyas3HBIX IHcCATeIeH, Ha3bIBAI UX «IH-
TepaTopamMu-cBepxdenoBekamm» [12: c. 27]. Munckuii
BBICMEHBAJ repoeB ['OpbKOro, Ha3blBasi UX «CBEpPXO0oO-
CAKaMU», «MCTIOBEIOBABIIMMH HOBOE YE3JHOE HHUIIIIC-
aHctBo» [17: c. 21].

Cn0BO «CBEpPXYENIOBEK)» BIIEPBBIE MOSBUIIOCH B YET-
BEPTOM M3JIaHUM ciioBapsa Jlams, omyOJIMKOBaHHOM B
1911 r., 3akpenuB BYJIbrapHOE HCTOJIKOBAHUE 3TOTO
TEPMHUHA: «CUATAIOIIUH ceOs1 IeM-TO BBIIIIC YEIOBEKAY.

[To aHamorum co CIIOBOM «CBEPXYETIOBEK» OBLIO
CO37IaHO MHOKECTBO JIPYTHX: «CBEPXOOCAK», «CBEpX-
HEToJsil», «CBEpXMaTpUOT» U JaKe «CBEPXIOIyTrail».
[IpuBeny B kauecTBe NpuMmepa HeJEralbHYH JIMCTOB-
Ky, U3BATYIO XKaHIapMaMH, cO cTuxoTBopeHueM «llo-
nyrai, Humme u xot» IledopuHa (mceBmoHUM mosTa
Cepres Cadorosa (1867-1904))°.

Opnax bl OIyrai, IpUMEp HEMOCTOSHCTBA,

Bce npesxaue unen mo3aowis,

Habpasncs rue-to HuueancTsa,

U Bapyr cebst — Kakoe OKasHCTBO! —

«CBepXx-1omnyraem» BO30MHUJI.

B ceii pax npuzs, oH yIAepKy HE 3HAET,

® TAP® ®.1741. Om. 1. JI. 34339. Bsuo omyGmmkoBaHO B
«Ureu-gexnamatop». 1913. T. 1.

He Benaer cThlna OH HU IIpU KOM,

W paxke cTaTCKOro COBETHHUKA PyraeT

[Ipu BcéM Hapone nypakom!

[Ipumepa HET ceMy B pOCCHIICKOM JIeKaIaHCE.

Bot, Haxozsich B mo1oGHOM TpaHce,

Ham nonyraii y3peu,

Urto HepameHneM paciyleHHON IPUCITYTH —

OTKpHbITa B KJIETKE JIBEpIIA, IpyTH!..

Caepx-miomyraii ceifuac mposie3 B He€ — U cel

Ha camom HauBbICIIEM KpyTe.

3akpbIB I71a3a, OH HECKOJIBKO MUHYT,

He Goue,

Meuran Ha BoJe,

UTOo 3TOT CKBEpPHBIN MUP TIEPEBEPHYT

Caepx-mioryrau, He UHAYe.

Onnaue,

B ToMm OapckoM mome KU CBEPX-KOT.

U Bor,

TomuM cBepX-CKYKOI0, CBEPX-TIOIIOCTHIO, HE 3HAIO,

OH nogo0OpaJics K ToITyraro,

BunpHyn XxBocTOM, IPUIET, BUWIBHYJ OISThH —

(Yurarens, nmpes ToOOH 31eCh HCTUHA Haras); —

CBepXx-KOT Ha KJIETKY MPBIT — U XBaTh

Meuragiiero cBepx-morryras!

JanpHeiiee 3aueM BaM U3Jarath:

Kotsl Bcerna B nenax mogoOHBIX METKH.

Ho BoT uTO, NeTKH, —

HpaBoyuenbe HaoOHO CKa3aTh:

«Cepx-monnyraeM Oyab, HO HE CHIOU CBEpX-
KIIETKU.

W3BectHO, uTOo KHMra «Tak roBOpHiI 3aparycTpay
ObUIa U3MTIO0ICHHBIM MTPOU3BEICHUEM MHOTHX PYCCKUX
peBOIOLMOHEPOB. JIEeHMH XpaHWJ OAHO W3 NEPBBIX
W3JIaHUI 3TOTO COYMHEHHsSI B CBOEM KPEMIIEBCKOM Ka-
ounere [39: c. 203]. OnHako B opUIMATBLHO OMyOIu-
KOBaHHOM Hacnennu JlennHa uma Hunme ynomsiHyTO
JIIIB TBAX]IbI, B «DHI0COPCKUX TeTpaasax». [ TaBHbIH
¢dunocodekmii Tpyn JlenuHa «Matepuanusm U dMITU-
puokputuimam» (1909) He COAEpKUT CCBHUIOK Ha
Hurire, HO TipH 3TOM OYEBHJIHO, YTO 3Ta paboTa ObLIa
HaIMcaHa B CKpBITOH mosieMuke ¢ Hume u HuImean-
crBoM. Eciu 3amenutrr umsg Maxa Ha umsa Huwume,
CyTh JICHMHCKON KPUTHKM OCTaHeTcs mpexHeil. OtBe-
TOM Ha BOTPOC O TOM, TIoueMy JIeHWH He cChIalcs Ha
Hure B cBoeit 60pb0e ¢ HHIIIIIEAHCTBOM, HEOKAHTH-
AQHCTBOM W TIO3UTHBU3MOM, BEPOSITHO, CIY>KUT TO 00-
CTOSITENIbCTBO, YTO JICTUTUMHUPYIOIIUMHU I[IEHHOCTSAMHU
JUISL HETO, KaK W JUISl €r0 COPAaTHUKOB, OBLTH paIiuo-
HaJbHAs HayKa M KyJabT 3HaHUSA. MudoioreMsl u 00-
Pa3HbIi S3BIK COYMHEHMA HeMeIKoro ¢rocoda nena-
v Humme HenpueMiieMbIM Ui JIeHHHA ONITIOHEHTOM.

WNnen Huime n Mapkca craiy BOIUTOLIECHHON peab-
HOCTBIO JlyXa PEBOJIIOLMOHHON 310XH. OYEeBUIHO, YTO
paaMKalbHO HACTPOCHHAs pycCKas WHTEIUTUTCHIINS
obpatmiack kK Mapkcy He Onmaromapsi yBleueHHIO (u-
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nmocodpuert Humme. OmHako HENb3sS HE COTJIACHTCS C
YTBEPKACHUEM aMEpUKaHCKOIO MCTOpUKa MbIciu bep-
Huc I'matuep-PozenTans, uro mmeHHo ureHue Huie
HE B MOCJICIHIOI0 OYepeAb ONPEICTIIO CIeU(UKY WH-
Teprperauuu Mapkcusma Poccun, yKpenmwsio BOJO
OOJIBIIIEBUKOB K BJIACTH, YTBEPAWIO UX B COBHAHHU He-
00X0IMMOCTH OECKOMIIPOMHUCCHON OOpBOBI 3a Jrydliee
Oymymee. «CBOUM BOCIPUSTHEM HCTOPUH Kak Ipama-
TUYeCKOW MucTepun Hule ykpenun Bepy B MapKCH3M
KaK ITyTh CIIACEHUs, JAJl HOBBIM UMITYJIbC K IaBHEH Mey-
Te 0 MpeoOpa3oBaHuK YemoBeka» [36: c. 126].

PagukanbHble MapKCUCTBI — OONBIIEBUKU MTOYEPII-
Hynu y Humine He Tonpko mpe3peHue K OypryasHOi
MOpaJIH, PUTOPUKY OOpPHOBI ¥ OPHCHTAIMIO Ha Oymy-
mee. Y Hummie oHM B3sIM HIEI0 O HEOOXOAWMOCTH
npeoOpa3zoBaHKs HE TOJNBKO COLMANBHBIX YCIOBUH, HO
TaK)Ke 1 YeJIOBEUECKOM MPUPOIBL.

Jlenun, Tpoukuii u byxapuH He pa3 B CBOHUX CTaTh-
SIX XapaKTepU30BaId BOWHY Kak Haunbosee 3QQeKTHB-
HYIO «IIKOJY» (POPMHPOBAHHS HOBOTO YEIOBEUECKOTO
tuma [28: c. 243].

B nauvane 1920-x rr., Korja B cTpaHe Oblja NPaKkTU-
YeCcKH paspyllieHa KOHOMHKA W Ha3peBall MOJHUTHYE-
CKUM KpHU3UC, PYKOBOACTBO HPEINPUHSIIO IOIBITKY
CMECTHUTh aKIEHT C TOJIUTUKO-SKOHOMHUYECKHX pelle-
HUH Ha MPOEKT «IepeeNIKh YeloBeka». Maes cocTos-
Jla B BBIPAOOTKE HAYYHBIX OCHOBAHHU JUIS TIIyOOKOTO
npeoOpa3zoBaHMs YEIOBEUECKON MPUPOABI HA COLUAIH-
CTHUYECKUX HayajlaX M cO37aHus Ooyiee BBICOKOTO CO-
UATFHO-OMOJIOTHYECKOTO THITA dYeloBeka. Yero He
yIAIOCh TOOUTHCS IOCPEACTBOM M3MEHEHHS SKOHOMHU-
YECKUX M TOJUTUYECKUX CTPYKTYp, BOIPEKH MapKCH3-
My, HauaJld UCKAJIM Ha MyTAX MCHUXOJOTMYECKUX U Iie-
JIarOrMYeCKUX 3KCIIEPUMEHTOB.

HecmoTtpst Ha oueBunHOe mpucyTcTBUE naed Hui-
me B paborax ['opekoro, Jlynauapckoro, bornanosa u
JPYTUX HIEO0JOrOB BOCIHUTaHUS HOBOTO COBETCKOI'O
YeJI0BeKa, HeMEIKHUH (rUnocod He MOT CTATh JIETUTUM-
HBIM HCTOYHHMKOM HOBOH monuTuku. K sTomy BpeMeHu
unen Hurrme ObUTH CKOMIIPOMETHPOBAHBI B Pe3ybTa-
T€ MX MOMYJIAPU3AIMK U ByJbrapu3alii B OECKOHEY-
HBIX JMCKYCCHSIX, JJUBIIMXCSI C TIOCICIHEH JeKaabl
XIX cromeTuss U JOCTHTIIMX CBOETO arores B 3MOXY
CepebpsHOTO Beka.

Br160p 00mbIIIEBUKOB OBLI C/I€TIaH B MOJIB3Y IPYTroi
MPAKTUKU NEPENeSIKi COBPEMEHHUKOB M BOCIHUTaHUS
YesioBeka Oymyniero — ydenust ®peiina. IMeHHO 3THM
00BsICHSETCS MHTEpeC TPOIIKOTO K METOJIONOTHH U OM-
MUPUYECKON 0a3e aHAUTHYECKON IICHXOJIOTMH M €ro
MOJJIEp)KKa WHCTUTYTOB TCHXOAHAIM3a B IOCTPEBOJIIO-
roHHOW Poccum. @pelianam ObIT Npe/CTaBlIeH Kak Ha-
YYHO OOOCHOBAHHBIA NMPOEKT ICHCTBUTEIBHOM, a HE JIH-
TEpaTypHOU NepelesKi YeloBeKa, OCYLIECTBISEMON Ha
OCHOBE TIEpEJIeNIKH ero Co3HaHus. B pesynbraTe HOBOM
MOJIUTUKA BO BTOpOil momoBuHe 1920-x TT., OBIBIIME
MICUXO0aHAJTUTUKK PAlOPTOBAIIM O PELIAIOIIUX yCIexax

PYKOBOAMMOW MIMH IIEOJIOTUH B JEJE HAYYHOIO CTPOH-
TEJILCTBA «HOBOTO MacCOBOro uenmoBeka» [34: c. 177].
HummeBckyio ke KOHLENIMIO cBepxuesoBeka Tpoil-
KU KPUTHKOBAJ KaK COLHMAJIBHOE SIBICHHE, BOILIO-
mraromniee «Oyp>KyasHBI WHIANBUAYATH3M» U «YIbTpa-
apPUCTOKPATU3M.

HurmmeancTBo HE MOTJIO CTaTh M HE CTAO HACONIO-
TMel Macc WIM Jake KaKOH-TO OJIHOH COILIHaJILHOM
rpynnsl. B 1920-¢ rr., B yClIoBUsIX, HapyLIAOIUX A0C-
TOMHCTBO M MHTEPECHl YEJIOBEKa, MOJHOTY U MHOTO-
TPAaHHOCTh JKM3HH, KOHIENIIMH «CBEPXYEIOBEKa» U
«CBOOOZHOTO AyXa» ObUTM NepeolieHEHbl U AUCKPEIU-
TUPOBaHbL. JleMOKpaTu3alys HJIEH CBepXueloBeKa,
MIPEIIoIaralomas, 9T0 CBEPXUCIIOBEKOM MOXKET CTATh
KaXXIblH, KTO IPOHUKHETCS BOJIEH HalTH ce0s U mpe-
B3OUTH ce0sl, Bepa B TO, YTO LIEHHA Ka)Kias MIILyIIas
TBOpYECKas] JUYHOCTD, MOTEPIIENN IMOpPAKEHHE B CO-
nuaucTHIecKoit Poccun. 1[eHHOCTh HE3aBHCHMOM H
camMooIpeAeTIoNIelcss TUYHOCTH, OTHOIICHHE K JIN4-
HOCTH KaK CaMOIIeNIH, HE CBOAUMOHN IO CTEIEeHH CITy-
*KeOHOU (QYHKITNH, He OBIITH BOCTPEOOBAHBI.

B urore, xoraa «...MpoILIO IOHOIIECKOE YBICUCHHUE
OYHTOM JIMYHOCTH, 'CBEpXUeNOBEK" MacCOBOTO HHII-
meaHcTBa o0pell CTaTyc Bpara OOIIECTBEHHBIX HPaBOB,
camble JOCTYIHbIE CUMBOJIBI-TEpMUHBI Huliire Bomu
B OOMXOJHYIO peub B KauyeCTBE YHUYIKUTEIHHO-
OCKOPOUTENIBHBIX BBIpaXeHUH. V3mo0eHHBIM 00BeK-
TOM BYJIbrapu3alliu cTaja uies CBepXyellOBeKa Kak
Hanbostee jierko ycsosiemas» [11: ¢. 111].

OHako BaXHO IMOMHHTB, YTO aBTOpPOM (riIocod-
CKOW WICH TIEPEHEIKH YeIOBEeKa, dKCIePUMEHTAIHHO
onpoboBaHHO B Poccum Hawanma XX croneTusi, ObLI
He Mapkc u He @peitn, a Humue. PagukaneHblil npu-
3pIB Hulnie k nepeoneHke HEHHOCTEN 1all IOTHYECKOe
OCHOBaHHE POMAaHTHUYECKOW MEUTE O CBEPXUEIOBEKE.

«psigymuii yesoex» Hunme ceromus

Wnes cBepxdenoBeka BHOBH NPHBJICKIIA BHUMAaHUE
OTCYECTBCHHBIX MHTCJUICKTYaJIOB B Ha4dajIC HBIHCIIHE-
ro cronetus. OnHako ceronHsi B Poccun BoctpeOoBaH-
HOCTh WJEW CBEPXYEIOBEKa HOCHUT TIaBHBIM 00pa3oM
HE aKaJeMHUYECKHM, a MpHUKIaaHON Xapaktep. Puio-
codueii Hurie nHTEpECyrOTCS HE CTONBKO (HDHUITOCO(BI
U (PUIIONOTH, CKOTBKO MHTEIUICKTYANBI-IPAKTHKH: CO3-
JaTei MAGOB — MOJUTHYCCKUX M HAy4IHO-(DaHTacCTH-
yeckux. S BBIJCJIAIO JIBA pa3HOHAIIPABJICHHBIX BEKTOpa
WHTEepeca K HUIIIEBCKOW maee cBepxuenoBeka. C of-
HOW CTOPOHBI, B MOUCKAX HOBOU uaeosoruu Kk Huire
o0paTUiIMCh MIIaJIOKOHCEPBATOPHI, YTOOBI OMPECITUTh
st ce0sl, «B 4eM ke ObUIO OTKpoBeHume Humme u B
YeM Ke COCTOSUIO €ro Melcienpecrymienue?» [32].
C npyroii CTOpOHBI, B IOUCKAaX HOBBIX HAYYHBIX TOpPHU-
30HTOB Hnume 3aUHTCPECCOBATINCH TPAHCTYMAHUCThI.

Uro kacaetcd NepBOro jiareps, To MaJoKOHCepBa-
TOpBI B OCHOBHOM OCT&JIMChb B paMKax IapaJurmMbl
Bocrnpusitist Hutiie croneTHeil JaBHOCTH, XOTS U JIEK-
JIApUPOBAJIM, YTO OTKpbUIM 11 ceOst Hume 3aHOBO:
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«MeHs1 0COOCHHO MOpa3uilo, 4To B KHUTax Hurme Bo-
BCE€ HET HMKakoro "Hummreanctsa', — mmcan Bagum
HudonTtos, 3amyckas guckyccuto o Hurmme Ha caiite
AITH B 2006 r. B cBOEM mporpaMMHOM TEKCTE OH IH-
can o Hwurime-eqMHOMBIIUIEHHUKE, OXapaKTepHU30BaB
ero ¢uiocopuro Kak yIbTpaKOHCEpBATH3M U (yHIa-
MEHTAIIN3M, W Ha3BaJI €ro MpeIIecCTBeHHUKOM JIbBa
I'ymunesa. «Mexay TeM, OTHUM H3 TeX PYCCKHUX, KTO
"monmHoCcThIO ocBoma" unen Huuie, okazancs Jles I'y-
Muni€B. Ha-ga, umenHo Jles I'ymunés... Ero pa3msii-
JICHUS] HACKBO3b MPOHHU3AHbBI HUIIICAHCTBOM — YYCHUS
"CMEPTH U IMYCTOTHI" MPOTUBOMOCTABIIAIOTCS YUSCHHUSIM
"xu3HU", 1 B UX O0prOe cocrout mucropus. Jymaro,
Hurrire Takoit mogxom 661 0q00pui» [20].

OpHako MOCHEAYIOIUI TUCKYpC MOCTaBUII KPECT Ha
Huie kak coro3HHKE PYCCKUX MITaJIOKOHCEPBATOPOB.

B ouepennoii pa3 ObLta 3aMKCHpPOBaHA HECBOCBpE-
MeHHOCTh Hurme B ceromusmuei Poccnn: «Ero ¢wto-
cous — dunocopus XyaUraHcTBa, pa3perIeHHOro ca-
MHM BpemeHeM... B Humme Hedero mpeozposneBats, OH
HE HY)XeH, J1a ¥ Bce. TeM caMbIM OH caM ce0sl IpeojIo-
nen. M3 Hume Heyero 6path, OH MUCal CIUIIKOM JIaB-
HO U B CIIMIIKOM JIPYTHX YCIOBUSIX». MIaloKoHCEepBa-
TOpPBI OYEPTHIIH CBOE IMOHWMAaHHWE KPUTEPHEB aKTyallb-
HocTH ¢unocodekoro 3HaHusA: «Ham HyxkHa ¢unoco-
¢us o0oitM u katexuszucoB. st Toro utoOsl Poccust
BHOBb 0OpeNa JIOCTOWHYIO JKW3HbB, JIFOOOW MJIaJIOKOH-
cepBatop, JAa JitoOoi 00pa3oBaHHBIN PYCCKHMA, JHOOs-
M CBOIO CTpaHy, JOJDKEH YyBCTBOBaTb ceOsi coja-
TOM BEITMKOW HH(OPMAIMOHHON BOWHBI. OJJHUM W3 ThHI-
CSY, OTIIPABUBIIMXCS B KPECTOBBIA IMOXOJ MPOTHB MH-
poBoro 31a. [ToaTomy u3 ¢unocodun HaM HYKHO TOJb-
KO TO, YeM MOXKHO HaOWTh MaraswH, 4TO HETPYIHO 3a-
MUXHYTh B COJJIATCKMM BEIIMEIIOK WJIA BIIOXKHUTH B
HOXHbI. Bee akanemMuyeckoe — He KO BpeMeHu» [6].

OnvH U3 TEOPETHKOB KOHCEPBATU3Ma OOHAPOI0BAT
CBOC OTKPBITHE B OOJIACTH KYJbTYPHOU apXeoJIOTHH:
«bezxanoctHelii CBepxuenoBek camoro Huirme po-
JOUJICSA TOH4 B IOl C BeJ'II/IKO)lyI_HHI)IM 158 Bcenpoma}oan
Bceuenosexkom /[locTtoeBckoro». I B ouepenHon pas
npoTuBomnoctaBuil 6orouenoBeveckuid uaean B.C. Co-
JIOBhEBA AHTUXPUCTHAHCKOMY uzaeany Hure («mon-
JUHHOW MaHudecTanuu aymu 3anana»): «HMoo cMbict
mo0BHU — co3manune HoBoro yenoseka... 9tor HoBbIit
YCIOBEK — JIMYHOCTB-HUIIOCTACH, HeHOBTOpI/IMafl, HEC-
yJIOBUMAs W HEHa3bIBacMasl CyTh BCSKOTO deJoBeYe-
CKOT'O CYIIECTBa, HECBOJAMMAs K COOCTBEHHOW MPHUPO/IE
W Jaxe CBOMM WMEHEM He Oompeienumasl 0 KOHIIA.
CymHOCTh, MPEeoI0JIeBaroNIasi BCe 3aKOHBI €CTECTBA U
nouctuHe cBobomHas. CBobOga M JTOCTOMHCTBO JIM4-
HOCTH OKa3bIBAaeTCsl MPEBBIINIE KOCMOCA, BpEMEHH U
MpocTpaHcTBa. 100 KocMoc MpoiIeT, BpeMsi KOHUUTCS,
JIMYHOCTh K€, COXPAaHUBIIAs CBOIO CBs3b ¢ [lepBooOpa-
30M, Hpe6bIBaeT BOBCK. n HUKTO U HUYTO HC BJIACTHO
HaJ Hell B 3TOM Mupe, 100 Havaio ee BHE dTOr0 MHUpa —
B Havase Bcex Havai...» [19].

Hpyroit ygactHuk guckyccuu B ayxe Makca Hop-
Jay, aBTOpa 3HAMEHUTONM KHUTH «BbIpoxkaeHune»
(1892), o6o3HauMi cBOE TOHWMAHWE BIIMSIHHS HHII-
IIEBCKOW KOHILICTIIIMK CBEPXUEIOBEKa Ha )KM3Hb 3araja
Tak: «BBITOBOI MaHbSK — 3TO OOpamEHHBIN B "HUIIIICAH-
cTBO" OOBIBaTENb, BO3MEUTABLIMN CTaTh ''CBEpXUEIOBE-
KoM'"... DTO JEMCTBUTENHFHO CYWIMIAIFHOE BOCCTaHHE
MOOEMBIIIETO MHpP COBPEMEHHOIO 3alaJIHOro yXe He
MOCT-XPUCTUAHCKOTO, HO AHTH-XPUCTUAHCKOTO LIMBHIIH-
3aI[IOHHOTO OBITHA — MMPOTUB caMoro cedd. .. » [29]. Ox-
HaKO HAllUTHCh W TaKHe aBTOPHI, KOTOPBIE, HE Kacasch
COLIMOTIONIUTUYECKUX peajiiid, COo3Jalli CBOii, Oolee
ONTUMUCTUYHBIN TOPTPET HUILILIEBCKOTO CBEpXYeso-
Beka: «[IpecnoByTeiit "cBepxuenoBek" y Hurme oka-
3BIBAJICS BCETO-HABCETO IIEPBHIM YEIOBEKOM COBpE-
MEHHOCTH, OyJIyIIUM 4YeJOBEYeCTBa, €CIM OHO OyneT
BeCTH ce0s B COOTBETCTBHUHU C 3aKOHOM JXKu3HM» [20].
U eme: «CepxuenoBek Hwuire — 3to, B 00IIEM-TO,
YEeJIOBEK B BBICIIEM €ro MpOSBICHUH, '4eloBeK C
Oomnpmoii  OykBbI". OCBOOOXIECHHBIA OT MEIKHAX
YyBCTB, CTpaxa, CJICMOro CIIEOBaHUS JAOTMaM, OH Ha-
JEJICH He3aypsJHOH BOJIEH M 3HEpruei, oH IIeIp U
crocoOeH JapuTh CBOE BHYTpeHHee OOraTCTBO BCAKO-
My, Hy)KIAIoIIeMycsl B HEM, 4YTOOBl M B JIPYruX ObuIa
Takas ke MOJTHOTA IYIIEBHBIX cui» [8].

Ha ocHoBanum sToro kpatrkoro o03opa s 6epych
clenaTh BBIBOA O TOM, 4TO Maed Hwuire, Kk cyacThio,
Bpsil 11 OyAyT BocTpeOOBaHBI MilaIOKOHCEPBATOpaMU
JUIS BBIPAOOTKHM HOBOM CHUCTEMBI LIEHHOCTEH PYCCKOTO
XPHUCTHAHCKOTO KOHCEPBAaTHU3MA.

JIBwkeHre TpaHCTyMaHH3Ma, HaOuparomee 000po-
ThI ¢ 1960-x rr. U 3asBuBIIee 0 cebe B Poccuu B mon-
HBIIA Tostoc Ha pyoeske XX u XXI cronmeTuii, paccmar-
puBaeT Humme kak npemeqylo. CBOIO IIeJIb TPaHCTY-
MAaHUCTBI BUJST B 6HOT€XHOHOFI/I‘ICCKOM COBCPUICHCT-
BOBAaHUHU YCJIOBCKA C MOMONIIBIO HAYYHO-TCXHUYCCKUX
JIOCTHYKCHUH M TeHeTHYEeCKUX Moau(uKauid. Beien 3a
HI/IHIHC, MPOBO3TJIACUBIIUM, YTO YCJIOBCK HC KOHCTAH-

10 Cm.: Bensies JI.A. KOHIIENT «IOCTYEIOBEK»: OCBOCHHE HJICH
CBEpXYENOBEKa COBPEMEHHOH (rinocopueld U TEXHOKYIBTY-
poii // BHOTEeXHOIOTHYECKOe YITydllIeHHe 4elloBeKa Kak Mpo-
61eMa COLMAIFHO-TYMaHUTAPHOTO 3HAHUSA: MaTEPUANbI IIKO-
761 MoJIoABIX yueHbix / o ped. b.I'. KOouna, O.B. [TomoBoii.
M.: U3n-Bo Mock. rymanutap. yH-Ta, 2017. C. 16-24; bensie
J.A. IlocTuenoBek Kak THII CBEpX4YEIOBEKa TEXHOTCHHOM
KynsTypbl XXI| Beka // Teopus U npakTHKa OOIIECTBEHHOTO
pazButus: punocodekue Hayku. 2011. Ne 8. C. 23-24; T'ype-
By I1.C. DeHOMEH JeaHTPOIIOJIOTH3aIMH YenoBeka // Bompo-
col prmocopmm. 2009. Ne 4. C. 19-31; Tympumnckuit I'.JIL
HoBasi aHTPOMOJOTHs: JUYHOCTh B IMEPCIEKTHBE MOCTYENO-
BeuHocTH // Bonpocs! dpunocoduu. 2009. Ne 4. C. 41-56; Xo-
pyxwuii C.C. IIpobaema nocryenoBeka, win TpanchopmaTHs-
Has aHTPOTIOJIOTHS TJla3aMH CHHEPTUHHON aHTpomoyoruu //
dunocodekue Hayku. 2008. Ne 2. C. 10-31. [uvanuna 10.B.
Unes CaepxyesoBeka: Hayka M PEIUTUsl TPaHCTYMaHH3Ma,
kubepmank // JlyxoBHOCTh U 00pa3 Mupa: HayKa M PEIHTHS.
Pocros u//1., 2001.
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Ta, a MPOEKT, TPAaHCI'YMAHUCThl IMOHUMAIOT YeJIOBEKa
KaK CYIIECTBO, HE 3aBEpIUMBIIEE CBOI SBOJIOLUIO U
CIocoOHOE TPU MOMOILU Pa3BUTHS HAYKU U TEXHOJIO-
TUH K TIepexoly Ha HOBBIA HBOJIONHOHHBIN YPOBEHb,
Ooiree TOro, K CMEHE POJIOBOM HACHTHYHOCTH.

B tepmuHe «mocTuenoBek» (WM «IOoCT(CBEpX)ye-
JIOBEK»), BBEJICHHOM B Hay4HBIH 000pOT TpaHCTyMaHH-
CTaMH, MHOTHE HCCIIENOBAaTeIN BUIAT AHAIOr HUILILLIEB-
CKOTO TOHSITUSI «cBepxuenoBek» [4: c. 22]. B tpaHc-
TYMaHHCTHYECKOM JUCKYpPCe MOHATUS «IIOCTUYEIOBEK» U
«CBEPXYEINIOBEK» HCIIONB3YIOTCA KaK B3auMO3aMEHsie-
Mbie. B Manudecre Poccuiickoro Tpancrymanuctude-
cKoro JIBmkeHHs oTMeuaeTcs «CcolepkaTesibHasi Onu-
30CTh IOHUMAHHUA UI€U HULIIEAHCKOI'O CBEPXUEIOBEKa
W MOJIeNU mocTyenioBeka» [16], ogHaKo TIaBHBIM ak-
LEHT ceflaH Ha pa3paboTKe MpoOIeMbl MPEOa0JICHHS
CMepTH B paboTax OTeueCcTBEHHBIX KocMucToB H.D. DE-
nmopoa, K.O. Imomkosckoro, B.M. Bepnanckoro.
B psiny oTiioB-oCHOBaTeNe pycCKOro TpaHCTYMaHHM3Ma
3By4ar Takke mmeHa Umxerckoro, A.Il. Cyxoso-Ko-
orummaa, A.H. Pagumesa, B.®. Omoesckoro, n maxe
B.B. MaskoBCKOro, 4TO BBI3BIBAET B MAMSITH CTPOKH U3
ctuxoTBopenus «Oo0ako B mranax» (2015):

Crymaiite!

[Iponosenyer,

MedJach U CTEHS,

CETOJIHAIIHETO JHS KpUKOTyOBIid 3apaTycTpa!

C.C. Xopyxuii B CBOEM HCCIICIOBAHUU POCCUICKO-
r0 TPOEKTHO-YTOMUYECKOTO MBIIUICHHUS, paccMaTpu-
Bas TPH BepcWH TocTdenoBeka: Kubopr, Myranr,
Kion, Ha3piBaeT npeABECTHUKaMU TpaHCTyMaHHU3Ma
I'ere u Puibke, «BBIPA3UMBIIMX TPaHC(POPMATHBHBIN
HMITYJIbC B YeKaHHBIX aeBu3ax: Stirb und werde! Wolle
die Wandlung!» [33: c. 20]. IIpsiMoro yka3zaHus Ha UM
Humme Xopyxkuil usberaer, 0JHaKO ONOCPEIOBAHHO
oOpamaer BHUMaHue Ha BiusHue Humme: «Bxmag B
TpaHc(hOPMATHBHYIO AHTPOIIOJIOTHIO PEUII BHECTU W
JM4YHO TOB. Tpoukuii, KOTOPBII B CBOEM YCTaHOBOYHOM
coopuuke "Jlurepatypa u pepomonus” (1923) mwmcan,
CKakeM, ciieayromee: "UelloBeK... 3aX0ueT OBJaJeTh
mpolrieccaMd B COOCTBEHHOM OpraHU3Me: JIbIXaHUEM,
KpOBOOOpallieHreM, MHIIEBapEHUEM, OIIOA0TBOPEHH-
€M... MOJYUHUT UX KOHTPOMIO... JKHU3Hb, aXke YUCTO
(U3HONIOTHYECKast, CTAaHET KOJUICKTUBHO-DKCIICPHMEH-
TaJILHOM. .. YelloBeK MmocTaBUT ceOe LENBI0 ... CO34aTh
Oojilee BBICOKHMHM OOIIECTBEHHO-OMOIOTMYECKHANA  THII,
€CII YroAHO — cBepxyenoBeka » [33: c. 21]. BrizbiBaer
uHTepec Monoaoi uccienonarens .A. benos, u3 pa-
00THI B paboTy MOIYepKUBAIONIHI poib Hurmre B pas-
BUTUU TpaHcrymanusma: «[IpumeuaTensHo, 4TO B
TPAHCTYMAaHUCTHYECKOM JUCKypce (DaKTUYECKH TPH-
CYTCTBYET CEMaHTHUYECKOE TOXKIECTBO M B3aUMO3aMe-
HS€MOCTh NMOHATUH "mocTuenoBek" U '"cBepxuenoBek',
CMBIKatomuxcs uepes punocopuio Hurrmey [4: c. 18].

[Toka paHO J1enaTh BBIBOJBI O TOM, K KAKUM ILIO/IaM
MIPUBENYT Pa3IMYHbIe aHTPOIIOTEXHOJIOTMYECKUE TIPAK-

THKH, OJHAKO SICHO, YTO TPOIIECC IIEPEeCMOTpa U Tepe-
OCMBICIICHUS] TOHSATHH «UYENOBEK» M «dejoBeyecKas
MPUPOJIA», BBIXOIAMIMKA 3a TpPeIeNbl TPaaUullHOHHON
AQHTPOIOJIOTUIECKON OMpPEACTEHHOCTH, HACT IOIHBIM
xozoM. B cBsi3u ¢ 3THM MHE IpeAcTaBIsieTcss Hanbonee
BEpHbIM M TIEPCHEKTHUBHBIM CETOAHS OIpeaeeHue
HUIIIIEBCKOTO MTPOEKTa CBEPXUETIOBEKA, IPEATIOKEHHOE
Jxopxxem KnaitHoM: myes cBepxdenoBeKa — 3TO TPO-
€KT «HMCTOPUYECKON CaMO-TPaHCICHICHIIMH YelIOBEeKa
HaJ coboit» [37: c. 107].

Opuapux Humme — ¢umocod, MbICTUBIMANA ceOs
MIPOPOKOM U «3aKOHOZATENIEM OyIyIIero», YbH TEKCTHI
JIOAM HAaydaTcs MPaBWIBHO YHTaTh U TOHHMATh HE
paHbIIe, YeM dYepe3 ABa CTOJNETHs IOCIe CMEPTH HX
aBTopa: «5 3Hato cBoil xxpebuil. Korma-uudyas ¢ Moum
MMEHEeM OYZAET CBS3bIBATHCS BOCIIOMHUHAHHE O YeM-TO
YYZOBHUITHOM — O KPH3HCEe, KAKOTO HUKOTJa He OBIBajIO
Ha 3emJje, O Irybovaimield st COBECTH KOJUTU3UH, O
BBIOODE, CIIeTaHHOM MPOTUB BCETO, BO YTO JIO CHUX IOP
BEPWIH, Yero TpeGoBaiM, YTO OCBsIaNd. Sl He derno-
Bek, s guHamuT» [40: c. 276]. Jns Hac «mocie3as-
TpallHuil JeHb» Hummie eme Bnepeayu, ogHAKO yxkKe
CETO/IHA Ba)XHO 3aMeyarb UM (PUKCUpOBATh B MaMATH
Bexu Ooyiee 4eM BEKOBOH HMCTOPUHM TpaHCHOpPMAIUN
uzaeit gpunocoda.
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BBeaenune

Haocuszm (0aoysso ig #7) — KUTalicKass aBTOXTOHHAsS
HallMOHANbHAA PEeUrusa. B pOCCHIICKOM KUTaeBeIECHUH
JTAaHHBIN MOJXO0J] K laocu3My ObUT 00ocHOBaH EBreHnem
AuexceeBnuem TopunaoBbiM (1956-2003) [1; 2], B 3a-
MaTHOW CHHOJIOTHH OH OTPKEH B TPyJaX TaKUX aBTO-
PUTETHBIX CHENMAIMCTOB, Kak, HanpumMmep, AHpu Mac-
mepo (Henri Maspero, 1883-1945) [11], Mukens
CrpuxmdH (Michel Strickmann, 1942-1994) [20], An-
Ha 3aiinens (Anna Katherina Seidel, 1939-1991) [18].
Tem He MeHee, B HAyYHOM COOOIIECTBE U CErOJIHS Be-
IIyTCSI O’KUBJICHHBIE IUCKYCCHH O XapakTepe, HCTOPHU
U KOHCTUTYHPYIOIIEH CTPYKTYpE JAOCCKON PEJIHMIHH,
MOCKOJIBKY Ja0CH3M, KaK TOYHO MMOJMETHII U3BECTHBIN
pemurnosen Hopman XKupapmo (Norman J. Girardot),
IO CUX TIOp OCTAaeTCs OJHOU M3 HauMEHEe M3YUCHHBIX
pemuruit Mupa [16: p. XVII] .

ABTOp 3TUX CTPOK MIPHIEPKUBACTCSI MHEHHUS, UTO B
OCHOBE Ja0CCKOW PEIUTHO3HON TPaIuIuu JCKHUT yUe-

! AnamuTrueckuii 0630p COBPEMEHHBIX I TIEpCIEKTHBHBIX MOJI-
XOJIOB K CO3/IaHHIO aJeKBaTHOW OOBSICHUTENBHOI MoJenn
Jaocu3Ma MpeACTaBlieH B OJecTsieil paboTe BbIAAIOIIETOCS
aMEPHKaHCKOTO MCCIIENIOBATENS PEUTHil a3MaTCKOTO PernoHa
nokropa Paccera Kupknenaa (Russell Kirkland, b. 1955) [8].
ABTOp 3THX CTPOK, MOJNB3YSCh CIIy4aeM, BBIPOKAET HCKPEH-
HIOI0 OnarogapHocTh nokropy Paccenmy Kupxnenay 3a mpe-
JIOCTAaBIIHHYI0 BO3MOKHOCTH MO3HAKOMUTBCS C OPUTHHAIAMHU
ero pador.

HUEe 00 oOpeTeHHH JonTosieTus (0eccMepTus), a TaKkxKe
PUTYaJbl U TPAKTHKH, KOTOPBIC, KAK CUUTAJIOCH, IO-
3BOJIIOT OOBIYHOMY YEJIOBEKY MPEBPATUTHCSA B HEOO-
KUTENA-CAHA 1, OTPaTUTh MUP JKUBBIX OT TyOHTENb-
HOTO BJIMSHHUS MHpPa MEPTBBIX, H30aBUTHCSA OT Oex u
HECYACTHI B TOH XM3HU U 00eCTIeunTh OJIaromoryane
ce0Oe 1 CBOMM IIpeKaM Iocrne nepexoaa B MHoi mup.

Hdaocu3M urpanx ompenensionrylo poilb B IOBCe-
QHEBHOW JKWU3HU IIOHABJIAIOIIEH YacTH KHUTAWCKOTO
o01ecTBa, Ha YTO OOPaTUII BHUMaHUE BEJIMKUNA KUTaM-
ckuii mucatens Jly Cunb (1881-1936). 24 centsa0ps
1927 r. oH 3amucan B CBOEM IHEBHHKE: «... [KUTAHIIBI
YacTO| UCTIBITHIBAIOT AHTHIATUIO K OYITMHCKUM MOHA-
XaM U MOHaxXWHsM, aHTUIIATUIO K MYCYJIbMaHaM, aHTHIIa-
THIO K TIOCIeZIoBaTessM Mucyca, HO OHM HUKOT/IA HE UC-
TIBITHIBAIOT HETIPUSI3HU K JaocaM. [IOHATs mpHuHHy 3TO-
r0 — 3HAYWT HAMOJOBMHY MoHsTH Kurait» [26: c. 556].
CoBpeMEHHBIE HCCICAOBAaHMS MOJIHOCTBIO TIOATBEP-
XKIAIOT 3TO MHCHHE U CBHICTEIHLCTBYIOT, YTO MMEHHO
JA0CCKasi PEIMTHsl B HAaHOOJBINECH CTEMEeHH OTpasuiia
ATHOIICUXOJIOTHYECKHE OCOOCHHOCTH KHTAWCKOTO Ha-
pola, TMOCKONBKY OBITOBasi H3HB Ipeoliamaronien
YacTH KUTAWCKOro OOIIEeCTBAa BCEIEI0 HAXOAWIACh B
cdepe ee Baustaus [16: p. XIX].

OOBIYHO MPHUHATO CYUTATH, YTO JAOCH3M KakK opra-
HU30BaHHas pEJIMIusd MOABUIICA Ha FOro-3amanac Kurasa
B cepeaune |l B. H.3. Tpamumnus riacuT, 94To UMEHHO B
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Quaonos C.B. O6pa3bl HHGEPHATBHOTO MUPA B PAaHHEH TAOCCKOHN PEUTHO3HON TPaULIAH:
HEKOTOpbIE MPOOJIEMBI U OLIEHKH (110 MaTepuaiaM Kojaekca «L[310 WkiIHb MUH K3»)

3TOM peruoHe, HazbiBaBieMmcs mapctsom Ly, B 142 1.
Ukan Jlun & (Wkan [dao-nuH 5§ ) momydaer
OTKPOBEHHE OT BBICIIETO HeOecHOro OokecTBa. DTO
OTKpOBEHHE HAJeNWIo ero mpaBoM OT uMeHu Heba
pacIpoCcTpaHsATh HOBOE PEIUTHO3HOE yaeHue. Onmpasich
Ha TIOMy4YeHHOe OTKpoBeHue, Ykan JIuH co3zmaer mep-
BYIO IIMPOKOMACIITAOHYI0 M KU3HECHOCOOHYIO J1aoc-
CKyI0 KOMMYHy. OTO OpPraHH30BaHHOE PEIMIHO3HOE
JBIDKCHUE TIOTy9IMII0 Ha3BaHUE «ydeHue llstu mep pu-
ca» (Vooymu oao I <L } if), a 4yTh mO3XKe 32 HUM 3a-
KperuisieTcs: 0003HaueHne «imkosia HeGecHBIX HacTaB-
HukoB» (Tanbwu oao = FFig) [19; 27: c. 17-30; 10].
Jo HenaBHEro BpeMeHHU ObLIO MPUHATO CUUTATh, YTO
nmosiBlicHre B 142 r. 3TOro CONMAILHOTO JIBYDKCHHS,
pykoBonumoro Yxan JluHOM, M SIBIsIETCS OTHpPaBHOM
TOYKON UCTOPUH JAOCCKOU PEJIUTUU.

OpaHako B TMOCIEAHUE JBA JACCATUICTUS OOBSICHH-
TeNbHasI MOJACTH HCTOPUU HA0CCKOH PENUTHH IpeTep-
mea JOBOJBHO 3HauuTelbHble u3MeHeHus. C oaHOU
CTOPOHBI, HCCIEJOBATEIN pPACIONAraloT JAaHHBIMU O
JesITeEHOCTH MIKOJIB HeOecHBIX HaCTaBHUKOB JIMIIB C
xonua |l B., xoraa eit pykosoaun Wxan JIy 3% &, Ha-
3pIBaeMbIN Tpamuiueit BHykoMm YWxan [lao-mmHa, B pe-
rUoHe XaHbWKYH (CEeBEpO-BOCTOK COBp. MPOBHHIIUU
Coeluyanp u roro-zamajn coBp. npoBuHimu llI>HBCH).
C nmpyroii CTOpOHBI, HOBBIE apXEOJIOTHYECKUE HAXOMKU
CBUJICTENILCTBYIOT O TOM, 4TO 3ax0iro 1o |l B. B Kutae
CYIIIECTBOBANIA YCTOIUMBAs U Pa3BETBICHHAS PEITUIHO3-
Hasl TPaJWINs, MMEIOIIAs OINpPEIelIeHHOE CXOICTBO C
penurno3HbIM yueHrneM HeOecHBIX HaCTaBHUKOB. AHre-
ymka Hemmy (Ursula Angelika Cedzich) nassana ee «pe-
JIuruedl MOTHIBHBIX Kypranosy (religion of tombs) [61,
Amnna 3aiinens — npen-gaocuzmom (pre-Taoism) [17]7,
a ChluyaHbCKHE HCTOpHUKH-apxeosorn YxaH CIOHBISO0
2% (p. 1934) u Baii buns ¢ # (p. 1966) — «pan-
HUM gaocu3MoM HeGecubix HactaBHHMKOB» (early Ce-
lestial Master Taoism) [5: p. 1036—1038]. Dta penurust
ObUTa OPUEHTHPOBaHA Ha KYJIBTOBYIO MPAKTHKY, MPH-
3BaHHYIO HaJuIekamuM o0pa3oM 00yCTpOUTh yMmep-
KX B 3arpOOHOM MHUpE U 00€30TaCUTh MHUP KHBBIX OT
BIIUMSIHMSI MUpa MEPTBBIX. B TOH ke mapaaurme, HO Ha
0oJsiee BLICOKOM YPOBHE KOHKPETH3AIlUU U PUTYyaIH3a-
[IUH, pa3BUBaach U coTepronorus HebecHpIX HacTaB-
HUKOB. J[uckyccus o paHHHX (opmax Iaocckoi (mpo-
TOJTAOCCKON) PEIMIMH, WHULIUUPOBAHHAST HOBBIMHU ap-
XCOJIOTHUECKIMHU HAXOJKaMH U aHAIH30M apTe(haKToB
«PETUTUN  MOTWIBHBIX KYpPraHOB», IIO3BOJSIET TIO-
HOBOMY B3TJISIHYTb HE TOJIbKO Ha UCTOKHU, HO U HAa KOH-
CTUTYUPYIOILYIO OCHOBY J1Ja0CHU3Ma.

2 Obuiee 1 0COGEHHOE B TOAXONAX IOKTOpa AHHBI 3aiiiens H
noxropa Axrenuku Llenunu npoananusuposai npodeccop Ku-
Taiickoro yHuBepcurera L'oHkoHra (CsHean uxicynests 0aciod
K, The Chinese University of Hong Kong) Jlait
Yu-Tum 265 (Lai Chi-Tim) [9: p. 251-253].

Haocckast pemurno3nas Tpagunus (GOpMHPOBAIACH
Ha OCHOBE COEIMHEHHs Pa3IUYHbIX UJEH, MpeacTaBiie-
HUHI U KyJlbTOB. BakHyI0 pOJIb B 3TOM IIPOLIECCE ChIT-
pana kak corepuonorus HebGecHBIX HACTaBHHUKOB, TaK
U MAaruKO-peJIMTHO3HbIC TPAJUINH, XapaKTepHBIC IS
kuTaickoro tora. Crnenududeckue 0KHbIE TPAIUINH,
OOBIYHO COOTHOCHMEIE C KYJBTYPOH IIaMaHW3Ma, OII-
peaenii 0coObli XapakTep PeIUTHO3HBIX JIBHKECHUH,
pa3BopaumnBaroIInuXcs B 6acceitHe SHIBE 1 OKa3aBIINX
CYLUIECTBEHHOE BJMSIHHE Ha HMHCTUTYLHOHAIbHOE
oopmileHHe aaocu3Ma: MIKOJbI Tpex aBrycTedImx
(Canvxyan = 2, 6piToBana yxe B I11-1V BB.) 1 mkosbt
Bericure#t uncrorsr (Ilanyun ‘}‘ﬁ", BO3HUKJA B 60-X IT.
IV B.). Ha pybexe IV-V BB. B Oacceiine SHI3BI MOSB-
JIeTCsl elle OAHO PEeMTHO3HOE IBUKEHUE, CTaBllee
BaXHOW BeXOH B mpoiiecce oOPMIICHHUS Jaoch3Ma —
mKkona JlyxoBHo# nparoreHHoctd (Jumbao & F).
B yuenun Jlua6ao cotepuosorus HeOecHbIX HacTaB-
HUKOB COCJUHSIETCS HE TOJBKO C HOKHBIMH PEUTHO3-
HBIMH TPAJIULUSAMU «IIaMaHCKOT0» TUIIA, HO U C UIes-
Mu Maxasapl. KpoMe TOro, B COUMHEHUSX TpaTulud
Jluabao BakHOE MECTO 3aHHMMAIOT MPOOJIIEMBbI KOCMO-
JIOTUU ¥ KOCMOTOHHMHU U BIIEPBBIE B UCTOPUHU J1a0CH3Ma
MOSIBIISIFOTCSL CHCTEMATHUECKHE OIMCAHUS HE TOJIBKO
BEICIINX paiicKuX HeOec, HO M LapCcTBa CMEPTH — TOA-
36MHOTO Y3WIHILA, TAe, KaK CUUTAIOCh, OTOBIBAIOT
HaKa3zaHHUEe AyIIN YMEPIINX, COBEPIIABIIUX MIPH KI3HA
IyPHBIE TIOCTYTIKH.

B pesynbrare CIOXKHBIX MPOIECCOB MHTETPALMU H
CHUHTE3a Jaocu3M BXoauT B VI B. Kak OTHOCHTEIBHO
TOMOTEHHas] MHCTUTYIHOHAIbHAST penurus [8], BKITto-
yaromias pa3paboTaHHYIO PeJIUrno3Hyto Guinocopuro n
JOKTPUHY, CTPYKTYPUPOBAHHBIM MHCTUTYT CBSILIEHHO-
CITy)XHUTeNeH, HOPMAaTHBHYIO CHCTEMY KYIbTa M PUTYa-
712, KOMIUIEKC BBICOKOYTHMBIX TEKCTOB M CBOJ dTHUE-
CKUX TMpaBWI OJIs CBSIHICHHOCJIy)KHTeHeﬁ U MUPSH.
B takomM Buae OH 0e3 KaKHX-THOO CYIIECTBEHHBIX
TpaHchopMaIuii pacnpocTpaHseTcsl B KUTaCKOM 00-
niecTse BIJIOTH 10 X B. [8]. DTOT 3Tam B pa3BUTHHU J1a-
OCCKOHM pEeNMTUU U OTPaXkaeT IAa0CCKOe COUYMHCHHE,
HaXoJsIIeecss B LEHTPE HAIIer0 BHUMAHUS — KOAEKC
«11310 WKIHB MUH K.

«II3t0 wK3Hb MUH K3», in «IIpecBersblil Kogeke oT
CoBepiieHHbIX [npaBuTeneii| Jlepstu [meOec]» ({30
YHCIHL MUH K3 1 E P 7}1),— OIMH U3 CaMbIX PAaHHUX
CBOJZIOB JIA0CCKUX YCTAaBHBIX IPaBUJI, COXPAHUBILHUICS /10
Hamux JHed. OH onpenesnsiyi HOPMBI, TIPaBUIIa U MOPSI0K
MIPOBEACHUS PUTYaIOB MOJYYEHUs W Tepeayl MOoTaeH-
HBIX PEIMIHO3HBIX TeKCToB [15: V.2, p.294-295].
B anrnmiickom nepeBone, oTpaxaromem mnoaxonas! Jiu
®on-mao % % ¥ (Fong-Mao Lee) [23: c. 219]°, Usa-

% Crates npodeccopa Jln OH-Ma0, B KOTOPOIl 3adMKCHPOBAHA
yKa3aHHas HHTepIpeTanys, BIepBble Obuta U3aHa Ha TaiiBa-
He eme B 1986 r., oqHaKO HAM JOCTYITHO JIMIIb €€ TIEKHHCKOE
nepensnanue 2010 r. [23: ¢. 175-263].
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6enp Pobune (Isabelle Robinet, 1932-2000) u Kpu-
cropepa Cxunmepa (Kristofer Marinus Schipper,
b. 1934) [22: v. 1, p. 225], aT0T TekcT HasbiBaeTcs «The
Sworn Code of the Nine Zhenren» [22: v. 1, p. 207].
Kpome TOro, CymecTByeT W ApPYyroe ero aHrios3bId-
Hoe Ha3Banue — «lllustrious Code of the Nine Real
Men» [21: p. 922 ].

[lo omenke aBTOopa 3TUX CTPOK, KOIEKC (HOPMHPO-
BaJICs B IEPHOJ CO BTOPOU moyoBHHEI |V B. 10 KOHIA
V' B. U B LEIOCTHOM BHIE MOMYYMI XOXICHUE HE
no3auee 499 r.*. Bo BTOpOii mosoBrHe VI B. KOmekc
YK€ BXOJIUII B COCTaB OOJIBILIONO TA0CCKOTO COYMHEHHUS
«Cy nuH 13un» ° % & 5 [SLJ], KOTOpoe COXPaHMIOCH
1o Hamero BpemeHu B Jlaocckom kanone [DZ 1026,
HY 1303, CT 1314: 44a:2—68b:8]6. Ewme mosxe TekcT
KOJIeKca CTan OBITOBaTh KaK CaMOCTOSTEIBHOE COYH-
nenne Jlaocckoro kamona [DZ 1052, HY 1398, CT
1409]. Kpome Toro, 3HaunTeNbHAs YaCTh KOJEKCa BO-
nuia B «BpICHIyIO KHUTY-OCHOBY 00 M3HAaYallbHOW KH-
HoBapmw» (fOanwv dans wan yzun ~-= + ) [DZ 1032,
HY 1334, CT 1345]. B panHO# myOIuKanuu Bce
CCBUIKH Ha TEKCT Konekca «L[310 WKIHb MHUH K3» aa-
IOTCSl TI0 €0 BapHaHTY, COXPAaHUBIIEMYCS B COCTaBE
«Cy nuH 13uHay (maree — SLJ).

OCHOBHO# TEKCT KOJIEKCa COCTOUT M3 BCTYIUICHHS,
KOTOpOE HMEET CaMOCTOSATEIFHBIN 3aroIOBOK — «Yc-
TaBHBIC TIPaBWIA B TPEX TIaBax» (canb NuHb 0l
Z %), 1 Tpex OCHOBHBIX TJaB. [lepBast riiaBa Ha3bI-
BaeTcs «CtaThy O [IpaBWiiax| Mepenavyd KHUT-OCHOBY
(uwyanv ysun nane @ 5 E ). Bropas rnasa — «Crarby,
MPEIOCTEePEraolie OT COBEPUICHUS MPECTYIUICHUI
(yse ysytt nane 3 % & ). Tpetbs — «CT1athu 0 [mOpsa-
Ke| WMCKYIJICHUS! BUHBI 3a TPECTYIUICHUS (wy y3yu
NAHb F% 3 %). Kaxxnas raBa pa3OuTa Ha JEBATH «CTa-
Teil» WK, APYTUMU CIOBaMH, Ha JICBATH Pa3lIeliOB.

* Hopeifmme momxo/Is! 3apyOeXKHBIX HCCIIEeOBaTeNe K OICHKE
COZiep)KaHMsl, UCTOKOB M BpeMeHH (HOPMHUPOBAHHS KOAEKCa
«[I310 WKIHb MUH K3» MNPEJCTaBJICHBI B CTaThe JOKTOpa JIn
Lzun ZEEF [24: c. 334-339], xoTopas ABISETCS HAYYHBIM CO-
TpyaHukoM Kuraiickoro ynuBepcutera ['oHKOHTa.

[onpobuee o maocckom Tekcte «Cy JHH I3HH» CM.:
[4: c. 312-340].

31ech M Jajee CChUIKM Ha TeKCThl n3 JlaoccKoro KaHOHa
(«/lao m3aHa») MArOTCA MO €ro (POTOTHIUYSCKOMY H3IAHUIO
1923-1926 rr. tposikum o6pazoM. IlepBbIM yKa3bIBaeTCsl HO-
Mep Tetpaau (TeTpazeit) u3 HOTOTHIMHYECKOTO H3naHus «Jlao
m3anay 1923-1926 rr. ¢ momeroii [DZ]. 3atem yka3an HoMep
ATOTO K€ COYMHEHHs 10 SIHBLBHH-I'apBapICKOMy MHIECKCY K
Haocckomy kanony ¢ momeroii [HY]. danee uxer Homep TOro
K€ COYMHEHHs 110 KOHKopAaHcy Ckummepa, KOTOpOMy Ipen-
mectByeT abopeuarypa [CT]. PacmudpoBka Bcex cokparie-
HUN TPUBOJUTCS B CHHCKE COKpAIIEHWH B KOHIIE CTaTbHU.
Ludpsl, crexyromue nocie abOpeBUATYphl U JBOSTOUHS, MO~
CIIeZIOBATENIBHO 0003HAYAIOT: HOMEP I[3F0aHH (€M ecTh), HO-
Mep JICTa IAHHOM I[3I0aHH U HOMEp BEPTHUKAJIBHOIO CTOJIONA
TEKCTa Ha JaHHOM JcTe. VIHIEKCHI «a» Win «b» OTCHUIAOT
COOTBETCTBEHHO K IIPAaBOMY HJIH JIEBOMY Pa3BOPOTY JIUCTA.

Tpu rnaBel «L[310 WKIHE MUH K3» CBS3aHBI JPYT C
JIpYroM cojepxareibHo W joruuecku. llepBas riasa
MIEPEYUCIIET JAaOCCKUE IMOTaeHHBbIE TEKCTHI, NAeT UM
KpPaTKyI0 XapakTePHCTHKY U OOBSCHAET PUTYaIbl HX
noiy4eHus. Bropas riaBa m3naraeT npaBuia, KOTOpbIE
JOJDKHBI CTPOTO OJNIOCTH JAOCHI, MOCTUTAIOIIUE BBIC-
IIyI0 UCTHHY IO YKa3aHHBIM TeKcTaM. B TpeTheit rnaBe
Pa3bACHSIIOTCS PUTYANbI, TO3BOJSIONINE UCKYIIUTH BHU-
HY 3a MPOCTYIKU U MPECTYIUICHUS, IIEPEUNCIIEHHBIE BO
BTOPOIl T1IaBe, U BEPHYThCS K COBEPILICHCTBOBAHHUIO HA
HCTHHHBIX MYTSIX YICHHSL.

TexkcT Kojekca OYeHb TOYHO MOBTOPSET TEPMUHO-
JIOTUI0O M (parMeHTbl JAOCCKUX COYMHEHUH LIKOJIBI
Briciieit 9MCTOTHI, MOSBUBIIMXCS €III€ BO BTOPOU IIO-
noBuHe |V B. U COXpaHUBIIMXCS 10 HAILIETO BPEMEHH.
OTta 0coOEHHOCTH TO3BOJISIOT paccMmarpuBath «lIpe-
cBeTibid Komeke oT CoBepineHHBIX [mpaButeneit] Je-
BT [HeOec]» Kak MpUBJIEKATEIbHBIH OOBEKT HCCIIe-
JIOBaHUs, TIOCKOJIBKY OH CHaO)KeH IEHHEHIINM WHCT-
pYMEHTapueM IJIsl aHalli3a — CHHXPOHHBIMHU MTHCEMEH-
HBIMH MaMSATHHKAMH TOU K€ JIOKAJbHOU PEIUTHO3HOU
KYJBTYPBbI, KOTOpasi MOPOJINIA U CaM 3TOT KozeKc.

O0pa3bl HH(pepHATBHOr0 MHPa B pPaHHEM Aa0-
cu3Me

Konctutynpyromed OCHOBOH, BOKpYr KOTOPOM
tdhopmupyetcs conepxanue koaekca «L[310 WKIHb MUH
K9, SIBISIETCS CHCTEMa PHUTYAJIOB IMepeqadd TaoCCKUX
TEKCTOB. [Ipu BBIMOIHEHWN TaKHX PUTYalIOB HEOOXOIH-
MO OBLIO COOMIOJATh UENBIA sl YCTaBHBIX MPaBUIIL,
HapyIIeHHe KOTOPHIX BIIEKIIO, KAK CIUTAIOCh, HEOTBPA-
tiuMoe Hakazanue. [lo stoii mpuumbe B «l[3t0 wxKIHB
MHUH K3» BaXHOE MECTO TAaKKe 3aHUMAET OIUCAHUE yC-
TaBHBIX MPaBUJI, KOTOPBIMH JOJDKEH PYKOBOJICTBOBATH-
Ccd Jaoc, MONYYarollMd WIA W3YYAarOUIUil IMOTacHHbIC
TekcThl. Kpome Toro, kojiekc yzienset 0oJbllioe BHUMA-
HHE OIMCAHHIO CUCTEMBbI HaKa3aHMH 3a HapyHICHUE 3TUX
MPaBWI, & TAaK)Ke€ PHUTYaJOB, MO3BOJLIONIMX HCKYITUTH
COBEpILUEHHBIE IPOCTYNKU U npecTyruieHus. Ilockonbky
camble CTpalllHble HaKa3aHWs, KaK BEPHIH Ja0Chl, XKIyT
YeJoBeKa JIMIIb IOCIe €ro CMEPTH, OCTOIBKY KOIEKC
COJIEp>KUT OoraTyro MH(GOPMAIUIO, MMO3BOJISIONIYIO Pe-
KOHCTPYHPOBAaTh  HEKOTOPbIE  OCHOBOIIOJIAraroliye
MIPEICTaBICHUSI O 3arPOOHOM MHUpE, OBITOBABIIHE B J1a0-
cusme B iepuox Jlrogao (111-VI 8B.).

CornacHo «lI310 WKIHH MUH K3)» HaKa3aHUE 3a Ha-
pYIIEHHE YCTAaBHBIX MPABHJI BIICUET ABOMHYIO OTBETCT-
BEHHOCTb. BO-TIEpBBIX, OHO TSHKKUM OpPEMEHEM JIOKUT-
Cs Ha yMEpUINX MPEJKOB J1aoca B CEMU HIIH Jaxe Jie-
BSTHU KOJIEHAaX, a BO-BTOPBIX, HA CAMOTO HapyLIHUTEJS.
[IpumeuaTenbHO, YTO KOAEKC MPEXkIe BCEr0 TOBOPUT O
HaKa3aHUuM Jigd yMEpHINX copo;mqef/'l Jaoca, U JIUIIb

7 Kax mokasai HAII OIIBIT, [UIS POBEIEHHUS TAKOTO aHANH3a 0CO-
GeHHO 3(PEKTUBHBI SNEKTPOHHBIE KOHKOPJAHCHI, MOJTOTOB-
JIEHHBIE TOJT PYKOBOJICTBOM Tipodeccopa Kuotckoro yHuBepcn-
Tera Myrutasu Kyrno (Mugitani Kunio 2245 5%): [CS].
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Quaonos C.B. O6pa3bl HHGEPHATBHOTO MUPA B PAaHHEH TAOCCKOHN PEUTHO3HON TPaULIAH:
HEKOTOpbIE MPOOJIEMBI U OLIEHKH (110 MaTepuaiaM Kojaekca «L[310 WkiIHb MUH K3»)

3aTeM — O TOM Kape, KOTopas 0XKMIAeT HEeNOCPEeNCT-
BEHHO ero. B Takoii mojgade mMaTepuana YeTKO IMPOsIB-
JISieTCsl ONpeAENICHHbI aKCHOJIOTUYECKUN BEKTOp, Xa-
PaKTEpHBINA IS pa3HbIX HANpPaBICHWN M IIACTOB KH-
TalCKOW KYJIbTYPBI, — MPUOPUTET KIAHOBOTO U POJIO-
BOT'O HaJl INYHBIM U UHIUBUAYAJIbHBIM.

Cpenn HakazaHwif, KoTopsie mpenpekaer «L[3ro
WKIHb MUH K3», OUEHb YacTO YIOMHUHAIOTCS «IOIIPOCHI
C TPUCTPACTHEM» WJIH «IOMPOCHI MOJ MBITKAMUY, <«10-
MPOCHl C NMPUMEHEHHEM OWTHS TMalIKaMu», IepeaBac-
Mbl€ B CTapONHCHMEHHOM KHTAHCKOM S3BbIKE HEPOITIH-
dom kao ¥ (pasmommcm: ¥ ut¥, cm.: [SLJ, 61b: 6;
62b: 7; WSBY, 43: 4b: 9; 68: 9a: 3]. Dti «I0MpPOCHI C
MIPUCTpACcTUEM» MPEANoarajl MYYHUTENIbHBIE TBITKY,
KOTOpbI€ YMHWIM HaJ AylIaMH YMEPIIMX YMHOBHHMKH
3arpoOHOr0 MHpa. Mup MEpPTBEIX B JaOCCKOM TEKCTE
nepuoaa Jlrouao m3o0parkaercsi Kak OrpoKpaTHdYecKas
CTPYKTypa, YMHOBHUKUA KOTOPOW YHIPABISIOT CYIMIM-
LIeM U TIOpbMaMHU B HEApax 3eMJId, a TaKKe BEIyT y4eT
BCEX JISSHUI JKUBBIX JIIOJIEH IJIs1 TOrO, 4TOOBI TMOCTe UX
CMEPTH NPEABABUTH UM COPa3MEpPHOE HaKa3aHHUE.

[Ipu onucanumn Haka3zaHWM, KOTOpPbIE HAKJIA/bIBAIOT-
Csl Ha Iyl YMEPIIUX, MOCTOSHHO (PUTYpUPYET CIOXKET,
CBSI3aHHBIN C apXaMueCKHUMHU aBTOXTOHHBIMU KUTaHCKH-
MU TIpECTaBICHUSIMHA O 3arpoOHoM mupe. [Ipencrasie-
HUS 0 3aTPOOHOM MHpE, KOTOpbIe Mbl HaxoauM B «LI3t0
WKOHb MUH K3», HECYT Ha cebe SBHBIN OTIe4aToK Oy-
JUACKUX UIeH, OJHAKO UX apXauyecKue UCTOKHU BHUIIHBI
JIOBOJIPHO OTYETJIMBO. DTa HALlMOHAJIbHAs aBTOXTOHHAsS
TpauLKs TPOSABISIETCS B KOHHOTALUSAX COOTBETCTBYIO-
med TepMuHoNIornH «L[310 WKIHP MUH K3» C Te3aypy-
COM, OTPaKAIOIIUM HIICI0 3arpOOHOT0 MHUpa, KOTOPBINA
TIPEJICTABJIEH B TAKUX JIPEBHUX MaMSTHUKAaX KUTacKon
KYJIBTYPBI, KaK JieTonmuch «1[30 wKyaHby, TuTepaTypHOe
cobpanme «Uy 1BI», B «TEKCTaX, OXPAHSIOMINX MOTHIIBD)
(uotconb My 6omb 428 < ), U B IIOITUYECKHUX IIPOU3BE/IE-
HUAX d10xu 3anaaHas XaHb (206 r. 10 H.3. — 9T. H.I.).
Kpome Toro, HeKOTOpbIE MPECTaBICHUs, XapaKTepHbIE
i «L{310 WK3HP MUH K3», COMIACYIOTCS C «peluruei
MOTWJIBHBIX KypraHoB», pacnpocTpaHeHHod B Kurtae
elie A0 TMOSBJICHUS OPraHM30BAaHHOW JAaOCCKOW peiu-
TMH, U C KOHLENTaMH, PEKOHCTPYUPYEMBIMHU TI0 apXeo-
JIOTUYECKUM apTe(aKTaM.

AHanu3 cooTBeTCTBYOIIMX (hparmMeHTOB u3 «lI310
WKIHb MUH K3» II0Ka3bIBAET, UTO B KUTAWCKOHN KYyJIbTY-
pe panHero CpeaHEBEKOBbSI MIHPOKO OBITOBANH TPE-
CTaBJICHUS, COTIIACHO KOTOPBIM OJIHO U3 MECT, TIe MO-
KET OKa3aTbCs JyIla YeIOBEKa IMOCIe CMEpPTH, — ITO
00J1acTh y MCTOKOB ITOJI3EMHBIX peK. B maocckmx co-
YUHEHUSX BTOPOM MOJIOBHUHBI nepuoa Jlrouao 3To Me-
CTO KOHKPETH3HPYETCS KaKk 00JacTh y HUCTOKOB JleBATH
pek (y3r0 x3 udcu oans 4, ;@ 2 /R) 3arpoOHOrO MHpa,
XOTSl MHOT/Ia KOJIMYECTBO PEK COKpAILaeTCs 10 CEMHU, U
TOTJa 3TO CyIHOE MECTO MUpPa MEPTBBIX Ha3bIBaeTCA
obnacteto y uctokoB Cemu pek. B aTom crpamHom u

MpPavyHOM MECTE OKa3BIBAIOTCS AYIIN TEX JIFOJCH, KOTO-
pBIC TIPH JKU3HH COBEPIIATH MPECTYIUICHHUS WIN CePh-
e3Hple npocTynkd. Croma MOKHO ObUTO Monactb U B
CHITy MHBIX OOCTOSITEIBCTB, HApUMEp — 3a IPECTyII-
HBIC JICSHUS CBOMX IpenKoB. COrJacHO TpaaUIMOHHO-
My KHUTaliCKOMY MpaBy BHHA 32 HEKOTOPBIC MPECTYII-
JICHWSI JIOKWJIACh HE TOJNBKO HA TOTO, KTO UX COBEp-
I, HO PacIIpOCTPaHsIIACh U HA €r0 KPOBHBIX POJICT-
BEHHHKOB (KOHIICTIIUS «IIEPEHOCA OTBETCTBEHHOCTHY,
un ¢y K f ). Bor mouemy cpenu oburarteneil momu-
3eMHOr0 y3winiia y VICTOKOB peKk ecTh U Te, KTO caM
JIIMYHO HE coBepman Hudero naypHoro. Hemapom «13ro0
WKIHb MUH K3», MEPEUUCIISI YCTABHBIE HOPMEI, Pery-
JSIPHO TOAYEPKUBACT, YTO B CIy4ae HMX HAPYIICHUSA
«BUHA PACIIPOCTPAHSETCS Ha BCEX YMEPIIHNX IIPEIKOB B
CeMH TIOKOJCHUSAX» (Y3Vii AHb YU ClOAHb HdHCU Y3Y
J 2t = % 2_4), mpemocTeperas naoca ¥ YKa3bIBasl,
HACKOJIBKO CTpAIllHas Kapa *JET BECh €ro poj B CIy-
Yae COBEPLICHHUS UM HEOOJAYMaHHBIX IPOCTYIIKOB
[SLJ, 51b: 9; 53a: 1; 49a: 3; 50a: 8; 55a: 10].

Takum oOpazoM, o0nacte y MCTOKOB MOA3EMHBIX
peK — 3T0 MpayHoe u cTpamHoe [log3eMHoe y3uuiie
UL Tyl yMepIIuX. 37ech YMEPIIUEe WCKYMAloT BHHY
3a cCOOCTBEHHBIE MMPECTYIUICHHS, COBEPIICHHBIE B 3EM-
HOW >KU3HM, JTHUOO 3a MPECTYIUICHHUS CBOHMX 3IPaBCT-
BYIOIIIUX POJICTBEHHHKOB. XOTS B PAaHHUX NAOCCKUX
COYMHEHHAX 3Ta MOA3eMHasi 001acTh OOBIYHO HA3BIBA-
etcst Mcrokamu pek (xo roans ;7 i), OMHAKO B TEKCTE
«310 WKIHDb MHUH K3», HAPAAY C dTHM BBIPAKCHHEM
[SLJ, 58b: 8; 59b: 8], Mbr BcTpedaem u mHBIE 0003HA-
yeHus [lonzemHoro y3unuma:

— JleBaTh ABOPIIOB 0oOnacTH Bennkoro Mpaka wiu, B
COKpAIlleHHOM BapuaHte, JIeBsITh MHBCKHUX [ABOPIOB]
(y310 unv 4 1£) — camoe yactotroe mst «I[310 WKIHB
MUH K3» 0003HaueHue [1oa3eMHOro y3unumima;

— omzemusrit aBoper (1o eyn 4% g ) [SLJ, 58b: 10;
61b: 6];

— Hestb pex (ysr0 xo 4 @) [SLJ, 57a: 9; 59b: 6;
61b: 10];

— HdeBsath uctokoB (yswo oans 1, &) [SLJ, 58b: 8;
59b: 8];

— JeBsitb  ucTOuHHMKOB (y3t0 yroamv 4, A ) [SLJ,
58b: 8];

— obiacth y McToKOB [pek], He HMEIONIMX Mpejeia
(v y3u worcu 1oanv & W= 2_ k) [SLI, 49a: 4];

—obmnacte Pexk pmonroit Houm (y3u e uorcu X3
§# 2 i7) [SLJ, S0a: O];

— Ioazemubie ucToku (fo woans 4aik) [SLI, 53a: 2]
u [TomzemHubie uCTOUHUKH (10 yroans ¥4 5 ) [SLI, 55a: 5].

Mup MepTBBIX, IIPOTHUBOIIOCTABIEHHBIM MUPY KU-
BBIX, TAOCCKHME UCTOYHHKH PACCMATPHUBAEMOTO IEPHO-
Jla PETYISIPHO 0003HAYAIOT M C TIOMOIIBIO JAPYTUX BEI-
pakKeHHUI:

— Vmpasa qym ymepimx (2yii ¢y % fi);

— obnacts Jlonroit Houw (uan e £ &),
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— HMeBsath noazemMenuii (y3io 10 4, d4).

JlaHHBIe HOMMHAIMN HEPEIKO OOBEANHSIOTCS B aTpH-
OYTHBHYIO KOHCTPYKIIHIO, M TOTJIa 3arpOOHBIA MHUp Ha-
3bIBaeTCs «YMpPaBoil AyIl yMEpIIUX, KOTOpask HAXOAUTCS
B obnactu Jloiroit HOuM M BKMo4aeT JIeBATh moa3eMe-
ity (y310 10 uan e wicu 2yii gy 1 s £ &2 &) [DRY,
2: 31b: 1]. MHOTHa 3TO BBIpaKEHUE 3aMEHSETCS COKpa-
IICHHBIM BapHaHTOM — YTIpaBa JOJITON HOUM (vawH e udicu
@y % &2 Ky) [WSBY, 24: 6b: 5].

B aBroputeTHOM gaocckoMm counMHeHuu «YHy-cyH-
36l WKaH JH», JOUISAIAs 10 HAC PEAAKIUsI KOTOPOTO
COOTHOCHUTCS ¢ KOHIIOM 3moxu Tan (618 —907) wimn
naxe ¢ umnepueit Cyn (960—-1279), Ho koTopoe BKIIIO-
YaeT W caMble paHHHE (PParMEeHTH, OTHOCSIIHECS K
MEepBBEIM BEKaM HOBOHW JpBI, BCTpPEYaeM YTOYHCHHE,
KOTOpO€ MOJYEpKHUBAET, YTO peub HJET 00 aHamore
KHUTaHCKOM TIOPBMBI JUIS IyII yMEPIINUX, HAXOLAIIEH S
mox 3emiieil. OO 3TOM CBHAETENBCTBYET BBIPAKCHHE
«ITomzemuoe y3unuie» (Ou i # J%), KOTOpoe SIBIIsI-
JIOCh XPECTOMATHHHEIM 0003HAYCHUEM CYIHOTO MecTa
3arpoOHOr0 MHpa B cpeaHeBekoBoM Kurae. IT0 BBI-
pakeHHe BXOAUT W B TONHOE 00O3HAUYEHHE ITOH Cy-
NeOHO-TICHUTEHIIMAPHOW aIMIHHACTPAlAA MUpPa MEPT-
BbIX — [lomsemHoe y3unmie B obnactu [oaroit Houw,
BKItOUaroniee JleBsITh momzeMenuid (yswo 1o uwan e ou
o 1 dak e k) [CSZZL, 6: 16a: 8]. Ilpumeua-
TEeNbHO, UTO BhIpakeHne «llom3emMHoe y3ummine» enu-
HOX/Ibl BCTPEUAeTCs U B TEKCTe Kojekca «L[310 wxaHb
MuH K3» [SLJ, c. 49a: 5]. D10 yka3wiBaeT, 4yTo Ha Qop-
MHUpPOBaHHE KaTETOPHAJIBHOTO ammapara KoAeKca OIl-
peneneHHoe BIUSHUE OKa3ali uaeu MaxasHbl.

Tort ke KaTeropuaabpHbIi anmapaT Mbl BCTPEYaeM U
B IIPYTUX CHHXPOHHBIX NAOCCKHX TeKcTaxX. [Ipmaem
KOHTEKCT HE OCTaBJISICT COMHEHHH, YTO ATH BBIpaXKe-
HUS BCETAa 0003HAYAIOT OJMH U TOT XK€ OOBEKT — MUP
MEpTBBIX, IIe OTOBIBAIOT HaKa3aHUS MYIIH YMEPIIUX.
[IpumMep, ykasbIBarOIWKA Ha IMIUPOKOE OBITOBAaHWE Ta-
KHX TpEACTaBICHUH, JEMOHCTPHPYET AA0CCKOE COUM-
HeHne «KHHra-ocHoBa 00 HCIIPaBIEHHBIX METOJaxX
Tpex Hebec, [0 Tpamuiuu| Beicouaitmero» (Tai-wan
Canv maus uycon ¢ga yzun ~ * = x ;2 5). Coun-
HEHHE pa3bsCHSCT PEIUTHO3HYI0 IOKTPUHY YYCHHUS
HebecHbIX HACTaBHMKOB, HO B JaHHOM (parMeHTe
TEPMUHOJIOTUIECKH TOYHO IMOBTOPSET 3a(pUKCHPOBAH-
HbIN B «1[310 WKIHP MHH K3» KaTE€ropHalbHBINA arma-
pat: «...u Torha THl OyIeulb CTpamaTh OT JOIPOCOB C
MPUCTPACTUEM, YTO YUHMHSAT [HaJ TOOOMH]| mpu moMoImmn
BETpa-CEKUPHI, ... KaMHHU OyJellb TacKaTrb C TOPHI
MbHians, 4TOOB! 3aBanuWBaTh MU peku y JleBstu
[MOMBEMHBIX] HCTOKOB». <...> ALk 7 2.% o <. >
EHF L2 F o B4 R2P o [STZR), 11a: 2-3].

B nmanHOM ciydae ucTOYHHMK 0003HauyaeT 3arpo0-
HBIi MHUp BBIp@KEHUEM «pEeKU Yy JIeBATH HCTOKOB»
(y310 10ams wocu x5 4 FHr2_ 7). TOUHO TaKyIO XKe UICIO
MHOT'OKPaTHO JIEMOHCTPUPYET U Kofekc «L[310 wkIHb

MUH K?», Ha3bIBas 3TO MECTO II0-Pa3sHOMY, HO HeTpe-
MEHHO BKJIIOYas B €ro Ha3BaHUS JTUOO YUCIO JEBATH,
0003Hayarolee KOJINIeCTBO 3aJI0B MU MTPUKA30B 3TOM
o0JacTH MUpa MEPTBBIX, JIMOO CJIOBa, YKa3bIBAOIINE
Ha BOJIHYIO CTHUXHIO (PEKH, HCTOKH, UCTOYHHUKH U T.I1.):

— «[B aToMm cityyae] Te0si caMOIMYHO MOABEPrHYT AO-
MpocaM ¢ TIPUCTPACTHEM C TIOMOIIBIO BETPA-CEKHpPEI, U
TBl WcuYe3Hemb B [lom3eMHBIX HCTOYHHKAX (f0 10aHb
44jf1) 1 y)K HU 32 9TO He 00peTentsb [paHr| caHa-He00Xu-
Temsy & Bk 7 2 F o B duiR o g A 1F L o [SLY,
53a: 1-2];

—«[Ilpu coBeplIeHHM TEPEUYUCICHHBIX TIpecC-
TYIUICGHUW| OTIpOcaM C TPHUCTPACTHSIM C TTOMOIIBIO
BETPa-CEKUpPHl TOABEPTaIOTCS YUYUTENb C YYCHHKOM
BMECTE, a UX YMEpIIKEe NPeJKH B CEMHU KOJIEHaX Ha/I0JI-
ro Oynyt 3amepthl [B obmactu| [Toa3eMHBIX HCTOYHHM-
KOB (10 1oanv 4ik), TIe CTaHyT TackaTh KaMHU U Tie-
peABUraTh TOPHI, U HE HAHIYT OHH OCBOOOXKIICHUS U3
9TONH TEMHHIBI| ¥ 3a JeCATh THICSY KaJbI»
P2 53 o feath 7 24 o= 2248 0 KPR o
B RHEL o g7 f2 o [SL], 54b: 3-4];

— «... BUHA [3a TU MPECTYIICHH | paclpOCTpaHseTcs
Ha CeMb TIOKOJICHHH TIPEIKOB KakK M0 JIMHUM MaTepH, TaK
U TI0 JIMHHUY OTIA, OHHU OyJyT UCKYIIaTh CBOH JIONT CITYXK-
0oii B [Tpukase Jyin ymepumx (2yi 2yans % F ) U KaMHA
BBIHYXIICHBI OYAYyT TackaTh C ropbl MOoHIIAaHb IS
TOr0, 4YTOOBI 3aBAIUTh Pexu [monrod  HOYM»
Bag-AERA o AFAF c@HFLZL c HFRZL
7 ° [SLJ, 50a: 8-9].

Hpyrue maocckue counHenus nepuona llectu nu-
HACTHUI B TOM € CTENEHU MNOJYEPKUBAIOT, UTO Kapa 3a
HAPYIICHUS] TEX WA WHBIX YCTABHBIX MPABUI MTOCTHI-
HET MPEXJe BCEro YMEpPIIUX COpPOJAUYei naoca, Mpu-
9YeM B CEMH HUTH JaKe IEBSTH NOKolIeHusX. Hampumep,
SHIUKJIONENUs CyHCKON smoxu «lOHB 13U W LSHBY,
BKJIFOYAIOIAs] KPATKUE PENAKIMK MHOTHU PaHHHX Ja-
OCCKHX COYMHEHHH, COJCPKUT U HEOOJBIIOW 10 00be-
My TEKCT, ONHM3KWH K counmHeHusM [IlaHmmMHCKOTO OT-
KPOBEHHUsI BTOpO ToJjoBuHBI |V B. W HasbIBaeMbIil
«IloraeHupie HacTtaBieHus u3 I[lypnypHOW KHUTH
(I[3br wy ysroo % % 32). B 3TOM COUMHEHHMH pa3bsc-
HSIOTCS YIPaKHEHHUS MEIUTATHBHOTO XapaKTepa, OIMH-
CaHHe KOTOPBIX 3aBepIIaeTCs CIeAYIOIIUM OOeNIaHu-
em: «Ecnmu Oynemb Bce JienaTh, KakK 3JIeCh CKa3aHo,
torna CokpoenHas Marymka (Croans-my = *# )8
MpHUIET B JOOpOe pacrojoKeHUe, a IEBbl U3 OKPYXKe-
HUs [HeOecHOro| mMIeparopa OyAyT Becelbl U palo-
cTHBI, 1 HeOecHbie COBEpIICHHBIC CITyCTATCS [K TeOe]

8 Croanv-my ZH, CoKpoBeHHasi MaTylIka — OAMH M3 4acToT-
HBIX MEPCOHAKEH paHHUX COYUHEHMH JAOCCKOM Tpajauinu
IHanmma. OTHOCHTCST K KAaTETOPUH «BHYTPEHHHX» OO0KECTB,
MOCKOJIBKY JIa0C JIOJKEH ObLI MPEJICTABUTL €€ B «KYJIBTYPHOM
mpocTpancTBe» cobcrBeHHoro tena. Cocraisier mapy ¢ M3Ha-
vasbHbIM Gatiomkoi (FOane-gy T6X).
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Quaonos C.B. O6pa3bl HHGEPHATBHOTO MUPA B PAaHHEH TAOCCKOHN PEUTHO3HON TPaULIAH:
HEKOTOpbIE MPOOJIEMBI U OLIEHKH (110 MaTepuaiaM Kojaekca «L[310 WkiIHb MUH K3»)

<...>. Ecnu 1eBATH JeT yrnpaxHATHCS B TOHKOM JAyMa-
aun (ysun cor # )7, Torma [HeGecHblil] uMepaTop
HanpaBUT [K TeOe] HeppUTOBBIX neB, a o00aKo-
KOJIECHHIIA CIYCTHTCS [c HebOec], 4TOOBI BCTPETHTH
[Te6s]. B BbICH MOAHSB, 3Ta 00JayHas KOJISCHHUIIA BO3-
HeceT [Te0s] B [HeOecHbI nBoper] HedpuroBoii ywmc-
TOTHI (70U yun % 7f), ¥ GyIemb Thl TOTJA CIyKUTh B
oxpane [Biagbiky| COKpOBEHHOTO IBOPLAY.

Jlarnee TEKCT OYCHBb CTPOTO MPEAYNPEKIAET O HEJO-
MTyCTUMOCTH Pa3TJIaIlieHus] COIEPKaHuUs TaHHBIX YIIPaxK-
HEHUH, UCTIONB3YsI CTAHAAPTHEIC ULl TEKCTOB TPAIHIIIH
IlanmuH BeIpaskeHus wons [ («Oyab OCMOTPHTEICHY,
«CTPOTO OJIIONIN», «HU B KOEM CIIydae He deiaii mo-mo u
mo-mo») My ce » ¥ («He pasriamail!y»), npeapekas
HApYIIUTENI0 CypoByIo Kapy: «Hu B KoeM ciydae He
pasrnamaii 0e3 JOKHOW COOOpa3sHOCTH [conepiKaHue
9TOW KHWTH|, WHA4Ye JHH CBOM 3aKOHUYHUIIL B Tpex
KaHIEIIPUIX (caHb 2yanb = F ), a BCC TBOH IIPEIKH B
CeMHU KOJIeHaX OyIyT CTpazaTh OT JOMPOCOB C IPHCT-
pactueM u OyJyT Ha BEKH BEUYHBIC 3aIepThl [B 001aCTH]
y UcrokoB pek» Aot o 2R ZHF o e TR o
X op TR 1 EHFL R TAL o fF T 0
PRI FFRE . hpp RS o L e
= ARk o £ BRI - [YIQQ, 44: 24b: 6-25a: 1].

Mup wmeptBbIX y HCTOKOB peK COOTHOCHUTCS C
CeBepoM W TIPOTHBONOCTABISECTCS HAXOAAIIEMYCSl Ha
IOre ananory naocckoro HebGecHoro pas— KpacrHomy
nopity (Yocy-eyn %) [WSBY, 24. 4b: 4-5].
Hapyiienue ycTaBHBIX MpPaBHI, KaK CUUTAIH JAOCHI,
Bcerma o0opadnBaeTCs CyJOM, KaTOProd WIIM 3aTode-
HHEM B TEMHBIE ITO3EMENbs [ApCTBA MEPTBBIX, HAXO-
JUIIIETOCS T/Ie-TO HA CEBEpe B HEAPax 3eMJIH, Il TEKYT
noa3eMHble peku. [IpumedaTensHO, 0JJHAKO, YTO TAa0C-
CKHC KHUTH TaKKe CIY)KAaT M KIIOUYOM, KOTOPBIH I03-
BOJISIET OTKPBITh BpaTa 3TOH TMOA3EMHON TEMHMIIBI,
0CBOOOINTh TOMSIIHECS TaM AYIIM M TEPEBECTH WX B
paiickuii Mup OeccMepTHBIX. [Ipr cooOpa3HOM BHIIIOJI-
HCHUU BCEX YCTAaBHBLIX MPaBUJI Ka)K,Z[LIﬁ YECJIIOBCK MOXET
HE TOJILKO CTaTh CsAHeM-HEeOOXKUTENeM, HO U 0OCBOOOTUTh
CBOMX YMEpIIUX MPEAKOB U3 MOoA3eMHOro y3mwmmma. 00
3TOM, HANpUMEp, OJHO3HAYHO yKasbiBaeT «CoBepIieH-
Hasi KHUra-ocHoBa [u3] Bombmo# nemeps» (Ja Oyu
woicons ysun = i E %) [DDZ], 2: 15b: 3-5].

3arpoOHBII MHUp, KaK CUYHATAJIOCh, OBUI CIIOXHOM
aJIMUHHCTPATHBHOW CTPYKTYypOH, KOTOpas BKJIIOYala
mTaT MHOTOYUCJICHHBIX YMHOBHHUKOB, KOHTPOJIMPYIO-
mux Mup MepTBeIX. Ha 3T0 ykasmiBaer, Hampumep,
panHuii komekc HeOecHpix HactaBHHKOB «lIpaBmia
sTuKeTa [mpu obOpamennu k| 1200 YMHOBHUKAM»
(Uanv-op-6aii eyans u + =  F #&). D10 — crapeiimee
COYHNHECHHEC Tpaauuuu HG6CCHLIX HaCTaBHUKOB,

® Toukoe aymanse, ysun cor ¥ 8 — perynspHoe 0603HaYCHHE
METO/IOB Ta0CCKO#H BU3YambHOH MeTHTAIINH,

KOTOpOE UMEIo XoXAeHue yxe Ha pyoexe |-l B. H.5.
B IEepUOJ MpeObIBaHUS ITOH penuruo3Hoil oOLIUHbI B
XaHpwKyHe, Korja e pykosomun Yxan Jly, BHyK
Wxan Jlao-nmuHa. Jlo Hamiero BpeMeHu COYMHEHHE COX-
PaHWIOCH JIUIIb ()parMEeHTapHO, B TOM YHclie B paboTe
Tao Xyn-m3uHa «/I9H wkdHP WHB [3I0%» [DZYJ, 3:
14b: 1-22b: 4]. CounHeHne OBLIO IMOCTPOEHO Kak
peectp (ONMCh) YMHOBHHKOB-HEOOXHTENe n3 MHoro
MHpa C TOYHBIM YKa3aHHEM HX «CIY)XeOHBIX (YHK-
[Ui», IMEH, UX MPUCYTCTBEHHBIX MECT (PE3UICHIINI)
U IITaTa MOJYNHEHHBIX UM TPAKTAHCKUX M BOCHHBIX
HIDKHUX 4MHOB. Cpeayu MMEH YMHOBHUKOB M3 OrOpO-
KpaTH4ecKol cucteMbl IHOro MUpa, epeYrCIeHHBIX B
HEM, MBI BCTpeUaeM U TpaBuTeliei n3 odsactu JleBaru
pek. Tao XyH-13uH F§ 5 5. (456-536) — 3HaMeHHTHII
JAOCCKHH YYeHBIH, JTUTEPaTop, AIXUMHUK U (hapmako-
jor, 6uOIMOGMII ¥ TEKCTOJIOr BTOPOU IOJIOBHHEI Iie-
puoxna JIrogao, — KOMMEHTHUPYS 3TOT TEKCT, YIIOMHHAET
«Bnaapiky CeBepHOTro Mopst U3 [o0nacTu] JleBaTH pek,
€ro TpaXJaHCKUX U BOCHHBIX YMHOBHUKOB B KOJH-
yectBe 120 yenoBek (T.e. ero MOMOIMIHUKOB. — C.D.)».
Kpome toro, Tao XyH-1I3uH yKa3bIBaeT W MPUCYTCT-
BEHHOE MECTO JJaHHOTO YMHOBHHMKA — JIBOpel X3-ayi
(Xo-oyii-eyn 7 % g ) [DZYJ, 3: 17a; 3-4]. B na3Banuun
JBOpLIa MbI CHOBa BCTpEYaeM YIOMUHAHHWE BOJHOU
CTUXMU — Ha 3TO YKa3blBaeT Kak uepornugp xs 7,
MMEIOIINI 3HAUeHHe «peKa», TaK W Oyt %, KOTOPHIH,
cormacHo TonkoBanuto Kyn Un-ma (576-648) 3¢ TE@
CHUMBOJIU3UPYET 03€pO.

Kommenrtapuit Tao XyH-113MHA TTOAYEPKUBAET, YTO
mocienoBaTeny  yueHUs HeOecHBIX HAcTaBHHKOB
TaKkXe BOCHPHHUMAIN MpauHylo obnacTh JleBsiTH pek
KaK CIOXKHYI0O M HEpapXHYHO BBICTPOCHHYIO aIMH-
HUCTPATUBHYIO CTPYKTYpPY, UMEIOIIYI0 MHOTOYHCIICH-
HBIC [OCTAapTaMCHTbl CO CBOMM IINTAaTOM HE TOJIBKO
TpaXIaHCKUX, HO U BOCHHBIX YHMHOB. CBSIIEHHOCITY-
xwutend HeGecHBIX HACTaBHUKOB, ICHCTBYS B WHTEpE-
cax 4JCHOB CBOCH PENUTHO3HON OOIIMHBI, HANIPABIISUIH
NICbMEHHBIE XOJaTaliCTBA K NPaBUTENIO ABOpa X3-
JIy#1 TI0 TTIOBOJY PEAIbHBIX HETIPUSITHOCTEN — HAIIPUMED
IpU BO3HUKHOBEHHM MPOOIEM C KEIYIKOM WIN TpHU
00J151X B HWOKHEH yactu sxuBoTa [DZY, 3: 17a: 3]. Tao
XyYH-I3MH CHENHANEHO OTOBAPHBAET, YTO O(HIIHAB-
HBIC XOIATaliCTBa HAINPABILIIOTCS 3TOMY OOXECTBECH-
HOMY YMHOBHHUKY B CJIy4ac HCIPOXOAUMOCTH KHUIICY-
HUKA, TPH ITyYCHUU WU 3aTBEPACHUN kuBoTa. U 3TO
HE YAMBHUTEIBHO — KOHTPOJb 3a OOHWTATEISIMH MHUpA
MEPTBBIX, H3-32 JEHCTBUM KOTOPBIX U IIPOUCXOASAT
TaKWe HENPHUATHOCTH, Kak O0JIe3Hb JKeIy/IKa, OCYIIEeCT-
BJIsIET MMEHHO Biajpika CeBepHOTO MOps M3 001acTH
HeBstu peKlo. Kax nopuepkupaer Tao XyH-113uH, B

10 Coenmuenne npecTaBnenmii 0 3arpoGHOM MHPE ¢ METOAAMH
TEpaneBTUYECKOr0 XapakTepa M PUTYaJbHOM MpPAaKTHUKON sB-
JsleTcd OYCHb XapaKTEePHOH COCTaBILSIONIEH pETHTHO3HOM
noktpunsl HeGecHpIx HacTaBHHKOB. CBO€0Opa3sHON TeopeTH-
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cllydae TIOSBICHHSI HEOYTOB CHCTEMBI MHUIICBAPCHUS
cienyer «oOpaTUThCs ¢ MPOCHOON K 3TOMY BIIaAbIKe,
nabbl OH OTJaNl PACHOpsHKEHUE [CBOMM| Tpa)XIaHCKUM
M BOCHHBIM YHMHAM HM3JICYHThH Jaoca» | "L 29 7 i o
HHEBE T o b4 PG Bs2 B o [DZ

YJ, 3: 17a: 4-5]. O6 3ToM GOXKECTBEHHOM YMHOBHHKE
n3 obmactu JleBATH peK YHOMHHAaeT H Ipyroe
counHeHne HeOecHBIX HACTaBHUKOB — «HUH-CyH-II3BI
wraH m» («EXETHEeBHUK C METUIMSIMHA OT Yu-CyH-
wsbl») [CSZZL, 2: 20a: 8]*™.

Konkpernszanus ycTpoiicTBa 3arpoOHOr0 Mupa M
€ro aJIMUHUCTPATHBHOIO ammapaTa Oblia XapakTepHa
s couynHeHuil HeOecHplx HacTtaBHukoB. C Hadyana
V B. 3Ty TeMy aKTHBHO Pa3BUBAIOT U TEKCTHI TAO0CCKOU
mkonbl JIuHGa0, YTO, KCTaTH CKa3aTh, YKa3bIBacT Ha
OM30CTh M TPEEMCTBEHHOCTh yueHWH JImHOao u
HebecHbIX HACTaBHUKOB.

Cunranock, 4to B 0o6mactu y VICTOKOB MOJ3EMHBIX
peK yMmepiie TpeAKd MPOBHHUBIIETOCS Jlaoca
BEITIONTHSIOT KaTOPXKHYIO pab0Ty — OHH TaCKarOT KaMHA
U YKPEIUISIOT Oepera moa3eMHBIX pek. M3 HeKOTOphIX
JTAOCCKUX TEKCTOB Kak OyATO clemyeT, 4To U caMu
HaKa3zyeMbIe MOTJIH HCIIONB30BATHCS B KAUECTBE CTPO-
UTETIBHOTO MaTepHaja — HMH, IOXOXKE, 3aelbIBAIN
MPOOOWHBI B 1aM0ax MOJ3EMHBIX PEK MHUpPa MEPTBBIX.
Jis «lI3t0 wKIHR MHH Kd3», OJIHaKo, Ooyiee Xapak-
TEPHBI YKa3aHUSA Ha TSOKEIYI (U3NYECKy0 paboTy B
MHUpPE MEPTBBIX, KOTOPAsk OIKHIACT MPEIKOB MPOBUHKB-
merocs gaoca. CTaHOApTHEIA BUJ HaKa3aHUs, KOTOPOE
BMEHSUIOCH YMEPIINM TIpenkam, «LI310 WKIHb MIH K3»
¢dopmynupyer creayooumM obpasom: «OHH OymyT
nepeaBUraTtb ropol 1 TaCKaTb KaMHHU JJid TOTO, IITO6I:J
ctpouTh AaMObl y McTokoB [pek], He HMEIOHX
npenenay f L& o M & &2 R o [SLI, 49a: 4].

Jlaocckuii 3arpoOHBIE MHpP — 3TO CyI W TIOpbMa
OJIHOBPEMEHHO. 311eCh BEJYT JOIMPOCHI, MBITAIOT, HAK-
TMANBIBAlOT HAaKa3aHWSA M CICOAT 33 WX HAIUICKAIINM
ucnonHerneM. Kak u B mo0oil TIoppMe, CpPOK Haka-

YeCcKOil OCHOBOM 3TOH CHCTEMBI MUPOBHICHHUS ObLIa Ues, Co-
TJIaCHO KOTOPOH Bce Oeibl, HecuacThsi U 00JIe3HH 00ycioBie-
HBI TPOHUKHOBCHHUEM B 3€MHOM MHpP T'YOUTEIBHOTO BIIUSHHUS
MHpa MepTBhIX. HeliTpani30BaTh 3TO BIUSHHE MOTYT JIHIIb TS
YMHOBHUKK VHOrO MHpa, KOTOPBIE UMEIOT CUIY, BIAaCTh U
MOJTHOMOYHST KOHTPOJIMPOBATh 0OUTATeNeil [IapcTBa MEPTBBIX.
B cBsi3u ¢ 3THM 00CTOSATENHCTBOM CBSIEHHOCTY)UTenn He-
OCCHBIX HACTaBHMKOB W OOpamianich K YWHOBHUKaM HHOTO
MHpa 33 TOMOIIBIO.

1 B ((I‘II/I-CyH-LI3bI YKAH JIN» l'lpl/ICyTCTBeHHOe MECTO BJIaJAbIKU
CesepHoro Mopst U3 o61acTu JleBATH peK Ha3BaHO KaK JBOpPELl
Xo-toanp-ryn VM 7L [CSZZL, 2: 20a: 8], a He X»-ayi-ryH
S8 E, kak B «J]oH wKoHb HHB 13109» [DZY], 3: 17a: 4]. TTo-
CKOJIbKY BO BCEM OCTaJbHOM (PparMeHThl M3 3THUX JBYX TEK-
CTOB MOJHOCTHIO COBMA/IAIOT, a HePOTTH(BI 10aHb JG U Oyii b3
B PYKOITMCHOM HaNMCaHWU ONU3KH APYT APYTY, Mbl CUHTAaEM,
4TO B OJHOM M3 (hparMeHTOB (CKOopee Bcero, B «Hu-CyH-I[3bI
WKaH JIN») TIPH YKa3aHUW Ha3BaHUS IBOPIA BKpaIach OMIMOKA
MepPEUCIHKa.

3aHUs, OTOBIBAEMOI'0 3/1€Ch, MOKET OBLITH OYEHb JIOJ-
TUM, HO OTHIOJIb HE BEYHBIM. W mpeaKu MpOBUHUBIIIE-
rocsi faoca, UCKyIIUB BUHY TsDKesIoi paboToii B obiac-
TH y VCTOKOB HOA3EMHBIX PEK, BHOBb MOTYT OBITH
BO3BPAIIEHB! K XI3HH. Vess TOBTOPHOTO POXKAEHUS B
36MHOM MHpE MOCJEI0BATEIbHO U PETYJISIPHO YIOMH-
HaeTcs B «L13t0 wkoHb MHH K3%». Hanpumep, ¢pparmeHr,
OTIPENENAIOINI TpaBWia MEepeHadyd H MOIYICHISI
counHenui rpymmsl «Tait cso man mry» («Hedpurosoit
KHUTH [13 HeOecHoro aBopua] Benukoro HebocBOaY),
BKJIIOYAET cieayloliee npenynpexnenne: «Ecmu [atn
KHUTH]| OyIyT mepelaHbl He B COOTBETCTBUH C MPaBU-
JJaMH KOJIeKca, TOTJla HaKa3aHHe JIDKET Ha MPEAKOB
[maoca] B ceMH MOKOJICHHSAX KaK I10 JTUHUH OTIA, TaK B
o JUHUM MaTepu, U OHHU OyAyT OTBedaTh 3a
COBEpIICHHOE [MX TOTOMKOM]| MpecTyIJIeHHe Mepes
YUHOBHUKaMU-TIpu3pakamu [[log3eMHON KaHIIETSIPHH |.
HWm mpupercs TackaTh KaMHU C TOpbl M>HIIAaHb AJIsS
TOr0, 4TOOBI C MX MOMOIIBIO CTPOUTH AaMObl y Pexu
nonroil Houn (y3u e uocu x3). Yepes mecaTh ThHICSY
KaJbll OHH CMOTYT BEpPHYTBHCS K JKU3HH [B 3€MHOM
Mmupe], HO He B 00siuKe denoBekay [SLJ, 50a: 8-10].

«I310 WKIHB MUH K3» yKa3bIBaeT, YTO BCE MPOCTYII-
KH, COBEPIICHHBIC NAaOCOM HIIM €r0 YMEPIINMH IIpen-
KaMH, MOXHO WCKYIHTh ITyT€M OTIIPaBJICHUS CIIe-
nuansHoro puryaia. CucreMa HMCKYMUTENBHBIX PUTYa-
JIOB TIPEIICTaBIICHA B TPEThEH TIaBe Koxekca. Bee mcky-
MUTENbHBIC PUTYAIIBI BHITOTHIIOTCS 10 CXOXKEMY aJlro-
pUTMY, LEHTPAIbHBIA 3JIEMEHT KOTOPOro — OTIIPaB-
JICHWE TIPABHUTEISIM MHpPa MEPTBBIX CIICIHAIHHOTO
MOCTaHUs M Habopa MpPeAMETOB, BHOCHMBIX B BHIE
«BBIKYIIa» 33 COBEpILIEHHBIE MpecTymeHus. B onwuca-
HUSX HCKYIHUTEIBHBIX PUTYAIOB MBI BHOBb BCTpEYaeM
cumBon Bozpl. Hanpumep, B HawaiabHOM (parMeHTe
TpeTbel riaBbl «1[310 WKIHb MUH K3» yKa3aHoO, 4TO BCE
NPEeIMETHl U3 PUTYaIbHOTO B3HOCA — (PUTYPKY «30JI0-
TOTO» YEIIOBEKa, MICTKOBHIE HUTH 3€NICHOTO IBETAa U
JIEBATH 30JIOTBIX KOJIeIl — CIIeAYyeT «OpOCHTHh B YCThE
Tpex pex» (moy il canb x3 uxcu Koy F 3T = @ 2. 7))
[SLJ, 58a: 9]. Takoe «ycThe» CUMTAIOCH TPAHUIICH, 3a
KOTOpOl HauMHAeTCS MpadyHOE IIAPCTBO MEPTBBIX.
Ecmu npuHATS BO BHUMaHUS NTaHHBIC YTOYHEHUS, CTa-
HOBUTCSI TIOHATHBIM, MOYEMY KOJEKC TpeOyeT, 4ToObI
BCE [aphl, OTIPABISIEMbIE IPABHUTEISIM 3arpoOHOTO
Mupa, naoc 6pocan B Boay [SLJ, 58b: 6]. He BaxxHo, B
KaKyl0 peKy OpOCHT WX Jaoc, He BaKHO, y KaKOro
BOJIOEMA COBEPIINT ATO PUTYAIBHOE IEHCTBO, TIIaBHOE,
9T00Bl OHH COIPHUKOCHYJIHCH C BOJHOH CTHXHEH —
BOJIa, Kak cienyeT u3 «lI3t0 WKIHH MUH K3», Hempe-
MCEHHO OTHECET UX B aAMHUHUCTpAIIUIO MUpPa MEPTBLIX,
HaxXOISLIYIOCS Y HCTOKOB JEBATH TNOA3EMHBIX pEK.
BOJIa B paHHUX JAOCCKUX PEIIUTUO3HBIX TCKCTAaX — 3TO
Y CTHXUS 3aTPOOHOT0 MHPa, U ero 00pas.

B cBsBE ¢ maHHBEIM OOCTOSTETHCTBOM HAC HE
JOJDKHBI yYIOUBIIATh PEryISIPHBIC YKa3aHUS Ha BOJTHYIO
CTUXUIO, KOTOPBIE BCTPEYAIOTCS B TEKCTaX MPOIICHUH,
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HaIpaBIsIEMBIX BIaIbIKaM 3arpoOHoro mmpa. Hampu-
Mep, B TPEThEH TI1aBe KOJeKca yIoMsHYT JBoperr BobI
(wyti eyn -K ¥ ), HaxXOMSIIMHCS TIE-TO TIYOOKO TIOX
3eMJIel, — TIepe]] ero MOBEIHUTEIIMU A0C CKJIOHSET
TOJIOBY, MOJSI O CHAceHHH ceOsi M CBOMX IPEAKOB,
TOMSAIMXCS B mom3emHoMm y3maume [SLJ, 58b: 5].
B paHHHX NAOCCKUX pENUTHO3HBIX TEKCTaX BBIPaXKe-
Hue JlBopen BoIbI (wyil eyr *K ) JIETKO 3aMeHseTCs
couyeranuem Kannenspus Boael (wyii eyawms K E),
HCIOJIE3YeMBbIM B TOM JK€ 3HAYCHUH — i1 0003HaYe-
HUAA CTpPAllHOW W MPAYHOW aJMUHUCTPATUBHOMN
CTPYKTYpHI 3arpoOHOT0 MHUpa, «IMHOBHHUKW» KOTOPOU
KOHTPOJIMPYIOT MHUpP MEpTBBIX (cM., Harpumep: [ZG, 7:
6a: 3; WSBY, 22: 23b: 5; DRJ, 2: 3b: 4; CSZZL, 6:
13b: 10]). Hampumep, TEKCT OTHOTO M3 PETMTHO3HBIX
COUYMHEHUI nepuona JIroyao mpemynpexaacT, uTo Bce
JIa0ChI TOJDKHBI CTPOTO COOJIONATh PUTYAITBHBIC MPABH-
JIa «9IUCTOTBI» M HE pasriallaTh COIEpKaHHMe TA0CCKUX
KHUT. B TmpoTHBHOM cilyyae maoca OXHIAIOT BeChbMa
HenpuATHbIE TocnencTBus: «Ecmu [ThI] nepenams [Ty
KHUTY| HE TOMY, KOMY IIOJIO)KEHO IIpaBIJIAMH, TOTHAa
VYnpasurenmu cyned ¢ Tpex HeOec MmoaBeprHyT Hakasa-
HHUIO TBOE OPEHHOE TENO, M TOCIE CMEPTU CTAHEIIh ThI
CaMbIM YTO HU Ha €CTh HIMYTOXKHBIM MPU3PAKOM-HABEIO
(c2 2yt ™ %) u npupercs Tebe JOITO-A0JII0 KaTop-
KHYI0O TIOBUHHOCTH OTOBIBaTH B KaHIemspum BoOIBD).
FRAHA oA P AT I L o F LT Ao

£ -k F o [SSSFJ: 9b: 1-2].

O Tom, uyro moBWUHHOCTh B Kanrmemsapuu BoIbI
MMCHHO KaTOPIXKHAs, HEJIBYCMBICIICHHO YKa3biBaeT Tao
Xyn-1m3uH. Paccka3piBasi 00 OgHOM W3 TeX, KTO T03-
BOJIMJI ceOe HaApyImUTh YCTaBHBIC MpPaBHJAa, OH CO00-
maet: «[Hekorna] Xya L{s0 pa3rinacui cekpeTsl Hebec-
HbIX KHHT. OH He cOOMNIOAan HUKaKUX MPaBHI, pac-
CKa3bIBas [0 HUX| BCAKHE HEOBUTHIEI U epyHAy. W3-3a
3TOT0 HBIHE U OTEIl, ¥ ChIH U3 poja Xya MMOJIBEpratoTcs
JompocaM ¢ TpucTpactHeM B KaHIEnspuu BOIBD).
EHRBEIC c XWHRE 2 5 ERIFHRT

(#) *KF - [ZG: 7: 6a: 2-3].

Bripaxxenuss [lBopery Boael (wyii eyn "KE) H
Kannensapus Bonsr (uyii eyans 7K F ) CBS3aHEBI C eIIIe
OJHOW KaTeropuer TOoro Xe CEMaHTUYECKOTO U
aCCOIMATHBHOTO psifa — Tpu KaHUEISIpUH (canb 2yams
Z F). B paHHHX Ja0CCKMX TEKCTax BCE OTH
BEIPOKEHHS HCIIONB3YeTCS B OJNM3KUX 3HAUCHUSX U B
OAHOM M TOM JKC€ KOHTCKCTC — TIpU ONHCAHUU
MpPa4HOTO MHpa MEPTBBIX. BBIpaXKCHUE caHb 2yaHb
HepeAKo mepeBomaT kak «TpH YHMHOBHHKA», 9TO
HEBEPHO, €CJIM MBI BEJEM pPeyb O Ja0CH3ME 10 IMOXHU
Cyn (960—1279)12. V BBIpaXXEHUS CaHb 2yaHb 3HAUCHUE

12 B snoxy Cyn (960—1279) cuTyalus MEHSCTCS M BBIPAKEHHE
canb 2yanb yXKe aKTUBHO HCIONbB3yeTcs s 00O3HaYeHHS
ITIaBHEIX 0OXKECTBEHHBIX YMHOBHHMKOB Tpex mupoB — Hebec,
3emu u Bogpl, npuobGperas 3Hadenue «Tpu [HeOecHbIX] un-

«TpH YMHOBHHUKA» ACHCTBUTENHHO €CTh, HO OHO SIBIISIETCS
BTOPUYHBIM M TIONy4YaeT LIMPOKOE XOXKIEHUE JHIIb C
cyHckoii snoxu. B gaocckux tekcrax |11-V1 BB., a Takxe
B COUYMHEHUSX, CO3TaHHBIX JaocaMd B dMOXy TaH
(618-907), cinoBocoueranue camnbv 2yanb OOBIYHO yKa-
3bIBa€T HA TPH IJIaBHbIE aJIMUHUCTPATHBHbBIE WHCTAaH-
oun MHOrO MHpa, KOTOpBIE BBIMOJMHSIOT (DYHKIHIO
Ha/130pa, CyAa B 3arpOOHOM MHUPE U TIOPEMBI JUIS YT
ymepiiux. [lo 3akoHaM MeTOHMMHHU JIF000E CIOBO CO
3HAYEHHEM MECTa JIETKO MOXET HCIIOIb30BaThC U IJIs
0003HaUYEHUs TeX, KTO B 3TOM MeCTe HaxoauTcs. Takoe
3HA4YEHUE Y BBIPAXKEHUS CaHb 2yaHb TOXKE BCTPEUACTCs,
HO OTHOCHUTENBHO peaKo. boiee Toro, B 3ToM 3HaYeHUN
BEIpKEHHE CaHb 2yaHb OOBIYHO YKA3bIBaeT HE HA TPeX
00XEeCTBEHHBIX YMHOBHUKOB, @ Ha MHOTOYHCIIEHHBII
YMHOBHUYMHU ammapat MHoro mMupa, o0ecreuynuBaromnii
HA/I30pHBIC, CyIeOHbIC U IICHUTEHIINAPHBIE (QYHKINT B
Mupe MepTBEIX. OUeHB IMOXO0XKE, YTO BHIPAKECHUE CAHb
2yanv = F SBISIETCS KOHTPAKIUEH OT MOJHOW YeTHI-
PEXCIOKHON (GOpMBI canb yse z2yams wy = % FH
«YUHOBHUKH, TOJIBEJIOMCTBEHHbIE [MpaBuTeNsIM]| Tpex
MHUPOBY (canb yze eyans wy) (cM., Hanpumep: [WSBY,
24: 2b: 9; 39: 7a: 4]). Unaue roBopsi, U ABYCJIOT Caib
2yaHb, UCTIONB3YEMBI B METOHHMUYECKOM 3HAYCHUH,
uMeeT 3HaueHue He «Tpu YNHOBHHKAY», & «IMHOBHUKU
Tpex wmumpoB». Kak mnpencraBisercss aBTOpY JTHX
CTPOK, TaKUX «IMHOBHUKOB)» JAaOCHU3M 3HAJ C CaMOTO
Hayajia CBOCW HCTOPHH, a UX CHUCTEMHOE OIMCaHHE
OBLIO TIPEICTABICHO yXKE B OJHOM H3 MEPBBIX TEKCTOB
mkoiel HeOecHbIX HacTaBHUKOB — B «lIpaBuia 3TH-
keta [mpu obpamenuu k] 1200 ynHOBHUKaMY (L[aHb-
op-6ail eyanb u + = | F &), 1 ObUIO UX OTHIOJb HE
Tpoe, a ThICA4Ya JIBECTH. B JAOCCKUX TEKCTax BTOPOU
MOJOBUHBI Teprona Jo4ao KOJIMYECTBO  TaKUX
«YMHOBHHKOBY €Ille 0oiiee YBEIININBACTCSI.

Kak Obu10 OTMEUeHO BbIllIe, MHCTaHIUS MIHOTO Mupa,
HaspBaBIIasics Tpu KaHuemsapuu (camv eyams = F ),
BOCTIPHHUMAJIACh HE TOJFKO MECTOM OTIpABIICHHS Ha-
Ka3aHUH UIA Oy YMEPIIUX, HO M CYIOM 3arpoOHOTO
Mupa. Bor nmouemy aymmu ymeplinx MOIVIM, KaK CUU-
TaJIOCh, TOJaBaTh MPOLICHUA U >1<an061>1 B TpI/I KaHIIec-
nsapun (Wau Bo J[Boperl Boabl). YMepIIue MpocHiId y
«YHUHOBHHKOB)» 3TOro0 BE€IOMCTBa OCBO6OJII/ITI) ux or
HaKa3aHUH B MOJ3EMHOM Y3WJIMIIE, a )HBbIC oOparia-
JIUCh B ATy CyAeOHYI0 MHCTaHIUIO ¢ Npoch0Ooi n3ba-
BHUTh MX OT HaBaXIeHW, Ooje3Hel u Oel, HachLUIae-
MBIX  IyIIaMU yMepHn/Ix13 Omu M3 IpUMEpOB

HOBHUKa». O Kynbre Tpex UYMHOBHHMKOB MM «O0XKECTBEHHBIX
4uHOBHUKOB Tpex chep» B snoxy CyH MMeeTcsi 3aMedaTelbHOe
uccrnenoBanne Jokropa Crocannel Xyan (Susan Shih-Shan
Huang ¥ 1) u3 Yuusepcurer Paiica (Rice University) [7].

¥ Bonee moapoGHyI0 CIIPaBKY O CyIeOHBIX MCKAX K YMEPLIHM,
KOTOPBIE JIA0CCKHE CBSIICHHOCTYXUTENN COCTAaBIISIH, JEHCT-
Bysl B MHTEpeCcax JKHBBIX YICHOB Ja0CCKUX OOLIMH, cM. B: [3:
c. 54-56, 75]. Bonee noapobHbIe cBefeHus 00 3TOM CTOpPOHE
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mo100HOM cyneOHOU TsKOBI puBOAUT Tao XyH-I3HH,
pacckasbiBasi 0 wieHax kiaHa CIOW, IpencTaBUTENH
KOTOPOTO CTOSUTM Yy HMCTOKOB JAOCCKOM IIKOJBI Bpic-
meld uucToThl: «Yto kacaercs Crowt 1[3sHB, TO 3TO
noub Jait Ilu-m3er. Ee yomn Cros Illm w3 kiaHa,
KOTOpBIA BpaxkIoBasl ¢ uxX poaoM. K ToMmy ke 3TOT
Croo 1llm youn n manemma Cro#t 1[3sHb, 3BaBIICTOCS
A-nuH, xotoporo oHa HsHumia. Heme [gyma] Croit
I[3sup HaxomuTcs B KaHienspuum BOOsl BMeECTE C
cbiHOM. [lockoibKy ee OpeHHbIE OCTaHKH OKa3aJIiCh
pa30pocaHbl, pa3BesiHbI, OHA Tojana CyAcOHBIH HCK B
Tpu kaHuenspuu, TpeOys K OTBETy W MpU3BIBAs K
HaKa3aHWIO HbIHE KUBBIX [u3 poma  Croa)».
%‘:F;],g_:!ﬁ;i\: y A N ﬁﬁ?ﬁ—ﬁ?‘ﬂ BOATA o X A
e ] QRR B S AR o ETApsE o B IRE
o MM A o R¥H 54 A4 o [ZG,7:8b:9-%: 1].

OKCITMIMTHBIE YKa3aHWs Ha TO, YTO BBIPAKECHHE
camb 2yaHb SIBISETCS Ha3BaHUEM AJIMUHHCTPATHBHO-
OIOpOKpATHYECKOH CTPYKTYphHl 3arpoOHOr0  MUpa,
COIIEP)KUT KOMMEHTapHii K Jaocckoil «Kuure-ocHoBe,
KOTOpas IepernpapiserT JoJieil Ha Oeper [craceHus |»
(Ay orconp y3un B A ). OTO COYMHEHUE CTAHOBUTCS
BEChbMa aBTOPHTETHBEIM CPEIOH JAa0COB YK€ B IIEPBOH
nosoBuHe V B. IlepBblil coXpaHMBIIMICS KOMMEHTa-
puii K Hell coctaBu naoc SIub [yn B K B 485-486 rr.
DOTOT KOMMEHTapuii TakKe MpUoOped  LIMPOKYIO
MOMYJSIPHOCTh M COXPAHWICS 10 HalmX IHei. B onrom
U3 (QparMeHTOoB cBoero KommeHTapus b JyH
MOIPOOHO Pa3bsICHIET CMBICI BBIPAKEHUS CAHb 2YAHb
Z F . OTO TOJKOBaHME, KaK HAM IyMaeTcs, OTpaXkaeT
mMpoko OwiToBaBimne B mepuox Jlrouao (I11-VIBB.)
MIPENICTaBJICHUST 0 3arpoOHOM mupe. SIHb JIyH yKas3bl-
BaeT, YTO BBIPAXCHUE camb 2yanb 0003HAYAET TPHU
aJIMUHHMCTPATUBHBIE CTPYKTYpHl — KaHuemsipuro Hebdec,
Kannensputo 3emnu u Kaanensiputo Bonsl. Kaxxnas u3
KaHLEJSIpUI BKJIIOYAET 10 TPU NPUCYTCTBEHHBIX MECTa
(eyr ¥ ) u OOIBIIOE KOJHYECTBO AemapTraMeHToB (yao
¥ ). «Tpu xaHuenspun BrimodaoT 120 nemaprameH-
ToB. OHH BenaroT [MHpPOM], TJe *KUBYT AYIIH yMEp-
mmx, [mMupom] OokectB u [mMupom] moxeit. Kpome
toro, Tpem kanuenspusim — Kanuensapun Hebec, Kan-
nueiiipun 3€MJid U KaHHeHHpI/II/I BOAbI — IOJYUHSAIOTCA
HeBsars ynpasinenuii (yso wy 4 %), KOTOpbe BeAalOT
peecTpaMi JKU3HH M CMEPTH TeX, KTO [mpokuBact] B
JEBSITH MOPSX, B TPEX BEIUKHX pEKaX W B HCTOKax
nseHanuaty [o6brHbIX] pexy. = F3RE - F 2 L e
AAERA A o AW RZFLEAELF R4 APt
= WhRz2? e 4 5 E4 o [DRY, 2: 32a: 1-7].

JInu [Mao-Boit JIpyrodi KOMMEHTAaTOp
«KHUTH-OCHOBBI, KOTOpas IepenpaBisieT JIOAeH Ha

% 1
F bk,

JTAOCCKOHM PUTYalIbHOM JXKU3HU CM. B MHOHEPCKOM HCCIIE0Ba-
HUU U HOBaTOPCKHUX mepeBojax nokropa Ilerepa Hukepcana
(Peter Samuel Nickerson) u3 Vumsepcurera [pioka (Duke
University) [12].

Oeper [cmacenusi)» ([Jy owcoms ysun B A ), naoc
BBICOKUX TMMO3HAHUH, KUBIIMKA B 310Xy TaH, yKa3bIBaeT
eme Ooiee ompemeNeHHO M BechMa KpaTko: «YUrto
kacaercs Tpex KaHuensipuii u JleBATH NPUKA30B —
KaXI0€ W3 OJTUX YUPSKICHWH BemaeT AylIaMH
YMEpIINX, TOMSIIUMHCS B MOIA3EMHOM Y3UIJIHIIE).
ZF A e &4 e - [DRJ, 2: 38a: 10-38b: 1].

KoHneuHo, BbIpaKeHHE CcaHb 2yaHb MOXKET pealu-
30BbIBaTh pa3jMyHble KOHTEKCTyajbHbIe 3HAYCHHUA U
MOJy4aTh Pa3HbIe HHTEPIPETAINH, HO, KaK IPABIJIO, B
PaHHUX MAOCCKHX TEKCTaX BCE OHU TaK WM HHAYe
KOppEeNUPYIOT € yKa3aHHeM Ha MHUpP MEPTBBIX U C
JIOKaTUBHOHM (yHKIMEH (yKa3aHHEM Ha MeCTO, a He Ha
o). JTO MOATBEPXKIACT aHAIM3 COACPKAHHS U
rpaMMaTHYECKON CTPYKTYpPHl COOTBETCTBYIOIIUX (par-
MEHTOB W3 Ja0CCKUX COYMHEHHH.

Kopmekce «3f0 WKIHH MHH K3» HOIUYEPKHUBAET, UTO
BBIp@XeHHE canb 2yans (Tpu KaHLEIAPUH), a BMECTE C
HUM W wytl 2yn (J[BOper BOMBI) HE MPOCTO CBS3AHBI
IpyT ¢ OPYroM, HO SBJSIFOTCS OCHOBOIIOJIATAIOIINMHU B
CUCTEeMe MpeICTaBleHn o 3arpoOHOM Mupe. Ha 3T0
yKa3bIBaeT MpsAMasi KOPPeslns TaHHBIX BBIPAKEHUH ¢
obnacteto Benmukoro mpaka (Tail uns ~ [£) — caMbiM
XapakTepPHBIM IS JAOCCKHX COYMHEHHH paccMaTpH-
BaeMOro Tiepuojia 0003HAUYEHHUEM 3arpOOHOTO MUpA.
«Ecmu BOT Takum o0pa3oM Thl OyJellb BUHHUTHCS B
CBOMX MPECTYIUICHUSIX TPH TOXa MOAPSI, a 3aTeM ele
COBCpPIIMIITG W TPHUIIATHIHEBHBIA OYHCTHTEIHHBIN
pUTyaj, TOrAa CMOXKEUIb IMOJYyYUTh OCBOOOMKICHUE B
Tpex xanuenspusix (canv eyans = F ) u Oymemb 0CBO-
GOKIIEH OT JOMPOCOB C mpucTpacTreM B JleBsit [ympa-
Bax KaHuenspuu| mpaka (ysro uns 4 [£). Tlocie atoro
Thl BHOBb [CMOXEIb] BEPHYThCS K IMPAKTHYECCKOMY
COBEPIICHCTBOBAHUIO HA WUCTHHHBIX MYyTSAX [ydeHHs]».
Yot Z EE e Lz BT o
f2% 4 12 o if B2 {7 o [SLY, 60b: 1-3].

3akioueHue

OO6pa3bl nH(pEpHATBLHOTO MHpa B paHHEW JTa0CCKOU
pEIUTNO3HOM TpagulUK, KakK CBHIETENbCTBYeT «L[3r0
WKIHb MHUH K3», CBS3aHBI C TPEACTABICHUSIMH O
3arpoOHOM CyJIWIHIIE, PACIOJOKEHHOM TI/e-TO Y
HCTOKOB TOJ3EMHBIX PEK, M KyIbTOM IpenkoB. Kon-
LENIUU TaKOTO POJa, YXOISIINE KOPHIMH B aBTOXTOH-
HbIe KUTACKUE MPEeNCTaBICHHs O KU3HU AYIIU TOCHe
cMepTH, B V B. MONy4YarOT 3HAYUTEIbHOE Pa3BUTHE 3a
CUET MHCIIOJIb30BAaHUS KAaTEeropuajbHOIO M KOHIIET-
TyanbHOro ammnapara MaxasHbl. B Tekcrax Tpaaunuu
[[ManumH, KoTOpBIE pacnpoctpanstorest Ha FOre Kuras
¢ cepemunsl 60-x rr. |V B., Oymamiickoe BIHSHUE
moutd HezameTHo. OpHako B counHeHusx JIuxOGao,
KOTOpBIC MOSBIIIOTCS Ha pyoexe V-V BB., yxe 4eTko
BHJICH 3aMMCTBOBAHHBIN U3 OyIIu3Ma KaTerOpHalIbHO-
TEPMUHOJIOTUUECKUH anmapar.

[Ipu sTOM, OTHAKO, OCTaeTCs BOIIPOC, KaK HHTEP-
MPEeTHPOBaTh CYTh M PE3yNbTaT NEPBBIX OYHI0-
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JA0CCKUX WHTepdepeHIuii. bputo M 3HAKOMCTBO C
uaessMu MaxastHbl TOJTYKOM IS KapJuHAIBHOU TpaHC-
(dbopMaluy HEKOTOPBIX AaCHEeKTOB KUTaWcKod (maoc-
ckoit) kaptuHbl Mupa? Wnn xe «1[310 WKIHb MHH K3,
KaK ¥ ApyTHe NAOCCKUE TEKCTHI 3TOTO MEPUOJa, CBH-
JETENBCTBYET O APYIOM — O TEKCTyall3alluu JAPEBHUX
ABTOXTOHHBIX IIPEICTABICHUI, KOTOpPHIE OBITOBAIN B
noOyuiickoM Kurae, HO ctaiu 00bEKTOM MUCHMEH-
HOM (UKcallMM JUIb TOCJie 3HAKOMCTBA C HWHOH
KyJIbTYpHOU Tpaaulluell, penpe3eHTUpyeMoit Oyaaus-
MoMm? Moxer ObITh, OymmusaM numb gan Kwuraro
WHCTpyMEHTapuil (KaTeropuajbHBI ammapar) Ais
(bUKcaMU TaKUX MPEICTABICHUA M MPOJECMOHCTPU-
pOBa MHYIO MapagurMy KyJIbTYpBl, 3HAKOMCTBO C KO-
TOPOH MO3BOJMJIO KHUTAMCKOW HAIlMOHAIBHOW IHCh-
MEHHOH TpaJWLMM BHINTH 3a pPaMKU pPallOHAIBHON
JIeTePMUHUPOBAHHOCTH M OPUEHTUPOBAHHOCTH UCKITIO-
YUTEFHO Ha aKCHOJIOTHIO BEICIIINX COIMAIBHBIX CTPAT.
Hdpyrumu cinoBamMu, BO3MOXKHO, 4TO (PUKCAIMS B KH-
TaliCKOW HAIMOHAIBHOW KYJIbTYpe MPEICTABICHUA O
3arpoOHOM MHpe ObUIa WHHIIMUPOBaHA 3HAKOMCTBOM
HE ¢ penuruo3Ho-¢unocodckum yaeHueM Oyannsma, a
C ero WHOKYJIbTYPHBIMH OCOOCHHOCTSAMH, TPEXIE
BCEr0 — C MHBIM OTHOIICHHWEM K TpoliieMe TabyHupo-
BaHHOCTH Pa3IMYHBIX aCHEKTOB KYJIbTYPHI MOBCEIHEB-
HocTU. Pa3ymeercs, 3T0 BCero JMIlb THIOTE3a, HO OHA
MPEICTABISIETCS aBTOPY ITHX CTPOK BeCbMa IEpCIICK-
TUBHOM JUI4 JanbpHeHIei pa3paboTKu.

Haocckuit kogexc «L[3t0 WKIHBP MHH K3» OTpa3uil
9TaIl NPOAYKTUBHOTO CHHTE3a, Yepe3 KOTOPBIH MPOoIIes
IaoCH3M B TIEPHOJ CBOCH WHCTUTYIHAIH3AMUHA. DTO
0COOCHHO 3aMETHO B KOHIICTIIIUM 3arpoOHOr0 MUpa.
B 3Toli KOHIIENIMKM OTYETIMBO BHJHA OFOpOKpaTHyec-
Kasg TapagurMa BocrupusaTHs VHOro Mupa, HCTOKH
KOTOPOM yXOJIST B KYJNbTOBYIO NPAKTUKY AHBSHCKOTO
nepuona auHactuu [llam (XIV—XI BB. 10 H.3.), 4TO
OnmcrarenbHO MoKasan Benukuii JpBupm Keidtou
(Dr. David Noel Keightley, 25.10.1932 — 23.02.2017).
9Ta KOHICHIINA BKIHOYACT U TECPMHUHOJIOTHUIO, UMCIO-
Iy SIBHBIE KOHHOTAIIMH C HEKOTOPBIMH (pparMeHTaMu
u3 TexcroB snoxu Wkanero (V-1 BB. 1o H.3.). A eciu
MBI TpeJCTaBUM cebe TOTpsSCalouIii BOOOpakeHHe
BHPTYaJIbHBIA My3el, To 00pa3bl MUpa MEPTBBIX, KOTO-
pBle OTKpBIBaeT HaMm «L[310 WKIHb MHH K3», HECOM-
HEHHO, OyqyT HaxOIUThCS B HEM B OJHOM 3ale C
apTedakTaMi W3 MOTHIBHBIX KypraHOB KOHIIA JIIOXHU
Wxanero u Pannss Xans (1111 BB. 10 H.3.)14.

3arpoOHBIE  MHp paHHEro Jaocu3Ma — 9TO
aJIMUHUCTPATUBHO-OIOpOKpaTHUeCKasi  CUCTeMa, B

4 Takoit BOOOpakaeMbIii My3el, OTKPBIBAIOIINIT HallIeMy B30pY
KUTafiCKue 00pa3bl )KM3HU MOCIE CMEPTH, JErKO MPEeICTaBUTh
II0CJIe 3HAKOMCTBA C paboTaMM BBIIAIOIIMXCS COBPEMEHHBIX
uccnenoBareneii ucropu U KynbTypbl Kurtas — mpod. IOi
Wu-tm R IERF (Yu Ying-shih, b. 1930) u npod. [y My-wxkoy
%M (Poo Mu-chou, b. 1952) [28; 14; 13].

BEJICHUH KOTOPOH HaxXOMWIHCh (DYHKIMH KOHTPOJIS,
HaJ30pa W CyAeOHOTrOo pa3duparensCTBa. [ JTaBHBIM
00BEKTOM ee Haa3opa W CyIAeOHOTO IpECieIOBaHUS
ObutH Iymu ymepmuX. i 0003HAYEeHUS TakoW Io-
JUNEHCKOH W CylneOHO-TIEHUTCHIINAPHON CHCTEMBI
WCTIOJIB30BAIUCh  B3aMMO3aMEHSACMBIC  BBIPAXKCHUS —
Tpu kanuenspun (cans eyans — )", Ynpasa Bosl
(wyii 2yans /K'E), JBopen Bomel (wyii oyn /KE),
MOTYCPKHUBAIOIINE €€ aJMHHUCTPATHUBHBIC (DYHKITHH.
[pu akeHTyaIMu e MPOCTPAHCTBEHHOTO ITOJIOKCHUS
3arpoOHOr0 MHpa paHHHE JAOCCKUE TEKCThI HCIIOJb-
3YIOT KaTeropHaibHbIi ammapar, SKCIUTMIUTHO YKa3bl-
BAIOIINI HA CTUXHUIO BOIBI.

[Ipencrarienus o 3arpoOHOM Mupe cHOPMUPOBATH
crieuPUUECKyr0 KOHLEIIIUIO CHACEHHUs, KOTOPYIO MbI
Ha3bIBacM MAaTPOHUMHATBHON. [laTpoHHMHUaTBEHAS KOH-
Lennus craceHust pukcupyercs B Tekcre «1[310 wkIHb
MHH K3» JKCIUIMIMTHO U OOBEAMHSIET BCE €ro TeKC-
ToBOEe TpocTpaHcTBO. C OMHON CTOPOHBI, OHA MpE-

15 Kak Ml yKa3blBamH BBIIIE, CYIIECTBYET M MHOH MOAXOZ K
MHTEPNPETAINN BBIPAKEHHUS CaHb 2VaHb — F, OXHAM M3 MO-
CIICZIOBATENIBHBIX CTOPOHHMKOB KOTOPOTO SBISieTCS Hpodec-
cop Jlait Un-Tum (Lai Chi-Tim, ZZLER). Hokrop Jait Yu-
TuM cuuTaer, 4YTo TOUKa 3PEHHS TeX 3allaJHbIX HCCIIeaI0BaTe-
JIelt, KOTOpBIE IEePEeBOJAT canb eyanb Kak «Tpu KaHLEeIIpUm»,
«Tpu Gropo», «Tpu nenapTaMeHTa» WM HHBIM IOJOOHBIM
00pa3oM, SBIISETCS HENPABUIBHOM, U HACTAUBACT HA TOM, 4TO
npuemiieM aunib BapuaHT «Tpu unHoBHHKa» (Three Officials)
[25: p.13; 10: p. 199]. IIpusHaBast Ge3yCIOBHBIN ABTOPUTET
nokrtopa Jlait Uu-Tuma, Bce ke 3Ty €ro OLEHKY Mbl IIPUHATH
He MoxxeM. Hamra unTepnperanus cans eyans (kak «Tpu KaH-
LENSPUI») OCHOBBIBAETCS HE TOJIBKO HA MHEHHH «HEKOTOPBIX
3amajHeIX HCCIIeIoBaTeNei», HO, MpeXJe BCero, Ha TOYKe
3peHus BbLatomierocss kuraiickoro ¢umonora fn Illy-nma
£ A (1885-1956). TIpod. Su Illy-ma, KpuTHuecKu
apammsupys cnoBaps Croit Ilbms #E (I-1188. 5.3.) «Illo
B3Hb 13¢ 13b» 7l AR T, yOeanTensHo mokasa, uto B IEPHOA
Uxausro (V-1 BB. 10 H.2.) u B smoxy Xawb (206 r. 10 H.9. —
220 1. H.3.) ueporud 2yaus ‘B ykasbBal Ha MeCTO, a HE Ha
mumo (eyams uscu ou aii uncu xcons B IEHLAEFE N) [29:
p. 19-20]. Bonee Toro, Takoe e 3Ha4YeHHE CIOBA 2yanb B
MOATBEPKAAIOT, Kak mokaszan npod. An Uly-na, mpumepsr u3
«Hctopuu [Panneii] Xanb» (Xauv wy ¥#E) Bans Ty HE[H
(32-92rr.) u «Ucropus Tlozaueit Xauwb» (Xoy Xauv wy
1% % 35) Dans E JEME (398-445) (Tam xe). IIpuMeuaTensHo,
YTO MOCJEAHUH MCTOYHHK OYEHb TOYHO COOTBETCTBYET Bpe-
MEHH MOSBJICHUs] 3HaMeHHTOro kommeHtapust CyH I[Iaii-wku
FEFA 2 (372-451) k «Caub ro wku» —[3E, B KOTOPOM M
ObUTa BriepBbIe 3adUKCHPOBAHA J[AOCCKas KOHLECIIUS «CaHb
ryaub» —F. Kpome TOro, crenuaiucThl IaBHO 3aMETHIIH,
YTO paHHHE JA0CCKHE TEKCThI OYEHb TOYHO MOBTOPSIOT JICK-
CHYECKHE M TEPMHHOJIOTHYECKHE peajuH 3Moxu XaHb. Bce
9TO, KaK HaM MPEACTABISIETCS, TaeT BECKHE OCHOBAHMS HH-
TEPIPETUPOBATh BBIPAKEHUE CAHb 2yaHb B PAHHUX JTAOCCKUX
TEKCTax KaK yKa3aHHE Ha MECTO U MepeBoauTh ero kak «Tpu
KaHuenapuu». CUHTAKCHUECKMH M CTPYKTYPHBIH aHalIu3 Co-
OTBETCTBYIOLIUX (bpal"MeHTOB N3 JAa0CCKUX TEKCTOB HEC TOJIBKO
HE MPOTHBOPEYHUT, HO U MOATBEpKAaeT (B OOJBIIMHCTBE CIIy-
4aeB) MPAaBOMEPHOCTB TAaKOTO MEPEBOa.
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MoJIaraeT, 9To MpU HaJJIe)KaIleM BBITOJIHEHHH OIIperie-
JICHHBIX IpaBUJ YEJIOBEK HE TOJBKO CMOXKET CTaTb
HEOOXKUTETEM-CSHeM, HO U OCBOOOAUT CBOMX YMEPILUX
MPEeIKOB M3 TOA3EMHOr0 IapcTBa MepTBhiX. C apyrou
CTOPOHBI, 3Ta KOHIEMINS CHACCHHS IOIpa3yMeBaeT,
yro Jr000€ MpEecTyIUICHHe WIM Jake MPOCTYIOK,
COBEpIIICHHBI TA0COM, JIDKET TSHKKMM OpeMeHeM He
TOJIBKO Ha HETO CaMOT0, HO ¥ Ha €r0 YMEPIIHX MIPEAKOB.
Matepuail, IOIy4EHHBIN B XO/I€ aHAIN3a Ja0CCKOr0
Kozekca «LI310 WKIHb MMH K3», BBI3BIBACT HEOOXO-
IFIMOCTh BHOBB BEPHYTBCS K OUCKYCCHH O XapaKTepe
KUTalCKOM HaunoHaibHOW penuruu. He ommbaemcs
JU MBI, Ha3bplBas 3Ty PEIUTUI0 CUHKPETHYECKOU?
MoeT ObITh MBI MIPOCTO HE 3aMedyaeM, YTO B CBOEH
KOHCTUTYMPYIOIIEH OCHOBE pEIUTHO3HAas CHCTeMa
KuTast Ha HPOTSXKEHUH THICSYENETHH IpeACTaBisiIa
co00il 1enpHOe enuHCTBO? MoeT ObITh, equHas U
MOIIIHAsT CyOCTpaTHass OCHOBa KHTAHCKOW pEIIUTHH, e
KOpPEHb U CyTh — 3TO BCE TOT K€ KYJIbT MPEAKOB UIIH, B
OoJree MIPOKOM CMBICIE, KYJIBT YMEPIINX, YINBHTEIb-
HBIM 00pa3oM OpPHEHTHPOBAHHBIA Ha aKTyaIH3aLldIo
aKCHOJIOTUH XM3HU? A JTaOCH3M, JIOKAJIbHBIE U TOCY-
JapCTBEHHBIC KYJIbThI, KUTalcKue (GhopMbl Oyaau3Ma u
Jake pHUTyanbHas CTOpOHa KOH(YIHAHCTBA — BCETO
JIUIIb BETBHU, BHIPOCIINE W3 3TOH peNUruu (MMEHHO
BbIpocIINe, a He oOpasopaBume e€)? W HakoHer,
MOCJEIHAN BOIIPOC — a CYIIECTBOBAjJa JIM BOOOHIEC B
Kurae B KadecTBE CaMOCTOSITEIEHOIO COLUAIBHOTO U
KyJIbTYPHOTO SIBIICHHMS HEKas «IaoCCKas peurus»,
PaBHO Kak «KOHQYIMAHCKas OTHKa», «y4eHHE O
IxXapMe» WIH JakKe «TaoCCKas PeIUrHo3Has JieTepa-
Typa»? MoxeT ObITh, BCE 3TO — YCIOBHBIE a0CTPaKLINH,
BEIpBaHHBIC W3 IIETIOCTHOTO KOHTHHYyyMa OBITOBOH U
WHTEJUICKTYaJIbHOM JKU3HH, KOTOPBIM HE 3HAT TaKHX
AUCKPCTHBIX JJIEMEHTOB COLHAJIBHOTO 6])ITI/I$[, Kak
penurus, 3TuKa, Gpunocodus U Taxe aureparypa?
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K CBEJEHHUIO ABTOPOB

HOPAJOK INPEJICTABJIEHUA MATEPUAJIOB
B HAYUHO-TEOPETUYECKHUUA KYPHAJI « COIUAJIBHBIE
N T'YMAHUTAPHBIE HAYKH HA JAJIBHEM BOCTOKE»
N TPEBOBAHUSA K HUM

1. B s)xypHaie medaTaroTcsi pyKOIUCH, KaK IPaBIIO, HE IMyOINKOBAaBIIHECS paHee.

2. Bce mocTynuBIIue B PeAAKLUIO CTaTbU IPOXOAST PELEH3UPOBaHHUE.

3. PaccMoTpenue paboT acCIUpaHTOB U COUCKATeNel KaHIUAATCKON CTENEeHU OCYIIECTBIAETCS TOJIBKO MIPU Ha-
JUYUH OT3bIBA HAYYHOT'O PYKOBOIUTENSI M PEKOMEHIANN Ka(eaphl 0 MECTY X 00ydCHHS.

4. JIyig aciMpaHTOB M COMCKATENeH MyOJIMKaNns cTaTel OecIuiaTHO

5. Cratbu 10KHBI ObITH B 00BEMe 0T 0,5 10 1 1. 1. (20 000—40 000 3HaKOB). B HUX MOKET OBITh, KaK [IPABH-
J10, pa3MeIeHo He 0oJiee TpeX HILTIOCTPANni, rpa@UKOB I CXEM.

6. TpeGoBaHMs K PYKOITUCH, TIPEICTABISIEMON B PENAKIIOHHYIO KOJIIETHIO.

6.1. HanpaBnisiemble B peJaKIMOHHYIO KOJUJIETHIO MaTe€pUalIbl TOJDKHBI OBITh IPEACTABICHBI B AJICKTPOHHOM U
pacriedaTaHHOM Bujaax. IIpuHMMAaroTCS AMCKU M J1Ba 3K3eMIUISIpa pacledyaTKH TeKCTOBOro opuruHaia (¢aiinos),
uMmeromerocss Ha mucke. Ecim nuckoB 1Ba u Oonee, HEOOXOAMMO yKa3aTh WX HOMEpa M pa3MmelieHne ¢aiina Ha
muckax (manku). Ha pacnedaTke AODKHBI OBITH yKa3aHbl UMeHa (aiinoB. TexcToBelid pempakTop — Word. Mare-
pHAaJIbI JOJDKHBI OBITH TIOAMKMCAHBI ABTOPOM Ha TUTYJIBHOM JIUCTE OKOJIO (haMuinu.

6.2. TUTYNBHBIN JTUCT CTATBH COICPIKUT KOMILIEKC DIIEMEHTOB, PACIIONI0KEHHBIX Ha CTPAHHUIIE B CIIEAYIOMIEM
nopsiike. B BepxHelt yacTH CTpaHUIIBI paclojaraceTcs 3arjlaBUe CTaThH, KOTOPOE MeYaTaeTcsl MPOMUCHBIMU OYyK-
BaMHU KUPHBIM MpUpTOM. PaMUIIUU aBTOPOB CIEAYIOT MOCJE 3aroJIOBKa M IeYaTaroTcs CTPOYHBIMU OyKBamH,
WHBIE CBEACHU IIPH 3TOM HE YKa3BIBAIOTCS.

6.3. CchUIKM Ha UCTOYHHKH JAIOTCSA B BUJC al(aBUTHOTO CIIMCKA JIATEPATYPhl C HyMEpaIUel Mmociie TeKCTa.
CHauana UIyT UCTOUHHKH Ha PYCCKOM SI3BIKE, 3aT€M Ha MHOCTPaHHBIX. B camMoM Tekcre (Tocie LHUTHPOBAHUS)
nH(popMaIs 00 UCTOYHHUKE IeYaTaeTcsl B KBJAPATHBIX CKOOKaX ¢ YKa3aHHEM HoMepa 1o cIucKy. bubmuorpadu-
YeCcKOe OMICAHNe UCTOYHUKA B CIIACKE JIUTEPaTypsl (PaMIIny M HHAIHAIEI aBTOPOB IIEYATAIOTCS KyPCHBOM) CO-
CTaBIseTCS B COOTBETCTBUH ¢ AekcTByromumu Hopmamu ['OCT 7.1-2003. Ipudt 1 MEKCTPOUHBIH HHTEPBAT TE
e, 94TO U B CTaThe.
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6.5. [IpuMeuanus B TEKCTE CTATHH MMPUBOMASATCS B IOCTPAHUIHBIX CCBHUTKAX M TOJDKHBI MMETh CKBO3HYIO HyMe-
panuio.

7. Matepuaibl, He UMEIOIIME HAYYHOIO alnapara WM HEMpPaBUIBHO O(OPMIICHHBIE, HE COOTBETCTBYIOIIHE
YKa3aHHBIM BBIIIE TIPaBHIIaM, HE PACCMATPUBAIOTCS. PyKommucy He BO3BPAIIalOTCSL.
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Philosophy devalues itself if it doesn’t open up new
insights into resolving existential issues. This premise
was acknowledged in Ancient Greece, India and China,
where the metaphysical underpinnings of ideology
were permeated and defined by one sempiternal ques-
tion: “Why? What do we live for? What is the meaning
of our existence? What lies beyond our human exis-
tence? Should we attempt to live forever, search for the
elusive concept of immortality, and given the answer is
positive, how is this achievable?”

In ancient and medieval times, there existed mani-
fold answers to these questions. They were fashioned
by cultural, historical, socio-economic and psychologi-
cal conditions of the times in question, but they in-
variably offered hope to a person, promising him / her
individual immortality — viewed from the perspective
of Christianity, Buddhism, Daoism or any other reli-
gious confession.

The situation has become radically different in
Modern age. Mechanistic materialism reigns in the
forefront of scholarly attention. It denies Man any kind
of immortality except for the one granted by socio-
cultural translation of images and ideas. And no matter
how ardently the founding father of modern mecha-

* Translated by E.Y. Malneva, Candidate of Science (Philology).

nism and the architect of mechanical universe, Isaac
Newton, was searching for the Apocalypse Code, and
despite his faith in the Creator, the world view of his
couldn’t provide religious consolation: within the
framework of his doctrine, individual life of a human
being was terminal, doomed to perish at the moment of
the physical death of the body.

The majority of laypeople, however, chose to defy
this disconsolate prospect, intuitively; they upheld their
faith which allowed for belief that soul persevered after
the death of the body. But religion failed to sustain
theoretical polemic with science and continued its exis-
tence not owing to, but despite the expanding knowl-
edge of the way the world was organized and struc-
tured.

Science, conversely, whilst continuously pushing the
boundaries of theoretical knowledge to the limit — com-
promising religion on its way — within all four hundred
years of its dominance has failed to come up with a con-
vincing alternative to the religious doctrines of eternal
life. More than this, it has proved unsustainable in terms
of undermining them completely, since Buddhist, Daoist,
Jewish, Christian and other religious versions of attaining
immortality were beyond the scope of theory and experi-
ment; they all resided in the realm of personal religious
experience.
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However, at the beginning of the 21 century the
situation underwent certain changes. The dramatic de-
velopment and convergence of biological, information,
nano- and cognitive technologies, ak.a NBIC
(Nanotechnology, Biotechnology, Information Tech-
nology and Cognitive Science 2002) for the first time
in the history of humankind laid the foundation for a
serious consideration of the concept of cyber-
immortality of man, the one that presupposes construc-
tion of a cybernetic avatar of a person — executed on
virtually indestructible and imperishable digital carri-
ers. (Global Future 2045 2013)

How valid is this idea? Can it be put into practice?
Most likely, this bold task can be accomplished, not at
the moment though, and not even in the all-too-
foreseeable future. Moreover, humankind cannot ig-
nore the very real threat of self-destruction unless we
solve all the technological, psychological, ethical and
other issues, related to the construction of the afore-
mentioned cyber-avatar, in which case neither we, nor
our descendants will ever have a chance to behold cy-
ber-eternity.

The reason for the impediment in question is the
global collapse of civilization, which is a fact now uni-
versally acknowledged. It aggravates at such speed and
with such intensity that it is estimated that by the mid-
dle of the present century human race will have passed
the point of no return, so to speak, and the earth will
face Neolithic age again.

But even if the global catastrophe does not break out
and cyber-immortality becomes quite attainable, not a
figment of imagination, the majority of the population
will either cease to exist way before this blessed hour, or
they, in all probability, will fail to make it on this list of
the select few, “the immortals-to-be”.

What alternative are they left with? To put their
faith in some higher Deity, as before, to entrust them-
selves to God, so that to escape the eternity of fiery
hell? To accept pseudo-, quasi- and para-scientific doc-
trines which posit the idea of the substantiality of con-
sciousness? To settle for the primitive materialistic
theory of human life?

Is this all that we have left? Could it be that the
primal inextricable faith in the immortality of our indi-
vidual 1, our unique Identity, is a “road to nowhere”,
that it has no real foundation which could be explicated
within the framework of scientific materialism at the
existing stage of awareness of a human being?

I believe there are such underpinnings. They result
from the nature of near-death experience of the Homo
sapiens.

1. The Nature of Near-Death Experience

Near-death experience exists, without a shadow of a
doubt. It emerges as a result of oxygen deprivation and
cerebral hypoxia caused by cardiac and respiratory
arrest. In the given state, functions of various segments

of cerebral cortex and more primal cerebral structures
are altered, however, necrotic changes are either non-
existent yet, or they are distinctively localized. During
clinical death breathing, blood circulation and reflexes
are nil, nevertheless, cellular metabolism prevails via
anaerobic respiration. Gradually, though, the reserves
of energy resources in the brain are depleted; anaerobic
glycolysis — which is significantly less efficient than
the aerobic glycolysis — comes to a standstill and the
nerve tissues die. (I'youn 2000)

One more factor contributing to the emergence of
NDE is, allegedly, the increase of carbon dioxide con-
centration in blood. Comparatively recently this hy-
pothesis was formulated and postulated by Zalica
Klemenc-Ketis and her colleagues at the University of
Maribor in Slovenia (Klemenc-Ketis et al. 2010); this
study helps to clarify why NDE may accompany not
only clinical death but also other states, and what fac-
tors might facilitate the former.

NDE is immanent to man qua biological species
Homo sapiens, and it exists irrespective of cultural and
historical conditions; it can manifest itself in various
social groups and regardless of gender. That said,
women are more prone to experiencing NDE than men,
as studies indicate, alongside senior citizens and pa-
tients who underwent resuscitation. Female subjects
are more likely to experience NDE phenomena, and
elderly people, accordingly, are more prone to such
experiences than young adults and the middle-aged on
the grounds that both women and the elderly tend to
predominantly adhere to spatial-figurative thinking
rather than to logical and verbal, when constructing
subjective reality. Subjective reality in NDE, in its
turn, is constructed in accordance with the laws of spa-
tial-figurative thinking. The growing emphasis on spa-
tial-figurative thinking which accelerates with aging is
accompanied by the retardation of somatic functions
and gradual degradation and disintegration of the psy-
che. This is, basically, the natural process of dying
which features cessation of motion, total absence of
reflexes, respiratory and circulatory arrest while the
brain activity still perseveres, i.g. this is the clinical
death per se; this would be the concluding stage of life,
however, this is still not death.

The clinical death is not death in its proper sense —
neither when the process of dying is natural nor when
life is terminated due to an accident or manslaughter or
any other violent cause. This stage of life is a terminal
state of human existence and consciousness in which
subjective reality exists qua near-death experience.
During clinical death, a person becomes disconnected
from the natural and socio-cultural regulators of time.
He / she perceives neither sunlight nor rhythmic
organization of the society and remains in the state of
absolute sensory and social deprivation. The only
reality available therein is subjective, isolated reality,
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which has lost contact with the “external” sequence of
events.

Near-death experience is, ultimately, subjective real-
ity manifest in the terminal state of consciousness. It
exists in the conditions of the gradual degradation of the
cerebral functions which spreads from the youngest
structures (cerebral cortex) to more ancient — philoge-
netically — basal structures (brainstem and cerebellum), as
well as disintegration of the psyche, characterized by the
affective-protopathic  shift. The psycho-physiological
validation of affective-protopathic shift occurring in the
terminal state of consciousness consists in the fact that
epicritical cognitive processes are the function of the
cerebral cortex of the brain, whilst protopathic, affective —
the function of the thalamus, accordingly. The thalamus
is a more ancient formation of cortex cerebri, hence, it
dies at later stages; the functions of the thalamus deterio-
rate later as well, correspondingly. One of those is re-
sponsible for the formation of subjective oneiric experi-
ences, including negative psychical phenomena and dis-
turbing fantastical hallucinations and delirious states.

The aforementioned aspects attest to the fact that
the terminal state of consciousness, typical of clinical
death, is hardly a conscious state, to begin with. The
more appropriate term, it appears, is the flow of sensa-
tions, which constitute NDE proper and which can
hardly be rendered by means of natural languages,
since the latter are innately not applicable for the de-
scription of the “otherworldly” reality, or afterlife.

Subjective reality in NDE is constituted by a num-
ber of factors, firstly, by the spontaneous activity of the
brain capable of creating vague images and sensations;
capable of partially memorizing them without fully
comprehending the perceived images. Secondly, sub-
jective reality is shaped by the most deeply imbedded
and regular patterns and habits, attachments and im-
pressions, from those earliest abilities to perceive
sounds (Partanen at al. 2013) acquired during the 27"
week of a foetus formation in the uterus to the aware-
ness of self during clinical death.

Certain typical scenarios of meeting one’s family,
loved ones — the events which never really happened in
reality but are very common in the framework of NDE
— can be explained by the productive activity of con-
sciousness creating a particular atmosphere of sem-
blance around the object of oneiric experiences. For
NDE visionaries those encounters with relatives and
friends form an unforgettable and memorable fabric of
impressions indeed. What should be emphasized,
though, is the fact that there is no palpable difference
between this type of mental experience and everyday
routine recollections of past events, since human mem-
ory is radically dissimilar from that of the computer
chip. A recollection of an event is not a complete and
precise automatic copy, but a re-creation of the event,

its interpretation and transformation based on the re-
maining sensory images and feelings.

Thirdly, there are innate psychical structures which
are believed to be formed in the prenatal period and
which were named “archetypes of collective uncon-
scious” by C.G. Jung and “basic perinatal matrices” by
S. Grof. The latter term appears more appropriate for
our purposes, since it more accurately reflects the es-
sence and the origin of the innate psychical structures,
directly indicating their formation in utero. The activa-
tion of perinatal experiences in the terminal states of
consciousness, the ones which are stored in deeper lay-
ers of the psyche, than the information acquired after
the physical birth of a person, has been substantiated
by S. Grof and his colleagues and is now an axiom not
requiring any proof. (Grof and Halifax 1978)

And finally, one may surmise that the formation of
the subjective reality in NDE is affected by the activa-
tion of specific genetic structures, which is inevitable
in the conditions of the most acute and severe stress.
The state of affect accompanying the dying process is,
unquestionably, the harshest and the most powerful in
the personal history of a human being, hence, it stimu-
lates the genes which tend to be “silent” the whole pre-
ceding life. What information they contain and in what
fashion they affect the subjective reality in NDE is not
altogether clear at the moment.

Oneiric experiences in NDE exist in a singular
temporal continuum which differs dramatically from the
phenomenological temporal axis. Firstly, under NDE the
duration of time changes: a short period of the clinical
death (3-5 minutes) comprises an avalanche of events,
which sometimes surpasses the longevity of the whole
preceding life. Secondly, an impression of eternity
manifests itself: the temporal span of events vanishes
and a person is immersed into a state of being out of
time where all the events exist simultaneously or
nothing at all exists. Thirdly, time becomes reversible:
the normal sequence of events is violated so that it is not
the cause that precedes the effect but the effect actually
precedes the cause.

But how are these fundamental temporal deviations
possible? Why is the subjective reality of near-death
experience founded on other temporal laws than the sub-
jective reality of normal everyday existence? It could be
explained by the nature of NDE itself where the deter-
minants of individual time of a person — both biological
and subjective — are altered.

2. Time in Near-Death Experience

The biological basis for the subjective time is the
combination of biological rhythms of high, medium and
low frequencies defining the intervals and the successions
of the vital processes and functions of the human body as
well as the perception of events by humans.

All biorhythms were formed in the course of life
evolution on Earth under the influence of periodic proc-
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esses both in abiocoen, inorganic, and organic matter; all
of them are inherited since they are indispensable for the
normal functioning of an organism. Take, for one, cir-
cadian rhythms — daily temporal rhythms — which are
inherent to more than three hundred physiological func-
tions of the human body, whilst the rhythmically organ-
ized electrical activity of the brain is directly correlated
with the functioning of its structures. The most impor-
tant factor that determines time perception in humans is
the daily rhythm which results from the rotation of our
planet around its axis and, consequently, regular inter-
vals of daytime and night correspondingly. The altera-
tion in the degree of illumination is captured and moni-
tored by eyesight; the control and adjustment of daily
rhythms is attained by means of information being
channelled from the retina to the suprachiasmatic nu-
cleus, located in the region of the anterior hypothalamus,
which is believed to be the physiological basis for the
circadian rhythm of the whole body. The “fine-tuning”
for the daily rhythm of this specific region of the cere-
brum is determined by the functional organization of
neurons constituting it, each of the latter being capable
of radiating electric impulses in the framework of the
24-hour cycle rhythm.

The activity of the neurons comprising the su-
prachiasmatic nucleus is regulated via the so-called
“clock-genes”, whose transcription is carried out in
photoreceptor cells and neurons of the retina and other
segments of the brain, linked to the eye via the optic
tract. The clock-genes are also expressed in internal
organs with a high metabolic rate (muscles, liver, heart,
blood vessels, kidneys and genitals), i.e. those regions
that light cannot affect directly. (Uepusimesa 2009)

During clinical death a person loses all sensory con-
tact with reality and is suspended in the condition of
the absolute sensory deprivation. Almost all the natural
temporal regulators including sunlight and the contrac-
tion of the cardiac muscle are excluded from the per-
ception of the external world, and the latter “dissolves”
entirely. NDE is being accompanied by the rhythms of
the cerebral electric activity exclusively. Amongst
those two predominate when clinical death unfolds:
theta waves (Walker 1985), typical of the state of the
severe psychological stress (the norm for animals) and
delta waves, emerging during deep natural sleep, drug-
induced sleep and in a coma.

Can these biological rhythms maintain the perception
of time in NDE, typical of the common states? Certainly
not. Total sensory deprivation and the cessation of al-
most all biorhythms create the state of subjective reality,
characterized both by the phenomenon of the complete
loss of time perception and the phenomena of the altera-
tion in its duration and vector.

The duration of subjective time is defined by the
quantity of acts of consciousness performed in a unit of
astronomical time. The ultimate estimate of the dura-

tion is a function of the number of changes perceived
in the given situation. The atoms, the indivisible mo-
nads of the event-temporal chain of subjective reality,
are images of perception, the number and intensity of
which influence the perception of time: the more one
perceives and the brighter those impressions, the
longer the interval of subjective time. (bparuna and
HobpoxoTosa 1988)

How do features typical of the state of clinical death —
loss of perception of one’s body, absolute immobiliza-
tion, sensory deprivation and the state of affect — influ-
ence the duration of subjective time? In truth, they af-
fect it to such an extent that they virtually bring it to a
standstill.

This has been verified during experiments carried
out in space which were designed to assess the physical
and mental condition of astronauts under weightless-
ness (ibid) and during research of artificial sensory
deprivation.

In the latter case, a perfectly healthy person im-
mersed for a period of several hours in the pool with
the water the temperature of which equals that of the
human body, of high salinity concentration, in total
isolation loses all sense of time. (Lilly 2006)

Under both conditions, that of weightlessness and
that of artificial sensory deprivation, the physiological
reason why immobilization affects time perception
consists in the malfunctioning of the vestibular
apparatus. The inner ear-the organ of vestibular
apparatus which perceives changes in the position of the
head and body in space and the direction of motion —
ceases to function in its usual way. Accordingly, nerve
impulses which are sent to the brain by visual and
tactile neurons regulating vestibular-motor, vestibular-
sensory and vestibular-vegetative reflexes are altered
considerably, to the point of cessation. These
conditions trigger destabilization of the corresponding
brain structures and, consequently, the violation of
temporality of consciousness — which is also associated
with dreaming when the organs of perception “take a
break” and the body is relatively immobilized.

Under the state of affect, especially in extreme
critical situations, time slows down exponentially and
in the interval of several seconds extraordinarily long
fragments of reminiscences are accumulated and flash
before human eyes, as it were. In a mere infinitesimal
moment, people re-live their whole life, and a second
can turn into eternity for them. (I'pumak 1978) Under
NDE, the contents of intellectual operations yields to
affective needs; affect undoubtedly plays an essential
role in the organization of subjective time in clinical
death, thus contributing to the transformation of
minutes to eternity.

The direction, or vector, of subjective time is de-
termined by the fact that the division of temporal units
into the past, the present and the future is not immanent
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in the animate nature; is not a natural division per se,
but merely a by-product of evolution, in the course of
which the development of the cerebral asymmetry, ab-
stract thinking and speech gave birth to the capacity of
reflection and reflexive attitude towards the unity of
human mentality and also predetermined the specific
functioning of cortex cerebri in relation to the organi-
zation and functioning of the temporal chain.

Within the temporal sequence “past-present-future”
the present is an uninterruptible inexhaustible flow of
perceptions, thought-images and words. The more
acute the present is for the person, the more suppressed
the past is in the human mind, which under the given
circumstances manifests only chaotically and arbitrar-
ily (bparuna and JTo6poxorosa 1988), and, accord-
ingly, the more defined and palpable the image of the
future is — which is both hypothetical and real. It is
hypothetical inasmuch as it is a fruit of the productive
imagination, intuition and reflection, and does not exist
outside the domain of subjective reality. It is simulta-
neously real as it is captured by the synapses of neu-
rons and is perceived by the subject qua the organic
element of his / her own existence.

In the context of subjective reality the ontological
status of the future equals those of the past and the pre-
sent since the present is intangible and, furthermore,
the distinction between the past and the future is arbi-
trary at best, being dependent more on the specific na-
ture of perception of the subject in question, as well as
his / her reflection, rather than on physical, biological,
social and other objective factors.

If one considers that the future is for the most part
the image or images of the productive imagination to-
gether with the verbal and logical constructs, and the
present, in its turn, is a flow of perceptions, thought-
images and words, then the past is, doubtless, engrams
of memory, sensory images of past perceptions of the
surrounding world and of oneself. The past is accessi-
ble, and both arbitrary and non-arbitrary.

Arbitrary recollections are reflexive, as a rule. They
are, in their essence, acts of volition, aimed at extract-
ing from memory specific images of the events past, as
well as the verbalization of this imagery, which then
are categorized in a specific manner — in accordance
with a certain goal, which defines both the narrative
behind the events, their actual essence and the correla-
tions between the former. Insignificant details are ei-
ther eliminated by the subject or reduced to the essen-
tial minimum.

Non-arbitrary recollections are non-reflexive. The
foundation for them is the preserved sensory images —
organized in precisely that succession as the events
captured by memory really occurred, hence, random
reanimation corresponds to the actual order of events in
time. (bparuna and Jlo6poxorosa 1988)

Since NDE states are characterized by the absence
of reflexive thinking and will, they do not contain any
image of the future; the reality of consciousness is con-
stituted by the images of perception of the past, phan-
tasms of imagination, symbolic images of the collec-
tive unconscious and other phenomena not susceptible
to verbal explication, graphical description or acoustic
representation.

3. Conclusions

If all the abovementioned postulates are correct,
this would imply that we, as human beings, are immor-
tal per se: the cessation of time flow in NDE ultimately
signifies eternity. The problem this assumption poses is
different, however: what awaits us there, in this eter-
nity? Infinite dread, shadows, utmost helplessness and
vital depression, the features outlined by Lev Litvak?
(JTurBak 2007)

Or is it going to be that ecstatic flight of soul to-
ward God, the way it was described by legions of vi-
sionaries who happened to return from the other-
worldly realm?

Both options are quite probable.

Morbid images of Hades and the Inferno pervade
mythology, including Christian imagery, while will to
live and the dread of death, the anathema of suicide —
to the degree of its being considered an unforgivable
sin — testify to the dangers hovering above a human
being after clinical death. Can we somehow avoid this
menace? Yes, indeed.

These measures — ways to escape near-death night-
marish experience — have long been explicated in reli-
gious and philosophical systems and ethical doctrines
explicit in traditional cultures; they contain behavioural
norms, mentality stereotypes and ethical imperatives
which — when applied and upheld — create and main-
tain certain psychical structures in the non-reflexive
layers of the psyche that are capable of neutralizing,
minimizing or ameliorating the negative effects of the
dying organism on subjective reality.

There are no universal recipes of salvation; every
human being is to define this path for themselves. One
should bear in mind, though, that various religions and
cultures (primitive / archaic, Buddhist, Muslim, Chris-
tian, etc.) share certain ideas, i.e. the conviction that
those who cannot abstain from material values, lust and
superficiality of existence are doomed to uncertainty,
doubt and hope at best. And only those who are pre-
pared to ignore the pleasures and tenets of “sansara”, are
blessed, as it were, with this one-of-a-kind chance of
free unrestricted unlimited creativity after death: Chris-
tian ascetic monks and Indian yogi withdraw from the
temptations and vexations of the maddening world and
create their own subjective reality; quite purposefully,
they generate positive emotions and willpower.

Stable consistent images and beliefs produce the
fabric of near-death experience; prevalent positive
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emotions neutralize vital depression, anxiety and dread
whilst human free will, infinitely limitless in its apti-
tude, can actually affect and alter subjective reality
following respiratory and cardiac arrest. Moreover, if
this transformation, this sliding into another reality, is
performed by a person well-prepared and of his/her
own free will — this affects the physical properties of
the body as well. I can allude to the phenomenon of
Dashi-Dorzho ltigilov, X1l Pandido Khambo Lama, the
body of whom — which is being kept in lvolginsky
datsan in Buryatia — is not subject to physical decay.

It would appear that phenomenological life offers
us a unique chance to construct quite an encouraging
afterlife for ourselves. Virtually any person, regardless
of their social, cultural and religious identity, can form
a positive near-death experience. Life incidents, gender
features, health issues, character and other phenotypi-
cal and environmental factors define the most appro-
priate way of generating permanent positive impres-
sions; however, they cannot annihilate the immanent
foundation of transcendental experience. The latter
emerged prior to phenomenological experience, and as
such is immune to it.
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INTRODUCTION

The “Mind-Brain Problem” 1is one of the
fundamental classical problems that have a long
history. Its key point is that consciousness has a
specific and inalienable quality of subjective reality
(hereinafter abbreviated — SR), to which physical
properties cannot be attributed. This is what creates the
main difficulty in trying to theoretically explain the
connection between consciousness and brain (and in
general bodily, physical) processes.

For more than half a century the “Mind-Brain
Problem” has been the subject of intensive discussion
in analytical philosophy, in which dozens of great
thinkers have participated, and during this time a huge
volume of literature (some thousands of books, many
thousands of articles) have been accumulated.
However, despite such considerable intellectual efforts,
it is difficult to talk about any conceptual breakthrough
towards its solution. This is emphasized not only by
Russian specialists’, but also by authoritative
representatives of analytical philosophy?.

! This was convincingly shown in the book: Bacumses, B.B. Tpyo-
nas npoonema cosnanusi. M.: Tlporpecc-Tpamuws, 2009. The
author rightly speaks about the “dramatism” of the situation in
modern analytical philosophy, that is “so far we simply have not
seen any real attempts to positively solve” the hard problem: Ba-
cwibes B.B., Tpyonas npobnema cosnanus (M.: Ilporpecc-
Tpaguuus. 2009), 190. See also: Harymanosa, C.®. Mamepua-
UM U co3Hanue: Ananu3z OUCKyccuu o npupooe COHAHUsL 8 Co-
epemennoll ananumuueckou gurocopuu. Kazans: N3n-so Kasan-
ckoro yH-ta, 2011; Jdy6posckuii, [.W. CyObekTuBHas peanb-
HOCTh ¥ MO3T. K BOIpOCY O MOJIyBEKOBOM OIbITE PaspaboTKH
«TPYZAHOH TMPOOJIEMBI CO3HAHUS B aHATMTHYECKOH (Gumocodum.

For about the same period of time, | have also been
dealing with this problem. Back in the early 60s of the last
century, | published a number of works, in which the
information approach was proposed to explain the
connection between the phenomena of subjective reality
and brain processes. More than 50 years ago, in 1962, |
defended my Ph.D. thesis “On the analytical and synthetic
character of the reflective activity of the brain”, in which
the essential questions of the psychophysiological
problem® were discussed. And in the second half of the

Onucmemonoeus: Ilepcnexmusnvt paseumus. M.: Kanon-+, 2012.

2 See, for example: (Harems 2009, 101-112). In this article,
Thomas Nagel explicitly states that now “no one has a
plausible answer to the problem of spirit and body” (Haremns T.,
“MBICTMMOCTh HEBO3MOXKHOTO M TpobiiemMa ayxa u tena”, Bo-
npocol gunocogpuu. 8 (2001):101); that there was a “dead end”
in solving this problem (Harens T., “MpbicnumocTs...”, 102);
between consciousness and brain processes, there is a
connection that “remains incomprehensible to us” (Harems T.,
“MeicnumocTts...”, 107). A critical analysis of this article is
given in my publication: dy6posckwuii JI.W. IIpoGnema nyxa u
Tena: Bo3moxkHocTH pentenus (B cBsi3u co ctatheil T.Harens
«MBICIMMOCTh HEBO3MOXKHOTO ¥ Ipoliiema jayxa u Tena». Bo-
npocwl unocoguu. 10 (2002).

The main provisions of the thesis were published already in 1958
in the article: Tyoposckuit JI.U., «AHamu3-cuHTE3 Kak BCeoO-
mast (opMa OTpaKATENFHOW MESTENHHOCTH MO3Ta», Ipyosl
Cmanuncko2o 20cyoapcmeeHHo20 MeOUYUHCKO20 UHCIMUMyma
XI(1958):18-25. Therefore, it can be said that the beginning of
my development of the “Mind-Brain Problem” coincided in
time with the beginning of its formulation and development in
analytical philosophy under the flag of the so-called “scientific
materialism”; the start of this direction was given in the famous
article by Herbert Feigl “The “Mental” and the “physical”,
published the same year, in 1958. (Feigl H., The “Mental” and

3
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60s I published articles in the journal “Issues of
Philosophy” on this topic and defended my doctoral thesis
“Philosophical ~ Analysis of  Psychophysiological
Problems”, in which the information approach was given
a more developed form®. In subsequent books (JlyGpoB-
ckuit 1980; dyOposckuit 2002; dyoposckuit 2007) and
many articles, my theory was expounded in detail and
developed in a number of ways.

The author is clearly aware that the theory he
offers, like any other one that claims to solve a
complex scientific problem, has essentially a trial
character and must undergo critical tests in the
scientific community. To my regret, this has not
happened over many years. Yes, some philosophers
and scientists have outlined an approving attitude
towards it, among them there were such outstanding
neurophysiologists as |. Sentagotai and R. Sperry
(Cenraroran 1984; Creppu 1994.); references to my
concept were cited even in textbooks on
psychophysiology (Ilcuxodusuonorus 2001, Epmona-
es 2002°) (that was very flattering to me and gave me
moral support). At the same time, critical remarks and
considerations have been repeatedly expressed by the
philosophers about the information approach. They
were, however, fragmentary or too general in nature,
did not touch upon the foundations of the theory, and
left aside the analysis of the connections between its
initial assumptions and explanatory consequences®; it

the “Physical”, Minnesota Studies in the Philosophy of Science.
Vol. 1l. Minneapolis: Univ. of Minnesota Press, 1958). G.
Feigl's views and the first stage of the development of this
problem in analytical philosophy (the concepts of W. Place,
J. Smart, J. Armstrong, P. Feyerabend, R. Rorty, H. Patnem,
G. Margolis, T. Nagel, J. Fodor, J. Kim, D. Lewis, and others)
in the book: My6posckuii 1.1., Hupopmayus, cosnanue, mose,
(M.: Beicmas mikona, 1980), 13-95.

Hy6posckuii [1.1, “Dusnonorndeckoe u jorudeckoe”, Bonpo-
cbl punocoghuu. 8(1966); Myoposckuii JI.U., Mo3r u ncuxuka
(O HEOOOCHOBAHHOCTH OTPHUIIAHUS TCHXO(MU3IUOTIOTHICCKON
npobuemsl), Bonpocer ¢unocoguu, 8 (1968):125-135 (article
which initiated a discussion with E.V. llyenkov); Ty6poBckuii
AW., “Tlo moBomy crareu 3.B. UnbenkoBa “Ilcuxuka u
mo3r”’, Bonpocwi ¢unocoguu, 3 (1969):142-146; JIydopoBckuit
AN, @Qunocogpcruii ananuz ncuxo-gpusuonoeuyeckoii npooie-
Ml aBTOoped. muc. ... A-pa ¢mioc. Hayk. PoctoB-Ha-/{oHy,
1968. The materials of the thesis were published as a book, a
number of sections of which, especially Chapter 5, it seems to
me, still retain their significance: Jy6posckuii I.U. Icuxuue-
cKue agnenus u mose: Purocodpckuil anaius npobremvl 8 cés-
3U C HEKOMOPbIMU AKMYATbHBIMU 3A0AYAMU HEUPOPU3UOLO-
euu, ncuxonoeuu u xubepremuxu. M.: Hayka, 1971. (its
electronic  copy is available on the  website
www.dubrovsky.dialog21.ru).

In this textbook there is a special section “An Information
Approach to the Problem of Consciousness”, in which my
concept is described rather in detail, pp. 269-271.

See, for example: Harymanosa C.®., [IpoGiema marepuaiu-
CTHYECKOTO OOBSICHEHUSI CO3HAHWS B AQHAMTHYECKOH (uio-
codpun. B ku.: [Ipobrema cosnanus 6 ¢urocoguu u Hayxe.

4

3]

o

never received a systematic critical analysis. In the
hope that this should not remain the case in the future,
I have decided to present its main content in a
relatively short and clear form convenient for reflection
and for criticism.

SUBJECTIVE REALITY AS AN OBJECT OF
A NEUROSCIENTIFIC INVESTIGATION

SR is the reality of the conscious states of the
individual, which directly certifies for him that he exists.
The quality of the SR is indicated in the philosophical
literature by different, but in their meaning similar terms:
“mental”, “introspective”, “phenomenal”, “subjective
experience”, “qualia”, etc. In recent decades, the term
“SR” has become quite widely used to describe the
specifics of consciousness, by many scientists, including
representatives of analytical philosophy. The concept of
“SR” encompasses both individual phenomena and their
types (sensations, perceptions, feelings, thoughts,
intentions, desires, volitional efforts, etc.), as well as an
integral personal formation united by our self, taken in its
relative identity to itself, and thus in its reflexive and a-
reflexive unity, actual and dispositional dimensions. This
holistic formation is historically a continuous continuum
temporarily interrupted by deep sleep or in cases of the
loss of consciousness. SR always represents a certain
“content”, which is given to an individual in the form of a
“current present”, i.e. now, although this “content” can
relate to the past and the future.

The specific nature of SR phenomena consists in
the fact that, as it has already been discussed, physical
properties cannot be attributed to them (mass, energy,
spatial characteristics). In these they differ from the
subjects of the study of classical natural science and
evince a special ontological status, the definition of
which has always presented difficult questions to
philosophers  of  materialistic ~ orientation and
naturalists, especially for those who studied the
connection of psychical phenomena with the activity of
the brain. These complex issues at the ontological level
have, on the other hand, involved no less complex
epistemological questions. The point is that the
description of SR phenomena is made in terms of
intentionality, purpose, meaning, value, will, etc.,
while the description of physical phenomena and brain
processes — in terms of mass, energy, spatial

Pen. I.1. Oy6posckuii (M.: Kanon+, 2009), 131-132; Hary-
maHoBa, C.®. MatepnanusM n co3HaHHe: AHAIN3 JUCKYCCHU
0 TIPHPOJie CO3HAHHS B COBPEMEHHOIl aHAIMTHYECKOH (hrito-
copun. Kazanp: M3n-Bo Kazanckoro yn-ta, 2011; Bacuibes
B.B., Tpyonas npoonema cosnanust (M.: Ilporpecc-Tpaaurms,
2009), 185; Upanos, [.B. Dnucmemonozuueckan unmepnpe-
mayus cyovbekmugHocmu U npoonemMa Co3Hanus. 3Hanue Kax
npeomem snucmemonozuu. M.: Uucturyt dunocopun PAH,
2011; etc. Of course, these criticisms were useful to me and
stimulated further reflection on some issues of the problem.
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characteristics, etc., and between these conceptual
complexes there is no direct logical connection.

Some intermediate conceptual link is required to
link, to combine these different types of descriptions in
a single conceptual system capable of providing a
theoretically grounded explanation of the connection
between SR phenomena and brain processes. How to
find it and thereby overcome the “explanatory gap”?
This is how the representatives of analytical
philosophy term the situation in regard to the Mind-
Brain Problem. (Harens 8, 101-112)

At the same time, SR represents the “internal”,
individual-subjective experience inherent only in a
concrete individual (expressed in first person reports).
How do we transfer from this individual-subjective
experience to intersubjective, generally valid
statements (from a third person) and to the
substantiation of true knowledge?

In general philosophical terms, these questions have
been repeatedly posed and variously resolved from one or
other classical position. However, in light of the pressing
problems of modern science, they remain debatable. This
is especially acute in those branches of neuroscience that
are aimed at researching mental activity, the phenomena
of consciousness, and do not accept reductionist solutions
(i.e. concepts that seek to reduce SR phenomena to
physical processes, speech or behavioral acts). In this
respect, the questions of phenomenological analysis and
systematization of SR phenomena, the discretization of
the SR continuum, the formation of such invariants of SR
phenomena which could serve as sufficiently definite
objects for correlating them with brain processes, become
of fundamental importance (the given aspects will be
discussed later).

CONSCIOUSNESS AND THE BRAIN. TWO
MAIN QUESTIONS

When the problem of “consciousness and the brain”
is often called the problem of “subjective reality and
the brain”, then its main content is emphasized, that
which in analytic philosophy is called “the hard
problem of consciousness”. Therefore, both names are
used for the purposes of this work as equivalent
(although in the problem of “consciousness and the
brain”, of course, some other, not so significant aspects
are conceivable).

This problem in its modern interpretation is a scientific
problem. It should be distinguished from the psychophy-
sical problem as actually philosophical, expressing in
general terms the question of the relationship between the
spiritual and the bodily (physical).

At the same time, science also has considerable
means of studying consciousness, it has accumulated in
this respect an extremely large amount of experience
that requires reflection (data from psychology,
psychiatry, linguistics, computer science, social
disciplines and humanities, many other branches of

science, in particular ones of an interdisciplinary nature,
such as psychophysiology, psychopharmacology,
psychogenetics, psycholinguistics, etc.).

We cannot discount the facts of everyday
knowledge about the psychical phenomena that form
the framework of common sense and express the
practical experience of mankind. Finally, it should be
noted that in recent decades the role of that range of
scientific knowledge known as metatheoretical (meta-
scientific and general scientific) is growing rapidly. It
is represented by ideas of functionalism and
structuralism, systemic, synergetic, informational
approaches, and a number of other broad theoretical
positions. Conceptual tools of this variety can be used
in almost all scientific disciplines; they perform an
integrative function in interdisciplinary research. They
are playing the primary role in the development of the
“Mind-Brain Problem”, since it is an interdisciplinary
(I would even say, transdisciplinary) scientific
problem. Its theoretical solution should have an
empirical basis and be able, in turn, to initiate new
directions, methods, and, with them, new results in the
study of the brain and the psyche.

To solve this problem, first of all, a theoretically
substantiated answer to two main questions is required:

1. How to explain the connection between the
phenomena of SR and brain processes, if physical
properties (mass, energy, spatial characteristics)
cannot be attributed to the first, while the latter
necessarily possess them?

2. If physical properties cannot be attributed to the
SR phenomena, how can one explain their ability to
causally affect bodily processes?

In addition to these basic issues, there are several
others, which usually form stumbling blocks for
natural scientists and urgently require solutions.
However, we must immediately say that the answers to
them are determined by solutions available for the first
two. Moreover, it could be argued that they depend
more on the solution of the first fundamental issue.
These other significant issues are as follows:

3. How to explain the phenomena of voluntary
actions and free will and how to combine them with
the determinism of brain processes?

4. How to explain the emergence of the very quality
of SR in the process of evolution, which, at first glance,
seems to be unnecessary for the effective functioning
of the organism (which always served as an excuse for
epiphenomenalistic  interpretations of SR and
reductionist constructions, the use of models of
“zombies”, etc.)?

5. Why is information about the acting agent not
just represented, but experienced in the form of SR?
This is a question closely connected with the previous
one (it is usually sharply posed by representatives of
analytical philosophy). These and a number of other
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particular questions will be and
theoretically interpreted below.

THE PROPOSED THEORY

It relies on modern knowledge of biological
evolution and the processes of self-organization
(biological and social, including its technical
components) and uses an information approach to
address the issues raised.

It should be noted at once that, despite the
difference in the philosophical interpretations of the
notion of information and the absence of a unified
information theory, this concept has generally accepted
meanings. | use the concept of information in the
general sense in which it is used in practically all
sciences, namely: as the “message content”, “signal
content” (N. Wiener's definitions). Therefore, there is
no need to go into his various philosophical
interpretations, to evaluate each of the two basic
concepts of information (attributive and functional)’, to
choose one or another. Although | prefer a functional
rather than an attributive concept, the information
approach to the Mind-Brain Problem developed below
is compatible with both.

The theory | propose is relatively clear and simple,
and therefore it is convenient for criticism. Three initial
parcels are accepted in it. The first two are principles
with no empirical refutations, the third is an intuitively
acceptable agreement, which is  convincingly
confirmed by ordinary and scientific experience. |
quote these initial assumptions.

I. Information must be embodied in its physical
medium (does not exist outside and beside it).

Il. Information is invariant with respect to the
physical properties of its carrier, i.e. the same
information (for a given self-organizing system — for a
given organism, a person or a community) can be
embodied and conveyed by carriers of different physical
properties, i.e. encoded in different ways. For example,
the information that rain is expected tomorrow may be
transmitted in different languages, orally, in writing,
using the Morse code, etc.; in all these cases its carrier
can be different in mass, energy and space-time
characteristics). Let us abbreviate this principle as IP.

Ill. SR phenomenon (for example, my sensory
image in the form of visual perception of some object
A, experienced at a given interval) can be considered as
information (about this object). Note that the
information allows not only a syntactic description, but
also a semantic (content-semantic) and pragmatic
(target, value, “effective”, program-managing)

singled out

" See the discussion of this topic, held on the initiative of V.A.
Lektorsky in the form of a “round table”, at which there were
presented the entire range of interpretations of the ontological
status of the category of information: MubopmannoHHIi
MOJXOJ B MEXKIUCIUIUTMHAPHON TepcriekTuBe: (Marepuaib
«KPYTIIOTO CTOMaY). Bonpocet gpunocoghuu. 2 (2010): 42-48.

description, which meets the
describing the phenomena of SR.

If these three initial assumptions are accepted, then
the desired explanatory consequences are logically
deduced from them.

1.1. Since this phenomenon of SR is information
about A (we denote it by A), it has its own definite
carrier (we denote it by X), which according to the data
of neuroscience is a certain cerebral neurodynamic
system. Thus, the phenomenon of subjective reality is
necessarily related to an appropriate brain process as
information to its carrier. Although the neurodynamic
system X necessarily consists of physical components,
its functional specificity cannot be explained on the
basis of physical properties and regularities (since, as it
is well known, the description of functional relations is
logically independent of the description of physical
properties and relations). This is shown by an analysis of
the nature of the necessary connection between A and X.

1.2. The connection between A and X is not causal,
it is a special kind of functional connection: A and X
are simultaneous and one-cause phenomena; they are
in relations of mutual single-valued correspondence; X
is the code embodiment of A or, briefly, the code A.
This kind of connection can be called a code
dependence, it is formed in the phylogenesis and
ontogenesis of the self-organizing system (it has the
character of a historical neoformation and in this sense
is random, i.e. the information acquired in this self-
organizing system has such a code embodiment, but in
principle it could have another, but, having arisen in
this form, it becomes a functional element of the
process of self-organization in this system). This relation
is valid, i.e. retains its functional role either in one-time
action or in some interval (for example, conditioned
reflex communication), and often throughout the life of
the individual and even the through the entire history of
the species, and in the case of the fundamental DNA code
— for the entire period of the existence of living systems
on the Earth. But even the genetic code is not an
exception, its emergence was not necessary; it had a
probabilistic, random character®. Even more, it is inherent
in the origin of the code structure of language (as
evidenced by many different languages). However, the
random nature of the formation of this code dependence
does not cancel the principle of the necessary connection
of information and its carrier, but only indicates that the

requirements for

8 As one of the pioneers of the genetic code F. Crick testifies,
“the genetic code could have almost any structure, since its
details depend on which amino-acid and which adapter
correspond to each other. Perhaps the existing version of this
mutual correspondence was determined at a very early stage of
evolution and, probably, the choice in its favor was an
accident”: Kpuk @., Bezymuoiil nouck. Jluunwlii 632150 Ha Ha-
yunoe omipvimue (M.-MxeBck: MHCTUTYT KOMITBIOTEPHBIX
uccnenosanmii, 2004), 104.
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specific carrier can be different in its physical properties
(in accordance with the IP). Of course, in the course of
evolution, more economical forms of codes were selected
for their mass, energy, and space-time characteristics.

In a complex self-organizing system (that is,
consisting of self-organizing elements and subsystems),
there is a multi-step hierarchy of code dependencies that
distinguish its history (both phylogenetically and
ontogenetically). This hierarchy of code dependencies is
the main levels and nodes of the organization of the
given system and, consequently, the main contours of
the management structure. The experience of this type of
system testifies to very complex relations of
centralization and autonomy in their integral
functioning. These relations are still poorly understood.
However, there is no doubt that this is a kind of fusion
of hierarchical centralization of code dependencies with
a high degree of autonomy for certain levels of
organization, which includes not only cooperative
relations but also competitive ones. Self-organization is a
multidimensional ~ dynamic  structure of  code
dependencies (or information processes, respectively).
Hence the special urgency of studying the nature of code
dependence as an element of self-organization.

The connection between A and X, like any code
dependence, qualitatively differs from a purely physical
relationship, it expresses the specifics of information
processes. Among them, some informational processes in
the brain related to the quality of SR are represented in the
form of code formations of type X. A thorough study of
the connection between A-X, the structural and functional
organization of systems of type X, means the deciphering
of the brain code of this phenomenon of SR.

1.3. But what does the decoding operation mean, if
the information is necessarily embodied in its carrier,
and the latter always represents one or other of its code
incarnations (i.e. if the information always exists only
in a certain code form and nothing else)? It can only
mean the transformation of one code into another:
conversion of “incomprehensible” for the given self-
organizing system into “understandable”. Therefore,
two types of codes should be distinguished:

1) “natural” and

2) “alien”.

The former are directly “understandable” to that self-
organizing system to which they are addressed; more
precisely, the information embodied in them is
“understandable” (for example, the wvalues of the
patterns of the frequency-impulse code, coming from
certain structures of the brain to the muscles of the hand,
the words of the native language for the interlocutor,
etc.). The information is “understandable” in the sense
that it does not require a decoding operation and can be
directly used in order to ensure management. The
“natural” code carries information in a form open to
“understanding”; it requires neither the study of the

structure of the signal nor special analysis of the
information. We perceive a friend's smile not as a set of
movements of a multitude of facial elements, but
immediately in its integral “meaning”. Unlike the
“natural” code, “alien code” is directly “not
understandable” for a self-organizing system, it cannot
perceive and use the information embodied in it. For
this, it needs to perform a decoding operation, i.e. a
transformation of the “alien” code into “natural” code.

It is important to note that in cryptology and after it
in modern science the term “code” is usually not used
to denote objects that have “natural” codes (because of
their “transparency”). However, the approach I propose
to decipher the cerebral codes of SR phenomena relies
on a broader theoretical basis in comparison with
classical cryptology, in which a narrow interpretation
of the concept of code is adopted®.

The way to convert “alien” code into “natural” code
is either initially programmed in the structure of a self-
organizing system, or it was created on the basis of its
experience and as a result of random findings™. Often
it remains unknown to us and might be studied by a

researcher persistently and systematically (as
evidenced by the experience of cryptology, linguistics,
ethnography, other sciences which face such

challenges™).

® In this respect, | conducted a detailed analytical discussion and
substantiation of the concepts of code and code dependence
(see: Hyoposckuii I.U. HUupopmayus, cosnanue, moze (M.:
Beiciiast mikona. 1980), 214-273). The concept of decoding
codes, which includes the consideration of methodological
issues that relate not only to the Mind-Brain Problem, but the
tasks of this kind of research in various sciences, is presented
in detail in a special article (see: {yoposckuii JI.1. “Pacumd-
POBKa KOJOB: MeETOMOJIOTHYECKHE aCTEeKTHI MpooieMsl”. Bo-
npocwl gunocoguu 11 (1979). Reprinted in the book: dy6pos-
ckuit, [I.U. Cosnanue, mose, uckyccmeennwiii unmeniekm. M.:
Crparerus-Lentp, 2007. (The article and the book are
available at: www.dubrovsky.dialog21.ru Special questions
related to deciphering the brain. The article deals with the
following questions: dy6posckwuii JI.W. IIpobiema Heiipomu-
HaMHYCCKOI'0 Koaa IMCUXUYCCKUX SIBJICHUH (HeKOTOpBIe (l)PIJ'IO-
cockue acmeKkThl M COUMABHBIC TEPCIEKTHBHI). Bonpocs
@unocoguu 6 (1975).

Carrying out cognitive processes, we search for the
information that interests us and, as a rule, we are completely
disconnected from the consideration of the “device” of the
carrier of this information, which is given to us in the form of
“natural” code. In many cases, we do not know the “device” of
“natural” codes, but this does not hinder — at the level of the
SR, so to speak, — the translation of “foreign” codes into
“natural” codes. Such a translation, carried out in phylogenesis
or in ontogenesis, is automatically realized by the unconscious
mechanisms of the psyche. Constantly produced by us, code
transformations of this kind are so immanent in our practical
and communicative acts that we simply do not notice them —
this is the air of our social life activity.

1 The experience of solving secret ciphers is very interesting in
this connection (see: Cuurx, C. Kuura komos: Taitnast ucro-
pus kKomoB W ux «B3nmomay. M.: ACT, 2007). Especially

10
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1.4. Both “natural” and “alien” codes are for a
given  self-organizing  system  (organism, its
subsystems, personality, community etc.), internal and
external. Apparently, the “alien” codes are mostly
external. However, they also exist at the level of the
individual in the processes of autocommunication.
Here, the internal “alien” codes are manifested in the
form of incomprehensible and often negative in their
“meaning” subjective experiences and symptoms that
take their origin in unconscious and somatic spheres;
this also applies to a variety of cases of
psychopathology.

Let's pay attention to the apparently paradoxical
situation: the code of type X is for me an internal
“natural code” in the respect that directly opens to me
the information contained in it (i.e. the image A). In
this respect, the code X is decoded in my brain
automatically. But at the same time, it is for me an
external “alien” code in the sense that I do not know
anything about its location in my brain, its composition
and functional structure (and generally do not feel what
is going on in my brain while | am experiencing the
image A). In other words, in the SR phenomena | have
the information in its “pure” form, and the information
about its carrier is completely closed.

However, in order to understand the specific
dependence of A on X, it is necessary to know the
structure of this carrier, it is necessary to decipher its
code structure, just as it is required in learning a
previously unknown language. Here X, being for me
and to all of us an “alien code”, becomes a special
object of investigation with the aim of deciphering it,
clarifying the information contained in its A in an
independent way, i.e. based on the removal of signals
from my brain and with the help of certain methods of
converting X to a suitable “natural code” (in the form
of text, image, digital record, etc.) that is always
automatically converted to an internal “natural code”
of the researcher’s brain which serves a guarantee of
content understanding in this information (in the form
of the corresponding phenomena of SR). And this
provides an understanding of the results of deciphering
the code X by other researchers and other people, i.e.
its intersubjective status. Thus, we can speak about the
possibility of the emergence of a new type of

instructive is the story of deciphering the Maya language by
Yuri Knorozov, who did not have a key like the “Rosetta
Stone”, which was found by Champollion when deciphering
ancient Egyptian cuneiforms.

12) et us note in this connection the idea of autocerebroscope,
according to which | myself can observe and study the
connection of my own mental and brain processes. In today’s
conditions, it can have a certain experimental perspective. But
even in this case, in spite of my experience of A in a “pure”
form, | will have to do the same as an external observer, i.e.
get A (its “content”) in an independent way.

communication, which can now serve as an object of
serious philosophical reflection on the future of
terrestrial civilization. Along with the development of
brain-computer interfaces, on the basis of which
significant results have been achieved, there is the task
of creating a so-called “neuronet”, i.e. of “brain-brain”
interfaces, which promise us the creation of a
fundamentally new type of communications.

If the brain codes of SR phenomena are thoroughly
deciphered, this will violate the fundamental principle
of social self-organization — relative autonomy,
“closedness” of the subjective world of the individual.
What will happen if it is “discovered” despite the will
of its owner, if some become “open”, and others
“closed”, etc.? No less interesting is the question: what
will happen with our society, with its political,
economic and other institutions, if all modern homo
sapiens and institutional subjects suddenly become
"open"? (Nobody can deceive anyone, everyone tells
only the truth; let’s conduct such a thought
experiment).

1.5. Accordingly, two different types of codes
(“natural” and “alien”) and two different aspects of
decoding the code should be distinguished. When
decoding an “alien” code (that is, transforming it into
“patural” code), the task is to understand its
information content. Conversely, when deciphering a
“natural” code, the structure of which is unknown, the
task is to recognize, understand precisely its structure
(structural-functional-spatial-temporal characteristics,
physical and chemical organization). Hence, there are
two types of code decoding tasks: direct and reverse.

Direct task: a code object being given, the task is to
find out the information contained in it. In the case of
code objects of type X, difficulties are related to
determining and making a description of it, not to
mention the search for ways to decode the code and
implement the decoding process™.

Reverse task: information is given (say, A, i.e. the
information in a “pure” form), it is required to
determine its carrier and to study its functional
structure in order to independently reproduce this
information. Due to IP, this task is more difficult than
the direct one, since the given information may have
different carriers (although their diversity is limited by
the properties of the brain, by the specificity of its
substrate, elements, synaptic connections,
morphological structures, etc.). To this we should add
that any translation of the information into another
language entails some loss of the original content (a
question requiring special analysis).

% An impressive example of this kind is the exceptionally
complex creative process of deciphering the genetic code that
Frances Crick describes in the already cited book, “What Mad
Pursuit. A Personal View of Scientific Discovery”.
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In the real process of studying code dependencies,
direct and reverse tasks reveal a close interdependence.
Nevertheless, in the challenge of deciphering the
neurodynamic code of psychical phenomena, the
reverse task occupies a dominant position, for here the
search is directed from the information given to us to
its carrier; in the case under consideration, from A to
the desired neurodynamic correlations, which should
correspond to varying degrees to X. These correlations
are established and investigated in  modern
neuroscience using various methods (EEG, EMG,
fMRI, PET, etc.). In this case, the detected correlates
are only indirectly associated with X, which represents
an extremely complex, multidimensional circular
neurodynamic network system, and require special
analysis and interpretation using mathematical and
other means to construct adequate models of the
desired code dependence.

Over the past five years, great results have been
achieved in deciphering the brain codes of visual
perception, not only in the case of static and relatively
simple black and white visual images (Miyawaki 5,
915-929), but also in the decoding of moving color
images — a fragment of a movie perceived by the
subject (corresponding images experienced by him,
reproduced on the computer screen as a result of
analysis and synthesis of elements of their brain
correlations received mainly through the use of the
fMRI method. (Nishimoto 19, 1641-1646) This
direction of neuroscience, which is called “brain-
reading”, or more accurately could be named
neurocryptology, is developing rapidly and sets the
task of deciphering the brain codes of various
phenomena of SR (not only visual, but auditory and
tactile perceptions, emotions, voluntary actions and
even thinking™). It acquires a strategic importance for

14 gee: Wpanunkuit A.M. “Urenue mo3ra»: JlocTwkeHus, nep-
CHEKTUBBI M dTHYECKUE Mpobiembr”. JKypHan evicuieli Heps-
nott desmenvrocmu 2 (2012):1-10. Due to the fact that the
development of neurocryptology has now become so
important, 1 would like to say (although it is not entirely
correct on my part) that the theoretical and methodological
program for deciphering brain codes of psychical phenomena
(primarily SR phenomena) was widely deployed from the
standpoint of the information approach in my book that
appeared more than 40 years ago. See: y6posckwii, J[.1.
Tcuxuueckue signenuss u mose: Purocogpekutl ananruz npodie-
Mbl 8 C6A3U C HEKOMOPbIMU AKMYA/IbHbIMU 3a0ayamu Heﬁpo-
@uzuonoeuu, ncuxonoeuu u kubeprnemuxu. M.: Hayka, 1971.
(This is mainly devoted to chapter 5. Pp. 241-358; particularly
important are paragraphs 17 and 18). The book is on the
website www.dubrovsky.dialog21.ru. It is important to
emphasize the importance of neurophysiological studies in this
direction under the leadership of N.P. Bekhtereva, with whom
I then worked closely (see: bexrepesa, H.II., bynnsen, I1.B.,
[Noromuie, FO.JI. Moszosbie koowi ncuxuueckoul desmenvho-
cmu. Jlennnrpan: Hayka, Jleaunrpanckoe otnenenue, 1975).
These studies were interrupted, or, in any case, seriously

the creation of new “brain-machine” interfaces and the
development of convergent technologies (NBIC).

To increase the effectiveness of this area of
neuroscience  research, however, a thorough
phenomenological development of code deciphering
objects is necessary, i.e. articulation and formation of
sufficiently defined phenomena of SR. In existing
studies, the decryption object of the code (i.e., the
distinguished phenomenon of SR) remains largely
undetermined, which reduces their effectiveness.

1.6. Forming the code decryption object requires a
correct sampling of the continuum of the SR as a
“current present”, breaking it into specific elements
and fragments. Where it is possible, it is desirable that
sampling reach the level of quantification of SR
phenomena. Such an operation can be realized for
relatively simple phenomena of SR (sensations,
perceptions, some emotional states). It involves
minimizing the given phenomenon of SR by “content”
and in time. For example, in the tachistoscopic
experiment, | perceive a white square on a black
background in a dark room for a minimum time. This
can be called a quantum of visual perception. We agree
that the information A, discussed above, is just such a
guantum of SR. Then its carrier X is the desired code
structure A (at least, the observed neurodynamic
correlation A) should be limited to the same time
interval. The set of such my perception-quanta makes it
possible to form a personal invariant of perception
(information) A and thus to assume the corresponding
personal invariant X. In the same way, one can also
form interpersonal invariants A and X, when the
participants of the experiment are different individuals.
Clear invariants of this kind are needed to comply with
the principle of repeatability of the experiment. This
applies not only to invariants of certain types of
phenomena of SR, but also to the invariant of any
phenomenon of SR, i.e. to the invariant description of
any realized state in general, and accordingly to the
description of those specific properties of brain
activity, those specific information processes that

affected, after the publication of a devastating article in the
edition of the CPSU Central Committee, journal Communist
(see: Nyounun H.IT. “HacienoBanue GUONOTMYECKOE U COLM-
ansHoe”. Kommynucm. 11(1980):62-74). The main object of
condemnation was the provisions of my book mentioned
above. On the problem of decoding brain codes. Dubinin
wrote: “there is a claim to recommendations from completely
alien scientific and ideological positions”, “there is an open
revision of the Marxist-Leninist understanding of
consciousness” (Jyounnn H.I1. “HacnenoBanue...”, 73). It is
interesting that this disgraceful article by N.P. Dubinin, who
then famously wielded an ideological cudgel against his
colleagues — academicians B.L. Astaurova, D.K. Belyaev,
Professor V.P. Ephroimson, was reprinted word for word after
more than twenty years: Jyounun, H.I1. H36pannsie mpyowi.
Towm 4. M.: Hayxka, 2002.
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determine the presence, in the given interval, in all of
us the quality of SR (in contrast to information
processes in the brain, which, according to
D. Chalmers, “go on in the dark™).

Despite the IP, there are sufficient grounds to
believe that code-based neurodynamic systems of type
X, which are carriers of certain phenomena of SR,
although they include a wide range of elements and
properties, nevertheless have essentially general
characteristics that allow us to determine and decipher
the code of this information (of this SR phenomenon).
One usually refers to the fact that the observer is
dealing with individual, original, unique phenomena.
But he, one way or another, always overcomes this
abyss of diversity, creating suitable invariants. A
necessary condition for scientific research is the
formation of such invariants, which register unity in
diversity, and their use for the purpose of scientific
explanation. It can be said that this is a common place
for a scientist. But, as many simple truths, it contains a
lot of theoretical difficulties that particularly affect the
problem of deciphering the brain codes of psychical
phenomena and, first of all, in solving the problems of
forming clear invariants of those SR phenomena that
are offered as an object of deciphering their brain
codes™. These difficulties are exacerbated by the
absence of taxonomy of SR phenomena, the
shortcomings of their classification, the extreme
weakness of attempts to theoretically order their
diversity. This applies even more to the understanding
of the extremely complex, multidimensional value-
semantic and active-volitional structure of the SR and
its self-organization, the core of which is our “I”. In the
meantime, every single phenomenon of the SR, even in
the form of its personal invariant, always carries in
itself to some extent the properties of this structure and
cannot be comprehended outside of these properties.
Hence, it follows that the task of deciphering the
neurodynamic code of a given SR phenomenon must
register these properties.

1.7. As it was shown above, A and X are
simultaneous, one-cause phenomena that are in a

5 One of the ways of forming personal and interpersonal
invariants of the visual image and the corresponding
neurodynamic carriers (using the principle of system
isomorphism) was elaborated in detail in paragraph 5, Chapter
5 of the above-mentioned book “Mental Phenomena and the
Brain” (see pp. 284-300). Here, the formation of the
interpersonal invariant of any SR phenomenon in general was
also discussed. The latter is extremely important in a sense
that any individual phenomenon of SR, fixed by the
experimenter (even a quantum of sensation or perception),
whose neurodynamic correlate he is trying to elucidate,
already proceeds against the background of the awakened state
of the individual, i.e. of the general state of the SR, and thus
bears the stamp of its self. This circumstance, unfortunately, is
most often left by the experimenters in the shadow.

single-valued correspondence. But this means that the
phenomenological description of the essential
properties of A — at least of its formal content,
temporal, structural, dynamic properties — can be
extrapolated to X, i.e. can serve as a primary model of
X, pointing to the essential properties of X that are
necessary for understanding its code organization. Let's
try to distinguish these properties, i.e. basic parameters
of the description of any phenomenon of SR.

The processes of coding and decoding primarily
indicate the necessary participation in them of memory,
they indicate the circular structure of actualization-
deactualization of the SR's experienced content in this
interval of the “current present”. These aspects of code
interpretation are of fundamental importance and are
the subject of special studies (in the works of M.
Mishkin, A.M. Ivanitsky, K.V. Anockhin, and many
other renowned representatives of neuroscience
(Mishkin 1993; Kravitz 12: 217-230, 2011; Anokhin 5-
6(2010):455-461; Ivanitsky 2009).

We shall concentrate on the phenomenological
properties of the code decoding object (of the isolated
SR phenomenon), which are caused by the
multidimensional dynamic structure of SR.

In each SR phenomenon, a mapping is shown not
only of some “external” content, but also of it itself.
This is manifested in its irremovable belonging to its
“own” I (which in psychiatry is called the “sense of
belonging”, it is broken only in pathological cases, and
implies the phenomena of depersonalization well
described by psychiatrists and usually associated with
the phenomena of de-realization). This unity of xeno-
imaging and self-imaging allows us to consider that the
basic dynamic structure of SR is bimodal, i.e. its main
intro-subjective  relations, which determine the
dynamic integrity of the SR, represent a unity of the
opposite modalities of “I” and ‘“not-I”, which is
realized by their mutual position and variable
correlation®.  Such  bimodality, including the
mechanism of variable correlation of the mirror type,
must also be inherent in the neurodynamic organization
of the code structure of any SR phenomenon. So far,
we are standing at the distant approaches to
understanding its “device”, but it is this feature of
every act of consciousness that relieves us of the
infamous homunculus and allows us to explain the

1 The substantiation of this proposition and the detailed
phenomenological analysis of the structure of SR are
contained in the works: JIyoposckuii, I.W. IIpobrema ude-
anvroeo. Cybovexmugnas peanvhocms. M.: Kanon+, 2002
(first edition: Moscow, Mysl, 1983). See the chapter “The
Structure of Subjective Reality”, p. 83-116. See also: /Iy6pos-
ckuil JI.U. “T'HOceonorus cyObeKTHBHONH peaibHOCTH (K MO-
CTaHOBKe MPO0JIeMbl)”. Dnucmemono2uss u Guiocopus Hayku.
2(2004):35-55. These works are present on the site
www.dubrovsky.dialog21.ru
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phenomenon of mapping the mapping that is
characteristic of any phenomenon of SR. In addition to
the two above-mentioned integral parameters (memory
and basic structure of SR), six more parameters for
describing the phenomenon of SR, taken for the
purpose of deciphering its neurodynamic code, must be
singled out. They can be called analytical, since each
of them denotes one “dimension” in the
multidimensional dynamic structure of the SR. Taken
together, they serve to describe a model capable of
displaying the essential properties of the desired codal
neurodynamic organization.

1.8. Let's consider each of them.

1. The time parameter, which has already been
mentioned above, fixes the selected phenomenon of SR
in a certain time interval. In the same interval, its
neurodynamic code also functions, which limits the
zone of its search and identification.

2. The content parameter (or, rather, the parameter
of content) means that any SR phenomenon is a
mapping and the meaning of something. This is the
“content” of a certain interval of the “current present”,
regardless of its adequacy or inadequacy, and whether
it acts as a “one-time” experience of a given individual
or in the form of a personal invariant, an interpersonal
invariant or in any other different form. This parameter
indicates the register of the neurodynamic organization
through which the “content” of this phenomenon is
coded and aims at an experimental search for this
register (functional mechanism). The latter presents,
apparently, the greatest challenge as regards the
problem of decoding the code. Although simple types
of “content” of SR phenomena are reproduced on the
computer screen using the fMRI method, we are aware
that the tomogram observed in the brain, being a
correlate of the SR phenomenon experienced,
nevertheless very indirectly expresses its real, codal
neurodynamic organization. This is, so to speak, only
the first step in solving the problem of deciphering
brain codes of SR phenomena.

3. The formal parameter means that any content of
the phenomenon of SR appears in a certain form and
refers to the corresponding class, gender, species, i.e. it
is somehow categorized. When we talk about visual
perception or perception in general, we have in mind a
certain form of existence of sensual images. It
predetermines their colossal variety. Despite the
absence of a scientific taxonomy of SR phenomena, we
mostly successfully use formal discretizations, which
are set by psychology on the basis of generalizations of
everyday experience, natural language (sensation,
visual perception, perception in general, representation,
concept, etc.). The formal parameter registers the
necessary property of the SR phenomenon and
therefore compels the introduction of this parameter
into the model of its neurodynamic code organization;

it aims at elucidating those functional neurodynamic
mechanisms that perform operations of categorization,
classification, generalization, and identification.

4. The truth parameter characterizes any SR
phenomenon in terms of the adequacy of the mapping
of the corresponding object. It can be true or false,
questionable or indefinite. However, in all cases, we
still have a fundamental attitude toward truth and
rightness, which functions disproportionately and is
often a-reflexive. We are constantly “tuned” to
achieving adequate knowledge of what interests us.
Any interval of the “current present” includes the
authorizing register of “accepting” or “not accepting”
this  “content” (including doubt, probabilistic
assessment, feeling of uncertainty). It is far from
perfect and often selects false and ridiculous ideas as
“true” and “right”. However, all the true ideas and
theories that originated and began their journey in the
minds of individuals6 were sanctioned in the beginning
by a personal register. and only with time did they
receive confirmation at the level of interpersonal and
suprapersonal  social-register  sanctioning.  The
presence of a personal authorizing register in the
structure of SR phenomena allows us to assume the
same kind of functional mechanism in the
neurodynamic code organization of the SR
phenomenon under study and to outline the ways of its
special investigation.

5. The value parameter characterizes the
significance for an individual of the “content” of the
experienced SR phenomenon, and its relation to this
“content”. The value “dimension” of the SR has a
specificity that is not reducible to the “truth” and other
parameters of the SR. It is well known that false
representations can have an extremely high value for a
person, and true ones a very low and even negative
significance. In this respect, the value parameter, like
the truth one, has two poles, one of which expresses a
positive value and the other a negative one. The
structure of personal attitude values includes three
main types:

1) hierarchical (a clear distinction between higher
and lower values, subordination of the lower to higher,
unambiguous choice);

2) rank-and-file (when numerous value intentions
are located at approximately one, mostly low level,
they are easily interchangeable and the choice between
them is either extremely difficult or, conversely, very
simple);

3) competitive (when two value intentions are
incompatible, but a choice is required, if it is not
produced it generates an agonizing state of
ambivalence, which, however, can be successfully
overridden). It is the value intention that dominates a
given time interval and determines choice, decision and
action. The value parameter denotes a similar specific
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functional register in the code brain organization of SR
phenomena that implements motivational stimuli and
various types of sanction (cognitive, emotional,
painful, etc.).

6. The activity (intentional-volitional) parameter
characterizes any phenomenon of SR in terms of its
activity, highlighting such factors as future projections,
probabilistic predictions, goal-setting and
purposefulness, volition, action and creative new
developments. This parameter expresses an activity
vector as a special quality that cannot be replaced by
any of the above parameters despite the close
connection with them, especially with the value
parameter. It is important to consider the activity in its
self-development as a process of new formations,
including significant changes in its direction and ways
of realization, as an opportunity for the formation of
increasingly perfect forms of activity. This parameter
aims at the study of those specific functional
mechanisms in the brain that support active states and
implement them in various activities. Its clear
awareness stimulates the study of the processes of
neurodynamic self-organization, which serves as an
indispensable  factor in the functioning of
neurodynamic code carriers of SR phenomena.

Briefly outlined above, then, are the two integral
and six analytical parameters indicating those
analogous  functional registers of the brain
neurodynamic organization that should serve as the
object and purpose of neuroscience research in solving
the problem of deciphering brain codes of SR
phenomena.  Registering the main  dynamic
measurements of the multidimensional structure of SR,
they can be used to construct more advanced computer
models of code representation of SR phenomena in the
brain, and thereby to understand the dynamic self-
organizing structure that functionally determines the
quality of the SR.

1.9. Proceeding from the principle of invariance of
information (IP) in relation to the physical properties
of its carrier and, accordingly, the principle of system
isofunctionalism (substantiated by A. Turing) *', one
can draw a conclusion about the theoretical
conceivability of reproducing the quality of SR on
other, non-biological substrates. SR is a functional

7 The principle of isofunctional systems means that the same
function or complex of functions can be reproduced on
substrates different in their physical (chemical) properties. A
model example: a natural tooth is removed; an artificial tooth
is inserted. The function is the same, the substrate is different.
On the path of this type of substitution, it is difficult to
establish any limit. Many internal and external organs of man
are now successfully prosthetized. This also applies to
individual components of the brain (for example, implanting
an electronic chip in the brain of a paralyzed person, allowing
him to mentally manage a wheelchair, etc.).

property of the neurodynamic self-organizing system.
There is no theoretical prohibition on the realization of
this property on other suitable substratum bases. It is
possible to create such elements (differing from neural
ones in physical-chemical and morphological features)
and a dynamic self-organizing system built from them
that will be able to reproduce information processes
that determine the quality of SR, i.e. to represent for
the control center of this system information in its
“pure form” and the ability to operate on it, and thus to
constrain the reflexive and bimodal registers of
information processing characteristic of ourselves. In
this direction, the convergent development of NBICS
(nano-technologies, bio-technologies, information,
cognitive, social technologies and corresponding
scientific disciplines), which is creating new
components and ways of self-organization, opens new
perspectives for the formation of artificial intelligence
and for the transformation of human nature. In recent
years, these issues have become the subject of
thorough discussion by major scientists and
philosophers'®. It is of strategic importance,
determining the future of mankind and the direction of
anthropo-technological evolution, and, above all,
represents the way out of the steadily deepening global
crisis in our consumer civilization.

It is essential to consider the answers to the second
main question.

2.1. The phenomenon of SR causes external or
internal bodily changes, complex actions of the
personality, and determines their result as information
on the basis of the existing code dependence, which is
a kind of “isolated” information in the continuum of
physical interactions (as long as the code structure of
this self-organizing system is preserved). When | say to
a student: “Come up to me!” and he performs this
action, it is caused and determined not by the physical
properties of the words | uttered but namely by the
information expressed with their help, its semantic and
pragmatic features. In themselves, the physical
properties of the information carrier do not explain the
resulting effect, although they necessarily participate in
the act of determination. This is confirmed by the fact
that | can cause exactly the same effect to be brought
about by other words and, in general, by signals very
different in their physical properties (by virtue of the
principle of invariance of information with respect to
the physical properties of its carrier — IP).

8 Numerous conferences, symposia, and discussions have been
devoted to it. Significant events were the two international
congresses held by the Public Movement “Russia 2045” under
the general title “Global Future 2045” (Moscow, February 2012
and New York, June 2013), in which there participated
numerous scientists and philosophers, such outstanding
representatives of modern science as M. Minsky, R. Penrose and
S. Hameroff, T. Berger, R. Kurzweil, H. Ishiguro and others.
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2.2. Here we have a special type of causality —
information causation. Its specificity in comparison
with physical causality is determined by the IP.
Psychical causation is a kind of information causality;
in analytical philosophy it is called mental causation.
The notion of psychical causality encompasses also the
unconsciously produced actions. Stressing the intimate
relationship  between the conscious and the
unconscious levels of the psyche, we are still primarily
interested in consciously assumed actions (which are
initiated by the on-going phenomenon of SR, because
there are also unconscious psychological forms of
causation). Therefore, in this case it is perhaps better to
use the concept of mental causality as a subspecies of
information causality (if the mental is limited to us by
SR phenomena).

2.3. It is important to emphasize that the concept of
information causality does not contradict the notion of
physical causality. Physical causality retains its entire
significance if it does not pretend to be a universal
means of explaining all the phenomena of reality
without exception, for example, explaining the causes
of the economic crisis or the causes of self-sacrifice of
the individual. Psychical causality gives a scientifically
grounded answer to the classical question of the impact
of the mental on the physical. But here the reciprocal
question arises: the effect of the physical on the mental.
Even if we disregard those cases where severe
mechanical, temperature and radiation-related
influences, etc. destroy brain code structure and
biological organization, physical cause can serve to
explain the essential properties of the mental when it
comes to direct sensory mappings (sensations, etc.), or
the influences on code structures that lead to mutations,
or electromagnetic, chemical (through blood) and
further effects on the brain. But even here, physical
causes are often mediated by information processes
and, accordingly, informational causes. The concept of
information causality substantially expands the
theoretical means of scientific explanation; it becomes
necessary when the subject of research is self-
organizing systems (biological, social, and in some
respects technical ones). Theoretical and empirical
justifications of information  causality  differ
significantly from the principles of description and
explanation of physical causality. This determines the
ontological status of information (in particular, mental)
causality.

Now we need to discuss the third question:
voluntary actions and free will.

3.1. Together with the ability to have information in
“pure form” we are given the ability to operate it across
a fairly wide range.

This expresses the activity of SR. It includes
voluntary actions that can take place not only in the
purely mental plane, but also in the communicative and

practical ones. An analysis of the structure of a
voluntary action indicates the essential role of the a-
reflexive and dispositional levels in it. However, the
initiator and regulator of this action is always the
specific phenomenon of SR. Therefore, a voluntary
action is visual evidence of mental causality. Let us
take a simpler example (in comparison with the one
given in 2.1). I want to turn on the light of the desk
lamp and | do this by pressing the button. In this case,
the mental reason in the form of my desire and
motivation is a program of actions which triggers a
chain of code transformations that have been well
worked out in phylogenesis and ontogenesis (i.e.,
sequential and parallel inclusion of the code programs
of the arm movement and other bodily changes
associated with it, programs of energy supply of the
whole complex of actions leading to the achievement
of the goal). The phenomenon of SR, which has a
higher value (and belief) ranking, can also have a more
powerful causal effect on bodily processes. Well
known are the somatic effects of the “overvalued idea”
and many such manifestations of the extraordinary
power of mental causation, mental control. We may
refer to the experience of the Great Patriotic, or Second
World War with its many striking examples of strength
of spirit and will, outstanding feats for the sake of the
Motherland, duty, honor, justice, etc. Unfortunately,
this experience is broadly ignored by psychologists and
philosophers.

3.2. Mental causality means not only the influence
of the mental on the corporeal, but also (it is not
always taken into account) the influence of the mental
on the mental. The fact that one thought can influence
another, that it can cause another thought, is the
universal fact of our psychical experience. Despite the
difficulties involved in discretization of SR
phenomena, in relatively simple cases it is possible to
fairly clearly represent the associative transition from
one of them to another as a cause-effect relation. For
example, the visual image of A evokes for me, in the
next instant, the visual image of B. Such mental
causality or the “mechanism” of posteriority of B from
A, does not fundamentally differ from those processes
when the phenomenon of SR causes a certain bodily
change. Only the contours of code transformations,
those subsystems of the brain in which they occur, and
the character of the effector changes (their presence or
absence in external organs) are different.

3.3. But the information A is embodied in the
neurodynamic system X, and B is embodied in the
neurodynamic  system Y,  respectively.  The
transformation of A into B is the transformation of X
into Y. If I can do it of my own free will, then | can
operate and control these brain neurodynamic systems.
Managing one’s SR phenomena, one’s thoughts (as per
1.2) is the management of the corresponding brain
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code structures. Each of us voluntarily manages a
certain class of brain neurodynamic systems (quite
often, not in the best possible way for the self),
although this is not sensed, and this ability of the self is
generally not recognized.

3.4. But what is our self from the standpoint of
neuroscience? According to modern studies (A.
Damasio, G. Edelmen, B. Libet, D.P. Matyushkin and
others), our self is represented in the brain by a special
structural-functional subsystem, which is called the
Ego-system of the brain (or the Self). It includes the
genetic and biographical levels of the dispositional
properties of the individual and forms the highest,
personal level of brain self-organization and
management that forms the conscious-unconscious
contour of mental processes™. It is at this level that the
code transformations that represent our self and
information in the “pure” form (that is, as SR) are
performed, and ensure the activity of the self in the
form of voluntary actions, the self's ability to self-
organize, the ability to maintain identity, aspirations
and target vectors. The Ego-system embodies the
personality characteristics of the individual, the
individual's ability to express his/her will. And here the
question arises as to free will and its compatibility with
the determinism of brain processes.

3.5. There is no room here to analyze the problem
of free will. But I must say that anyone who denies free
will, like unrelenting physicalists, abnegate themselves
as persons, absolving themselves of all responsibility
for their actions, including the assertion that there is no
free will. Each of us is sure that in many cases, at will,
at one’s own will, one can make a choice and operate
with this or that idea, thought or intentional vectors,
etc., although in the composition of SR there are also
classes of phenomena that are irresistibly imposed on
us from the outside or from within our inner world,
which are not manageable or only partially
manageable, often with great difficulty (pain, emotion,
etc.). Nevertheless, our self can control itself and its
own phenomena of SR across a very broad range (and
indeed expand it). The assertion of the existence of free
will has to be drawn from particular cases. But this is
quite enough for its recognition.

3.6. If the ability to voluntarily control one's ideas
and thoughts is the ability to control their brain code
carriers, this means the ability:

1) to manage the energy supply of these operations,
including the corresponding biochemical processes;

2) to change the program of actions, therefore to
change their neurodynamic code structures;

19 See for more details: Mattomkns JI.IT. O BO3MOKHBIX HEii-
pOGH3HOTIOTHUECKNX OCHOBAaX MHPHPOABI BHYTPEHHEro «S»
uenoBeka. Qusuonoaus uenogexa 4 (2007):1-10; MartromkuH,
JLII. TIpobmema mpupoasl BHYTpEHHETO Oro denoBeKka. M.:
Cnoso, 2003.

3) to expand the contours of mental regulation
(including the creation of access to vegetative
functions, as yogis do when they, for example, change
their heart rhythms through their volition). This
approach allows us to investigate more deeply the
phenomena of “exertion of thought”, “exertion of
will”, ways of intensifying the creative process,
creating new resources for mental self-regulation, not
only in terms of the functional but also in terms of the
moral. In other words, we are capable of constantly
expanding the range of possibilities for managing our
own brain neurodynamics (with all the desirable and
perhaps undesirable consequences involved).

3.7. But my ability to voluntarily control my own
brain neurodynamics means that the Ego-system of the
brain is a self-organizing, self-controlled system.
Consequently, the act of free will (in terms of both the
produced choice and the generation of internal effort to
achieve the goal, including the energy supply of the
action) is an act of self-determination. This means that
the concept of determination should be taken not only
in the sense of external, but also in the sense of internal
determination given by the programs of the self-
organizing Ego-system and the brain as a whole. Thus,
the thesis of the incompatibility of the concepts of
freedom of will and the determinism of brain processes
is eliminated, and with it the infamous homunculus.
These questions are of fundamental importance for
deciphering brain codes, since the latter are also self-
organizing systems, the functional elements of the
brain's Ego-system.

3.8. In the context of problems of mental causation
and free will, a sacramental question often appears,
implying an explanatory impasse: how can the mental
(SR phenomenon) act on the brain if it is generated by
the brain? From the standpoint of an information
approach, it is not difficult to answer this. Of course
the mental affects the brain in the sense that the
activated neurodynamic code system, carrying the
personality information in its “pure form” (the mental,)
is able to affect other code structures of the brain,
including those that carry information processes on the
pre-psychical level (i.e. those information processes
that are going on “in the dark”), and thereby affect
different levels of brain activity, including circulatory
processes, biochemical and electrical changes in
individual neurons and synaptic networks. This
happens sometimes in a particularly strong form.
Suddenly a fortuitous thought comes about:
Illumination. Emotional outburst. Stormy productive
activity — be it mental or practical. This is an extremely
valuable mental state. Initiated at the level of the
brain's Ego-system, it produces functional changes in
other brain subsystems and, as a result, causes strong
reactions in a number of internal organs and
throughout the body system. Every mental state of the
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individual is the product of the specific activity of the
brain at the level of its Ego-system, and when it is
actualized, the functioning of all brain subsystems
essentially changes (in comparison with those states
when there is no SR — during a deep sleep or in a
temporary loss of consciousness). There remains one
more, perhaps most difficult and hard question — about
the origin of the quality of SR. It is equivalent to the
question: “What is subjective reality for?”, why did it
arise in the course of biological evolution? | will try to
answer this briefly from the standpoint of information
and evolutionary approaches®.

4.1. The process of the emergence of multicellular
organisms advanced the cardinal task of creating a
new type of management and maintaining integrity, on
the solution of which their survival depended. After all,
the elements of such a self-organizing system are
separate cells, which also represent self-organizing
systems with rather tough programs, those having been
“developed” by evolution for many hundreds of
millions of years. But now the latter had to be
coordinated with the general organizational program,
and vice versa. This is a very difficult task, the solution
of which presupposed finding the optimal measure of
centralization and autonomization of control loops, a
measure that could ensure the preservation and
strengthening of the integrity of a complex living
system in its continuing interactions with the external
environment. This means a measure of centralization of
management that does not violate the fundamental
programs of individual cells, and such a measure of
autonomy of their functioning that does not prevent,
but rather promotes, their friendly participation in the
implementation of programs of the whole organism.
Together with the centralization of management, it was
required to ensure its high-speed efficiency. This
measure of centralization and high efficiency was
achieved due to the emergence of psychical control in
those multicellular organisms that moved actively in
the external environment and in ever-changing
situation. In organisms with minimal motor activity
that are attached to one place, such as plants, the
psyche does not develop.

4.2. Evolution demonstrates the intimate relationship
between motor and mental functions, which confirms
the emergence and development of the psyche in
precisely those complex organisms that are actively
moving in the external environment. Hence the obvious
causal capacity of the mental (the information in the
form of SR,) to directly and instantaneously produce

20 For a more detailed discussion of this issue, see JlyGpoBckui
J.U. “3auem cyObekTHUBHas peajbHOCTh, win “Tlouyemy uH-
¢dopmanmonnsle mpoueccsl He uayT B TemHore” (OtBer /.
Yanmepcy)”. Bonpocer ¢hunocogpuu 3 (2007): 90-104. The
article is on the site: www.dubrovsky.dialog21.ru

external actions and control the organs of motion?. In
contrast to this, the management of internal organs and
processes is performed automatically, on the
unconscious and pre-psychical levels. At the same time,
there is a constant “adjustment” of certain parameters of
local and integral changes (energy, information) in the
internal environment of the organism for the effective
implementation of its actions in the external
environment.

4.3. Psychical control is associated with the process
of specialization of cells and the emergence of the
nervous system, which performs the functions of
programming and implementing actions based on the
analysis and integration of information coming from the
external and internal environment of the body. Products
of this integration are expressed initially in the form of
sensations-emotions and only at subsequent stages of
evolution, in more complex forms of SR (perceptions,
representations, concepts, mental actions, etc.).
Accordingly, operational registers of the SR are also
complicated. The psyches of animals possess the quality
of SR, which at high levels of evolution takes on a rather
complex  structure, includes the hierarchical
centralization of SR phenomena, i.e. a kind of “Self”,
the evolutionary premise of the human Ego-system. The
quality of SR represents a specific level of information
processes at the level of the Ego-system of the brain.

4.4. In order for information to acquire the form of
SR, its two-step code transformation is necessary at the
level of the Ego-system: the first of them presents
information to it, that is in the “darkness", the second
forms the “natural code” of higher order, thus creating
the phenomenon of information about information, i.e.
it is “opened up” and made relevant for the Ego-
system, the individual. This is what was called the
information given to us “in its pure form” and the
ability to operate with it. The state of SR initiates a
new type of active occupation in the living system.
This is a state of awareness, attention, alertness,
constant readiness for immediate action, the state of
finding the necessary means of subsistence, probing
danger and realizing vital functions.

The quality of the SR created by the subsystem of
“natural codes” of the second order within the
framework of the Ego-system is the quality of virtual
reality, its original, fundamental form that acquires, in
the process of anthropogenesis, in the emergence of
language and in social development, newer and newer
forms of external objectification. The processing of
information in such a code structure, i.e. at the virtual

2 Fyndamental results on the organic connection between
perceptual and motor functions have been obtained in recent
years on the basis of the study of “mirror systems” of the brain
(see: Purtionary, k., Cunuranes K. 3eprana 6 mosee. O me-
XAHUZMAX COBMeCmHO20 Oelicmeust U conepedcusanus. M.
SI3BIKK CTIABSIHCKUX KyIbTYp, 2012).
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level, is of high operational efficiency and can be
carried out autonomously by external effector
functions, which are included only once the program of
action has been formed and authorized.

4.5. The development of the psyche initiated the
growth of the multistep and multifaceted production of
information about information. The range of virtual
operations expands, making the generalization of
experience more efficient; developing the ability of
“delayed actions” and virtual trial actions, the ability of
forecasting, and the ability of building models of a
probable future; creating an ever-higher level of
stirring activity; and multiplying its degrees of
freedom. In humans, unlike in animals, information
processes that determine the quality of SR acquire new
essential features thanks to the emergence and
development of language. This primarily concerns an
additional and very productive level of coding and
decoding, created by the language system, which
qualitatively improves the analytical and synthetic
abilities of information operation and develops
metarepresentation and reflection.

4.6. The foregoing contains in many respects an
answer to question 5: why the information, about the
acting agent, is not simply represented but is
experienced in the form of SR? Because the experience
in the form of SR combines the functions of mapping
and control, it is such a way of “representation” and
actualization of the information for the “Self’, which
allows it to easily, quickly and, most importantly,
voluntarily operate on the information in its “pure”
form (i.e at the level of virtual reality). The question
“How (through what mechanisms) do information
processes in the brain create the quality of SR?”
belongs to the competence of modern neuroscience.
Studies show that the condition for the emergence of
subjective experience is the circular process and the
synthesis of information in certain brain structures (see
the works of A.M. Ivanitsky, V.Ya. Sergin, M. Arbib
and G. Rizzolatti, G. Edelman, A. Humfrey, and
others). Subjective experience in the form of sensations
arises when two types of information are compared and
synthesized on neurons of the projection cortex of the
brain: sensory information (about the physical
parameters of the stimulus) and the information
retrieved from memory about the significance of the
signal. Information synthesis is provided by the
mechanism of returning impulses to the places of
initial projections after a response from those brain
structures that carry out the processes of memory and
motivation. Sensation is an act of “information
synthesis”, performed within the framework of this
cycle (Mpanuukuit 8:716-723); it arises as a result of
the high-frequency cyclic process of “self-
identification”. (Ceprun 2009; Sergin 1999).

4.7. In any phenomenon of SR, | (like everyone
else) am given information about some object and
information about this information (at least in the form
of a sense of belonging to me, to my Self), but as it has
been already mentioned, absolutely no information is
furnished about its brain carrier. Elimination of the
mapping of the brain information carrier is inherent in
all mental activity. The ability of such a mapping did
not arise and did not evolve in the course of evolution
due to the IP. Since the same information can be
embodied and transmitted by media of different
properties, the ability to display the medium did not
matter for the adequate behavior and survival of the
organism. To do this, it needs the information itself
(about external objects and situations, about the most
likely changes in the environment and about how to
interact with it, about one's own states, etc.), the ability
to operate it and to use it for management purposes.
Exactly these functions have been developed in the
process of evolution and anthropogenesis. Humans,
while conducting practically all forms of social
functions required by life, have no need for the
information about brain carriers of that information
that they operate. However, the situation has recently
begun to change. Following the decoding of the
genome, the problem of deciphering brain codes of
psychical phenomena (primarily SR phenomena) has
been placed on the agenda, and, as delineated prior, it
is being successfully pursued. There are reasons to
believe that the tasks associated with this problem are
caused by the essential needs of the society and that the
success in their solution marks the beginning of a new
stage in human development and social self-
organization as a whole. An elementary analysis shows
that the ability of a self-organizing system to display a
carrier of information and to control this carrier is
unusually expanding the scope of its cognitive and
transformational activity and, most importantly, the
possibility of self-transformation. In this regard, we
can talk about new opportunities for transforming those
genetically conditioned properties of human nature and
consciousness which serve as the initial reason for the
steady deepening of the ecological crisis and other
global problems of terrestrial civilization. It is
primarily about the indefatigable consumer intentions
of the social individual and his aggression toward to
his own kind (and thus toward himself). Of course,
there are serious doubts about the possibility of
changing these negative properties of human nature
that remain within the framework of our biological
organization. But if these properties cannot be
changed, an anthropological catastrophe awaits us. Of
course, other variants of overcoming the present crisis
of our civilization and the ascent to a new stage of it
are theoretically conceivable, but all of them are
somehow connected with such self-transformations
that imply a change in the consciousness of the social
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individual. The latter, to some extent and in certain
respects, turns out to be dependent on the results of the
development of the Mind-Brain Problem.
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When trying to define the spirit of our age, it seems that one word inevitably comes to mind,
and that would be extremism. An extremist is a person creating a situation incompatible with nor-
mal existence. This is precisely what necessitates the complementation of the philosophy of non-
violence by the responsibility principle: at all costs we ought to avoid and oppose burgeoning and
realization of force majeure situations.

Is any society merely a collection of citizens who once every four years participate in the elec-
tions or something considerably more — specifically, a people, a nation or just compatriots living in
accordance with the formula “Live and let live”? On the eve of WWI, a renowned Russian philos-
opher N. Fyodorov propelled the most powerful theory of pacifism. He proclaimed the beginning
of fraternity and the end of orphanhood: may everything become our own, native, not alien. It
would be so exhilarating to be able to connect, to unite on the spiritual basis, in the vein of the
Russian philosophical school of Unitotality; however, the time for that ambitious endeavor has not
yet arrived, we are forced to come up with more realistic projects. At the present time, all human unions are constructed not with the
spiritual accord in mind, but on the organizational and logistic foundations; those do not necessarily rely on solidarity as a principle.
The solution to that problem consists in the acceptance of such “Other”” who is not merely a romantic construct and a conceit, but the
one who lives and works right next to us in the context of the contemporary multinational global community. This person cannot turn
into an absolute sceptic — provided that they are not cornered by being denied their freedom, by the powers that be diminishing their
social rights, paycheck and forcing them to think, eat, drink and dress as is expected of the representatives of the state-constituting
nation. The involvement of the Other is actualized not only along the dimension of rational negotiations and political summits, but,
most importantly, at the level of ordinary daily communication — and the best form of the latter is hospitality and friendliness.
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When pondering the advancement of the global
community, some people talk in terms of the conflict of
civilizations, while others resort to the dialogue analo-
gy. However, one shouldn't ignore the fact that these
are, essentially, metaphors which require clarification
and elucidation. They shed a significant light upon the
comprehension of the current global climate, neverthe-
less, first they should be extrapolated into a coherent
conceptual system. These days, we face the collision of
two processes: firstly, regionalization and struggle for
national and cultural autonomy; secondly, globaliza-
tion, which binds together markets, currencies, and
information into one cohesive whole. The quandary of
the dialogue of civilizations is an undeniable challenge
to the social sciences, whilst inability to resolve the
mentioned crisis is the ultimate evidence of the col-
lapse of the latter. But even more doubtful appears the
idea of the conflict of civilizations which spreads fear
via alluding to the threat of the full-scale sacred wars.
At its foundation lies the conception of the incompati-
bility of the East and the West. One can hardly ignore

* Translated by E.Y. Malneva, Candidate of Science (Philology).

though that history witnessed multiple stretches of time
characterized by peaceful coexistence of these two op-
posing cultures and mindsets, whereas conflicts which
resulted from political and economic disparities were
to be resolved by military confrontations.

Hence the issue of deconstruction — both of the
idyllic picture of sempiternal peace and the conflict of
civilizations. It is at moments such as these that laymen
usually recollect the existence of philosophy. Its con-
ceptual apparatus is designated for the critique of social
sciences, and, simultaneously, for questioning the na-
ture of cognition itself. Do we reason in the right fash-
ion? Can our deep-seated concepts be trusted when we
attempt to theorize about the process of globalization?
We can behold that certain countries favor Europe,
whereas other nations oppose its policies, vouching for
their own interests. In this manner, we can divide peo-
ple into two camps: globalist and anti-globalist. But it
is obvious that such a taxonomy is too simplistic. In
reality, the process is much more involved. One should
only recollect the way Asian and Arabic super-
ethnoses are endeavoring to create alternative con-
glomerates with a view of withstanding the European
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civilization model. It is crystal clear that the competi-
tion between civilizations is not limited to large-scale
anti-globalist events or intimidating terrorist attacks. It
is as evident that the dialogue of civilizations can hard-
ly be narrowed down to the process of negotiations
fraught with pleas for tolerance.

While philosophers indulge in the discussions of the
uniqueness of Russia and its dual Eurasian nature,
common folk absorb increasingly sophisticated and civi-
lized ways of life, trying to actively participate in the job
market as well as the entertainment sector. At the end of
the day, it is not enough merely to criticize the individu-
alism professed by the Western world, while simultane-
ously praising the collectivism and solidarity of tradi-
tional societies. The salvation does not lie in the damna-
tion of the decadence of the West or imposing censor-
ship and promoting religious and patriotic education. It
is essential to establish public spaces where people
could feel connected as a people, nation, civil society;
where they would not amount merely to a crowd or a
herd or a mob — akin to the ones in supermarkets or pub-
lic transport. The aforementioned premise allows for a
critical reassessment of the deeply engrained conceptual
schemata and models of evaluation of the civilization
process which are prone to inhibiting rather than facili-
tating new aspects of cultural interaction. It is of the ut-
most importance to consider critically the most widely-
spread answers to the question as to how people can live
in the contemporary world, then coordinate those with
modern realities and thus provide insight into the possi-
bilities of the dialogue of civilizations.

Answer 1: Ethno-religious Criterion

The interactions between people are not exhausted
by political ambitions of national states. Therefore,
there can be explicated other metaphors — apart from
legal — namely, geographical or, being more specific,
geopolitical. In this connection, pundits frequently
mention the opposition of East and West; and the spe-
cial mission of Russia in that respect arguably consists
in the unification of these two civilizations. It is pre-
cisely geography that provides additional coordinates
that are to guide us on this path. Let us consider the
question as per how we, the citizens of the so-called
New Russia, ought to navigate in the world, having
looked back upon our historical past. Since it is chal-
lenging to judge oneself in an objective fashion, since
the latter requires perspective, it appears relevant to
discuss the ways in which our Russian exceptionality is
perceived by others. (Serensen 1968, 141) From the
Western point of view, there exist three variants of
Russian self-awareness:

1. State-patriotism with elements of autocracy, ter-
ritorial opulence and Russian Orthodoxy;

2. Ethno-religious awareness based on the myth of
“Holy Rus” — or Holy Russia — which is directed
against secularized Western states;

3. The national awareness which, despite the ac-
ceptance of the Enlightenment, distances itself from the
West, for it defines Russian identity as a cultural phe-
nomenon, rooted in Russia’s history, the Russian lan-
guage and Russian people, not in the state or religion.

These three alternatives, explicated by the Russian
nobility, were later developed and shaped by Russian
intelligentsia. In accordance with one of the circulating
myths, Vikings were invited by Slavic tribes to the terri-
tory occupied by contemporary Russia to prompt state
order. Contrary to that, in the Christian chronicle, the
Russian Orthodox faith, the origin of which in Russia is
historically and mythologically linked to the name of
Duke Vladimir — Vladimir the Great — initiated in By-
zantium, that is, in the southern Mediterranean region.
The archaic vector North versus South shaped by Rus-
sian mythology as well as historically was altered in the
nineteenth century for the trajectory East versus West.
The renowned Russian philosopher Pyotr Chaadayev
wrote in his “First Philosophical Letter” (1836) that we,
Russians, “are neither of the West nor the East, and we
have not the traditions of either.” He claimed that if
Russia didn’t stretch from the Bering Strait to the Oder,
no one would have noticed us. (AuTomoruss MEPOBOIt
¢dunocodpun 1972, 96) These words boosted heated ar-
guments between Slavophiles and Westernizers.
Slavophile orientation found manifestation in the doc-
trine of Pan-Slavism, the ideologists of which claimed
that Russia and Europe represented alternate civiliza-
tions. Fyodor Dostoyevsky, in his turn, theorized that
disregarding Slavophile ideas and, concurrently, leaving
the issue of the fate of Eastern Christianity unresolved
(NB — the core of the Eastern question) would amount to
the destruction and annihilation of the entire Russia.
(Tocroesckuii 1972, 4) Dostoyevsky believed that the
national idea constituted the spiritual strength of the na-
tion and the state. Being a culturologist, he wrote about
the unity of Europe and Russia, but also being an Ortho-
dox geopolitician he was convinced that Europe, having
chosen capitalism, had sold Christ and was desperately
in need of the aid in the face of the Orthodox Russia.
Dostoyevsky distinguished between the Slavic and the
Eastern questions. The former arguably concerns the
protection of the Slavs from the genocide on the part of
the Turks. It should be noted, though, that Dostoyevsky
did warn that Russians should hardly await gratitude for
that feat as the Slavs of Eastern Europe deem Russians
to be barbarians. The true enemy of Europe is not Rus-
sia, but militant followers of clericalism inciting blood-
shed amongst France and Germany. Dostoyevsky
prophesied that the carnage would reach unimaginable
scope; nevertheless, many disputable issues would final-
ly be resolved, among those Roman-Catholic, alongside
that concerning the fate of France, as well as Germanic,
Oriental and Mohammedan. (ibid 23) This whole prem-
ise reeks of belligerent messianism. V.S. Solovyov, con-
versely, called for the so-called “religious International”,
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which could be seen as an intermediary between Russian
Orthodox Eastern Christianity and Catholic Western
Christianity. When contemplating the relations of Russia
and Europe, Nikolay Danilevsky concludes that these
two adversaries simply cannot exist without one another.
Both are doomed to search for equilibrium which is, in
truth, not static, but dynamic.

That latter train of thought turned out to be the
model that served as the cornerstone for the formation
of the novel philosophical trend of the 1920-s and
1930-s known as Eurasianism. The representatives of
that movement shared the thesis proclaiming the
unique destiny and path intended for Russia, denounc-
ing Pan-Slavism concurrently. Their tenets were sub-
stantiated by the act of the foundation of the Soviet
Union which reestablished the geographical frontiers of
the Russian Empire. Taking into account the extension
of the sphere of influence, one might argue that the
expansion went as far as to reach the borders of Gen-
ghis Khan, or the Mongol, Empire. The USSR was a
cultural synthesis, a union wherein Slavic, Aryan
(Norman) and Mongolian (Turkic) elements finally
found unity. One could accept the views of Eurasians
or contradict them. It appears undeniable though that
the peculiar nature of Russia ought to be described
along the vector “Europe — Russia — Asia”. The seven-
ties and the eighties of the last century witnessed the
burgeoning of the conception of “New Eurasianism”,
introduced by Lev Gumilev. (I'ymunes 1989) The
foundation stone for his doctrine was the geopolitical
position of Russia. Allegedly, the “Oceanic power” of
England and the USA clashes with the “Continental
power” of Russia, Germany and China qua expression
of perpetual planetary strife between the sea and the
steppe (the plains). Nikolay Trubetskoy, in his time,
also posited that the distinctiveness of the Eurasian
continent is predetermined by the natural factors: the
steppes and forests defined the economic systems and
the way of life typical of hunters and nomads. This is
the basis for the ethnolinguistic common core of the
Slavic, Finno-Ugric and Turanian cultures. The roots
of the origination of Russia’s cultural and national
specificity can be traced back to the times of the oppo-
sition between the civilizations of dry land and the sea,
the cultures of the forests and the steppe. In the age of
globalization, the discussions of the “sea people” and
“the steppe people” appear to be outdated. But most
certainly, these distinctions remain in the language, in
the cultural memory of the nation, even if not directly
in the consciousness of the people inhabiting the land.
(®panx 2007, 129) It goes without saying that both
Russian territory and Russian mentality owe a lot to the
Asian influences.

Another narrative links Oriental countries to Eu-
rope. Nowadays, the image of the East is estimated as
an abstraction of social and political practices of the
West; but apart from that, as a mode of conquest and

settlement of the East. The attitude of the West towards
the East proves to be colonial, on the one hand, and
identifying, on the other. The Orient is perceived as a
rival to the West, as the “Other” which — due to its con-
trasting nature — can help identify oneself, one’s own
essence. Edward Said writes on the matter: “My con-
tention is that without examining Orientalism as a dis-
course one cannot possibly understand the enormously
systematic discipline by which European culture was
able to manage — and even produce — the Orient politi-
cally, sociologically, militarily, ideologically, scientifi-
cally, and imaginatively during the post-Enlightenment
period.” (Caun 2016, 10) Because of Orientalism, the
East has never been a free object of thought and activi-
ty. The image of the Orient imposed by the Oriental
Studies has largely defined the self-awareness of its
denizens, and this consequence has been far worse than
colonization itself.

When pondering the progress of Europe in terms of
the reclamation and exploration of East and West, Jan
Patocka claimed that European expansion didn’t cause
changes in the European way of life. Even the Enlight-
enment and the subsequent secularization resulted in
the restructuring of the prior ideas, institutions, meth-
ods of production, state and political organization; it
also led to the adaptation of the latter for the new world
order, to the new economy gradually obtaining a global
— planetary — scope, and to the permeation of Europe-
ans into new spaces which necessitated innovative pre-
requisites for knowledge and faith. (ITarouka 2008,
107) Jacques Derrida who has always defended the
marginal and the heretical struggled to incorporate
Patocka’s ideas into his new project concerning the
vision of Europe, wherein Judeo-Christian tradition
played an essential part (Derrida 1992).

Answer 2: The Nation

European societies passed several stages in their
development: from the state to the nation (in this, law-
yers and diplomats played a significant role) and, vice
versa, from the nation to the state (which was made
possible owing to the efforts of writers and historians).
In the third-world countries, where European models of
political systems were imported, the process of the
formation of national self-awareness has not been
completed yet. In pretty much the same way, in the
former republics of the Soviet Union, ethno-national
slogans used to mobilize the population quite effective-
ly — with a view of achieving independence. Conse-
quently, it seems probable that the national state be-
came a fairly substantial outcome of the collapse of the
older regime. Philosophers used to argue that autono-
mous individuals were able to unite on the basis of rea-
son, while economists could find common grounds in
the conditions of free market economy. It should be
noted that it was national self-awareness specifically
that became an impetus which gave momentum to the

151



«The Humanities and Social Studies in the Far East». Vol. XV. Issue 2, 2018

“cold” social and legal models of the state born in the
minds of philosophers, lawyers and economists. The
energy of a nation which is akin to the blood pulsating
through the veins and arteries of a body, animates the
Leviathan the might of which is constituted not only by
money or guns but, primarily, by citizens who are pa-
triots, facilitating the well-being of the state.

The notion of national sovereignty was introduced
in the stead of rather inflated — as time went by — con-
cept of the royal sovereignty, which used to embody
the legitimate rights of people. The state and the nation
as terminological labels are predominantly defined in
political and judicial terms; they integrate certain at-
tributes, such as sovereignty, territory and population.
It is widely believed that the national state is the result
and product of the bourgeoise revolutions in Europe. In
actuality, natio and gens, designating the unity of
origin, language, culture, traditions and location, origi-
nated much earlier and differentiated from civitas qua
form of governmental organization. The concept of the
nation in traditional societies used to involve the idea
of the location / land and people inhabiting it. In the
seventeenth and eighteenth centuries, the latter was
employed for the interpretation of national identity
which intelligentsia undertook to construct. Ultimately,
the “invention of the nation” became the foundation of
the legitimization of the state and also the form of the
social integration for its citizens.

While acknowledging the significance of the politi-
cal and civilizational fusion of the nation and the state,
one can hardly ignore the negative consequences of the
synthesis in question. When advocating its interests on
the international arena, the state may resort to military
armed violence. Evidently, for victories — as well as for
defeats, correspondingly, — it pays in blood of its sons.
Compulsory military service is, inevitably, the other
side of the coin named civil rights. National identity
and republican affiliations are verified and confirmed
only if one is eager to die for one’s Homeland unques-
tioningly. Hence, we may discern two faces of the na-
tion. The first one represents a political association of
free citizens and expresses a spiritual unison formed by
means of the common tongue and culture. The second
conceals within pre-political, ethnocentric meaning,
replete with shared history and struggle for life and
land. This is the foundation block of nationalism which
strives for the extrapolation of the artificial notion of a
nation onto the naturalistic definition of a people; addi-
tionally, the ideology of “blood and soil” is employed
for mass mobilization. It would appear that it is impos-
sible to discriminate one face of the nation from the
other even though they are dramatically dissimilar.
Therefore, the fate of the national state depends on
whether it is possible to harmoniously blend the civil
and the ethnic comprehension of the concept of a na-
tion. The ways of resolving this conflict are being

searched for in contemporary Russia, in particular.
Who and what are we, modern Russians: a group of
people inhabiting the given location; a nation unified
and united, willing to fight for its independence; a peo-
ple integrated by its historic and historical destiny?

The dubious visage of a nation is revealed via the
ambivalent understanding of freedom. On the one
hand, sovereignty of a national state is a priori an es-
sential prerequisite for the private autonomy of its citi-
zens. On the other hand, the fateful affiliation to a
“people” intervenes with the free will of individuals to
exercise their right to belong to a political party of their
choice. The idea of an ethnic nation complements that
of a political association of egalitarian citizens through
the ethos of its peers, fellow countrymen; the abstract,
purely theoretical, construct of democracy — by the
doctrine of patriotism. However, the formation of na-
tional identity does not coincide with the project and
the concept of universal human rights. Hence, the crea-
tion of the sense of nationalism turns into a double-
edged sword that cuts both ways. On the one hand,
relying on it is caused by the growing disintegration of
the population in the times of rampant capitalism. On
the other hand, the consolidation of the society on that
basis frequently leads to repressions within and aggres-
sion without. That is why the democrats assume that
the functional and fruitful forms of social integration
should be sought not in the false natural substratum of
the nation, but in pursuing political willpower via so-
cial interaction. But for speeches to inspire and moti-
vate, they should possess a performative force. As
chance would have it, ideologists of blood and sacred
soil are much more adept at this.

Newly formed European nations were created as
novel forms of solidarity, rising above earlier local
unions, communities, tribes and clans. The traditional
political science differentiates between a “people”
(demos) and “ethnos”. The first entity can be distin-
guished from a mere crowd by the presence of vox
populi — public opinion — and rational volition; the se-
cond is, in truth, a pre-political construct, originating
from common ancestors and organized in accordance
with kin principles. Ethnic entities are older than na-
tions, which — although founded on certain naturalistic
myths — are, in essence, artificial creations. A signifi-
cant inflation of the “national” results in the escalation
of the “ethnic”, and in the reanimation of the “Us” feel-
ing steeped in the blood-related tradition.

A newly coined term ethno-nationalism is an alarm-
ing development for the supporters of the liberal fac-
tion. According to the tenets of democracy, people are
appointed as acts of constitution; the latter, however, is
defined qua expression of the will of the people.
Henceforth, the affiliation to a people transforms into
something akin to destiny but not a manifestation of
free political will. An important role in creating this
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argument belongs to Carl Schmitt, who, while inter-
preting the Constitution of the Weimar Republic, came
up with an idea that nations constitute states and, vice
versa, states generate nations. (IlImurt 2016) The vi-
sion of national democracy presupposes political will
viewed as unanimity of opinion of the representatives
of a homogeneous nation — which is believed to be a
natural substratum of a state organization; everybody
and their brother wants the same thing and expresses
their agreement or disagreement by means of exclama-
tions and shouts. In this respect, democratic equality is
defined not as a right to participate in public discus-
sions but as an affiliation with a community, a nation.

Separating a people — demos — from humanity as a
category which is the cornerstone of the human rights
paradigm, dramatically juxtaposes the notion of national
democracy with the rational legislative republicanism.
The latter considers the public the product of a social
pact, social contract which demonstrates the inclination
to live along the guidelines of public communal free-
dom. But although the constitution is spelled out in the
name of people and on behalf of the people, it does not
realize, nor does it guarantee the realization of interests
of the aforementioned people. Moreover, the constitu-
tion is accepted by the vote of the majority; thus, for
minority groups there is no alternative form of self-
expression except dissent. Ultimately, one cannot fail to
witness the identical challenge as the one presented in
the substantialist understanding of the term “people”.

Answer 3: Cosmopolitism and Human Rights

The vision of a human being qua citizen of the
world — the proponent of which was I. Kant — was the
reaction to the wars raging throughout Europe, which
resulted, in their turn, from confessional and national con-
tradictions. Is there, in truth, a way of avoiding wars be-
tween sovereign states? The law annihilates the natural
state of being among individuals. In order to overcome
this at the inter-state, international level, there should be
instigated a transition for the global citizenship state of
affairs. The foremost question one may come up with is
how to endorse the constant self-limitation of sovereign
states? Arguably, a hypothetical superpower might act as
a limiting force, safeguarding the world against imminent
carnage. |. Kant, though, debunked this possibility and,
contrary to the former, propelled the idea of the confeder-
acy of independent states, willingly embarking onto the
path to the legal union. This project delineating the estab-
lishment of the civil and legal state — initially, within
some select states, then, eventually, globally — was origi-
nally dubbed utopian. It would appear, modernity allows
for the realization of this vision. Firstly, after WWII there
emerged new ways of pacification born out of globaliza-
tion. Transnational campaigns, banks, publishing houses,
news agencies significantly limit the ambitions of the
governments of certain national states and obliterate
their traditional pro-nation motivations. Secondly, after

Nuremberg Trials peace movements gained momentum
and in due course transformed, having acquired con-
structive features — both in the declarations of interna-
tional supranational organizations and above all, the UN.
Thirdly, the general public became institutionalized qua
versatile non-governmental organizations.

The union of nations — in the way I. Kant defined
and dreamed it — and the contemporary global commu-
nity are, undeniably, disparate institutions. The argu-
ments in favor of the Kantian model are, for the most
part, consistent with the premise that peaceful coexist-
ence is warranted and guaranteed not by global gov-
ernment but is made possible by the people exercising
their free will to live in peace. Peacemaking interven-
tions of today may indicate that the universalist project
is nothing but a form of moral bigotry. The challenge
of the human rights conception consists in the limita-
tions of the policies behind it: at the end of the day, the
policy founded on the human rights premise is no dif-
ferent than any other fundamentalist policy. Under
what circumstances can the intervention aimed at the
protection of human rights be justified from the moral
standpoint, as well as politically and judicially legiti-
mate? The trouble with that approach is that the very
idea of human rights is inextricably linked with — hav-
ing emerged within the framework of — a specific his-
torical form of a territorial state. Being determined his-
torically by a definite Neo-European context, this theo-
ry aspires to universality. It proclaims legal equality of
people regardless of their origin, race, language or
faith. In this respect, in the forefront of attention is cul-
tural universality and transhistoricity of human rights:
whatever their epoch or cultural affiliation, people are
bound to have equal rights.

Critical counterarguments against the universality
of the latter stem from the assumption that human
rights as a category is viewed as a form of
eurocentrism and even more — cultural imperialism of
the West. The theorists raise a question re the relevance
of extrapolating the human rights concept — which was
shaped in the context of Western culture in the En-
lightenment era — onto other epochs and cultures.
Aren’t those universal human rights Christian laws, in
truth? Otherwise, how do we explain the phenomenon
of abolition of slavery in the USA, where the first
“tangible” Bill of Rights was adopted, but where slav-
ery persisted up till 1865 and then finally collapsed,
owing to the verdict of the Church (at least partially)
decreeing that coloured people have souls?

In actuality, these arguments result from merging
universalism and uniformism tenets. Equal rights are
backed up by the doctrine of a human being developed
in philosophical anthropology. But can we speak about
a human being in the first place? If a person is the
product of culture, he or she cannot be scrutinized out
of the context of historical perspective. Aristotle
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claimed that human features and qualities are fashioned
in the milieu of the society exclusively. This argument
verifies the dependence of the concept of human rights
on the realities of classical antiquity and their poleis or
those of the territorial states of the Modern period.
Whilst G.W.F. Hegel theorized that a state ought to
represent and embody a moral idea, contemporary phi-
losophers are doubtful whether a state should uphold
ethical values and sustain them. In accordance with the
concept of human rights, the state prescribes only the
most general conditions of market economy; humani-
tarian ideas and ideals are to be sought in other
sources. Aristotle, too, supported this assumption; he
wrote in his Magna Moralia (Big Ethics) that happi-
ness was not directly correlated with political order and
structure. (Apucroresns 1983, 309)

Human rights as a conception has an immaterial an-
thropological subject-matter. There exist numerous
shapes and sizes, countless forms and manifestations of
a happy life: a priest or an engineer, an artist or a doc-
tor — they all perceive the meaning of life differently.
Human rights leave the options open, the choice is
there to be had; they define only the most abstract pre-
conditions of humaneness. The absence of education,
knowledge and other advantages of civilization dooms
people to slavery, believed Aristotle. Having said that,
the concept of human rights puts an end to radical his-
toricism and pluralism in anthropology. In the long
run, cultural — and subcultural — pluralism, as any non-
conformist behavior, can only occur in very specific
conditions; the latter are neither pluralized nor histori-
cized. The human rights idea is to be interpreted as a
synergy of the universal and the particular, the specific.
It binds pluralism and non-conformism by admitting
the common denominators which constitute the norma-
tive notion of humanism.

In the Western legal system, the legitimation of
human rights never was — and is not — an issue. On the
academic horizon, it dates back to practical philosophy
in the context of intercultural debates and also exists as
a side effect of the denunciation of teleological think-
ing. In both cases anthropology initiates debates with
“modernity” as a project and mindset. These debates
are always, unequivocally, aggressive in tone. Alasdair
Maclntyre, for one, considers the Enlightenment a va-
riety of religion of human rights which has not trodden
too far from the notorious witch-hunts. (MaxumTaiip
2000, 102) Anthropology as a normative science is still
grounded in teleological thinking. But rejecting the
latter causes the collapse of the idea of human rights
legitimation. “Human rights” is not a finite definition,
but an underlying initial determinant of the conditions,
the presence of which allows for the nomination “hu-
man”, to begin with. From this perspective, they are
alleged to be innate, a priori, inalienable constants and
as such, they provide the transcendental underpinnings
of philosophical anthropology.

The obvious presence of basic concerns and the
recognition of the latter explain the pathos and hype
surrounding the concept of human rights. For their legit-
imation there are employed both anthropological and
ethical arguments. That said, ethical rationale is believed
to be more efficient than the anthropological one. The
capacity for self-actualization is either postponed or
traded for self-limitation — all this happening out of fear,
so that not to become a victim of violence. This trade,
this swapping presupposes that personal interests and
concerns can be satisfied by means of actions accepted
by others. The realization of responsibilities and accept-
ing a certain ethical code of behavior allow for manifes-
tation, implementation of human rights into practice.
Repudiation of violence and murder, of theft and perse-
cution for religious and political reasons is a precondi-
tion of the human right to life, property, religious free-
dom of worship. The eternal essential question amounts
to what an individual will choose — the right to kill, with
the downside of a possibility to be killed in return, or the
right to live which is secured by rejecting murder. The
ultimate message is self-preservation not only of the
physical body but of the moral self. History demon-
strates that some people choose life, others — religious
beliefs, still others — political freedom. Hence, one
should consider and take into account transcendental
issues as well. Essentially, the focal point of the discus-
sion is not so much individual as collective shared inter-
ests and concerns. One should regard and consider the
problems in the educational sphere, those of cultural
identity, cooperation, ecological challenges, etc.; all of
the above create new grounds for the legitimation of
human rights (Stammler 2005).

Answer 4: Globalization and Urbanization

Globalization which irrefutably opens up new in-
sights in the spheres of politics, economics, infor-
mation and communication, still poses unmistakable
challenges and threats. (Xomckwuii 2014) One should
not view those — following anti-globalist trends — as
some absolute evil; nevertheless, it seems wise to as-
sess possible risks and minimize them accordingly.
Everybody must pay the price for new comforts intro-
duced by the recent trends; the obvious cost in the giv-
en situation might well be the very existence of local
unique cultures, which used to perform certain ritualis-
tic symbolic functions — such as the protection of the
civilization. We should face the consequences which
have manifested already, quite vividly. Homelessness,
“kinlessness” of a contemporary man progresses rapid-
ly; all the more so, paradoxically enough, in communi-
ties where people are not devoid of homes — houses in
a physical sense, comfortable abodes; these people can
roam the world at their will.

The so-called globalization can manifest itself in var-
ious guises — depending on the specific conditions. It is
crucial to outline and explore channels via which infor-
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mation is circulated, alongside money, cultural arte-
facts and other valuables. We need to know what cor-
porations and what people maintain and service these
networks. What are the unseen consequences of those
“injections” — forcible insertion of European cultural
models (be it economics, politics, arts, human rights)
into the “body” of non-European communities? And
contrary to that, one need to ponder whether those “oth-
ers” can behold themselves and in doing so, influence
“civilized” peoples. Mere talk of the interaction of cul-
tures won’t do; we need to trace the transformation of
the cultural — and otherwise — capital. Modernity — even
if we accept globalization as given — is far from mono-
lithic. This fact alone should warn us against simplistic
and crude evaluations. The model of the contemporary
society is to be construed as a gestalt — not as a sphere,
milieu or a membrane, but as a network comprising in-
tricate channels where and through which people, goods,
knowledge and capital are circulated (the latter viewed
both culturally and symbolically). This can be labelled a
“molecular” approach, and the given approach alters the
strategy of the dialogue instantly.

In the historical perspective, a big city has always
been the most applicable tool for the integration of var-
ious ethnoses and nations. Initially, all cities were
founded by newcomers. They grew not only via sur-
plus of the local population but owing to migrants and
drifters too. More than this, since ancient times many
cities have been founded as multi-national conglomer-
ates wherein there were established special ethnic quar-
ters —as, say, in Rome, or even ghettoes in Venice. The
metropolis in these conditions performed the function
of a crucible of sorts, a melting pot which converted a
culturally diverse horde, a crowd into a unified whole.
It goes without saying that people were segregated de-
pending on their social, economic and professional
domain — as well as cultural identity; but still there was
a common denominator, as it were, some force that
prompted citizens to defend the city when in danger.
The city had its own face; and people were evaluated
based on their citizenship.

Of late, though, mega-poleis have ceased to per-
form their identification functions. Even worse, new
residents refuse to conform and to be subjected to
“melting” but, on the contrary, form and generate such
quarters, communities where even the authorities are
forced to speak the language of the inhabiting popula-
tion. The ethnic districts of contemporary New York
City can no longer be categorized as ghettoes, but
something completely different. Where previously eth-
nic ltalians, Jews or Russians remained loyal to their
culture and customs (and their children and especially
grandchildren were becoming progressively more and
more American and spoke their native tongue with a
considerable accent), modern immigrants — though
rejecting the cosmopolitan values, denounce their own

in stride. They are aliens among their native folk. This
gives rise to challenges of establishing accord in the
city — in terms of solidarity between its denizens. From
the liberal perspective and market-wise this is not even
necessary. But one ought not forget the bitter and pain-
ful lesson the citizens of big cities have been taught by
terrorists. Their actions demonstrate that fundamental-
ism is far from gone and defeated; this is precisely why
it is so essential for the citizens of mega-poleis to exer-
cise solidarity at critical times, in times of need, for no
special services and secret intelligence can pull it off
alone without courage and vigilance of its people.
Modern Russian cities cannot cope with the influx
of immigrants likewise. In the Soviet era, there were
introduced special artificial limitations regulating the
growth of big cities. Indiscriminate unbridled migra-
tion of the last decades prompted by the exploitation of
cheap work force, significantly altered the social unity
of the city. Emigrants — even though they might still be
speaking Russian — do not fit in the urban culture, city-
scape, and form autonomous enclaves instead, which
are radically dissimilar from traditional diasporas or
communities. City councils normally try to launch
some ways of assembling the communal corpus of the
city. Until recently, those were, primarily, mass meet-
ings and demonstrations, alongside specific public
spaces such as “Palaces of Culture” and movie thea-
tres. But nowadays, meetings and public actions and
speeches yet again, on a par with the pre-revolutionary
epoch, have acquired a destabilizing nature. The au-
thorities do attempt to revive festivals, celebrations,
anniversaries of cities, memorable days and other pag-
eants. Contemporary consumer society resembles Dis-
neyland of sorts; the primary focus of attention for the
latter is entertainment, while the major adversary is
complications of all manners and scarcity of means.
These days everybody is talking about the demise of
Art; nevertheless, in the meantime, the city has been
becoming not merely an artificial, but an artistic and
aesthetic phenomenon, being more precise, an enter-
tainment space. Whilst the financial world is con-
cerned with welfare issues and antagonistic tendencies,
the consumer world is driven by the desire to escape
boredom. Art finds its application in the construction
of malls, animation centers, in providing comfort. The
social milieu is constituted by multiple subcultures;
each of those moulds and fashions their own paragons
and role models. Something truly artistic and authentic
in one zone is actually worthless in another. And alt-
hough no one rejects anything, can one really call such
an assembly of autonomous “containers” a society?
Prior models represented society as a huge installa-
tion — the society of consumerism, whose members are
unified by shopping; as the society of comfort or,
contrarywise, the society of risk. The book Homo Sacer
by Giorgio Agamben contains a shocking revelation: the
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contemporary society is organized in accordance with
the principles of a concentration camp, an isolated
community whose sole purpose is to survive at all costs.
But as it happens, one might choose a more liberal ap-
proach: we can employ the metaphor of an endless mu-
seum when speaking about modern civic systems.

Answer 5: Geophilosophy and Immunology of Eu-
rope

The idea of Europe becomes most acute in the times
traditionally called “messianic”. In the nineties of the
twentieth century there prevailed optimistic liberal mod-
els and visions of the future; today, however, in light of
migrants’ predicament, conservative theories begin to
thrive again. Cultural and political immunology which
employs the categories of “a friend” vs. “an enemy” is
gaining momentum. The achievements in the sphere of
immunology and virology may be applied not only in
the context of fighting global pandemics. One may view
culture, ideology, mindset and religion as symbolic im-
mune systems. Every ethnos might have its own viruses
which are perilous for others and, naturally, it lacks im-
munity against those others, hence the hypothesis re-
garding political virology which posits that the newcom-
ers, emigrants, when in foreign lands, fail to correspond
to norms and customs of the receiving culture thus en-
dangering its established order. There also exists an un-
forgiving theory equating “aliens” to parasites which
weaken the life force of the nation. (Moxu 2017) The
rituals of sacrifice and purging used to exist at early
stages of development of all peoples. (Kupap 2010) The
differentiation between “pure” and “tainted” blood has
been extrapolated onto the category of “the others” —
known as impure, “mudblood”. The existence of the
latter calls for places and means of their isolation and
purification. In cases of emergency, the transition to
dictatorship is inevitable, as well as unavoidable purges
of the internal enemies.

When the society undergoes normal growth and de-
velopment, people are concerned with their private
affairs and are not particularly interested in politics. In
case of deterioration and decline, inexorably there ap-
pear dissenters and dissidents prone to insurgence and
revolutionary carnage. In situations such as these, the
scenario defined by Carl Schmitt begins to progress —
and the definition of a politician as someone who can
distinguish friends from foes begins to make sense. At
that, it is not really necessary to resort to isolation and,
moreover, physical extermination of opponents; that
was true before, all the more reason to abstain from it
today. Mass culture which either alleviates or mollifies
revolutionary tendencies is, in its own way, a rather
effective response of the “governable society” towards
class divide and warfare. Modern methods of influenc-
ing people have reached prospects of mass manipula-
tion undreamed of before — from neurolinguistics pro-
gramming to genetic engineering. One of the ways of

resisting this trend could be the reconstruction of tradi-
tional technologies of upbringing and education and
humanization of the population.

When considering people brought up and educated
within the framework of various versatile cultures, be it
the civilization of the East or the West, respectively,
one shouldn’t make assumptions that a European,
white Caucasian is a priori a rational, hardworking,
ambitious individual, whilst a representative of the
Oriental culture is irrational, lazy, aggressive and intol-
erant of otherness. Perhaps — and even probably — these
characteristics can be applied to concrete individuals
but under no circumstances is such blatant extrapola-
tion justified when it comes to whole nations. Ulti-
mately, all the discussions about the national character
and the soul of the nations should be held very careful-
ly and taken with a pinch of salt, to begin with. Both a
people in general and any particular person are a prod-
uct and a sum of the cultural educational practices
which differ dramatically. The Orient is in many ways
still a traditional society which — although it is inte-
grated into the world community and economy —is
nonetheless founded on other values than those upheld
by the European civilization.

The price the society has to pay for welfare and af-
fluence is the demographic decline and population age-
ing. Low birth rate can hardly be explained and justi-
fied exclusively by professional preoccupation of
women and the expenses needed for education and up-
bringing of children. The reason for the demographic
decline lies in the alteration of the standards of com-
fort. People no longer want to burden themselves with
caring for other people. In the domain of human men-
tality, there too emerge novel dangerous tendencies.
On the one hand, moral sensitivity of the general pub-
lic is ascending. The latter is reflected in the human
rights movement, humanization of the disciplinary do-
mains of the society, environmental and wildlife pro-
tection. On the other hand, there grows ressentiment,
which is actualized in the form of identification of Self
with the victim. There have been described profession-
al means of presentation of victimhood. It goes without
saying that the aforementioned phenomenon has sub-
stantial political underpinnings — apart from psychical
motives. These days, governments of the developed
countries frequently pose as victims of terrorists. Such
a position is vulnerable in a way that it presupposes
eagerness to commit self-sacrifice. Naturally, such a
mindset — which can be classified as the “Old Testa-
ment” mentality — which is intrinsic and immanent for
refugee communities, does not block and avert aggres-
sion but, to the contrary, incites more vehemence.

Avre ressentiment, loneliness and alienation inescap-
able features typical of European man? Is there a cure
for all these negative existential categories? F. Nie-
tzsche deemed Asian migration a positive phenomenon
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inasmuch as it promoted the transfer of non-Christian
values into the European world. He actually proposed
transporting the Chinese into Europe for they would
bring in with them their innate industriousness. We are
not speculating about the employment of cheap work
force of the third world countries; we are contemplat-
ing the possible assimilation of the healthy cultural
potential of the peoples not infested with Christian mo-
rality: “Perhaps we shall also bring in numerous Chi-
nese: and they will bring with them the modes of life
and thought suitable to industrious ants. Indeed, they
might as a whole contribute to the blood of restless and
fretful Europe something of Asiatic calm and contem-
plativeness and — what is probably needed most — Asi-
atic perseverance.” (Hurrme 1997, 505)

Unlike the situation in European colonies, the peo-
ples constituting the territory of Russia have always
been neighbors. One cannot deny, there were conflicts
between them. But nonetheless, there has always been
something strong and powerful, urging them to coexist
peacefully. Russia was no empire bent on forcibly col-
onizing its dominions. Russian protectorate settled for
lesser taxes and annual fees and, most importantly, was
more tolerant of others religious denominations as well
as local customs and tongues, hence more flexible
forms of cultural and economic exchange between
neighboring peoples. The Far Eastern region serves as
a bright example of the possibility of such peaceful
cooperation and coexistence. (Typaes 2012, 129; Py-
neuxwuii 2016, 47)

Conclusion

Sociability appears to be an anthropological con-
stant, posited I. Kant. Feelings and emotions are
communicative by nature; they are linked to the ability
of intellectual reasoning and judgement. People must
make peace with their neighbors, and this premise al-
lows for an assumption of the right to global hospitali-
ty. Truthfully, this is more of an ideal than reality now.
In reality, however, one ought to consider the issue of
the identification of the newcomers for the sake of se-
curity. The public right gives way to national state
laws; consequently, the code of “the other” goes side
by side with hospitality. Since time immemorial, the
image of “the other” has been meant to represent that
of an enemy. Some claim that it is the invention of the
power discourse, others surmise its origin stems from
class division and struggle, while still others blame
aggression inherent in human nature. The global com-
munity is akin to a superorganism; even though it in-
troduces some elements of morality and law into the
“free play of the forces”, yet eternal peace is still an
unattainable goal. The globalization process is accom-
panied by the erosion of ethnic and national distinc-
tions. Eventually, people fail to absorb and assimilate

the foreign elements and also tend to forget their own
cultural artefacts and heritage. This leads to the identity
crisis and gives rise to protests against European cul-
tural capitalism.

In opposition to the purists, apologists of consistent,
logically non-contradictory doctrines, it makes sense to
propose a model of correlation of the national and the
universal allowing for navigation in the field of inter-
secting historical, psychological, anthropological, cul-
tural, economic and multiple other determinants, shap-
ing human life and behavior. Ultimately, it may be
viewed as a foundation for a reasonable and sensible
policy, facilitating the preservation of the cultural di-
versity of a nation in the context of globalization.
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The region of Yan-Zhao is the place where the roots of anthropogenesis of the people of the
East lie. It’s the cradle of the Chinese nation as well. The culture of the Yan-Zhao region cherished,
defended, translated and developed the fundamental components of the Chinese national culture.
The Yan-Zhao culture is characterized by several exceptional features. In pre-Qin period it had a
unique originality. At the beginning of the Han dynasty Confucianism was elevated to the rank of
the constitutive basis of the Chinese national culture. From Han through Tang the Yan-Zhao culture
explicated a special ideological architectonics, formed during the interaction of Confucianism,
Buddhism and Taoism. During the Song-Ming Dynasties neo-Confucianism was developing
rapidly here. At the modern time it promoted a dialogue between the cultures of China and the
West, as well as a modernization of Chinese traditional culture. At present the Yan-Zhao culture
opened a correct path of cultural development based on a comprehensive innovative synthesis of
the three civilizational approaches: Chinese, Western, and Marxist. For more than two millennia
the Yan-Zhao culture guided by the principle "in real facts to seek the truth” and demonstrated the
special nature of a complex, synthesizing renewal, which actualized through a collision, interaction,
dialogue and the integration of different cultural traditions. The concept of a comprehensive
cultural renewal based on the synthesis of various civilizational approaches, the banner of which
was raised by the Communist Party of China together with Marxist scholars, correctly reflects the
pattern of the development of Chinese culture, the Chinese national character, and the spirit of the

era. This concept indicates a high level of self-awareness of the Chinese nation.
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Chinese culture enjoys a profound and long history.
Ever since Confucius’ creation of Confucianism which
has developed into the main vein of Chinese culture,
Yan Zhao culture has played lasting and powerful role
in its historical evolution. The essence of Yan Zhao
culture is far from the well-known vigorous and
generous elegy. In the long run of history, it is in the
nourishment, protection, inheritance and development
of Yan Zhao culture that the main vein of Chinese
culture comes into being.

Yan Zhao is located in the east of the Eurasian
continent, with Yinshan to its north, Taihangshan to its
west, the Yellow River to its north, the Bohai Sea to its
east. It is the only place in China that contains various
terrains like plateau, mountains, hills, basins, plains,
lakes, and coastal areas. The vast majority of this area
is semi-humid zone that belongs to the temperate
continental monsoon climate, while the north of the

Great Wall which is in roughly parallel to the 400 mm
equal precipitation line is semi-arid zone with
grassland vegetation. As early as two million years
ago, Nihebay Basin, the only place that can compete
with Ao Duwei canyon in East Africa, gave birth to the
Paleolithic culture, which may update in the academic
circles the origin of human beings. About 500,000
years ago, Beijing ape people lived in Zhoukoudian
area which was the junction of the North China Plain
and the Taihang Mountains. About ten thousand years
ago, Cishan culture had already had a considerable
development in mining industry, fishing and hunting
industry and animal husbandry.

Yan Zhao land is the source of Chinese civilization.
About 5000 years ago, the Yellow Emperor tribe, Yan
Emperor Tribe and Chi You tribe had a war in Zhuolu.
Therefore, comes the famous idiom like “ancient
civilization originated from Zhuolu”, and Yanhuang
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“cooperated in Fushan” and opened the creation of
Chinese civilization. The activity center of Yao &
Shun is in the ancient Jizhou. According to the "Yuan
and county map"”, Yao was initially appointed to
"ancient Tang city” (now Tang County in Hebei
Province). In Guirui (now Zhuolu, Huailai Area in
Hebei Province) Yao married his two daughters to
Shun who later built his capital city in Pan (now
northeast of Yanging County in Beijing). According to
the "Historical Records(Shiji)", it was in "Jizhou"
which is also the important activity area of the Xia
Dynasty that Dayu began his flood control, while
today's Hebei Province used to be the main activity
area of Shang Dynasty ancestors. Both history and
archeology have shown that Yan Zhao land is the
birthplace of early Eastern human beings and an
important birthplace of the Chinese nation as well.

The complexity and diversity of the natural
geography environment make Yan Zhao land a long
time ago to become the intersection of farming culture,
mountain culture, nomadic culture and marine culture.
It is also the first line of collusion, exchange and
integration between the Han nationality and the
northern ethnic minorities. In the early years of the
Western Zhou Dynasty, King Zhou Wu appointed Shi
in Yan. Due to the fact that Zhao and Qin share the
same ancestors and the fact that King Zhou Mu
appointed Zao Fu in Zhao, the surname of their
descendants is Zhao. During the Spring and Autumn
and Warring States Period, Yan Guo, Zhongshan Guo
and Zhao Guo were located in the northern, central and
southern parts of Hebei Province (today) respectively,
and in 295 BC, Zhao Guo put an end to Zhongshan
Guo. In the late Warring States period of frequent wars
and close contacts, the two cultures of Yan Guo and
Zhao Guo gradually integrated and the entailed
Zhongshan "generous Elegy" later evolved into a sense
of unexpected and patriotism and has become a typical
symbol of Yan Zhao culture. Over the past two
thousand years, Yan Zhao culture clearly reflects the
comprehensive innovative characteristics as a result of
the multi-cultural collision, communication, dialogue,
learning and integration. This article, focusing on the
evolution of academic thought, explores Yan Zhao
culture as the representative of the comprehensive
innovation of Chinese culture. The purpose of it is to
initiate further studies in the related area.

Part One

The contribution of Yan Zhao culture in Chinese
culture has the following characteristics:

First, Yan Zhao culture in Spring and Autumn
Warring States period has a unique originality.

At the end of the Spring and Autumn Period, Bian
Que (406 B. C.- 310 B. C.) in Bohai County Mao
countryside (now Maozhou Town Rengiu City, Hebei
Province) has already discussed the "five internal body

organs” "blood vein" "blood gas" "life meridian" and
the disease related yin and yang and four diagnostic
methods (observing, smelling, asking and pulse-
taking), marking the theoretical system germination of
the traditional Chinese medicine.

During the Warring States period, Yan and Zhao
culture showed a diversified trend. Yan Guo which is
near the sea and rich in the necromancer tradition is a
vital ideological root of the Taoism. King Yanzhao was
“courteous and ready to spend a large sum of money to
attract the sage” with Yue Yi (the military strategist),
Zou Yan (an expert in yin and yang) and Su Qin (a
vertical and horizontal political strategist who
proposed that the different nations should be united to
against the Qin Guo) to be one of the best. Zou Yan put
forward the “great Jiuzhou(China)” and "the beginning
and the end of the five virtues” in which the cycle of
the five elements: water, fire, wood, gold and soil was
used to explain the historical development. In addition,
he is also an expert in yin and yang. According to the
“Historical Records”, he is able to “observe deeply yin
and yang symbols from which he can tell the changes
needed”, which has a deep influence on Legend of Xici,
Legend of Classical Chinese and Zhongshu Dong, a
famous Confucianism during the Western Han
Dynasty. Zhongshan Guo was in deep influence of the
Confucianism, which can be seen from the anonymous
remarks like “being dedicated to justice, highness of
Confucianism, and depreciation of warriors” in
Warring States Strategies in World Peace in Mind. It
can also be shown in the unearthed square pot that says
“it is of primary importance to get the sage, followed
by the people ... ... Being courtesy and showing dignity
to the others is the key to be appeal to the common
people.” King WuLing of Zhao Guo took the initiative
to “shoot arrows while riding in Hu style clothes
(convenient for people to shoot while riding)”, which
enhanced the military strength so that the ancient war
developed from the chariot into the cavalry era, and
objectively promoted the integration of Chinese culture
and ethnic culture. Handan was the academic center of
Qi Guo following the Ji Xi Xue Gong, another
academic center in Qi Guo. Dao Shen, an important
main pioneer of the legalists (about 370-290 BC) laid
emphasis on the power of the monarch, power, and put
forward that “sage is not enough to conquer the
unworthy, while power and status are enough to do
what the sage can not do (Shenzi: Power and
Morality). And his thought later was inherited by Han
Feizi. Gongsong Long (about 330 BC ~ 242)
influenced by the Confucius’ “rectification of name"
thinking, discussed the difference between the concepts
in famous topics like “white horse non-horse”, "from
the white" and other famous ones. He also discussed
name-object topic in “reference” and promoted the
development of epistemology and logic, which
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together with the “combining sameness and
differences” put forward by Hui Shi forms the two
famous academic strands in pre-Qin Dynasty. Famous
ideas like “learning from the past like Spring and
Autumn and the present status observation” by Yu
Qing show the integration of Confucianism and the
latitude trend.

Second, Yan Zhao culture at the end of the
Warring States period symbolizes the inheritance
and forward carrying of the pre-Qin culture.

Xunzi in Handan (about 325 — 235 B. C.) is the
greatest materialist thinker of the late Warring States
period. On the standpoint of Confucianism, he
critically accepted the Taoist theory of “Taoism and
Nature”, and put forward that “the combination of
heaven and earth bring out all things, the interaction of
yin and yang bring out changes” (Xunzi: Rite),
according to which the cause of natural change is the
interaction between yin and yang. It has an impact on
Changes to some extent.

On the one hand, he proposed that there were rules
in days (Xunzi: Days), which in the history of Chinese
philosophy for the first time clearly affirmed the
objective process of natural law and denied the Kismet
Theory; On the other hand, he stated that “mankind can
positively make full use of the nature” (Ibid.) to play
the main initiative and transform the nature. This kind
of relationship between heaven and man influenced
profoundly the Changes which claimed that people
should “take initiatives to transform the heaven and
earth and to accomplish themselves according to the
natural rules” and should “explain every change to the
point without going too far or missing”.

Xunzi affirmed not only the unity of man and
nature, but also the higher value of human beings over
the other species by saying that “in comparison with
the fire and water that have breathes without lives, the
vegetation that has lives without senses, the animals
that have senses without righteousness, human beings
is the most precious for they have breathes, lives,
senses and righteousness (Xunzi: King system).

Xunzi’s theories about universe are attributive to
our better understanding of the unity of the root of
human values and transcendence. Thus, the supreme
value of human beings has generated and developed
from the endless, multi-layered evolution of the
universe. On one hand, people, originating from the
natural, should have the same sense of homology with
other species; On the other hand, people with
participation and cultivation, should be able to improve
the nature as well as the transcendence of human
nature. Thus, we should redefine the "human" itself in
the universe in light of their location, role and function,
and in the dynamic "harmony between man and nature"
step out of the two extremes like blind worship of
nature and anthropocentrism.

According to Xunzi, Shen Dao, Laozi, Mozi, Song
Xing, Shen Buhai, Hui Shi Zhuang Zhou and the others
all have their own “see” and “sheltered unsee”. Based
on that, he further put forward “Xu yi er jing” in
“demasking” (Demasking) which claimed that new
cognition of the world and ourselves could only be
gained by empting ourselves previously, differentiating
and combing the one major and the multiple minor,
and the unity of quiet thinking and active doing, which
is also the summary of the epistemology and logic of
pre-Qin. He politically advocated the combination of
ritualism and law, and that of king and tyrant, which
started the real feudal politics of China. Xunzi
developed Confucianism in the past as the successor of
Poetry, Books, Rituals, Changes, and Spring and
Autumn, and the other important classics.

Wang Zhongyun in Qing Dynasty said: “It is Xun
Qing that made the Six Arts to be passed on to the next
generations while it is Zhou Gong that wrote it and
Confucious that dictated it.” His disciples like Zhang
Cang, Fu Qiubo and Mao Heng re-transmitted it to
their disciples like Liu Jiao, Jia Yi, Han Ying, Mao
Chang, Meng Xi, Dong Zhongshu, Xiao Wangzhi,
Kuang Heng and so on. They are all the important
representatives of the Confucian group during the Qin
and Han Dynasties, whose academic thought and
political practice have profoundly affected Chinese
social life for more than two thousand years. Therefore,
Xunzi is not only the critic and summarizer of the pre-
Qin philosophers, but also the initiator of a new
starting point for the innovation of Chinese thought
and culture in feudal times.

Part Two

Third, During the Qin and Han Dynasties, Yan
and Zhao culture had the new characteristics of
confluence, one was to preserve and inherit the
important thought of Chinese culture; the other is
to regard Confucianism as the main vein of Chinese
culture; the third is to introduce new cultural
resources to live and thrive together with
Confucianism.

After the reunification of China by Qin Shihuang
according to the legalist thought, part of the aboriginal
Yanzhao residents were relocated to Shu, etc., while
part of them settled down on the Korean Peninsula. As
a result, the local economic and cultural development
had been promoted, such as Zhuo’s and Guo Zong who
introduced the iron smelting industry into the
southwest region to “make a name on iron industry,
and to in wealth rival kings and feudal lords "
(Historical Records: Traders and Trade). Zhao Tuo
whose origin is Zhending (Now Hebei Zhengding
County) is a General in Qin Dynasty. He unified
Lingnan and implemented “Han and Yue, one family”
policy which made Baiyue an important part of the
Chinese nation. At the same time, Qin migrated a large
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number of population from the mainland to the frontier
to construct the Great Wall, which promoted the Yan
border development and national integration. However,
under the cultural dictatorship policy “burning books
and burying alive Confucian scholars”, namely, “non-
Qin recordings be burnt” and that “those who dared to
read Poetry and Books be dead in front of crowds of
people” (Historical Records: Qin Shi Huang
(biographic  sketches of emperors), the varied
prosperous strands of studies declined. The learning
about the Emperor Huang and Laozi of the early Han
school is conducive to recuperate, but isn’t facilitative
to political and military achievements. Therefore, the
Han rulers began to seek new ideology, which is
viewed as the gradually revived Confucianism.

In the early Han Dynasty, Shu Suntong laid down
rituals and Lu Jia and Jia Yi are big Confucianism
scholars who have a comprehensive master of
Confucianism and Taoism. However, the two academic
tycoons of Confucianism is King Xian, Liu De in
Hejian, and Dong Zhongshu in Guangchuan County
(now Hengshui County, Hebei Province, southwest).
The In addition, Han Yi, Yan people (now Rengiu
people, Hebei Province) is the founder of the present
Han poetry who had a master of both Confucianism
and Taoism with the former to be the dominant.
Besides, he is also an expert in Changes. However,
scholars are more likely to learn from him the Poetry
and Changes. Big Mao, Mao Heng Han, the founder of
the ancient Mao poetics had used to teach in Hejian in
theearly of the Han Dynasty. His successor, small Mao,
Mao Gong was considered to be the doctor of King
Xian in Hejian. The two strands of Poetry: Han and
Mao are both originated in Yan Zhao land.

The revival of Confucianism is based on the
discovery and collation of Confucian classics. The Five
Classics set up by Emperor Wu are mostly the present
works, while the classical ones are mainly from the
“holed wall collections” found by King Lu Gong and
the “good books” collected by king Xian Liu De. In
155 BC, Emperor Han Jing appointed Liu De to be the
king of Hejian who built his capital city in Le (now
Hebei Xian county Hejie town). King Xian who had
been under the instruction of the Confucianist Wei
Wan was recorded as “being fond of studying and
ancient-oriented, seeking truth from facts, ... learning
ritual music, and dressing and behaving following the
Confucianism (Han Shu: Hexian King Xian)”. He was
also known as “being fond of studying and following
the ancient sage, and collecting the ancient calssics
(Sui Shu: Poetry and books). In his more than 20 years’
reign, he widely collected Zhou Officers, Books,
Riturals, Mencius, Filial, and Laozi, Military Strategy
and Tactics by Sima Rang Ju and so on. He also built
Rihua palace (now Botou City West Yan country),
Recruiting talents ground (now Hebei Xian County

Gentleman village), Six arts learning in addition to
appointing talented officers of Mao Poetry and Zuo’s
Spring and Autumn. Therefore, lots of Shandong
scholars tend to follow him. The “ancient pre-Qin
essays”, the basic documents of the ancient classics
were compiled by King Xian and the “truth-seeking”
profoundly influenced the tone of the Chinese national
spirit. It not only influenced the Mao's poems, Zuo's
Spring and Autumn, but also later became the
ideological banner of the theoretical ideas of Qian
Daixin, Dai Zhen, Wang Zhong, Hong Liangji, Ruan
Yuan and so on (Qing Dynasty textual researchers)
who were proud of themselves as “seeking truth from
facts. Mao Zedong in 1938 put forward “seeking truth
from facts”, and in 1941 in Transformation of Our
Study, he once again clearly interpreted that “facts”
were the objective existence of all things, “truth” was
the internal relations or rules among the objects, and
“Qiu” was to do research to find out.” Thus, make
“seeking truth from facts” the ideological line of the
Chinese Communists.

As the main representative of the thought of Neo-
Confucianism in the Han Dynasty, Dong Zhongshu
(179 — 104 B. C.) was the founder of the feudal central
monarchy system and ideology theory of the Han
Dynasty and even China. He founded the "Neo-
Confucianism" based on the Confucianism and the
ideologies such as the Yin and Yang, the legalists, the
Mohist and so on, and realized a comprehensive
innovation of Chinese ideology and culture. He
established the theological teleology characterized by
“the heaven and the earth induction” through which to
give the nature moral attributes, to give social
phenomena theological significance. Thus, he
considered that all things were “destiny arranged”. He
expressed the great value of the unity of man and the
heaven in the form of “heaven and man alike”, and
affirmed the superior value of “human being
authorized by heaven and distinguished from the other
species” (Han Shu: Dong Zhongshu).

Based on the “Spring and Autumn unification
principle”, he suggested that “all that is not in the Six
Arts, or Confucianism should be extinguished (lbid.).
The suggestion like ‘“abandoning hundreds of the
others to worship Confucianism exclusively” won
Emperor Han Wu’s approval that achieved the unity of
ideology which was in vain for Qin Shi Huang.
Hereafter, the new Confucianism that combined
together with Taoism, Buddhism and Law developed
into the dominant ideology or official school of the
Han Dynasty, which fundamentally changed the basic
pattern of Chinese ideology and culture. Thus, the
world of Chinese thought enters Confucian classics-
oriented.

Using the idea that Yang was superior to Yin, Dong
Zhongshu transformed the “three principles” of the
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feudal monarchy in Mencius. He also developed the
“five elements” into the “five constant virtues” like
kindness, uprightness, rituals, intelligence and
reliability. Ever since then, the “three principles and
the “five constant virtues” have been taken as the basic
norms of feudalism construction and human behaviors.
This new Confucianism not only protected the political
authority of the monarchical power but also tried to
limit the expansion of the monarchical power by the
divine right, emphasizing both the “respect for the
king” and the “concern for people”. Besides, it also
advocated the rule of virtue and penalty, which was
attributive to political stability and unity.

Dong Zhongshu is also an outstanding educator
whose disciples like Sima Qian and others have far-
reaching impact on Chinese history. However, he used
the divine right to maintain the “three principles”, and
to prove the rationality of feudal rule which soon
confused with the divination of superstition through
“heaven and man interaction” thought. This ideology
had been increasingly degraded to spiritual shackles,
which seriously hindered the healthy development of
Chinese society. Hence after, the complex relationship
between ‘“abandoning hundreds of the others to
worship Confucianism exclusively” and prosperous
variety, and the political unity and academic freedom
have come into a long-term ideological topic.

Part Three

Fourth, Yan Zhao culture during the Eastern
Han Dynasty to the Tang Dynasty presents the co-
existence and competition of Confucianism,
Buddhism, and Taoism.

At the end of the Eastern Han Dynasty, Fan Yang
(now Hebei Province Zhuozhou) people Lu Zhi, a
famous Confucianism, wrote two books titled Chapters
and sentences in Books and Three Rituals’ Annotation
and Evaluation respectively. Northern Dynasty
Confucianism inherited the exegesis tradition of the
Han Dynasty Confucian classics, and at the same time
learned the metaphysics and Buddhist thought,
showing the trend of integration of three religions.

Just as what is said in Northern Qi: Confucianism,
“those who know well of the Mao Poetry are more
likely to be under the instruction of Liu Xianzhi in Wei
Dynasty whose explanation are much more different
from the formers. Xiong Ansheng is excellent in the
Three Rituals whose disciples like Xindu (now Ji
County, Hebei province) people Liu Zhuo, and Hejian
Jing City (now Xian county, Hebei province) people
Liu Xuan, the author of Meaning of the Five Classics,
are all proficient scholars.

In Tang Dynasty, the most famous representative
scholar is Jizhou Hengshui people Kong Yingda who
compiled Five Classics’ True Meaning, Changes’ True
Meaning, Mao Shi’ True Meaning, Books  True
Meaning and Zuo’s Spring and Autumn’ True

Meaning. The books compiled by him “explore both
the ancient and the present, compare and contrast the
differences and similarities of the past and present.
Therefore, they are the integration of the North and
South Confucian classics and became the standard
textbooks for the Tang Dynasty to the Song Dynasty
national imperial examinations.

Han Yu and Li Ao in the middle of the Tang
Dynasty are the pioneers of the Song Dynasty’s
Science of Principles (Lixue). Han Yu’s ancestors lived
in Hebei Changli, and together with Liu Zongyuan
created the Tang Dynasty’s classical prose movement.
Han Yu’s prose has the pre-Qin Dynasty’s and
Western Han Dynasty’s characters while innovates to
add new spirits. He is known as the best of the "Tang
and Song eight great scholars”. In the historical
conditions of "Confucianism is weak and can not
attract the talent”, he decided to rejuvenate
Confucianism by following the Buddhist traditions to
preach the Confucian "Taoism", which had a profound
influence on the Neo-Confucianism. Although he stood
on the Confucian standpoint and resolutely anti-
Buddha, and even advocated to “convert the monks or
Taoist priest to normal people, burn their books, and to
transform the temples to residents’ houses”, he failed
to achieve the theoretical criticism of the Buddhism.
Zhao Jun (now Hebei Zhaozhou City) advocated the
integration of Buddhism into Confucianism, focusing
on Mencius, Doctrine of the Mean, and the Great
Learning. He also put forward the theory of good
nature and vicious nature and advocated the “immersed
renaturation method” in human cultivating. Han Yu's
“Taoist system” and Li Ao's renaturation served as the
precursors of the Song and Ming dynasties’ Science of
Principles, and were deeply respected by the
philosophers.

On the other hand, Yan Zhao Buddhism also had a
great development in the Han and Tang Dynasties.
Buddhism was introduced into China during the Han
Dynasty, and during the late Eastern Han Dynasty had
already spreaded in the Yan Zhao land. For instance,
Tianzhu monks like She Moteng and Hu Falan built the
Putong Palace in Nangong, Xingtai in AD 67. During
the Sixteen Kingdoms period, Buddha Tu Cheng
mainly practiced in the river area, and among his
disciples Chang Shan Fu Liu (now Hebei Province,
Jizhou City) people Daoan was the most famous. He,
as the successor of Confucianism with wide
knowledge, is prominent in both the metaphysics and
the Buddhism. He organized people to translate
Buddhist scriptures, laid down rules to prescribe the
monks and nuns, and also unified monks’ surname as
Shi (release). In addition, he created Non-existence
strand of the “six and seven (different strands of
Buddhism)”, which promoted greatly the development
of Buddhism in China. Liang Qichao honored him as
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“the first builder of Chinese Buddhism”.

Kumarajiva's disciples, Julu (now Pingxiang
County, Hebei Province) people Zhu Daosheng
propagandized Nirvana Buddha meaning and epiphany,
and learned from Mencius “every one can be Yao and
Shun, the ancient masters" and Wang Bi’s rationale as
to the relationship between image, words and meaning
like “getting the image tend to make you forget the
words which can also tend to let you forget the image”.
He is the first to put forward “everyone can be a
Buddha” and “enlightment Buddha.” Dao Sheng’s
Buddha theory and Insight theory were further
propagandized by the sixth Buddha, Hui Neng, which
has a great influence on the integration of
Confucianism, Buddhism, and Taoism. Due to the
efforts of Dao An, Zhu Dao Sheng and Seng Zhao and
other people, Buddhism Mahayana Kongzong achieved
metaphysics, and it began to become an integral part of
Chinese ideology and culture.

During the Sui and Tang Dynasties, Buddhism
Sinicization developed into the second stage: the
integration of the Buddhism and Confucianism. Zen's
actual founder is Hui Neng who advocated “the heart is
the Buddha” and “enlightenment Buddha”, and Zen
soon became China's most important Buddhist factions.
At the end of the Tang Dynasty, Zen founded by Hui
Neng was divided into five factions: Linji, Caodong,
Weiyang, Yunmen, and Fayan, with Linji founded by
Zen Master Yi Xuan in Zhenzhou (now Zhengding
County, Hebei Province) being the most powerful and
the most far-reaching. Combining “the heart is the
Buddha” and ‘“normal heart is Tao”, Yi Xuan
advocated “wherever decisions can be made, whatever
present should be cherished” and “be self-confidence,
seek not the outsider”. “Sound of silence and sight of
nature can achieve Buddha” advocated by him,
together with the vigorous and generous elegy of Yan
Zhao culture created a sharp, insightful, anti-dogmatic,
individual-oriented and innovative new Zen style, and
greatly promoted the integration of Buddhism into
Confucianism and daily life. Since then, Linji Zen not
only had been an orthodox faction of Chinese Zen, but
also had a far-reaching impact on Japan, Korea, Europe
and the United States.

As a local religion, Taoism developed from the
original Chinese religious witchcraft and the arts of
necromancy and astrology from the Warring States at
the end of the Eastern Han Dynasty. At that time it was
mainly represented by TaipingTao founded by Julu
(now Julu County, Hebei Xingtai City) people Zhang
Jiao and Wudoumi Tao (Tianshi Tao) founded by
Zhang Daolin. In A. D. 184, Zhang Jiao who believed
in “Taiping Tao” and claimed equality against
oppression and exploitation put forward the slogan:
“Down and dead gray heaven, up and alive yellow
heaven, Jiazi is the time, blessed all the world” to call

for people’s uprising. It was a heavy blow to the Han
Dynasty and also opened the prelude to the Three
Kingdoms era. At the same time, it also facilitated the
spreading of Taoism among the common people in the
lower level of the social ladder. During the Northern
Wei Dynasty, Kou Qian innovated Taoism by
introducing Buddhism into it. Following-up of
Buddhism, he set up Taoism altar and established the
ritual ceremonies, which made the new Taoism soon
spread widely in the land of Zhao Zhao, Changshan,
Zhongshan, Ye and other places.

Yan Zhao land is an important birthplace of
Chinese Buddhism and Taoism. Compared with the
other areas, Buddhism and Taoism of Yan Zhao is
characterized strongly by the following features:
simple converting ceremony, practical and reader
friendly doctrine, and convenient practice. For
instance, it emphasizes on meditation, statues repairing
and merit donation instead of the classics studying.
Thus, it is very attractive to the lower people. In a
word, the coexistence and development of
Confucianism, Buddhism and Taoism in Yan Zhao
land open an access for the integration of them.

Part Four

Fifth, as the main vein of Chinese culture, Yan
Zhao culture during the Song and Ming Dynasties
is characterized by Confucianism practice or
practical Confucianism.

After a long time battle between Song and Liao, in
AD 1004 they reached an agreement called Tan Yuan
Contract according to which Yan Zhao land belonged
to two countries divided by Baigou (now the Daging
River, Haihe area). In more than a hundred years’
relatively peacetime, both the North-South economy
and culture had been developed to some extent. After
the conquering of Liao Guo, Jin Guo began to attack
the Northern Song Dynasty. In A. D. 1127 Southern
Song Dynasty made Nanjing (now Shanggiu City,
Henan), its capital city, and Yan Zhao land was
occupied by Jin. Ever since that, Hebei soldiers and
civilians had carried out a heroic struggle against Jin.
In order to strengthen the rule, Jin Guo “starts
examination or tests to recruit the talented”,
accompanied by the other activities like attaching
importance to agriculture. At the same time, a large
number of Jurchen people and Khitan people were
immigrated to the Central Plains. Mongolia fought
successively against Jin after its rise and in A.D. 1272
Kublai made Dadu (now Beijing) his capital city which
became quickly the new political center. Hereafter,
Yan Zhao land had become a strategically vital place,
which played a prominent role for its subsequent
economic, political and cultural development.

The long confrontation among Song, Liao, Jin and
Yuan made the Yan Zhao land a multi-ethnic cultural
communication forefront. Zhending (Now Zhengding
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district, Hebei Province) people Fan Zhongyan,
together with Fanyan (Noe Zhuozhou city, Hebei
Province) people, Shao Yong call Master Kangjie, is
an important contributor of Confucianism Philosophy
in Northern Song Dynasty. He, with his father moved
to Heng Zhang (now Lin County, Henan province). He
wrote a few books like On Huangji Jingshi. Borrowing
from Changes and Taoism, he created the study of the
Eight Trigrams (Xiagnshu) through which he indicated
the evolution of the universe and society and laid the
foundation for the later Song Ming Eight Trigrams
studies.

Northern Confucianism is under the deep influence of
the two Song dynasties. Liao and Jin followed the Han
system to set up the Imperial Academy and the local
school to instruct Confucian classics. Yan Zhao Academy
began from the Tang Dynasty. During the Song Dynasty,
Li Fang used to lecture in Fenglongshan Creek academy.
When it came to the Yuan Dynasty, Zhao Fu took the
initiative to spread Cheng & Zhu’s Confucianism
Philosophy to the north mainly in Taiji Academy, which
opened the opening of academies in the north. Among
them, there were Li Zhi from Luancheng, Zhending
who lectured in Fenglong Academy, Xingzhou Liu
Bingzhong who lectured in Xingzhou Purple Mountain
Academy. In addition, there were also academies like
Heijian Master Mao Academy, Jingzhou Dongzi
Academy and Shenze Le Shan Academy. All of these
academies are attributive to the spreading and
development of Confucianism in the north.

Yuan Dynasty is rich in Yan Zhao Confucian
scholars. Xu Heng developed Cheng & Zhu’ “knowing
everything” by putting forward “practicing morals” and
“promoting practice and morals simultaneously”,
focusing on the practice of morals. He advocated the
“Making a Living” theory which said that “the most
important thing in learning is to know how to make a
living properly” (Song & Yuan Learning: Lu Learning),
which indicates that Yan Zhao culture lays great
importance to the practical significance of learning.

Kublai Khan put Liu Bingzhong, Zhang Wengian,
Li Zhi and Guangping Fei County people Dou Mo, and
Zhending Gaocheng people Dong Wen, and other Han
nationality Confucians in important positions. Liu
Bingzhong advocated “three principles, five constant
virtues”, “built three academies to instruct and select
the talented according to the guides and uprightness”,
and “put Confucianism as the primacy”. He also built
Kaiping, Shangdu and Dadu, and established official
systems, salaries, and official rituals, which contributed
a lot to the Yuan Dynasty’s economic, political and
cultural development.

Dou Mo is excellent in Ihlow Confucianism and is
the first to advice Kublai Khan the “ruling strategies”
like “three cardinal guides and the five constant
virtues” and “sincerity and uprightness”. And Xu

Heng, called Master Jingxiu, is one of the great
Confucians together with Xu Heng and Wu Cheng. He
wrote books like Essence of the Four Classics and so
on. His contribution is characterized by his
combination of Zhuang Zi Though and the
Confucianism with innovation. For instance, he used
the “co-effect of situation and principles” to explain the
changes of the universe and people. Besides, he also
advocated “self-harmony impertinent to the outsiders’
expectation” to cultivate people to calm down to find
peace with the outsiders as well as himself. He also
pointed out “spreading followed by explanation and
then discussion”, saying uprightness should be the
basis while against the “fame-seeking without practical
significance”. In addition, he also pointed out that “no
differences between Confucian Classics and History”
was the false explanation of Wang Mingyang, Li Zhi
and Zhang Xuechegn. On the whole, the Confucianism
of Yan and Yuan dynasties all sang high of the study of
Zhu Xi while were not object to Lu Jiuyuan's study,
which showed the combination of Zhu and Lu and
paved the way for the rise of Wang Yangming's
Psychology.

The Ming Dynasty is not rich in great Confucians.
However, the Confucians like Yang Jisheng, Zhao
Nanxing and Sun Chengzong, the well-known
politicians with high morals all emphasized the Yan
Zhao style: truth-seeking. Zhao Nanxing, though
influenced by Yangming's "conscience", criticized "all
for the heart", the “subjective Tao”, and the “knowing
but not doing”, saying these “Shi’s Tao that is
inconsistent with the Confucianism” (Drafts on
Upright Mind Shown to the Disciples, Vol. 5). He
interpreted "conscience" through Mencius® “four
uprightness”, considering “to obtain comprehensive
knowledge by things investigation” was “to know what
and how of everything be they are objects or matters”
(Big Learning Orthodox). He practiced “uprightness”
and “practice sincerely” (Moderation: Neither to be
over or to be below, but to the Point), showing the true
character of Yan Zhao Confucianism.

In Ming Dynasty in the North, the great
Confucianism regarded Rongcheng people Sun Qifeng
as a master. He wrote books like New Confucianism
(Lixue Zonnzhuan), Recent Reference of the Four
Classicis, The Tenets of Changes Reading and so on,
and was considered as one of the great Confucianism
together with Huang Zongxi in East Zhejiang and Li
Yong in Guanzhong in the early Qing Dynasty. With a
strong sense of social mission and realistic
consciousness, he admired his country fellow sages
like Liu Yin and Yang Jisheng and had the tendency to
combine his prior learning from Lu & Wang’s
Psychology with his later learning from Zhu &
Cheng’s theory of reason (Li Xue). He agreed with Zhu
Xi's theory of reason in the cosmological view,
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emphasizing the unity of "rationale”, and that “the
source of all species is the same”(Ripu / Days). Based
on that, he said the different strands like Zhu’s, Lu’s
and Wang’s were “different varieties with the same
source” (Collected Works of Master Xia Feng),
showing the academic direction in integration of
Confucianism and the others with Confucianism as the
primacy” (Collected Works of Master Xia Feng)
academic interest. He was for “practice” and “earnestly
practice what one advocate” and against “empty talks,
not true to the earth”. He also advocated the
relationships between practice and knowledge by
saying “practice what one knows and know what one
doesn’t practice”. Therefore, The General List of the
Four Classics remarked him as “practicing what he
learned” and “practicing earnestly and consistently in
want while contributing devotedly in need”. His
exclamation had a certain impact on the later theory of
practical learning and the subsequent Yan Li School.
Yan Li school is an important representative of the
theory of practical learning in the late Ming and early
Qing dynasties.Yan Yuan stressed that scholars
“should be for learning, practice, use" (Dai Wang
“Yan's Xue Ji”, Vol. 1: Four deposit”), “do not pursue
knowledge from empty thought or various books, but
from action” (Master Yan Xi Zhai’s Recorded Words
and Deeds: Diao Guozhi 19"), * should be from
general to the specific focus” (Under the Vol. Master
Yan Xi Zhai’s Chronology), and “rather for one festival
or the like concrete practical things than for the too
general empty matters” (Knowledge Construction,
Vol. 1, Learning Debate 2) . Therefore, he was
resolutely opposed to “regarding Taoism and learning
as separated from objects, (Master Yan Xi Zhai’s
Chronology). What he had learned was the “three
things” like “high morality, proper utilization, and
respect for life”, and the “Six Places” like “gold, wood,
water, fire, soil and valley”, and the “three objects” like
the “six virtues”, the “six walks of life”, and the “six
arts”. Corresponding to this, he carried forward
Mencius on the subjection and movement like “must
be something” (Mencius: Gongsun Chou), considering
that “in contrast to the Song people who tended to
learn from medication, we present people should learn
from action (Yan Xi Zhai’s Chronology). Li Gong
proposed more clearly that “the essence of the holy
study is practice” (Master Li Shugu’s Chronology,
Vol. 4), and that “reason was in the matter” rather than
“above the matter”. The main tenet of Yan Li School is
the restoration of Confucius and Mencius's “activity”
and “practicality”, which holds a negative attitude to
the thought of Zhuangzi, Han & Tang exegetics, Cheng
& Zhu Neo-Confucianism, and Lu & Wang’s
Psychology. Thus, it can be said that Yan Zhao culture
developed the Spirit of "Seeking Truth from Facts".

It is noteworthy that, in addition to Confucianism,
between the Jin and Yuan Dynasties, Yan Zhao also
emerged a variety of Chinese traditional medicine
factions. Hejian (now Suning County, Hebei Province)
people Liu WanSu (about 1100-1200) is the initiator of
the Jin and Yuan four great Masters. Learning from the
previous generation of medicine, especially the Taoist
proper medicine elements, he merged changes, Taoism
and medicine as a whole and created “Hejian school”
characterized with the feature of the Inflammation
Theory which focused on using medicine of cold nature
to treat exogenous heat. He, thus, was known as
“innovative” in medicine treatment. His medical
achievements echoed that of the Song & Ming
dynasties’ Neo-Confucianism, promoting the emergency
of the other Chinese traditional medicine schools like
Wenbu strand ( lays emphasis on protecting stomach,
liver and kidney in medical treatment) and Wenbing
strand (stresses that exogenous heat is the cause of
diseases). Yi Zhou (now Yi County, Hebei Province)
people Zhang Yuansu (About 1131-1234) advocated
“different treatment between the ancient and the
present” and the “self-made treatments”, based on which
he founded the “Yishui School” represented by the
viscera dialectical theory and the thought of providing
nutrition to the stomach.

Zhang Yuansu's disciple, Zhending (now
Zhengding County, Hebei Province) people Li Gao
(1180-1251), self-called the old East Yuan at his old
age, is also one of the four great masters in Jin &
Yuan. Inheriting the traditional Northern Song Dynasty
Zhang Zai’s and the other’s Gas Philosophy, learning
from Liu Wansu from Hejian School as well as his
instructor Zhang Yuansu’s “Yishui School” and other
medical achievements, Li Gao founded the “Butu
School” (school of invigorating the spleen) represented
by “Theory of Tonifying Spleen”. In this way, the
Chinese traditional medicine created by Bian Que
reached a new realm of development in the Jin and
Yuan Dynasties.

Part Five

Sixth, the modern Yan and Zhao culture played
the most important role in the collision between
Chinese and Western cultures.

After the Opium War, China was forced to become
more and more deeply involved in the world
economical and political system dominated by the
western capitalist countries. The increasingly deep
class contradictions and national crisis stimulated some
people of insight to “open their eyes to see the world”.
New thoughts like “learning the strength of the
enemies with the purpose to overcome them” (Lin
Zexu, Wei Yuan) and “having whatever strength that
the enemies have” (Zeng Guofan) and other new ideas
had come out, which gradually broke through the
feudal thought schools to the integration of “western
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learning” and the “Chinese learning”. Yan Zhao land,
as the strategically important open area, became the
outpost where the Chinese culture and Western culture
collided and communicated.

In 1898, Zhang Zhidong, an important
representative of the Advocates of the Westernization
Movement, published Learning Persuasion where he
put forward “traditional Chinese values (Ti) aided with
modern Western science and technology (Yong)”
(Learning Persuasion: Settings), “traditional Chinese
values for mind and body accompanied by western
techniques and skills for practical application (lbid.:
Connection). In the concept of “traditional Chinese
values (Ti) aided with modern Western science and
technology (Yong)”, Ti refers to the highest guiding
principles, while Yong refers to the specific measures
of these principles. It tried to adopt the Western
bourgeois science and technology to maintain the
feudal ethical principles. Although they are
conservative remarks, its purpose is to accommodate
the “western learning” under the “principles of the
traditional Chinese values”, trying to fight for a place
for the former. And at that time it was the only
approach to develop “western learning”. Anyway,
given that it broke the two thousand years of the
dominant position of Confucianism in two aspects:
internal saints and external kings (A learning both
sound in theory and practice), at that time it played a
positive role in the promotion of Chinese and Western
culture connection, and in the updating of the
traditional Chinese culture.

It is noteworthy that Yanshan County people Zhang
Xichun (1860 ~ 1933), an important representative of
the comprehensive innovation of the modern medical
world, knew well of both the Chinese and Western
medicine through adhering to the principles like
“seeking truth from facts with innovation all through
one’s life.” (Records of Medicine Stressing both the
Chinese and the Western - Medicine - Ginseng). In his
opinion, “it is improper to distinguish the Chinese
traditional medicine from that of the west for the tenet
of medicine is to save people’s life. Therefore, Chinese
medicine should learn from the west’s lengths like
experimental equipments to make up its defects, while
the west should learn from the Chinese their lengths
(e.g. the organs having their temperament, and hands
and feet having six gas) to treat Chinese medicine as
profound science above the physical features instead of
the empty talks”. (Records of Medicine Stressing both
the Chinese and the Western - Medicine - It is Easy to
Connect the Chinese Medicine with the Western
Medicine for They Share Similar Principles). He also
stated that “nowadays, it is a must for us to combine
the west medicine with the Chinese medicine in order
to make the greatest achievement.” (Ibid.). He tried to
use western medicine anatomy, pharmacology and

other western medical achievement to re-interpret the
principles of traditional Chinese medicine and Chinese
medicine. Similarly, he also tried to use traditional
Chinese medicine to explain the treatment of western
medicine and to treat the diseases with high efficacy.
Besides, based on the Western living environment,
eating habits and other differences, he proposed ethnic
pharmacology. All these practices paved the way for
later Chinese and Western medicine comparison,
integration and innovation.

Part Six

Seventh, modern and contemporary Yan Zhao
culture created a correct cultural direction which
“innovatively integrates the Chinese, the west and
the Marxism with comprehensive new features”.

At the end of the 19th century, a new thought —
Marxism began to spread into China. Inspired by the
October Revolution and the May 4th New Culture
Movement, Marxism spread rapidly in China. After the
May Fourth Movement, the most significant features in
China's ideological circles were evolved from the
binary opposition between the “feudalism Chinese”
and “the west”, between the “ancient” and the
“present” into a complex situation where the three
cultures (the Feudalism Chinese, the Western and the
Marxism) were struggling against and absorbing from
each other. In those historical conditions, the
Feudalism Chinese, the Western and the Marxism
represented respectively the feudal culture, the
capitalist culture and the socialist culture. On the one
hand, they had different and even contradictory values
in their core contents such as world outlook, historical
view, values and way of thinking. On the other hand,
the diversity of elements or elements of the three
cultural systems was based on human practices and
activities that are similar to each other, and there was a
possibility for the three cultural systems to be
connected to borrow from each other. Moreover, these
elements were not pieces of iron, so based on the
general laws of human social development and China's
specific national conditions, the real cultural subject
could be extracted, transformed, integrated and
connected beyond the existing cultural achievements to
a new socialism culture with Chinese characteristics.

Properly  dealing with the status and
interrelationship of the three cultures (the Chinese, the
Western and the Marxism) actually became the theme
of the 20th century Chinese cultural development. This
is both a great challenge for the modern transformation
of Chinese culture, but also a new era of cultural
innovation. From the“May 4th Movement”to the first
cooperation of the Kuomintang and the Communist
Party, with the opening of the“East-West cultural
debate”and the“Science and life view debate”, the
domestic cultural trend was gradually divided into the
liberalized westernizationists faction represented by Hu
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Shi and Chen Xujing, the Xueheng faction represented
by Mei Guangdi and Wu Mi and so on, and the
Oriental culture faction represented by Liang Shuming
and so on. They share one feature, namely, they
unanimously opposed or ignored the objective
existence of Marxism in China.

The complete failure of the first cooperation between
the Kuomintang and the Communist Party greatly
deepened the division of China's ideological and cultural
circles. The Wdesternizationists recognized the
contemporary disparity between the Chinese traditional
feudal culture and the western capitalist culture, and
advocated the complete transformation of Chinese
culture with modern western culture. However, it denied
the separatability of cultural system, the national
subjectivity of Chinese culture and the inheritance of
Chinese outstanding traditional culture, and could not
see the advanced direction of the advanced culture
represented by Marxism. Cultural conservatists tried to
integrate the Chinese and the Western cultures while
keeping Chinese national subjectivity, but they ignored
the significance of the Marxism world and simply
simplified it as Western culture and even misinterpreted
it and denied its theoretical value and its practical
influence on Chinese society. The two factions have
shown a narrow cultural mentality and a clear idealism,
failing to reflect the comprehensive integration of the
three cultures required by the new era, neither can it
successfully solve the modern transformation of the
Chinese culture.

The objective needs of China’s social development
continue to promote the collision, exchange and
integration of the Chinese, the Western and the
Maxism cultures, and the Chinese culture urgently
demands a new way other than the “overall
Westernization” and the “traditional Chinese values
(Ti) aided with modern Western science and
technology (Yong)”, which is what was presented by
Li Dazhao, Mao Zedong and other Chinese
Communists and Zhang Shenfu, Zhang Dainian and
other Marxist scholars the road of comprehensive
innovation.

China's earliest Marxist, Hebei Province Le Ting
people Li Dazhao took the initiative in Peking
University to propaganda Marxist historical
materialism, making Yan Zhao land the first test field
for the interaction and collision of the Chinese culture,
the Western culture and the Marxism. In the earlier
time, based on the “Ethical code for interpersonal
communication”, “youth” and “harmony”, Li Dazhao
put forward a new culture model like “be compatible
and accessible to different civilizations” in
Fundamental Differences between the East and West
Civilization. Its core is "People" as the main body and
its purpose is to achieve democratic liberation and
individual freedom and to create “the third new

civilization” superior to both the present Chinese and
Western civilizations through the comprehensive
innovative integration of the traditional Chinese culture
and foreign culture. After becoming a Marxist, he
believed that the new socialist culture should be guided
by the Marxist materialist conception of history, with
the “working class” or “civilians” as the main
participants to create a new culture characterized by
“the wunity of individual freedom and the
commonwealth of great unity”, “physical and spiritual
transformation” and the “integration of individualism
and communism”. When he correctly discussed the
decisive influence of material civilization on political
civilization and spiritual civilization, he also saw the
great effect of political civilization and spiritual
civilization on material civilization. These ideas have a
wide range of far-reaching impact on the successor like
Mao Zedong, Hou Lu, Zhang Dainian and so on.

In the 1930s and 1940s, Mao Zedong criticized the
May Fourth Movement as a result of the “formalist
approach” which was short of “critical spirit of
Marxism”, advocating the creation of national
scientific and common “new democratic culture”
through the critical acceptance of national cultural
heritage and foreign culture. In addition, a large
number of scholars through personal practice and
careful studies selected actively and firmly Marxism
and applied it to explain the theoretical and practical
problems at that time. For instance, Lu Xun at the end
of 1927 pointed out that new culture should both “keep
pace with the world” and highlight the "national
character of China”, and later also advocated the use of
historical materialism as a guide to “learn from all the
others their strengths to innate it into our own”.

Zhang Shenfu and Zhang Dainian brothers from
Xian County Hebei Province took the initiative to
promote dialectical materialism in the university forum
to advocate the use of historical materialism and
dialectical materialism as a guide to study the cultural
issues. They are the pioneers to analyze theoretically
the synthetic innovation of the Chinese, the West, and
the Marxism cultures, creating a cultural concept like
“comprehensive innovative trinity of the Chinese, the
West and the Marxism”.

In October 1932, Zhang Shenfu proposed "Parki,
Ilyich, Zhongni, trinity”. He is also the first to hold
high the ideological banner: “comprehensive
innovative trinity of the Chinese culture, the West
culture and the Marxism”, marking the birth of the
“cultural trinity”. During1941-1942, he also put
forward the “trinity of Confucianism, Lenin, and
Russell” and advocated rational and truthful analysis of
the Chinese culture, the West culture and the Marxism,
striving to integrate the superiority of them into our
world outlook, methodology, epistemology, values,
and outlook on life and politics. The new cultural
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concept, “comprehensive innovative trinity of the
Chinese culture, the West culture and the Marxism”,
advocated initially by him represents the Chinese
Marxist’” comprehensive innovation of the various
culture schools from different standpoints and
perspectives, directing the future direction for the 20th
century Chinese culture and leaving space for the later
broad ideological development.

Zhang Shenfu's third younger brother Zhang
Dainian is one of the pioneers to consciously accept
and highly agree with the “cultural trinity” point of
view. He also instigated its deficiencies and pushed it
to a higher level. In the 1940s, he constructed the
"harmony" philosophy with diversity, creativity, unity
(dominance) and dynamic equilibrium, which laid the
theoretical foundation for the "three-in-one" cultural
concept. He proposed that we should create socialism
New culture “with Chinese characteristics” through the
connection between the “good healthy part” in the
traditional Chinese culture and the “permanent
valuable thought” in the Western culture under the
guide of materialist dialectics. Later, he further put
forward the “integration of materialism, idealism, and
analysis”: “ideas and analysis based on materialism”.
Zhang Dainian is not only the first to combine the
“cultural trinity” and the “comprehensive innovation”,
clarifying the basic contradictions between the world
culture and national culture, continuity and change,
integrity and extractability and so on, but also firmly
believes the socialism development direction of the
Chinese culture, overcoming Zhang Shenfu’s
theoretical weakness that is short of the guiding
position of the Marxism and the dominant position of
the of the Chinese culture. In its book Chinese
Philosophy Essentials, he expressed for the first time
the guiding academic significance of the “three-in-one,
comprehensive innovation”.

The Marxist dogma, the closure of Western culture
and the Chinese traditional culture of nothingness
caused by the “Anti-rightist” expansion and the
“Cultural Revolution” deviated Chinese new culture
completely from the “three-in-one, comprehensive
innovation”. After the twists and turns, the reform and
opening up, the domestic academia once again showed a
pattern of interaction between the three major thought
trends in the 1930s and 1940s, and the question like
“where should Chinese culture go" once again became
an urgent issue of the new era. In this context, in 1987,

Zhang Dainian formally put forward the “three-in-one,
comprehensive innovation”, advocating the creation of
new Chinese culture that integrated Marxism, China's
fine traditional culture the strengths the Western culture
under the guidance of Marxism-Leninism principle and
the socialist values. He emphasized that the kernel
theories were Marxism and China's fine traditional
culture, and the key to the cultural development was the
update of value and way of thinking.

The cultural philosophy that unified truthfulness
and values has gradually become the main trend of
contemporary Chinese culture, which represents the
correct direction of the socialism new culture with
Chinese characteristics. The new cultural view up to
now is the most robust, realistic and forward-looking in
China’s ideological circles.

Conclusion

Through the preliminary comb, we can clearly see
that two thousand years of Yan Zhao culture highlights
the multi-cultural collision, communication, dialogue,
Characteristics, adhering to the "truth-seeking"
ideological tone. And in the nowadays, synthetically
innovative Yan and Zhao culture has played an
increasingly prominent role in the development of
Chinese culture, whereas the “overall Westernization”,
“revival of Confucianism”, “traditional Chinese values
(Ti) aided with modern Western science and
technology (Yong)”, and the “modern Western science
and technology aided with traditional Chinese values ”,
though have been influential in cultural road choice,
they are limited in their narrow binary division of the
Chinese culture and the Western culture and the Ti and
the Yong, which makes them turn a blind eye to the
important status and guidance of Marxism in modern
Chinese culture, and prevents them from correctly
reflecting the new Chinese culture that integrates
Marxism, China's fine traditional culture the strengths
the Western culture under the guidance of Marxism-
Leninism principle and the socialist values.

In contrast, the cultural concept of “three-in-one,
comprehensive  innovation” advocated by the
Communist Party of China and Marxist scholars
correctly reflects the development of human culture,
China's national conditions and the spirit of the times.
Historical development has verified that only
socialism, reform and opening up, and “three-in-one,
comprehensive innovation” can save China, develop
China, and revive Chinese civilization.
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Russian  philosophers label the national
psychological traits inherent in Russian people as “the
Russian mindset” (Semyon Frank), “the Russian soul”
(Nikolai Berdyaev), and “the Russian national
character” (Nikolay Lossky), among others. Russian
spirituality and culture in modern times are subjected to
clashes with a very specific social reality of today —
modernization; this collision causes the contradiction
between Russian spiritual heritage and culture and the
prevalent social reality. If we approach this issue from
the perspective of the social reality, it would appear that
modernization in Russia — unlike that in the West — has
the following characteristics: adoption and borrowing,
“zigzagging”, retardation, and cultural gap. If we
perceive modernization from the perspective of
spirituality and culture, we can’t ignore the following
question: what is the role that the Russian national
tradition plays in the process of Russia’s modernization?
Many scholars have pondered the aspects related to the
way the Russian national cultural tradition opposes the
modernization process, but it appears the elucidation of
the matter at hand is not profound enough. We believe
that the aforementioned question — that of the
modernization in Russia and the role the national
cultural legacy plays in it — is to be viewed from two
angles. If one considers the given issue in the context of
the development of Russia’s society as an objective
historical process, then, it would seem that certain
elements of the Russian national tradition do hinder the
modernization process in Russia; if we, however, view
the progress of Russian culture and society with a clear
understanding that human life is the absolute value, then
the reevaluation of the modernization concept by
Russian philosophers is a rational and worthy endeavor
which is invaluable for philosophy, being far from
indicative of regress and retardation.

* Translated by E.Y. Malneva, Candidate of Science (Philology).

Xu Fenglin

1. The Russian  Mindset
Modernization of Russia

The Russian mindset, or worldview, is
characterized by a number of features outlined and
described by renowned philosophers, among them
Nikolay Lossky, Semyon Frank, Nikolai Berdyaev, and
Vassiliy Zenkovsky. From the multiple definitive
markers, one may deduce and distinguish four major
indicators:

1.1. The Worldview and Mindset of Man

The traditional Russian mindset resists and
withstands abstract rational thinking; of great value is
life experience which reflects the essence of the very
being and imparts it meaning and inner sense. What the
Russian mindset seeks is not truth in the Western
gnoseological sense — that is to say, veracity which
implies the correspondence, the accord of the idea and
the object; but the truth viewed as the unity of the
Veritas and justice, fairness. This truth reveals itself
not only as the comprehension of the world and life but
as the spiritual essence of existence. Truth, goodness,
and beauty qua ultimate values in life are not separated
and isolated categories but form a holistic unity. The
Russian mentality and perception of life manifest
themselves as the striving for the life’s ideal — total
fusion of the individual and the society.

The unity of mentality and worldview of an
individual cannot be realized in our contemporary
society, because these two categories do not correlate
with an individual consciousness. Our contemporary
society is characterized by differentiation as a
principle: the differentiation of social roles, variation of
skills and moral qualities, distinction between social
and private lives. In the modern world, every person
expresses oneself as a free, autonomous subject; that
corresponds to the requirements of modern market
economy and democratic policy. Individual
consciousness and civil consciousness are formed,

Hinders the
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developed and perfected in the course of progress of
the Western society. The Eastern Orthodox conception
of a person differs from that typical of the Western
world, and that distinction, quite possibly, originates
from the teachings of St. Augustine. According to the
latter, Man after committing the original sin became a
subject, an individual who correlated his actions with
God, faith, and reason. Later, the Western world was
affected by the Renaissance, the Reformation and the
Enlightenment; individual awareness and civil
consciousness grew more complex in the process of
interaction of faith and reason, the church and the state,
an individual and the society.

But the aforementioned process is not typical of
Russia which inherited the Orthodox faith from
Byzantium. Within the Russian Orthodox tradition, a
person is not viewed as an autonomous subject; his
essence is dissolved in God. Man, as Orthodoxy posits,
is an imperfect being who opens up to God and aspires
to God, being on the constant path — searching for a
way from imperfection to perfection and righteousness.
Two radical and profound notions were fashioned in
the Russian national worldview owing to this religious
premise: 1) belief in the inherent connection between
Man and the Absolute Being; 2) the absence of faith in
the autonomy of human self-awareness, ideas, reason,
and mind. Nikolay Lossky claimed that the Russians
lacked empirical nature which was ingrained in the
European mentality.

The totality of the cultural worldview and mindset
of a Russian person is inextricably linked with
absolutism and religiosity.

1.2. Absolutism and Religiosity

In modern era, Western culture has started
imposing significant influence on Russian culture;
notwithstanding,  Russian  spiritual  culture and
philosophy managed to preserve their religious nature.
In the times of Peter the Great, Russia proverbially
opened — or better yet, smashed open — the window
into the European world but, arguably, the major
elements borrowed from the Western milieu back then
pertained primarily to the material culture; spirituality
used to be ignored for the most part, this inevitably
resulted in the forcible Europeanization of the Russian
way of life. During the period of Catherine the Great’s
rule, there emerged the Enlightenment movement in
Russia — instigated by the French Enlightenment;
however, its circle of influence was relatively small
since it affected only the interests of the minority group
which was, essentially, nobility.

The nineteenth century was the epoch characterized
by brilliant achievements in the sphere of Russian
literature, arts, and philosophy. Some scientists and
philosophers who shared materialistic views were
simultaneously preoccupied with religious ideas. In
contrast to the Western world’s literary emphasis,

19-th century Russian literature was deeply concerned
with religious notions and principles. Many outstanding
Russian writers and poets may also be considered
theologists and religious thinkers, among those Leo
Tolstoy, Fyodor Dostoyevsky, Nikolai Gogol, Mikhail
Lermontov, Fyodor Tyutchev, and Nikolai Leskov.

How did the Russian national culture manage to
preserve its religious vector in the nineteenth century
and at the beginning of the twentieth century — despite
its prolonged exposure to Western secular culture? The
answer to this lies in the immanent legacy of Eastern
Orthodoxy which has become an intrinsic inextricable
feature and a constituent part of the universal system of
moral values. Religion has transcended the boundaries
of the Church and theology and acquired a universal
significance for the formation of spiritual and cultural
values. Russian religious philosopher  Vladimir
Solovyov posits that religion — to put it generally and in
the most abstract terms — is communion, a connection
between Man, the world and the absolute beginning and
nexus of all existence. (ConoBseB 1988, 5)

The religious gradient of the Russian mindset is
closely entwined with the philosophy of life. The
Russian cultural worldview decrees that human life is
deemed meaningless — as is social secular culture — if it
is devoid of religious values. The Russian cultural
worldview does not behold any meaning in human life
and social secular culture if they are both lacking
religious values. It is this particularly sharp religious
slant that enables Russian people to ponder such
sempiternal existential questions as “What is human?”;
“What is the meaning of life?”’; “How are humans and
the Higher Being (Deity) connected?” Russian
philosophers pay a significant amount of attention to
such issues as the transcendental nature of philosophy
and the problem of absolutism. Nikolai Berdyaev claims
that philosophers sometimes tend to stoop to rude
empiricism and materialism, but a true philosopher
aspires to the otherworldly, the transcendent — beyond
the boundaries of this world; they are never satisfied
with what lies within imminent reach. Philosophy has
always been an escape, a getaway from the senseless,
empirical world, assaulting and abusing us in every
possible way, into the realm of meaning, of the ethereal,
the otherworldly. (bepases 1994, 232) Lev Shestov, in
his turn, believes that philosophy sees as its final
ultimate mission not the construction of a system, not
the substantiation of our knowledge, not the
reconciliation of the apparent contradictions of life — all
these are the tasks of the positive sciences (the legacy of
positivism) which, as opposed to philosophy, serve life,
that is, the transient needs, the ephemera, whilst they fail
to give death, i.e. eternity, a single thought. The duty of
philosophy is to break free, at least partially, from life —
in life. (IlectoB 1993, 215-216)
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In Europe, after the Reformation, Protestantism
acknowledged the significance of secular culture; it
recognized rationality as the foremost motive, thus
seeing Godly design in accumulating wealth — and
serving God this way; beholding the mission and
meaning of human life in art and labor, the latter being
also a means of self-perfection and purification.
According to M. Weber, the Protestant ethic qua the
initial motive of capitalism laid the foundation for
modern Western civilization. The process of
secularization of Russian culture has been less
transparent and vivid: Russian culture never witnessed
the Renaissance; art and labor were perceived merely
as means of producing material wealth; they did not
have a sacral significance for the purification and
salvation of the soul. That is why even in the
nineteenth and twentieth centuries — when modern
Western civilization became even more advanced, —
Russian thinkers, being steeped in traditional religious
values, still continued to criticize the bourgeois spirit
and beheld it as the “absence of lofty aspirations and
impulses” (Berdyaev), as “philistine esprit of satiation
and complacency” (Herzen), as the “priority of the
material values over the spiritual” (Dostoyevsky).
(ITaBmos 1992, 32)

The value orientation towards religiosity and
absolutism typical of the Russian mindset facilitated
the consolidation of authoritarianism and conservatism
in the political sphere, the protection of the societal
hierarchy and the rule of force; it helped uphold the
hope in the leader seen as “a strong man”, but not in
the legislation and democracy. Since the nineteenth
century and up till nowadays, conservatism and
dogmatism have prevailed in Russia. The
contemporary Russian sociologist Leonid lonin asserts
that conservatism is not a mere random act of thinking
which manifests at a certain historical moment and
which is inevitably doomed to dissipation and oblivion.
On the contrary, this is an essential component of the
thinking apparatus of humankind; one of inextricable
and indispensable features of conservatism is respect
for the mysteries of life incarnate in the acceptance and
support of the authority — be it God, nature, history or
the state. Rationalism is a pillar and a moving force of
progressive and revolutionary ideologies which
demystifies life, unmasks and reveals secrets and
debunks myths, leaving no spot for mystery and thus
impoverishing human existence, decreasing its spiritual
and emotional levels, abandoning man in seclusion
with indifferent abstract forces. Conservatism, vice
versa, attempts to preserve intact the sacral nucleus of
social phenomena. (Monun 2005, 71)

The holistic nature of the Russian mindset and
worldview, the value orientation towards religiosity
and absolutism have promoted the formation of the

idealistic cultural mentality and the
collectivism nascent in the Russian society.

1.3. The Idealistic Cultural Mentality

The essence of the idealistic cultural mentality
consists in its being oriented not at the empirical world
but at the achievement of perfection of the higher
existence. Idealistic existence may be said to be
rendered primordial for it has existed since the
inception of all things, in atemporal and spatial
coordinates. It is exactly what served as a foundation
stone of Russian philosophy.

In his work East, West and the Russian Idea (1922),
a Russian philosopher Lev Karsavin delineated the link
between the Russian idealistic mentality and life: “A
Russian person cannot exist without an absolute ideal,
although, in truth, he beholds — with touching naivete —
it in something utterly inappropriate and unfitting. If he
is religious, he will go to ascetic extremes, the edges of
orthodoxy, stumbling into heresy. If he were to
substitute the absolute ideal for the Kantian system, he
would be ready to jump out of the window of a five-
storey building in order to prove the phenomenological
order of the external world... He does not wish to be a
“gradualist” (“postepenovets”) — nor does he know
how — for he is dreaming of a sudden revolution. If you
were to prove to him that the absolute does not exist
(do bear in mind, though, that the very refutation of the
absolute he is prone to turn into the absolute in itself,
yet another dogma of faith) or cannot be implemented
and realized, or merely hint at the remoteness of his
ideal, and he will lose all will to live and act
instantaneously. For the sake of the ideal, a Russian
man is prepared to reject and abandon everything,
sacrifice everything; harboring doubts about the ideal
or its feasibility, he starts to exhibit unimaginable
beastliness and savagery or mythical indifference
towards everything.” (Kapcasun 1992, 322)

The idealistic mentality is alien, extraneous to the
development of modern culture which is oriented
towards practicality. The ardent predilection for the
search of the spiritual ideal has caused Russian people
to dwell in the world of dreams, all the while ignoring
the reality around. The Russians have often opted for
creating happy projections in their dreams, castles in
the air, so to speak, rather than build that happiness
with their own two hands. Striving for a great goal,
they have often failed to come up with real tactics of
realization of the given scenarios and plans. This did
not hinder the Russian people from creating
masterpieces of art and culture though — in the spheres
of literature, music, fine arts, etc. However, all this
preconditioned the occurrence of the Utopian social
reality. The problem arising from that is that such
social utopias have been hardly infrequent in the
history of Russia.

spirit  of
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In the second half of the nineteenth century and at
the beginning of the twentieth century, certain
members of Russian intelligentsia believed that in case
the old regime were overthrown, the new free
egalitarian society would be erected; after the October
Socialist Revolution, the Bolshevik leaders craved the
imminent victory of the socialist ideals in the whole
world. In the nineties of the twentieth century,
similarly, there appeared people who desired to build a
perfect market economy in Russia within the scope of
500 days. These grandiose prospects were founded on
a false, albeit radiant and promising, hope of
implementing rapid changes in the society and the
advent of universal happiness for all the people,
nevertheless, history demonstrates that these social
utopias resulted not in progress and happiness but in
destruction and the suffering of the whole nation.

1.4. Psychology of Collectivism

The Russian cultural tradition professes the spirit of
collectivism as opposed to Western individualism. This
spirit was born out of the kinship system and the
patriarchy of Russian traditional communities. Western
civilization and the Western worldview are based upon
ego; this concept holds the central ground in Western
culture. The cognizance of the whole external world in
Western philosophy stems from ego, from an
individual isolated identity. These ideas dominating
Western philosophy were shaped and structured in the
works of René Descartes, George Berkeley, Immanuel
Kant, Friedrich Nietzsche, in sociological and political
treatises of Jean-Jacques Rousseau and Thomas
Hobbes. Conversely, Russian philosophers argued that
not “I” but “We” formed the ultimate foundation of
spiritual life and human existence. “We” is perceived
not as an external synthesis which originated at later
stages of civilization, the combination of several “I”’s
or “I and You”, but as their primal indivisible unity,
from the bosom of which burgeons “I” and owing to
which it is exclusively possible. Plainly put, “We” is a
specific whole, within which there exist its particles,
indistinguishable from the latter, but which itself
pierces and penetrates every given part and is inherent
in its totality. (®dpank 1990)

Thus, the spirit of collectivism is not merely an
idea, shared by a number of Russian philosophers, but
one of the distinguishing features of the Russian
traditional spiritual culture. The latter does not
prioritize the ideals characteristic of individualism —
unlike the value orientation of the West. The West
exemplifies the priority of “ego” superseding that of
“We”; it boasts a distinct differentiation of “I” and
“Others”, and also the idolatry of individual heroism.
This has resulted in the formation of a more
sophisticated system of individual rights, personal
freedom, and awareness of personal value. In the depth
of the Russian world-view, there lies “We” which

surpasses ego, and which presupposes the absence of
awareness of individual freedom and legality,
alongside the inclination towards the collective way of
life. In accordance with the precepts of the Russian
mindset, a happy life entails a harmonious shared
communal life, not the free one — in isolation from the
community. Neither the process of Europeanization
undertaken in the epoch of Peter the Great, nor
industrialization and urbanization forced onto the
Soviet Union, implanted Western individualism into
the Russian soil. And even though Russia’s communal
way vanished, collectivism has prevailed and remained
the foundation of the Russian mindset and world-view.

The influence of collectivism, its impact on the
Russian cultural tradition can be traced in the
weakening and waning of certain typical notions
pertaining to the concepts of individual rights, legal
state, civil society, etc. Many researchers share a belief
that this relatively little interest as per the legal
foundations of the society is another typical feature of
the Russian community. It goes without saying that
collegiality and conciliarity pervade the Russian
mindset: everything exists in God, God is omnipresent
in all things; personal sin is condemned not by societal
laws but by the laws of God.

Therefore, the antagonism of the European
experience and the Russian cultural tradition has turned
into a source of multiple problems. The issue
delineated and discussed by the Slavophiles and
Westernizers a century and a half ago still exists and is
still very relevant. Contemporary Russia has to make a
choice — whether to enter modern civilization or follow
its own path, to choose Eurasianism or become the
modern Atlantis.

It goes without saying that the modernization of the
Russian society is an immense undertaking. The
process in question involves not merely external
factors such as political and economic endeavors but
also internal ones: rituals and traditions, spiritual
culture, etc. A special attention within Russian society
is paid to interior aspects. It is essential to highlight
that Russian philosophical thought used to incorporate
many distinct trends: Alexander Radischev’s ideas of
the Enlightenment gradually shaping in the eighteenth
century; notions of freedom and democracy propelled
by the Decembrists at the beginning of the nineteenth
century; the critique of serfdom and the Czarist rule
and autocracy on the part of the revolutionary
democrats at the end of the nineteenth century — all
these movements played a significant part in the
process of economic and political modernization of
Russia.

That said, it is important to underline that under no
circumstances can we deem the Russian mindset and
world-view stagnant, retarded and reactionary — despite
its reluctance to accept the modernization progress as
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given. The Russian traditional culture is rife with ideas
which might be employed for the compensation of
certain weaknesses of modern social and spiritual life.
In this respect, the reevaluation and the critique of
modernization by Russian philosophers may be very
beneficial because the value of Russian philosophy
consists in its striving for the lofty humanist ideals and
not for modernization per se.

2. Denunciation of Modernization as the
Ultimate Goal within Russian Philosophical School

Russian philosophy aspires to the most profound
and consecrated sense of life; this premise contradicts
the argument that modernization is the major goal of
the progress of civilization. The given belief has found
manifestation in two postulates: 1) Russian philosophy
cannot and ought not to adhere to traditional theories of
modernization but, on the contrary, it should re-think
the consequences and results of the global socio-
historical process; 2) facilitating social progress is not
believed to be the primary task of philosophy; the latter
is more concerned with maintaining equilibrium
between the social progress and the critical evaluation
of history and culture.

General philosophizing as regards modern social
history presupposes and includes the multifaceted and
comprehensive analysis of social modernization.
Allegedly, there are two aspects defining the
modernization trend in Russia. Firstly, modernization
is equaled to social progress which is viewed as the
ultimate goal, the highest priority, and value of human
thought. Secondly, there is believed to exist a general
model for modernization. It originated in the West and
then transpired within the confines of Russia.
Consequently, the process of modernization in the
West has reached its apogee whilst in Russia it tends to
lag behind. Presumably, Russia’s duty is to follow in
the Western footsteps and catch up with it
unequivocally.

For reasons given, we have arrived at the following
conclusion: Russian philosophical thought (at least, in
the subjective interpretation of the Russian scholars)
ought to facilitate the modernization process in Russia
since it is the only conceivable path towards the social
progress of the country. Nevertheless, if we scrutinize
the aforementioned process from a different angle, we
will realize that this premise cannot be dubbed
axiomatic for two distinct reasons.

First and foremost, neither the theory of
modernization nor its practical realization is perfect and
flawless. Some Russian philosophers have detected
evident defects in the very idea of progress. And even
though since the times of the European Enlightenment
the concept pf progress has gained momentum and
popularity, having become the primary objective of the
historical advancement, at the beginning of the twentieth
century some Russian philosophers were dubious as per

its implications and inherent flaws. At present, the
concept of modernization is perceived qua doctrine
which is to be questioned. It is regarded as a progressive
vision of history; also, as the censure of the ideas of
positivism and Darwinism in the social milieu.
Accordingly, it causes three negative outcomes: the
defense of adverse and questionable historical
phenomena; additionally, it leads to the creed that the
past and the present are mere tools for the future, the
latter premise resulting in the condemnation of the value
and meaning of an individual life. (8 Jp 2010, 12)

Modernization has promoted economic growth,
material affluence, and comfortable life replete with all
the modern conveniences. However, modernization,
undeniably, has also fashioned a number of losses — the
loss of social values, for one, which led to the spiritual
isolation of people; Western philosophers stressed the
rampant ‘“homelessness of modern Man”. In the
nineteenth and twentieth centuries, many Russian
philosophers tended to receive Western education, they
used to live for significant periods of time in Europe;
these factors preconditioned their understanding of the
existing drawbacks of modernization which led, in its
turn, to pronounced criticism of the former. In a way,
this general philosophical introspection and humanistic
criticism of values are consistent with the Marxist
critique and Western existential discourse.

The modernization practice reveals certain
damaging consequences of the process in question in
modern world. From this perspective, the study of the
possible ways of modernizing Russia undertaken and
upheld by philosophers and critical thinkers — in the
period since the nineteenth century up till nowadays —
has an irrefutable ideological and informational value.

Additionally, when viewed in the context of human
life and realization of the ultimate freedom, every
social system possesses its own  demerits.
Modernization fails to solve all the issues pertaining to
the internal life of an individual, especially its most
fundamental problems — that of free will, life, and
death. Nikolai Berdyaev claims that a man is a mystery
— and the world’s most inscrutable mystery could he
be. He (or she) is a mystery inasmuch as he is not an
animal, and neither is he a mystery in his capacity of a
social being; not as a part of nature or community but
as a personality, identity — exactly as a personality.
The whole world is nothing next to him / her — with a
singular face of a human and their unique destiny.
(bepmsger 1995, 11) He posits that if such social
categories as the state, nation, community, Kkin, even
family, are viewed as absolute and sacred, this is in
itself a violation and desecration of a person’s freedom.

Having witnessed the inhuman carnage of World
War I, Semyon Frank heavily criticized the veneration
of the revolution and progress: “The state, political
power, enforcement, and coercion — all these tend to be
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fatal earthly necessities, the ones Man cannot do
without...Among those institutions, establishments,
and practices there are better and there are worse, more
fragile and more solid, the ones that were erected in the
right fashion and those constructed on the false
foundation; those more in unison with the real needs of
life and the spiritual essence of Man and those
opposing those needs. But all details and minutiae are
relative; they are predetermined by the time and the
place, people’s lifestyles, habits, and their frame of
mind. That is why under no political order is there
absolute good or, respectively, absolute evil; all this is
not the final frontier, nor is it the dogma of faith which
makes sense of life, imparts it meaning, and attributes
verity to it and genuine salvation. Whoever owns this
final, inalienable; who is in possession of the highest
loftiest goals in life; whoever has been granted the real
true blessing — that person will be equipped to employ
all the relative minutiae and particulars of life.”
(®panx 1990, 130)

And finally, one should bear in mind that some
Russian philosophers did not share the ideals of
modernization because of the cultural national
messianic mindset they were imbued with. This results
from the unique Russian religious tradition and its
prolonged confrontation with the West. The concept of
modernization is closely knitted to Western culture. In
the nineteenth and twentieth centuries, Russian
thinkers, on the one hand, were greatly influenced by
the intricacies of Western thought and, on the other
hand, were in radical opposition to it. They opposed
the imposition of the Western ways, notions, and
rituals onto Russian mentality, being convinced that
Russian culture has been anointed with a unique
historic mission in the world. The criticism of the
modernization theory from this perspective is
inevitably devoid of objectivity and impartiality.

It appears then that the philosophical thought in
Russia is focused not only on the material satisfaction
of essential needs of people and the promotion of
modernization for its own sake. Rather, it displays an
active concern for the spiritual life of people. Russian
philosophers view social history in a more profound
humanistic light — not purely within the context of the
theory of modernization; hence, they do not consider
the progress or the slackening of modernization as the
only criterion for the estimation of philosophy. If we
are to assess the role of philosophy in society in a more
general sense, it appears pertinent to observe that
philosophy regarded qua public consciousness of sorts
should unequivocally promote and facilitate social
progress. That said, we shouldn’t ignore the fact that
since social progress is so multilayered and

multifaceted a phenomenon, the final objective of
philosophy must consist in the maintaining of the
balance between the spiritual and the cultural aspects
of the societal progress and development, not just in
enabling social change. The role of ideology in social
change cannot be always beneficial. It is perilous to
stimulate reforms too drastically. The political reforms
“from above”, instigated by the Russian radicals in the
second half of the nineteenth century, in the conditions
yet unripe for change, didn’t correspond to the actual
needs of the Russian society (constituted largely by
peasants and diverse civic groups); the outcome of
these reforms was painful and problematic. But then
again, not all ideological reforms are harmful to social
change. They may actually bring about benefits — if
they prevent excessive haste which causes deformity of
development. Both positive and negative reforms are
often estimated in a bad light, for their external results
are rarely seen clearly.

Vladimir Solovyov argued that the mission of law
is far from converting the world that abides in evil into
the Kingdom of Heaven; its only aim is to prevent the
world from metamorphosing into Hell. (ConoBreB
1988, 454) We may surmise that the social value and
function of Russian philosophical thought can be
esteemed in a similar vein. It seems most probable that
the chief purpose of philosophy is not to encourage the
advancement of material production but, most
importantly, to uphold and preserve the stability and
equilibrium of the spiritual life of people at all times, in
all social conditions.
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Introduction

At the turn of the 20th and 21st centuries, in the
context of the transformation of society, politics, eco-
nomics and ideology, the concept of the “"Russian na-
tional idea" aroused great interest among philosophers,
culturologists, sociologists, writers, and so on. Think-
ers of modern Russia, looking back at their history,
have been pondering the role and status of Russia in
the world community. To some extent, all these opin-
ions touch upon the idea of Messianism, which is one
of the most important culturological components of
Russia. Each nation forms, in the course of its histori-
cal development, its key cultural concepts and creates a
basic national idea, which allows it to draw its own
picture of the world.

As a cultural concept, the Russian Messianism re-
flects the cultural and national concepts of the world
which the Russian ethnos has. Messianism finds its
embodiment both in concrete manifestations (personal-
ities, monuments, actions), and in abstract ones (ideas,
contemplations, aspirations, values). First, the Russian
Messianism is the result of the people's spiritual activi-
ties; it is based on knowledge, reflection, analysis, gen-
eralization, enrichment and normalization. Secondly, it
combines the logical and intellectual principles with
subjective feelings. Thirdly, it fulfills the storage func-
tion for centuries-old traditions, the will and desires of
the Russian people. The Russian messianic aspiration
is transferred from generation to generation due to
sound internal logic and rationality; it is the result of
the courageous and martyr-like struggle of the Russian
people against their age-old problems.

" Translated by 1.V. Varitski.

Being a key cultural concept of the Russian culture,
its Messianism is difficult to understand for members
of the Chinese culture, since it is closely linked with
the Christian "spirit”, which is difficult to interpret in
terms of the Chinese culture. Liu Xiaofeng, a famous
contemporary Chinese philosopher and an expert on
Western culture, pointed out that "the categories that
belong to the spiritual sphere are way too far from the
Chinese people”, so, unfortunately, the "poison™ of the
great thinker Fyodor Dostoevsky has been unable to
"intoxicate" the Chinese people as yet (xI]7]:MX, 2003).
We share this view of the Chinese philosopher. On the
other hand, a member of a different culture perceives a
phenomenon not quite the same way as those persons
who are inside their native culture. A dialogical under-
standing of interpersonal and intercultural relations
between "I" and the "Other" was suggested in the phil-
osophical and anthropological ontology of M.M.

Bakhtin (EB#f& 25 1998). To know oneself, one's

own consciousness is not enough, because one’s field
of view is determined by location, time and culture,
and it is from outside that you can spot something spe-
cial. For example, responsiveness, responsibility and
dedication of "Mine" towards the "Other". These ethi-
cal categories are sometimes absent from the cultural
traditions of the other nation where indifference to
strangers is one of the dominant national characteristics
(although this work does not aim at a comparison of
the two cultures). This article analyzes the Russian
Messianism in its spatial dimension, its impact on the
mentality of the people, the role in the development of
Russian national narrative and identity.

The word "Messiah" can be traced back to the
Hebrew word "Mashiach", that is, "an anointed one, a

175



«The Humanities and Social Studies in the Far East». Vol. XV. Issue 2, 2018

savior." Messianism is a religious doctrine of the
redemption of the world, which is due to the actions of
a Divine Messenger, a Messiah, and certain nations
participate in this process in one way or another.
According to the history version as described in the
Bible, the Jewish people were the Messianic people,
and they had a special calling: they were chosen to
accomplish the mission of saving humanity. After the
Jewish people, it is to the Russian people that the
Messianic idea is most inherent; it has permeated all of
the Russian history right up to the present time. N.A.
Berdyaev repeatedly stressed that, just like in the case
of the Jewish people, Messianism was also inherent to
the Russian people. He wrote in his book “The Russian
Idea”: "Messianism is almost as characteristic of the
Russian people as it is of the Jews" (bepnses 1990).
The philosopher comes back to this idea almost in all
his works dedicated to understanding the historical fate
of Russia. He pointed out in his work “The Origin of
Russian Communism” many times: "Under the
symbolic messianic idea of Moscow as the Third Rome
there took place an acute nationalizing of the Church.
Religion and nationality in the Czardom of Muscovy
grew up together, as they did also in the consciousness
of the ancient Hebrew people. And in the same way as
Messianic consciousness was an attribute of Judaism it
was an attribute of Russian Orthodoxy also" (bepuses
1997). The philosopher believed that the basis of the
traditional paradigm of the Russian idea is the concept
of Russia as a nation "sent" to the world to fulfill a
certain spiritual mission, and the concept of Russians
as a a unique people having a set of features that
correspond to this mission. In N.A. Berdyaev’s
opinion,  "Messianic  consciousness iS  more
characteristic of the Russians than of any other people
except the Jews. It runs all through Russian history
right down to its communist period" (bepases 1990).
Repeating this idea in his works, N.A. Berdyaev
generalizes what was suggested many times before
him: by the Slavophiles, P.Ya. Chaadaev, V. Soloviev,
and other Russian writers and philosophers.

For example, Wacheslav Ivanov wrote: "The
mystics of the East and West agree that it is at this time
that Slavdom, and Russia in particular, has been given
the role of a bearer of light; whether our people will lift
their torch up or drop it is the question of world
destinies" (UBanoB 1909).

N.O. Lossky repeatedly noted that a Russian intel-
lectual dreamed to be "a savior of humanity or at any
rate of the Russian people” (Jlocckuit 1991). A.V.
Kartashev wrote that a Russian person "referred to
himself, his people, his land, his state, and his church
by the common name of Holy Russia", "a chosen gen-
eration, a royal priesthood, a holy nation, joint-heirs"
(Kapramies 1957).

After the breakup of the Soviet Union, the entire
ideological sphere that had existed for 70 years col-
lapsed as well. The emerging ideological vacuum re-
sulted in the Russian idea, with its historically devel-
oped peculiarities, being revived again. And is not only
the intelligentsia, but also rank-and-file Russian indi-
vidual that differs from representatives of other peoples
due to that fact he is concerned not only with material
goods, but with the destiny of mankind. Therefore, the
concept of "Messianism™ is of special interest to us, the
members of the Chinese culture, since it serves as a
key to uncovering the centuries-old historical mystery
of the Russian identity. There are widespread ideas
about the redemptive mission of Russia in the modern
society and in the social and humanitarian discourse.

1. The Russian Messianism as Chronotope

Messianism is closely connected with God. Howev-
er, one should not examine the Russian Messianism
only from a religious point of view. It is included in a
historical paradigm, as it has had a great impact on a
number of social and political events, national prob-
lems, literary images, philosophical ideas.

We believe that the messianic ideas contain two
components: 1. the right to an ultimate solution of the
world's super-tasks, which is closely connected with
eschatological attitudes. 2. Exclusiveness (chosenness)
of the performer of this task, which is connected with
the dialogue between "me" (the savior figure) and
"others" (the ones being saved). In other words,
Messianism includes two specific tasks: the ultimate
resolution of world problems and the appointment of a
specific actor to solve them. In this case, we review
"chosenness” in a spatial aspect, and "the ultumate so-
lution of world problems” — in a temporal aspect. Thus,
the Russian Messianism is a cultural concept in which
temporal and spatial coordinates are intertwined.

In the temporal aspect, Messianism is distinguished
by the linearity of the concept of time, displays an es-
chatological expectation, and shows a dynamic move-
ment, striving all the time for the future and the Abso-
lute Spirit. Messianism, in its temporal aspect, enables
Russians to study current events from the viewpoint of
the future. Whenever they watch the real world from
the future, the inequality and ugliness of the real world
become more conspicuous. Such a contrast creates ten-
sion between the real world and a futuristic beautiful
world, which serves as a driving factor for transform-
ing, reforming and improving the real world. People
constantly reflect on what they have done, on the is-
sues of morality and spirituality, on matters of self-
improvement, so that later they can be spiritually and
corporally worthy of the Kingdom of God. Concepts of
a wonderful future had resulted in Russian thinkers
constantly thinking about the eternal problems of man.
So, F.M. Dostoevsky was busy, throughout all his life,
unraveling the mystery of man; L.N. Tolstoy cared
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about the spiritual revival of man; D.S. Merezhkovsky
sighed sorrowfully in front of the "seriously ill Russia";
the intransigent Archpriest Avvakum (Petrov) and the
martyr N.G. Chernyshevsky courageously endured all
the hardships of life; the ardent and impatient soul of
V.V. Mayakovsky longed for a revolution and the ad-
vent of a beautiful Communism. Only the Russian soil
could generate the concept of “all-mankind” and "all-
unity" of V.S. Soloviev; to bring up N.A. Berdyaev
with his "Russian idea"; to create the unique Orthodox
Christian theology of S.N. Bulgakov, to cultivate the
Russian philosophy of N.O. Lossky. Solving the prob-
lem of the Absolute, the soul of a Russian person is
always oriented toward a global goal, never tends to
banality, but creates an impulse to overcome old barri-
ers and generates a passion for creativity. This stimu-
lates the wisdom, talent and inspiration of a creator, so
Russian art, literature and culture are rarely utilitarian
and secular, and they often plunge into the depths of
the human soul.

Messianism, in its temporal aspect, creates a contrast
between the present and the future, which is often an
impulse for people to create unique and unusual things.
These manifestations, uncharacteristic of the Chinese
culture, are beneficial in such cases when they are di-
rected at everything beautiful: truth, kindness and beau-
ty. Such manifestations demonstrate a desire for dyna-
mism, excite the soul of man, refer him to the Old Tes-
tament and the spirit of the Jewish people; they made the
Russian culture vivid, dynamic and unique in a relative-
ly short period of time. The complex of the manifesta-
tions of Messianism has allowed Russia to make a tan-
gible contribution to spiritual and cultural development
of the world. This work makes no pretense to an exhaus-
tive disclosure of the temporal aspect of Messianism,
which may be the topic of a separate study.

In a spatial sense, the messianic consciousness repre-
sents a dialogue between "Me" and "Other." In this case,
Messianism solves the question of who is chosen, which
of the two carries a mission to save the other counter-
part. There is a dialogue going on between the two ac-
tors: "I" and the "Other". This dialogue determines not
only the relationship between “Me" and the "Other", but
also completes the process of self-identification when
answering the question "who | am".

We believe that the process of self-identification of
the Russian nation cannot be uncovered without ana-
lyzing the messianic consciousness in a spatial aspect.
Normally, identification of one nation can be carried
out only against the background of other nations: it is
possible to know oneself in comparisons and dialogues
with others. Answering the question "who am 1", the
Russian nation outlines its image against the backdrop
of the image of another nation. The constructions
"what | am for myself," "what | am for the other one",
and "what the other one is for me" underlie self-esteem

and self-identification. Since the "I" is limited by its
own starting point and position, it is impossible to fully
comprehend the true "I", just as a person, looking in a
mirror, can see only a part of himself. In this sense, the
position "what | am for the other one™ is a complement
to self-awareness. The image of the "other one" sums
up the image of "I" and performs the function of defin-
ing the national identity (i¥ 2. : B/NAR 2017). In this
article, the Russian Messianism is analyzed only in its
spatial aspect, that is, the identification of Russians,
their reflection on the relationship between "I" and "the
other one".

In this paper, we view Messianism as a three-edged
structure that consists of three components: the reli-
gious Messianism, the spiritual Messianism (the one
associated with the spirit of man), and the secular
Messianism. The religious Messianism as a "“concept”
is embodied in religious and philosophical searches;
the spiritual Messianism as an "image" is expressed in
literature and art; the secular Messianism as an "action"
is manifested in foreign and domestic policies of a na-
tion. The “concept", the "image", and the "action" of
Messianism interact and complement each other spa-
tially; these three components together constitute an
inseparable whole and differ from each other at the
same time. One of the three types of Messianism used
to take the leading position during various historical
periods. But whichever Messianism gains the upper
hand, its theoretical justifications and its current prac-
tice always penetrate each other. Such interaction and
interpenetration passes through the whole history of
Russia and influences the understanding of the essence
of the self-identification of the Russian nation and the
development of the society.

If we consider Messianism in the cultural and his-
torical paradigm of the history of Russia, one can easi-
ly see that the Russian Messianism reveals its various
facets during different periods. N.A. Berdyaev divided
the history of Russia into five periods: Kievan Rus,
Tatar Rus, Muscovite Rus, St. Petersburg Russia and
Soviet Russia. But the philosopher predicted in the
book "The Fate of Russia" that a new Russia would
emerge after the Soviet Union’s departure. Thus, the
paradigm of Russian culture consists of these six peri-
ods, and the Russian Messianism has demonstrated its
special features in each period.

2. The emergence of signs of a religious
Messianism at the time of Kievan Rus and Rus of
the Tatars

At the time of Kievan Rus and Tatar Rus, the idea
of being chosen by God was not declared so explicitly,
but, nevertheless, it was noticeably revealed in some
early philosophical works and various paroemiac texts
related to the Bible, for example, "The Sermon on Law
and Grace", "Primary Chronicle" and the book of
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paroemias called "From Genesis™ (allegedly quotations
from the book of Genesis). Hilarion, the first ethnic
Russian to hold the office of the Metropolitan of Rus,
the author of “The Sermon on Law and Grace” (written
circa. 1037 — 1050), wrote that the Jew was the first to
approach God, and Rus was the last one that God had
mercy upon. It is written in the Hole Scripture that the
first is the last; the last is the first: "I am the Alpha and
the Omega, the beginning and the end, the First and the
Last" (Revelation 22:13). That is why the author calls
the Russian land the «new wineskinsy, into which the
«new teaching» has been poured (Mnapuon). Even the
full name of “The Sermon" itself [“Concerning: the
Law given by Moses and the Grace and Truth which
came by Jesus Christ. And: how the Law departed, and
Grace and Truth filled all the Earth, and Faith spread
forth to all nations, even unto our nation of Rus. And:
an encomium to our Prince Vladimir, by whom we
were baptized. And: a prayer to God from all our
land”] already shows that the baton of spiritual connec-
tion was passed by God through the Jews first into the
hands of all Christians, and then into the hands of the
Russians. He does not just admit that the new Christian
nations and those who adopted Christianity in ancient
times can be unequal, but also emphasizes the superiori-
ty of the "new skins" or the new Christian nations. "The
Sermon” praises Prince Vladimir — the Baptist of Rus.
Although Vladimir had learned about this Faith from the
Greeks, he independently came to Christ and took over
the patronage of Christianity. This can be the origin of
the problem of the Russian identity — the problem of
defining Russia’s place and role in world history, and the
attitude of the Russian people to other nations.

A similar understanding of the history of all man-
kind and the role of Rus in world history can be ob-
served in the first Russian chronicle, “Primary Chroni-
cle” (early 12" century). Nestor not only wrote, "From
what source the land of Rus had its origin", but also
traced back the history of Rus directly to the sons of
Noah and argued that the beginning of Russian history
marked the beginning of a sacred history of a God-
chosen people. The chronicler wrote about how Saint
Andrew (who is revered as an Apostle by Christians,
that is, as one of the twelve disciples of Jesus Christ),
wishing to return from Chersonesus to Rome, “jour-
neyed with his disciples to the mouth of the Dnieper.
Thence he ascended the river, and, by chance, he halted
beneath the hills upon the shore. Upon arising in the
morning, he observed to the disciples who were with
him, “See ye these hills? So shall the favor of God
shine upon them that on this spot a great city shall
arise, and God shall erect many churches therein.” He
drew near the hills, and having blessed them, he set up
a cross. After offering his prayer to God, he descended
from the hill on which Kiev was subsequently built,
and continued his journey up the Dnieper” (Hectop).

The legend indicated the land had been predetermined
to be baptized by God Himself, whose will the Apostle,
the closest disciple of Christ, foresaw and expressed. It
was understood that the fundamentals of the new Faith
had been obtained by Rus not from Byzantium, but
from its original source, and the sanctity and
chosenness of Rus was highlighted thereby.

The special respect that the church rendered to the
first Russian saints Boris and Gleb aroused great inter-
est among a number of prominent scientists:
D.S. Likhachev, E.E. Golubinsky, D.l. Abramovich,
A.l. Sobolevsky, R.O. Jakobson, G.V. Florovsky, etc.
The research work "Boris and Gleb" by B.A. Uspensky
is devoted to this topic. It is commonly known that the
story of Boris and Gleb is a story of fratricide, when an
elder brother kills younger ones (Sviatopolk orders that
his brothers Boris and Gleb be murdered).
B.A. Uspensky believes that it paradigmatically corre-
lates with the biblical story of Cain and Abel. It is with
fratricide that the human history begins in the Bible —
from the tragedy, from the sacrifice. Then there is a
cyclical repetition of events: the same is happening in
Rus, from which the world history once began.
B.A. Uspensky concluded that, in the perception of the
Russian people, "... the Russian history is a sacred his-
tory. Hence, the nation is a chosen one, too" (Ycren-
ckmit 2000).

On the other hand, the Tatar invasion caused the
Russians’ eschatological mood, which is reflected in
the chronicles, hagiographic texts and legends (for ex-
ample, "The Tale of the Destruction of the Russian
Land", "The Legend of the City of Kitezh ", etc.). An
Orthodox Christian person saw the combined forces of
Satan approaching from the East (the pagans) and the
West (the Roman Catholic heretics), perceiving it as
the threshold of the end of the world. There is a proph-
ecy written in one of the books of the Old Testament
about a kingdom to be set up by God, which will never
be destroyed, and will be not left to another people
(Daniel 2:44). The people who received the "kingdom"
from God become a messiah people, that is, the chosen
people with a mission to carry out the divine plan in
history.

In the initial period of history, the emphasis was
made on the sanctity of Rus and the fact that it was
made sacred according to the plan of God. This initial
picture of the world of the Slavic people — the compre-
hension of themselves against the background of the
history of the whole world and humanity — served as
the beginning of the self-identification of the Russian
people. The ideological paradigm of confrontation be-
tween the "I" and the "Other" was born and increasing-
ly strengthened in the public consciousness: to com-
prehend themselves against the background of other
peoples and up to the whole of mankind.
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Thus, for five or six centuries, the religious doctrine
that "Moscow is the Third Rome" was being formed,
and the political victory of Muscovite Rus over the
Tatars became a "manifestation™ of the Messianism the
Russians were not yet quite aware of.

3. The manifestations of religious and political
Messianism in the times of Muscovite Rus

Kiev lost its former status because of the Tatar in-
vasion of Rus. The troubles that hit Kiev contributed to
the development of Moscow. Prince Ivan | of Moscow,
who paid frequent visits to the Golden Horde bringing
gifts with him, established a good relationship with the
khan. Moscow gradually rose, and the initially small
town became the center of "all Rus". The change in the
international situation also contributed to the strength-
ening of these trends.

Byzantium, which had existed for more than 1000
years, had declined by the 15" century. The Ottoman
Turks under the leadership of Sultan Mehmed Il seized
Constantinople, the capital of the Byzantine Empire, in
1453. Byzantium fell, whereas the invincible Horde
was defeated in the Battle of Kulikovo. The political
success strengthened the national self-awareness and
confidence of the Russian people. Byzantium did not
exist any longer, but the true Christianity, the Ortho-
doxy, ought to have an ecumenical center, but where
should it be located? Elder Philotheus of Pskov wrote
in a letter (circa. 1523-1524) to the Diak (State Secre-
tary) Mikhail Munekhin and Grand Prince Vasil Ill of
Moscow: “The churches of the old Rome fell because
of the apostasy of Apollinarian heresy; the grandsons
of Hagar have cut the doors of the churches of the se-
cond Rome, the city of Constantinople, into pieces
with their pole-axes. Now this is the third new Rome’s,
your sovereign Kingdom’s Holy Catholic Apostolic
Church, which is shining stronger than the sun with its
Orthodox Christian faith throughout the earth, up to the
edge of the universe and there is only one kingdom of
our sovereign in their stead, in accordance with the
prophetic books. Two Romes fell, but the third stands,
and there will be never a fourth* (JIe6enes 1951).

The idea of Moscow being “the third Rome" was
formulated on the basis of the Christian concept of the
"eternal kingdom". It became deeply rooted in the
minds of the Russian rulers (although there is a version
and that this doctrine was not known until the 19" cen-
tury). One should pay attention to two points here: 1)
religious aspirations (Metropolitan Zosimus had a
similar idea: he put forward the idea of a "New Jerusa-
lem" in the "Presentation of Paschalion” highlighting
the religious role to be played by Moscow for the
whole world); 2) political ambitions (in the perception
of Russian-speaking people of those times, Rome was
equal to the whole world, as we read "Pum" (“Rome”)
from right to left, we get "mup", i.e. “world”) (Vcnen-
ckuit 2002).

The officially adopted “Tale of the Princes of Vla-
dimir” (the first edition dates back to 1527, the second
edition is related to the coronation of lvan the Terrible)
asserts that the Byzantine Emperor Constantine IX
Monomachus once handed over the royal regalia — the
Monomakh’s Cap and yoke-necklets to Prince Vladimir
Monomakh of Kiev, so that the latter be crowned a king
(Omutpmesa 1955, 182-184, 191-195). This legend testi-
fies that the "kingdom" from God can be transferred
from one nation to another, from Byzantium to Russia.
And the main message of the "Legend of the White
Cowl" (15—16th centuries) is in the miraculous deliver-
ance of this Christian relic from the misfortunes and its
finding a safe haven, according to God's will, in the
Russian lands. The official "lllustrated Chronicle of Ivan
the Terrible" (1568-1576) also regards the Russian sov-
ereign as the great successor of world history and the
champion of Orthodox Christianity (imutpuesa 1955).

The global history is closely connected with Rus-
sia’s history; the mission of the Russians was clearly
seen against the background of all mankind. As the
new God-chosen people and kingdom, Rus took upon
itself a heavy burden to deliver the whole world from
all heresies. But the religious schism in the 17" century
dealt a severe blow to the Russian religious
Messianism. The Old Believers (or Schismatics) be-
lieved that Patriarch Nikon’s reform was a betrayal of
the true faith in God and the Antichrist was triumphant
on the earth. But the true faith was hiding in the city of
Kitezh. Patriarch Nikon went too far in his assertions,
his hunger power led him to a conflict with the czar.
Patriarch Nikon was deprived of his rank and exiled to
a monastery. Thus, the two schisms (the religious
schism and the conflict between Patriarch Nikon and
the secular authorities) caused great damage to the reli-
gious Messianism, and the dominance of governmental
authorities helped to establish the secular Messianism.

The Epistle of Philotheus is characterized by reli-
gious eschatological moods: he reflects on the special
mission of Moscow as the last Rome in the context of
apocalyptic prophecies, and this apocalyptic scheme
turns into "a specific theory of official chiliasm" (®o-
posckuii 1983). This doctrine corresponds to a deep
religious plan and has a clear political motive. Rulers
of Russia gradually understood Philotheus and appre-
ciated this idea, since Moscow's religious status deter-
mined its political role throughout the Christian world.
It can be said that, in a certain sense, this doctrine is a
kind of theory of “theocracy". It is not accidentally that
N.A. Berdyaev noted that the Russian religious mission
is a special mission closely connected with the power
and might of Russia, with the special status of the Rus-
sian Czar. The temptations of being an empire were
part of the messianic construction (bepasies 1990).

Thus, the idea of the Orthodox Rus being chosen by
God met with official support not only from the Musco-
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vite rulers, but also from the society and the common
people, it was attractive because it emphasized the prev-
alent place of the "I" among the "Others": the purpose of
existence of the "I" is to help the “Others” or save them,
the image of the "I" is unthinkable without them.

4. The transition from the Religious Messianism
to the Secular and Spiritual Messianism during the
period of St. Petersburg Russia

The political Messianism manifested itself more
clearly following the expansion of the territory of Rus-
sia. The idea of the Muscovite Czardom being a world
empire was declared more often. There were different
versions asserting that Muscovy is the next world em-
pire. The statements about the "succession of the king-
doms" found their vivid embodiment in Muscovy
through literature and decorative art.

Peter | founded a new capital in the 18" century.
The style of architecture of St. Petersburg is reminis-
cent of ancient Rome, so it was called "the fourth
Rome". The religious Messianism was of no more use
for the monarch, so he threw it off like a mask, and his
"empire" appeared in its true form. Peter | declared
Russia an empire and assumed the title of emperor in
1721. Russia significantly expanded the territory of the
empire under Catherine 11 and became one of the most
powerful states in Europe, a real world-class empire.
But, on the other hand, the awareness of their own his-
torical mission nurtured the soul of the people for cen-
turies, the ideas of religious Messianism survived in
Russia. Some representatives of the Russian intelli-
gentsia reflected on the special nature of Messianism in
the 19™ century.

At the beginning of the 19" century, the Patriotic
War of 1812 caused a sharp rise in patriotism. Russia,
which saved Europe from Napoleon, seemed to have
really joined the family of European nations. The Rus-
sian society experienced its revival after the victory
over Napoleon, the intellectual elite reflected on the
relationship between Russia and Europe, the East and
the West and on its own role in the history of all man-
kind. These reflections led to a well-known dispute
about Russia’s status, role and path of development.
Two branches appeared on the tree of the "Russian
idea": Westernizers and Slavophiles. Although they
fiercely argued with each other, but both sides had the
same goal: to become a worthy savior of humanity, to
tell the world "their special word".

The Russian idea was rapidly developing in the last
decades of the XIX century, and Messianism acquired
new outlines in religious and philosophical reflections.
The doctrine of Philotheus, which had been put for-
ward several centuries before, became an emblem of
the Russian Messianism. It was either with pride, or
bitterness, or with a slightly noticeable reproach that
thinkers of the 19" century spoke clearly or indirectly
of Russian Messianism. The doctrine of "Moscow be-

ing the Third Rome™ was reflected in the views of N.V.
Gogol, K.N. Leontiev, N. Ya. Danilevsky, V. Soloviev,
Yu.F. Samarin, etc. At that time, Messianism was em-
bodied in two forms of expression: the concept (that is,
abstract philosophical reflections on the role and desti-
ny of Russia) and the image (that is, figurative artistic
embodiment in works of art). The great Russian writer
F.M. Dostoyevsky was able to brilliantly integrate con-
cepts (philosophy) and images (artistic embodiment)
into an inseparable whole entity. We can observe that
the thinkers reflected not only on the fate of Russia, on
the relations between Russia and other countries, but
also on the tasks that worried the whole world, wishing
thereby to show their love for the whole of mankind.
Generally speaking, the spiritual Messianism became
an inseparable part of Russian culture at the turn of the
19" — 20" centuries.

5. The Dominance of the Secular Messianism in
the times of the USSR

The USSR was founded after the October Revolu-
tion. At first, the Soviet government opposed any reli-
gion. Facing the pressure of the Soviet ideology, the
religious Messianism seemed to have disappeared
along with the Orthodox Christianity. But, as a matter
of fact, the idea of "saving all of humanity," which for
centuries lived in the blood and soul of the Russians,
manifested itself without any religious overtones. "The
Soviet Union is the savior of all mankind", "the Soviet
Union is the beacon for the whole world" — these slo-
gans became a kind of embodiment of the doctrine of
the "third Rome". Orthodox Christianity was replaced
with Marxism, which became the only true faith. Ac-
cording to the theory of Marxism in its Russian ver-
sion, the Soviet Union was the mainstay of the world
revolution, a hope and an advocate of oppressed and
insulted peoples of all. N.A. Berdyaev wrote in his
book “The Origin of Russian Communism” that for
many centuries the Russian people had not succeeded
in creating a third Rome (the religious schism in the
17™ century indicates that Muscovy was not the third
Rome). But the fate of the Russian people has changed
radically after the October Revolution. The Third In-
ternational appeared in Russia instead of the third
Rome. That International was also a "holy kingdom™
based on the true faith. The Third International was not
the Comintern, but the Russian national idea (bepasies
1997). The scientist A. Toynbee also expressed a simi-
lar opinion. He wrote that the ideology of communism
had its deepest roots in Judaism and Christianity
([F]F % 8- 5% R £ 2007).

Confronting any religion, the Soviet authorities still
could not definitively abandon the cultural gene that
had been implanted in Russia hundreds of years before.
Practically, there is no way for a country to develop
without having its traditional national idea. A national
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idea can be transformed, but it almost never disappears
without a trace. In the time of the Soviet Union,
Messianism acquired the features of the collective un-
conscious, it communicated with Marxism, as a result
of which Marxism with Russian specific traits was
formed. And so, during the Soviet period, Messianism
manifested itself in three aspects: first, in the striving
to be the first to say to the whole world "our own
word," secondly, to selflessness for the sake of others
and disinterested assistance to them, and finally, in
“sobornost”, understood as all-humanity, free spiritual
unity of people in the world community, communica-

tion in brotherhood and love (¥, : 2B/ \IF2009).

Hence, in terms of space, the identification of the
Soviet people consisted in the following: "I" lead the
"others" to a brighter future, | will help them if neces-
sary, | will communicate with them on the basis of love
and brotherhood. Thus, the secular Messianism of the
USSR as the leading socialist country has gained wide
recognition in the world. But the desire to be the best is
not always compatible with reality.

6. The revival of Messianism in the times of the
New Russia

A new Russia emerged after the collapse of the So-
viet Union in 1991. The former hard-line ideology
ceased to exist, and Orthodox Christianity re-appeared
in the ideological vacuum instead of Marxism. New
churches were built, old ones were renovated. Despite
the revival of religious sentiment, the country’s econ-
omy deteriorated sharply, most of the people lived in
poverty. In order to find spiritual support, to revive
faith and the "national idea", people looked back, turn-
ing to history, as any military, political, economic or
religious coercion is not effective in a situation of in-
stability and under the conditions of globalization.
Modern thinkers began to look for an ideological sys-
tem, a national idea and its historical modifications in
their philosophical, humanitarian and socio-political
studies. Although the researchers are quite critical of
the notion of a "Russian idea", pointing to its semantic
uncertainty, vagueness and metaphoric nature, hun-
dreds of books and thousands of articles devoted to the
Russian idea have been published. The absolutely
opposite opinions are as follows: 1) the Russian
idea is the manifestation of Russian national self-
consciousness; 2) the Russian idea is the philosophical
and political doctrine of Russian nationalism and chau-
vinism (Komanos 2003). The preaching of the Russian
national idea as the principle of salvation, the messian-
ic destiny, the responsibility of the "I" before "the
other" in practice often turned into a desire to control
others.

In 1990, Mikhail Nazarov, an Orthodox Christian
theologian, highlighted the historic mission of Russia
to save the whole world. He made a report on the topic

of "The Russian Idea and Modernity” in Montreal at
the 6™ Congress of Russian Orthodox Christian Youth
Outside Russia. He believes that “the Russian idea is
God's plan for Russia, for what Russia is meant for in
the world". “At the nation-state level, this ideal (the
ideal of holiness) is expressed in the doctrine of “Mos-
cow being the third Rome”, which from the very be-
ginning was understood as succession of responsibility
for the fate of the Christian world from the first histori-
cal Christian state — Byzantium". He stressed that the
Hebrew word "Messiah™ is translated into Greek by the
word Christ; therefore Christianity in the reverse trans-
lation means nothing else but "Messianism". Moreover,
the overwhelming majority of the Russians called
themselves “krestijane” («Christians/peasants»). He
believes that the Messianism of the Russian people
means neither arrogance, nor violence on the part of "I"
over the "others,” but responsibility for them. He says
that peoples of the West have chosen a mask of democ-
racy, freedom and the market, which allows sin to act
under the guise of good. But the development of man-
kind is measured not so much by material progress as
by spiritual perfection. The mission and purpose of the
Russians is precisely to give life and integrity to the
torn and mortified humanity through its re-union with
the eternal Divine principle. He says: "In the world,
there are powerful forces and big money opposing it.
But someone must throw a saving grain for the crystal-
lization of good and new bonds. | believe that this task
should be undertaken by Russia ..." (Hazapos 1990).

Twenty-six years later, after Russia has risen to its
feet, the issue of Russia's destination is being widely
discussed again. K.A. Feofanov, a political analyst,
wrote his work "Salvation of mankind as the destina-
tion of Russia: between Messianism and a multidisci-
plinary civilization theory", analyzing Russian history,
in 2016. The author defined therein the salutary role of
Rus (Russia, the USSR) in the history of mankind, un-
derscored the irreplaceable role of the country in de-
feating the aggressors, the sacrifices of the population,
the greatest destruction of the economy and infrastruc-
ture, and the least opportunities to use the results of the
victories. From the 13" to the 19" century, Russia
played an outstanding role among other countries at
critical stages in the development not only of Eurasia,
but of the whole world (®eodanos 2016). That is to
say, compared to all the nations involved in the wars,
Russia sacrificed more of its own for the good of other
states, fulfilling a high mission and noble destiny.

At the end of the 20" century, A.S. Panarin com-
pared mankind to the human brain: the East, as one
part of the brain, is responsible for the development of
the spiritual values of mankind, the West, as the other
part of the brain, is responsible for the development of
technology and science. Following the original authors
of the "Russian idea", the author has concluded that,
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being in the center of Eurasia, Russia is the center of
world significance at the same time, synthesizing its
western and eastern origins ([Tanapun 1998).

Conclusion

Messianism has permeated the whole history of
Russia. From the standpoint of Messianism, Russia
sees itself as a great power that assumes responsibility
for the fate of mankind, determines the world order,
saving all of humanity. Such self-identification is em-
bedded in the religious, spiritual and political matrix of
Russia. On the one hand, the Messianic identification
has its roots in the Orthodox Christian faith; on the
other hand, it is a continuation of the Roman political
imperial idea in its desire to unite all of humanity. On
the spiritual level, Russia is fulfilling the task of build-
ing a universal civilization capable of purifying human
relations from selfishness and material passions based
on love, wisdom and trust. It is not by accident that one
of the representatives of Eurasianism, Alexander
Panarin, views Russia as being opposed to the West,
speaks of a special way of its development and a mys-
tical role in saving the spiritual values of the whole
world (ITanapun 2005).

Thus, the core of Russian Messianism, in its spatial
aspect, has the purpose to serve other nations and the
whole of mankind. Messianism, in its original mean-
ing, does not emphasize its superiority ("l am better
than others"), but it shows responsibility for others,
universal responsiveness to someone else's grief, and
exclusive sensitivity to everything alien. Having its
Messianic aspirations, the Russian people are able to
sympathize and empathize. That's why the Russian
people never remain indifferent to the grief of others,
but almost always react actively to the misfortunes of
others. The activity of the Russian people is often man-
ifested in the fact that they come to rescue even when
they are not asked to, but if asked, they do more than
they are asked for.

But it should be noted that Russian Messianism is a
double-edged sword: on the one hand, it is love for oth-
ers, unlimited responsiveness, responsibility and self-
lessness, on the other hand, it is hatred, xenophobia,
even murder. In this case, messianism can degenerate
into nationalism and chauvinism. We can draw on the
example of the book "The Third Empire” by Mikhail
Yuryev published in 2007. Although the author, both in
words and in the style of narration, emphasizes that he
tried to stay as much as possible on the position of an
outside observer, but nevertheless the world map of
2053 shows readers the ambitions of a true Russian per-
son: the whole of Europe and Alaska are part of the Rus-
sian Empire. This book was on everyone’s lips among
Russian readers, including some major scholars. Alex-
ander Dugin wrote: "I want to build the kind of Russia
that Yuryev shows us, | want to die and kill for it"
(FOpwes 2007). This book caused alarm both inside Rus-

sia and abroad. It is not without reason that Presidents
Dmitry Medvedev and Vladimir Putin have repeatedly
stressed at the beginning of the 21% century that Russia
does not have any Messianism. But whenever someone
gets rid of Messianism, they abandon its positive fea-
tures. Moreover, the Messianic aspirations, characteristic
of Russia for many centuries, have already become an
important cultural gene of this country; they will not
disappear from just being denied in words.

Passing through different periods of its thousand-
year history, the Russian Messianism has revealed var-
ious characteristics and features, but two periods
should be highlighted when it was manifested especial-
ly vividly: in the Czardom of Muscovy and during the
heyday of the nineteenth-century Russian religious
philosophy. And each time the new developed ideas of
the Russian Messianism were actively used in political
practice. The first cycle of Russian Messianism began
with the doctrine of "Moscow being the third Rome",
and it resulted in Peter | establishing a real empire. And
the second cycle began with the rise of national self-
consciousness after the Patriotic War of 1812 and end-
ed with the breakup of the USSR. Being in the cycle of
alternation of “ideas" and "actions”, the Russian
Messianism spirals up, developing and expanding. P.D.
Cohen, a US historian, believes that history exists at
present in three forms: an event, a myth and experience
(Cohen 1997). The past as a memory not only remains
in the present, but also largely predetermines the fu-
ture. For example, the memory of the "third Rome™
played its role in the 19™ century, and the 20™ century
nearly saw the dreams and aspirations of the Russian
people come true. The Soviet Union really said "its
own Word" to the whole world and almost became "the
savior of all mankind", although no one would have
admitted there was some religious Messianism back
then. By analogy, we can say that the present-day doc-
trine of the "third empire" also has its roots in the dis-
tant past. Perhaps making reference to the national tra-
dition gives its fruits and symbolizes the beginning of a
new cycle.
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1. The Search for the Meaning of Life as Spir-
itual Cognition

No one will, most likely, dispute that the inner
world is closely connected with the meaning, and espe-
cially with the meaning of one’s own life which is the
most important meaning for a human. Everyone con-
fronts this issue, no matter whether one is a grain-
grower or a philosopher, but far from everyone reflects
on it. It is only when people ask themselves this ques-
tion that they can embark on a path approaching the
understanding of the spiritual. People possess exist-
ence, but this existence is not always existence in a
human way. It is the questioning of the meaning of life
that purifies human existence for people. The whole
history of the spiritual culture of mankind is such a
questioning, such a purifying and revealing of the es-
sence of human existence in the world. Yet, humans
who are underdeveloped spiritually associate the mean-
ing of their lives with sensual pleasure and satisfaction
of their material egoistical needs only. Nevertheless, as
human consciousness of one’s own existence grows;
their purposefulness grows with it and triggers off the
transition from material needs to nonmaterial, from
satisfaction of egoistical needs to creative activity for
the benefit of others and the whole of mankind.

What is the meaning of human life? This question
appeared when humans came into being as conscious
creatures. The question has existed as long as mankind
has existed as sentient beings. No matter how high the
level of consciousness of sentient beings is, they will
always face this mother of all questions. Here we come
across a phenomenon deeply rooted in the ontological
basis of human nature. The main point of this phenom-
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enon is that human beings cannot exist and develop if
they do not assert and maintain some higher meaning
for their existence, i.e. something that does not coin-
cide with simple “physical” presence on Earth. Loss of
this higher meaning leads to disintegration of those
organic forms of communication that constitute the
human race and leads humans and, thereby, the whole
of mankind to degradation.

The meaning of life is the central question of world
view and the answer to this question determines the
whole course of the life of a human. The presence of
consciousness itself presupposes the need for meaning,
i.e. people trying to understand themselves. It may be
said that self-consciousness is constituted by the mean-
ing, and changes depending on what a human sees as
the purpose of their life. The resolution of the problem
of meaning is the aspiration of philosophy; religion
also provides its own answer to the problem. Regard-
less of the fact of whether or not a human sets forth the
goal of identifying a logical reason for living, he is
living according to this or that “purpose” that has taken
shape under the impact of a certain social situation, and
the level of personal development.

Russian culture, one may say, is on the whole cen-
tered on the meaning of life. “The Russian boys” of
Dostoevsky are concerned about the search for mean-
ing (Hdocroesckuit 1976). According to Dostoevsky
“neither a human nor a nation can exist without a su-
preme idea” (ocroesckuii 1982), and the meaning of
life is presented by a supreme idea, i.e. what a human
strives for or what he believes in. At the same time,
people must remember that they have no right to im-
pose their own opinion about the meaning and purpose
of human life on other people, especially by force. One
may only persuade and validate the truthfulness of
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one’s ideas by example of one’s own. L.N. Tolstoy
came to the conclusion that was recorded in his diary,
that “the purpose of human life is every possible facili-
tation of all-round-development of everything in exist-
ence” (Toncroit 1984). He was 19 then but this was the
goal he had pursued all his life.

Asking questions about the meaning of life is not an
idle activity but a necessity. If a person avoids this
question he moves away from the realization of life.
The meaning of life clearly understood in early years
can guide a human as a guiding star for all his life, and
give him courage and energy to overcome any obsta-
cles. The Russian philosopher Nikolay Nikolaevich
Trubnikov (1929-1983) wrote that life itself requires
humans to treat it consciously. In this case, spiritual
life is both a process and a result of the comprehension
of one’s own life which reveals its meaning. But this
meaning is not imposed from outside but reveals itself
as the essence and the principle of life that contribute
to development, growth and improvement. Thus, the
meaning of life is not something brought from outside
but immanent to conscious living, a supreme form of
living that can be obtained through transcending life
experience. N.N. Trubnikov wrote that life itself, irre-
spective of the fact of whether it is wise or unfortunate,
exemplary or wicked, cannot reveal its own essence.
“Life itself ”does not belong to this world”. It is seek-
ing for but is not finding a certain abode yet: “Life it-
self, this to some extent lost and confused life also
needs to obtain this and that, to find someone who
would want and be able to give shelter and to respond.
Life is also “not at home”, “while visiting” and “out in
the world” and knows as well as others how it can be if
you outstay your welcome. And as life finds itself in
us, people, it has the right to demand shelter and re-
sponse from us, those who are alive and live by it and
thanks to it” (Tpyouukos 1990).

The question about the meaning of life is the major
existential question that makes the essence of human
existence — being — clear for a human. Having taken
this question into his head, a human begins sweeping
aside anything that is outside the goal and is not di-
rected to the purpose, — in this way he ascends from the
essence to the existence and finds what makes the rest
sensible. It is the searching human who cannot be satis-
fied by all the creature comforts of this world who is
seeking the spiritual. He is on the way to it as he has
heard its call. The response to this appeal is objectified
in Russian philosophy.

The creative process of seeking for the meaning of
life does not only raise a human to the spiritual level
but contains it within itself. Thus, N.A. Berdyaev
wrote in his young days: “...even if I don’t know the
meaning of life, the search for the meaning gives
meaning to living and | will dedicate all my life to this
search for meaning”. It was the appeal that gave birth

to Berdyaev’s philosophy of freedom and creativity.
He defined this appeal as “turning to the spirit and ad-
dressing spirituality”. In his opinion, “such addressing
the meaning of life is the insight of meaning” (bepusen
1990). A.P. Chekhov also called upon his readers to
understand that the human mission does not consist in
finding ready-made exhaustive truth in books , but in
“spiritual activities — i.e. in the permanent search for
truth and the meaning of life”. “The wish to serve a
common good, — Chekhov wrote in his pocket-book, —
must by all means be the desire of the soul, the condi-
tion of personal happiness. If it does not proceed from
this but from some theoretical or some other considera-
tions then it is something different”. According to the
writer’s idea, one’s conviction of the need for free ac-
tion must become a part of everyone’s CONSCiOUSNess.
Only then will people live constructively and inde-
pendently; only then will they not be puppets of ideas
or people but will proceed from their own conscious-
ness. Only such personal attitude can make a human
being a real creator of himself and a real maker of the
society he lives in.

Such search for spirituality was depicted by Plato in
the symbol of the cave as the turning of the soul’s eyes
from the shadows cast on the walls to real objects and
the source of light. The spiritual then is such an appeal
to meaning that is a much deeper degree of human real-
ization of one’s purpose of life that results in the birth
of Meaning. Questioning the meaning of life is a “ful-
crum” for humans. Birth of a spiritual attitude towards
life is possible due to relying on such a “fulcrum”.
Such fulcrums are the basic philosophical concepts —
existence, the good, etc.; in religion these concepts are
God and religious symbols; in the arts — they are beau-
ty, harmony, expediency, and so on.

Existential questioning reveals the spiritual through
the answer to the question “what for?” Without asking
such a question, a human often lapses into meaningless
activity that does not give him spiritual good but dis-
tracts his attention and energy. “Movement deprives us
of the possibility of contemplating, — Franz Kafka
wrote. — Our world view constricts. We do not even
notice how we lose our heads being still alive” (Kagxka
1991). But in the spiritual meaning, in terms of human
existence we also lose life. Through questioning “what
for?”” humans address themselves to and transcend the
empirical circumstances of their lives. Such question-
ing does not suggest an opportunity to find a final
meaning but to seek for it; it does not suggest an op-
portunity to reveal meaning as something given but to
create meaning and to impart it to life. F.M. Dostoev-
sky, at the same time, emphasized that life needs to be
loved prior to any meaning and its purpose will reveal
itself then. The meaning is in love itself: without love
everything is in vain.
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N.N. Trubnikov pointed to the deep interdepend-
ence that exists between the search for the meaning of
life and understanding of the essence of man, i.e. be-
tween the essence and existence. “For as no essence is
possible without embodiment, meaning is impossible
without comprehension, — the philosopher wrote. — The
meaning of human life is, thus, in coming into being
(in double meaning of the word, i.e. in existing and
revealing itself)...” (Tpyouuxos 1990). It also can be
added that the purpose of a child’s existence is to be-
come an adult and then it will turn out that the essence
precedes the existence, and the meaning precedes the
coming-to-be.

If a human forgets the meaning of his own life in
oblivion he cannot see the essence of other people ei-
ther: love and humanism cannot manifest themselves
when a person continues in this state. If a human treats
himself as a means, he projects the same attitude on the
others. Having suppressed one’s own existential self-
consciousness, humans turn out to be unable to make
their way through to the imperishable meaning and
values. Humans waste their lives on things and auto-
matic acts but not on the realizing spirituality. Being
alive they are asleep and they die without having found
themselves.

Modern humans, under the conditions of machines
and the computer civilization, lose the meaning of ex-
istence. Being surrounded by artificial soulless objects
humans have broken the bonds not only with nature but
also with the people around them. Modern humans
have become “neglected” (Jean-Paul Sartre),
“strangers” (Albert Camus) in this world. The loss of
meaning leads to the perception of human life as ab-
surd. An outsider gazes on life from outside as if taking
no part in it, as if experiencing nothing of it. He has
lost the meaning of his own existence and, therefore
does not see the value of the personality of another
person. He does not even conceive of the death of
loved ones ("The Stranger” of Camus). The whole of
life turns into “nausea” (Jean-Paul Sartre).

According to Dostoevsky, the loss of meaning is
first of all connected with the loss of faith, hope and
love. If a person loses love his life becomes colorless;
if a person loses faith his life becomes senseless; but if
a person loses hope — the situation is hopeless. This
situation results from ascertaining that “God is Dead”
(F. Nietzsche), i.e. dead is the faith in transcendent
values and the morality based on them. Modern man
turned out to be in a hopeless situation, in a situation of
Siziphus — a character of the ancient Greek mythology,
doomed by the gods to eternally ascend a mountain
with a stone that rolls down the mountain as soon as it
reaches the peak. A. Camus in his “The Myth of Sisy-
phus” compares the life of a modern man with Sisiphus
doing senseless work. It seems that the only way out is
to commit a suicide, but for Camus suicide is not the

way out, it is not the resolution of the situation but an
escape from oneself. The way out is to find inner spir-
itual freedom despite the external enslavement.

The meaning of life is obtained through conscious
active love (Father Zosima of Dostoevsky). Russian
spiritual culture teaches that the supreme meaning con-
sists in a feat of sacrificial love but not in acquiring
material welfare, power or fame. This feat opposes
both selfishness and thoughtless extreme altruism.
People who do not take care of themselves (first of all
in a spiritual way), who have not made their home
comfortable (not only the soul but also the place of
residence), cannot be useful to others and the society.

Conscience as the supreme morality makes a human
not only keep oneself from evil but do good. If a man
develops spiritually, the meaning of life for him shifts
from the sphere of the material to the sphere of the
spiritual. The meaning of life is, undoubtedly, connect-
ed with humanity either religious or secular. The mean-
ing of human life is in the comprehensive self-
realization, in the deployment of one’s own essence
which is inevitably connected with love for everything
existing. Evil estranges people from their own essence
and, consequently from the meaning of life. In this
case, life does not bring satisfaction as it is devoid of
meaning. On the contrary, conscious and active good
gives a human soul great joy and fills the life with the
deepest meaning.

2. The world view, faith and the meaning of life

Philosophy, world view and logics can consider the
meaning of life from three points of view:

a) as something beyond the limits of life (religious,
metaphysical) — above life (transcendent);

b) as something created by the subject himself
(atheistic and existential) — within the subject (imma-
nent);

c) as something originally inherent in life in its
deepest basis — in the life itself (pantheistic).

Nevertheless it is impossible to settle on only one
statement, as it will look one-sided. The choice cannot
be made within the frameworks “or-or”, as all the three
variants of the resolution of the problem of the mean-
ing of life possess a truth of their own. We can only
divide them in a logical way, but essentially consider-
ing opposite arguments we can come to the conclusion
that they discuss the same truth but shed light on it
from different sides. The meaning of life is simultane-
ously within life itself and beyond it; it is at the same
time immanent and transcendent to humans and life; it
is both created by a human and inherent in him. This is
the dialectics of the meaning of life as the immanent
and the essential reveal themselves through transcend-
ing the existing.

At the same time, no type of naturalism and panthe-
ism has transcendence within itself, but it is solely the
notion of the transcendent that make possible logical
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substantiation of freedom, good and the individual val-
ue. Otherwise everything is dissolved in natural deter-
minism. In the sphere of ethics, clear-cut distinctions
between right and wrong are lost which leads to the
abolition of morals — as happened in Neo-Platonism
and Gnosticism. (JToces 2000).

The philosophy of unitotality borrows in Russian
thought pantheistic (V. Solovyov) and panentheistic (S.
Frank, for instance, defined himself as a follower of the
philosophy of unitotality and panentheist) attitudes.
“Christian Platonism” developed in Russian religious
philosophy carries Panentheistic features. Metaphysics
determines  gnoseology, therefore pantheistic
gnoseology inevitably leads to the absorption of faith by
knowledge, i.e. gnoseology destroys faith in its essence
and unigueness but not as candidly as naturalism. All
forms of pantheism disguise themselves in the cassocks
of Christianity and all philosophers here for some reason
are anxious to swear to Christianity at the same time
rejecting per se its basic metaphysical principles.

The meaning of life is fully determined by the world
view of a human, which, in its turn, is based on faith and
comes to the end with it, as the Russian metaphysical
thought suggested. Faith is necessary from the points of
view of world outlook and gnoseology: human
knowledge will never be enough to exlain everything
therefore knowledge is completed by faith. Without faith
the world view cannot be complete and will be filled up
with all possible superstitions to which present day “en-
lightened” people are so susceptible. Faith in the trans-
cendent source destroys idolatry of all types as nothing
finite is worth worshiping. It is faith that underlies all
world religions and appropriate philosophy.

In absolutely different cultures we can come across
statements on the need for faith. For instance, in the
Analects of Confucius we read: "'l do not know how a
man without truthfulness is to get on. How can a large
carriage be made to go without the cross-bar for yoking
the oxen to, or a small carriage without the arrange-
ment for yoking the horses?"! (Kondywuwmii). In Indian
epos in Bhagavad-gita: “O son of Bharata, according to
one’s existence under the various models of nature, one
evolves a particular kind of faith. The living being is
said to be of a particular faith according to the models
he has acquired”? (Bxarasaaruta 1951). In Christiani-
ty, the apostle Paul defines faith as “the substance of
things hoped for, the evidence of things not seen”
(Paul. Herbews 11:1-3). LV. Kireevskiy claims:
“A human is his faith” (Kupeesckuii 2006). Faith is
also defined as “the experience of freedom”
(G. Florovsky, S. Bulgakov), as transcendence
(V. Nesmelov, D. Bonhoeffer), and as a way to eterni-

! From: [http://oaks.nvg.org/analects-legge.html#2]
2From:  http://www.bhagavatgita.ru/files/Bhagavad-gita_As_It
Is.pdf

ty: “He that believeth on me hath everlasting life”
(John 6, 47). The element of transcendence is con-
tained in such concepts of the Chinese culture and phi-
losophy as Tian (Sky or heavens) and Dao (literary —
the Way, something imperceptible and nameless, but
this something gives rise to everything in existence and
underlies it).

The spiritual and moral character of faith emerges in
the “axile age” when the breakthrough into the sphere of
transcendent took place — the concept of super existen-
tial good commencement was born. For K. Jaspers, faith
is the “realization of existence from its source”; “true
faith is an act of existence that apprehends transcend-
ence in its reality”’; “Faith is realization of existence in
correlation with transcendence” (Sciepc 1994). Never-
theless, we should discuss here not philosophical faith as
the faith of the subjects involved in philosophizing, but
the philosophy of faith as an ontological science about
the spiritual bases of the meaning of life. While compre-
hending and experiencing faith, philosophy reverts to its
ancient purpose and definition — cure for souls and love
for wisdom, overcomes scientific temptations and re-
vives its metaphysical essence.

Knowledge is the truth that exists objectively, it does
not require personal involvement. Faith is subjective and
unconditional for a person. Being incomprehensible by its
nature, faith endows everything that can be proved with
essence. True faith is the lively spiritual process of human
self-creation. Faith contains recognition and a sensation of
eternal life in the perspective of temporality.

Faith is a spiritual fire that flares up with the self-
awareness and development of the human essence. Faith
is something originally deposited in a human and, speak-
ing in the language of philosophy, it possesses a priori
character. To some extent it is present in everyone but
uncovers itself with the development of personal spiritu-
al cognition. And it does not matter whether people con-
sider themselves atheists or adherents of some religion.
These both are united by faith: the former believes in
morality and the latter believes in the verity of the com-
mandments. But any morality, secular or religious, is
based on faith. Morals can be based only on absolute
principles, and axioms that are hard to prove.

If in modern philosophy nobody is interested in the
meaning of life as if it has been found, Russian classi-
cal philosophy has always been concerned with the
search for it (Casprommn 1994). Major Russian philos-
ophers write treatises devoted to this theme:
V. Solovyov, V. Rozanov, V. Nesmelov,
A. Vvedensky, M. Tareev, E. Trubetskoy, 1. II’in,
S. Frank and others (Cmbicx xusaun 1994). In the opin-
ion of those metaphysical thinkers the meaning of life
is only possible in the presence of the Absolute and
faith in it. Reasoning seeks for the final cause of exist-
ence and ascertains the meaning of every kind in it.
I.V. Kireevsky considers faith as a state of integrity:

187


http://www.bhagavatgita.ru/files/Bhagavad-gita_As_It_Is.pdf
http://www.bhagavatgita.ru/files/Bhagavad-gita_As_It_Is.pdf

«The Humanities and Social Studies in the Far East». Vol. XV. Issue 2, 2018

“faith... does not constitute some special notion within
mind or heart, it is not held in some single cognitive
capability, it does not solely concern with logical mind
or hearty feeling, or infusion of consciousness, but
overwhelms the whole human integrity and reveals
itself only in the moments of this integrity and in pro-
portion to its fullness. Therefore, the major character of
the faithful thinking consists in the aspiration to collect
all separate parts of the soul together in one strength, to
find that inner center of being where mind, and will,
and feeling, and consciousness, and beauty, and truth,
and marvel, and desire, and justice, and mercy, and the
whole volume of intellect join together in one living
unity and the essential personality of a human is, thus,
restored in its primeval indivisibility” (Kupeesckuii
2006). G. Florovsky points out that “Faith is not a tran-
sient, ephemeral state of a human soul but a permanent
definite tonos of it, — integrity, or chastity of the spirit”
(Dnoposckuit 1998). In the Soviet era the tradition of
the metaphysical epistemology of the meaning of life
was continued by M.M. Rubinstein (1878-1953), who
had created a really good work “On the Meaning of
Life” (1927).

According to A.V. Semushkin, “now, the existential
objective is to restore the lost faith of the fathers of the
ecumenical “philosophic church”, to return to the origi-
nal human concern and for themselves which is so im-
portant for the meaning of life. In this case, “faith turns
out to be an internal experience of metaphysical percep-
tion” and the experience of “questioning oneself about
the nature, essence and purpose of life”. It is an experi-
ence of “lively spiritual self-testing” and “inquisitive
searching self-experience”. The revelation of the really
ontological — which also means universal — level of faith
lays the basis for not only the resolution of the problem
of the meaning of life, but also for the spiritual unity of
mankind which is the only basis for the resolution of the
global problems of nowadays — “to unite disintegrated
humanity by sobornost® (Cémymxkus 2009).

3. Development of the spiritual archetype of the
mankind as a realization of the meaning of life

Unlike V.V. Rozanov who suggests the concepts of
truth, good and freedom as the ideals (Po3amnos 1994) we
would suggest as such Truth, Good and Beauty as a spir-
itual triangle whose apexes are united by a circle — Love.
In general, this circle with the equilateral triangle inside
represents the spiritual essence of a human that requires
its existential development. It can also be defined as the
spiritual archetype of mankind subject to development
within the historical existence of mankind. The compre-

A philosophical term used by 20th-century Russian thinkers to
refer to a middle way of co-operation between several oppos-
ing ideas; a combination of the religious, moral and social el-
ement as an alternative to individualism and socialist collec-
tivism (translator’s note)

hensive essence of a human simultaneously expresses
the spiritual archetype of mankind. This emphasizes the
original unity of all people irrespective of cultures and
religions. Each culture more or less realizes this arche-
type. The archetype is contained in all world religions
and corresponding spiritual and philosophical teachings.
A human can gain the meaning of life only through real-
ization of himself: striving for the comprehension of
truth, doing good and creating beauty. Self-realization
constitutes the meaning of life but everything is in vain
without love (Hmxrankos 2009).

Thus, the systematization of different approaches to
spiritual cognition and its representations in different
cultures results in the revelation of some invariant of the
spiritual phenomenon contained in different cultures. At
the same time, realization of the spiritual in different
spheres of human activities does not eliminate its speci-
ficity. No matter whether it is East or West, religion,
philosophy or arts, despite all the diversity of the forms
of implementation and understanding, the spirit contains
something essentially indivisible that comes about as an
effect of the position of a human in the world and it does
not depend on the culture or spiritual tradition a human
belongs to. This essential indivisibility can be defined as
the notion of the spiritual archetype of mankind. The
symbol, while enriching and absorbing all the riches of
culture, becomes the archetype of the culture. And the
culture, in its turn, must reveal the symbol within the
frameworks of the historical process. Thus, researcher of
ancient mythology Y.E. Golosovker wrote about the pres-
ence of “the imaginative absolute of culture” that con-
denses all its modes of meaning (I'osmocoskep 1987). The
archetype is indivisible, but it develops from the material
of different cultures and takes its form in different lan-
guages, and is defined by different concepts and symbols.
A human who existentially peeps deeply inside himself is
already a bearer of the commonality of mankind, as his
revealed essence deciphers codes of different cultures.

The concept of archetype is the core of the theory
of Jung. He coined the term from the ancient Greek
where it denoted some premordial image (FOwur). The
archetypes can reveal themselves only through symbol-
ic systems of different types: ideas, concepts and imag-
es. Nevertheless, the archetype expresses itself not only
through the human psyche and its unconscious level. In
the properly spiritual sphere on the level of conscious-
ness the archetype displays itself through the basic
symbols of religions and metaphysical categories as
well as through the greatest masterpieces of arts. In the
sphere of philosophical thought, the archetype repre-
sents basic forms of thought which in different cultures
are presented as Ohm-Dao-Logos (JTykesros 1989).
The concept of the spiritual archetype as the essence of
a human that develops in the process of spiritual cogni-
tion performed in theos, logos and art diminishes the
contradictions among cultures, religions and philoso-
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phy although diversity beautifies the truth. The spiritu-
al archetype expresses itself through the highest inspi-
rations of the human spirit, it reflects the position of
humans in the world on the spiritual level, it contains
the purpose of development of humans and humanity,
their perfection and ideal.

The developing essence of a human makes morality
and consciousness keener and leads him to the realiza-
tion of the metaphysical quilt and responsibility not
only for himself but for the whole creation, for the
whole universe at large. S.N. Bulgakov points out that
empirically mankind is not an integral whole and “in-
tegrity exists for < mankind> only as an objective, a
norm or an ideal”. But a spiritually developed human
represents love and integrity that, in the ideal, must be
achieved in the course of history (Byarakos 1993). The
archetype contains everything in integrity which is not
time integrity but essence integrity. This essence integ-
rity is what the spiritual cognition strives for in an at-
tempt to gain its unified form.

Present day people need the meaning of life: one
cannot live in a state of meaninglessness. This leads to
depression, desperation and suicide. It is only the mean-
ing of life that can rescue a human from both animal
existence and self-destruction. The meaning lies in the
discoveries of the “Axis age”, in the breakthrough to-
wards the transcendent that is fixed in the world reli-
gions with the corresponding philosophies and morals.
The meaning of life is in the belief in the Absolute
transcendent good source for only then are ethics possi-
ble and neither a human as a sentient being nor human
society based on solidarity can exist without them.
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The time line that starts the modern epoch can be
naturally defined: end of the Cold War, epochal defeat
of the Soviet project and establishment of the single
global capitalistic system. Since that moment Russia
has been in the process of the formational transition.
Some people deem this transition “return to the fold of
world civilization™; others refer to it as restoration of
capitalism and a historical setback. Discussion of these
alternative views is a separate issue; here we have nei-
ther time nor intention to dwell upon it. There is a
doubtless fact which has not been disputed even by
extreme liberals or confirmed communists: defeat of
the Soviet Union in the Cold War triggered dramatic
changes in Russia (and in other countries that were
established on the territory of the former Soviet Un-
ion). Those changes affected all spheres of life: econ-
omy, polity, social relations, and ideology. The society
that was based on the principle of solidarity was re-
placed with a competition-based system. It primarily
involves economy where publicly-owned industrial
facilities fell into private hands, and the planned sys-
tem of economy was replaced with a market approach.
Monopoly of the Communist Party was eliminated to-
gether with the Party itself; now we rely on the multi-
party political system, alternative elections and other
attributes of democracy. Social sphere experiences tran-
sition from a paternalistic model of the state to the liber-
al one, expansion of market principles into health care
and education. The latter had officially lost the status of
public serving and turned into a service industry.

These processes couldn’t help but involve such an
important social institution as science. We particularly
take interest in the question of how the formational
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Based on a philosophical standpoint the authors have attempted to understand what has recently
been happening to the Russian science and in what direction this important social institution has been
developing. Neoliberal ideology with its inherent fetishizing of market relations has been shown to result
in a unilateral narrow pragmatic attitude towards it, which is non-compliant with the humanistic essence
of science. The point has been substantiated that market methods of regulating research activities while
being appropriate for applied research to some degree are generally counterproductive for science since
they have a negative impact on the academic ethos and motivation area of science.
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shift that has taken place in Russia in recent 30 years
has affected the condition of science and what conse-
quences it can lead to in the future. We review this rel-
atively specific question as part of a more general
problem: in what direction is the science evolving in
the contemporary world where the principles of market
regulation of social relations have greatly expanded
after the end of the Cold War? To what extent is the
new situation favorable for the development of science
as a resource of spiritual exploration of reality and a
social institution? We greatly rely on the concepts de-
veloped by Z.A. Sokuler who described science as a
phenomenon mainly dependent on social conditions®.
Z.A. Sokuler applies the metaphor of a spring well that
breeds a spring. She writes, “A spring well never de-
termines in what direction the spring will flow, what
streams it will meet on its way, whether it will dry out
or become full-flowing, whether it will turn into a rap-
id mountain stream or a calm lowland river, or what
delta it is going to have, etc. A spring well is not a ma-
trix of the future transformations of a spring. The¥ are
dependent on the totality of future circumstances.”

In order to avoid multiplying the content beyond
necessity we will refer to the works of A.M. Ablazhei,
a famous Russian researcher of science. Having studied
the transformation of science in the recent decades on
the material of the Siberian branch of RAS, he discov-
ered the following trends: firstly, a major reduction in
the state funding of science; secondly, a substantial
decrease in the volume of scientific information that is
available in the academic community; thirdly, trans-

! Cokynep, 3.A. 2001. 3uanue u éracmv: nayka 6 obujecmee
modepna. Cankr-IlerepOypr:PXI'U.

2 Coxynep 3.A., 3nanue u eracmo: nayka 6 obuecmee modepid.
(Cankr-Ilerepbypr:PXI'H, 2001), 6.
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forming the academic knowledge into a commodity
owned not by those who have produced it, but by those
who have sponsored it (corporation, university or a
public agency). Commercialization is a common de-
nominator of these (and related transformations such as
a dramatic reduction of the social academic sphere);
this commercialization is keeping with the current
mainstream practice that is quite rightfully, in our opin-
ion, qualified by A.M. Ablazhei as a neoliberal one®.
While describing the influence of neoliberal policy on
science in his other publication, A.M. Ablazhei pointed
out to such an important aspect of current changes as
“dilution of the authorship institution™. Though he
portrayed a relatively ugly picture of the real state of
things in science, A.M. Ablazhei is quite optimistic,
“Today we can say with confidence that academic sci-
ence, including the one in Siberia, has successfully
adjusted to the market conditions <...>”. And further:
“Modern science, and the Russian science is no excep-
tion, is a two-faced Janus: while sustaining the classi-
cal image of a social institution aimed at generating
reliable knowledge (“understanding”), it is simultane-
ously targeted at addressing practical tasks that have
quite a real commercial value (“application”). The pro-
cess of integration of academic science and higher edu-
cation has acquired a new quality <...>. In our opinion,
a competitive coexistence of two trends — “academic”
(classical) and post-academic (neoliberal) will deter-
mine the situation in the Russian science in the near
future®. We can’t but agree with the author’s opinion
about the near future. But what will happen in the far
and foreseeable future? What will happen to the post-
academic science beyond the horizon? This is the phil-
osophical question that A.M. Ablazhei has not studied.
We feel the necessity of addressing this question and
will try to express our opinion about it.

For now we will set this question aside and address
the issue of the condition of science in the country that
has gone through a similar formational transition. This
question has been extensively studied by a Polish his-
torian Viktoria Borisyuk’. We are going to refer to her
article. The picture described by V. Borisyuk is mostly
similar to the one portrayed by M.A. Ablazhei. Like in
Russia, the government in Poland is pursuing the poli-

3 AGnaxeit, A.M. 2014. HeonubepaibHasi TpaHcopMALIs CO-
BpeMeHHo Hayku. Cubupckuii ghunocogpceruil scypran. 4:40-46.
Abnaxeit A.M. Konuenuus HeonnbepanbHOH HayKku B 3ama-
HOH conuanbHOi Meiciu. Becmuuk HI'Y. Cepus: @unocodust.
2012.2012. T. 10. Bem. 2. C. 76

Abnaxeit A.M., “HeommbepanbHas TpanchopMmamus coBpe-
MeHHOH  Haykw,”  Cubupckuii  Qurocogpckuti  dcypHan
4(2014):45

Abnaxeit A.M., “HeonubepanbHas Tpanchopmaiusi CoBpe-
MeHHOI Hayku,” 45

bopuciok, B. I'pantsl, «Oymaronorus» M JOroBop MOApsia,
i YUto co0oif ImpeACTaBIsieT CeTOMHIIHSAS MONIbCKast HayKa?
http://saint-juste.narod.ru/nauka_polska.html
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cy of reducing the science expenditures. In Poland the
government funding of science is even at a lower level
than in Russia. According to the article data, Russia
allocates 1.12% of its GDP for science; in Poland it is
only 0.9%. Like Russia, Poland is imposing a system
of grants everywhere. In real-world terms it means that
research workers spend a lion share of their work time
searching for grants, filing applications and other mar-
keting activities thus turning from researchers into
“managers of grant-based projects”, always buried in
papers and bureaucracy. This aspect of reforms in sci-
ence has also been mentioned by A.M. Ablazhei. How-
ever, as an author who works in a major research cen-
ter, A.M. Ablazhei has overlooked another problem
which is particularly relevant for the scientists from
Polish (and not only Polish) provinces: virtual division
of the academic community into a privileged elite and
everybody else who are not included into this elite. The
elite possess the majority of funding allocated from the
state budget, as well as the major part of grants; the rest
of the researchers have to make do with the leavings.
Otherwise speaking, the academic community is expe-
riencing something that is really diluting it as an aca-
demic community that is in essence “a republic of sci-
entists”. It creates “upper” and “lower” casts among
the researchers, that is in principle noncompliant with
the institution of science. V. Borisyuk also mentions
that commercialization of  science  implies
absolutization of purely qualitative criteria of evaluat-
ing the work of researchers: publication activity, cita-
tion index and similar things. These criteria fail to pro-
vide for a single probability of evaluating the content
aspect of a research product, i.e. of the article, mono-
graph, presentation, etc.; however, they create stimuli
for simulating research activities. According to V.
Borisyuk, “Polish scientists have been trapped into a
squirrel wheel”®. “The target is to keep running without
thinking of the goal of running”g.

The Polish historian has also raised the question of
the impact of new social conditions on humanities re-
search. Polish social researchers are required to publish
their works in English; according to the education offi-
cials, it will make the results of their labor available to
foreign colleagues. In our opinion, translation into
English is necessary when research works in humani-
ties contain some major generalizations or throw light
to internal phenomena that can be of interest to foreign
readers due to some particular reasons. In all other cas-
es there is no real need for any translation as such.

There are challenges that attract attention of both
scholars and general public all over the world. For ex-
ample, existence of the ninth planet in the Kuiper belt in
the Solar system has remained unclear and therefore

8 Bopucok B. Ibid.
® Bopucok B. Ibid.
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occupies the minds of modern astrophysicists. And if
anybody (in Poland, Russia, China, or, for instance, in
Papua New Guinea) were able to answer this question,
they would write about this achievement in the language
of international academic communication. This example
is from the area of natural science but we can also illus-
trate our point based on the material of social sciences.
Thus, studying the history of Napoleon wars can be of
interest not only to modern inhabitants of France but
also to those who live in Poland, Russia or Spain and
whose ancestors were involved in those turbulent events.

However there are numerous topics in science that
can be of local, private interest. For example, the histo-
ry of a provincial town in Poland or Russia. In this
context, the history of Komsomolsk-on-Amur where
the author of this article lives is very indicative. Kom-
somolsk-on-Amur is a progeny of the accelerated So-
viet industrialization. Like a drop of water, the history
of this city reflects the history of Russia in the Soviet
era. Therefore, the interest of Russian scholars in this
topic is quite natural and understandable. It is in es-
sence marginal for the British or German (French,
Spanish, etc.) researchers; only few of them can devel-
op interest in it. So what is the reason for publishing
the results of research in humanities in the language of
international academic communication?

Under these circumstances, forcing social research-
ers to write in their non-native English language can
mean only one thing: establishment of the existing
stratification in the academic community, or, if we use
the expression of V. Borisyuk, “replication of symbolic
violence of the Center over the Periphery”, “a cultural
hegemony of the USA in the global scale™™.

However, it would be improper to view this coercion
only in the culturological aspect. It is necessary to take
into consideration the general social context where it
exists. The point is that forcing social researchers to use
the English language where it is obviously unnecessary
shows that research outcome is viewed as a commodity.
This perception is natural for the neoliberal ideology
since in this context every social phenomenon, activity
or a social institution turns into a commodity. A com-
modity has to be advertised and sold at the market. Eng-
lish as a language of international (not only academic)
communication is ideal for this purpose.

In all fairness it has to be added that nowadays Rus-
sian social researchers are not forced to publish their
works in English; this coercion (according to V.
Borisyuk) is typical of Poland that has outrun our
country in its neoliberal enthusiasm. But the logic of
neoliberalism is identical everywhere; therefore we
have reasons to believe that with time the Russian au-
thorities will catch up and outdo the Polish officials.

10 Bopuctox B. Ibid.

There are several substantial differences between
Poland and Russia: political, economic, cultural, and
ideological... However, there is one principal identical
moment: neither country is included into the elite club
of countries where the “golden billion” resides. Both
countries are in the capitalistic (semi)periphery within
the existing world order. Such countries do not propose
their global projects and even do not aspire to do it.
Their goal is to adjust to the current conditions without
even trying to change them. In these countries, science
turns into a poor Cinderella who cannot be thrown out
only in common decency. In the countries like Russia
and Poland, the state invests into science more in mer-
cy than by reason of understanding its social signifi-
cance. In this context researchers are granted the right
to earn money independently though it is obvious that
the substantial (if not the major) part of their research
results simply have no market value and cannot have it.

What is the state of things in the core countries of
the capitalist system? Numbers show that the situation
there is far more favorable. According to S.N. Larin
and Yu.N. Khrustalev, “in the late 1990s Japan allocat-
ed 3.04% of its GDP for science, the USA — 2.64%,
and the European Community — only 1.92% . The
latter number is less informative since Europe is very
diverse and includes, for instance, Poland among other
countries. Switzerland, on the other hand, allocated
3.8% for science®. Ergo, we see that the countries —
leaders in technologies (or the countries that really as-
pire to be) spend much more on science than the coun-
tries of the capitalist (semi)periphery. Political leaders
of the capitalist core countries understand the value of
the science institution and strive for funding research at
a relatively high level. However, due to the predomi-
nant political idea, this understanding and this aspira-
tion are triggered not by understanding of the value of
science as a factor of spiritual development of the soci-
ety, but by a purely pragmatic interest: ensuring the
maximal profit. This aspiration comes from the neolib-
eral ideology that evaluates absolutely all phenomena
of social life based on the correlation of costs and prof-
its. Neoliberal worldview perceives science as a kind
of business; like any business activity it has to be
aimed at generating profit. Since investments into sci-
ence increase the performance of labor even not by a
few percent, but by times or even by tens of times, it is
worth financing. No other reasons can comply with the
neoliberal logic. It equally applies both to the ruling
classes of the capitalist core countries and to the politi-

u Jlapun C.H., Xpycranés 1O.E., “UccnenoBanne cOBpeMEHHBIX
HO/IX0JI0B K (pMHAHCHPOBAaHMIO (YHIAMEHTAJBHBIX HAyYHBIX
ucclieioBanuit 3a pyoexom u B Poccun,” @unancer u kpeoum
17(2014):14.

12 Jlapun C.H., Xpycranés 10.E., “VccnenoBanue cOBpeMEHHbIX
MOAXO/M0B K (PMHAHCHPOBAHUIO (YHIAMEHTAIBHBIX HAayJHBIX
WccIeIoBaHmid 3a pyoexxoM u B Poccnn,” 15.
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cal elite of dependent development countries. It is one
thing when we talk about the elite of the country de-
pendent on selling hydrocarbons or agricultural goods;
it is a different story when we talk about a ruling class
of the country that has achieved technological leader-
ship in the modern world and not without reason has
absolutely no desire to lose this leadership. In the se-
cond case the elite has a serious stimulus not to be too
economical in allocating funds for science.

It is not our intention to discuss such vital issues as
defining the optimal expenditures of the state for sci-
ence, advantages and disadvantages of the grant-based
system, ways of encouraging businesspeople to invest
in research, etc. We do have to live in the real world
and act in specific situations since we all live on the
sinful earth with all its imperfections. Any government
has numerous commitments to its people: maintaining
public order, defense capacity, education etc. There-
fore, it cannot allocate unlimited resources for science.
There is nothing blameworthy in applying economic
criteria to science (like to other activities). The ques-
tion is different: can we limit ourselves to these criteria
in interpreting science as a social institution? Can sci-
ence be viewed as a business activity, even quite a spe-
cific one? Without any exaggeration, the answer to this
question defines both the future of science and the fu-
ture of the society.

The situation is greatly aggravated by the fact that
generally the word “science” covers various phenome-
na. If generally accepted terms are applied, then in one
case we deal with the fixation on understanding the
reality, and in the other case with a practical applica-
tion of the knowledge obtained. These two activities
are very similar on the surface. For example, aircraft
designers carefully study the properties of construction
materials: conduct experiments, accumulate statistics,
and reveal regularities of these materials. The same
steps are taken when scientists study the law of motion
of celestial bodies or physical processes in the interior
of stars and planets. In both instances scientific re-
search methods are applied and objective knowledge of
the processes under study is achieved. Both types of
activities are science. Hence, the people involved are
scientists. But the results of their work are different. In
one case, they improve technical and operational prop-
erties of planes. The social benefit is obvious and
doubtless: higher profits of aircraft manufacturers,
higher incomes of airlines that operate these new
planes, advantages for passengers who can travel
cheaper and more comfortable. The technological pro-
gress wins since every advanced airplane design is a
step to developing a more perfect one later. In the other
case, a deeper understanding of nature laws is achieved
without showing an immediate economic profit. Re-
sults of fundamental research involve looking into ut-
most secrets of nature and revealing the general regu-

larities of the structure of matter. A scientist here is not
a subject who expresses the interests of a specific (in
the example above of the aircraft manufacturing) cor-
poration that pursues its private targets, but a repre-
sentative of the mankind. Their discoveries are a con-
tribution into the spiritual treasury of the global civili-
zation. Even if only a few experts with high profes-
sional training can understand these discoveries, it es-
sentially changes nothing. The point is that the whole
mankind has benefited from the new knowledge. A
different range of activity is applied to fundamental
research; it calls for a different scale of evaluation. Sci-
ence extends the spiritual horizons of the mankind,
eliminates illusions and misconceptions, and increases
its intellectual potential. Francis Bacon was absolutely
right, “Nam ipsa scientia potestas est’”. Therein lies the
humanistic essence of science. It is not in the social
benefit as such but in something beyond any benefit.
Like art, science is non-pragmatic by its very nature.
Scientific knowledge is valuable by itself as the most
important element and factor of the mankind’s spiritual
progress.

Practical application of scientific knowledge (which
as we mentioned also requires scientific methods) can
bring and brings enormous benefits. Science has dra-
matically increased the production capacity of the soci-
ety and created a solid armor of the civilization thus
providing for the comfortable and safe living condi-
tions for many people, decreasing children mortality
rates and achieving success in treating many diseases
that plagued the mankind before.

We have no intention to fall into “new orthodoxy”
and sing praises to science as a source of absolute ad-
vantage since we cannot ignore a widespread applica-
tion of science for anti-humane and destructive purpos-
es. However, unlike many proponents of anti-
scientism, we do not want to stigmatize science for the
evil it has brought. We have to understand that science
functions in the real social context; its practical appli-
cation depends on those who apply it.

Our position on this question is similar to the opin-
ion expressed in the joint monograph “Scientism: the
new orthodoxy”™™. As R. Williams felicitously men-
tioned, scientism is “overconfidence” in science™. We
agree with the general message of the book: diviniza-
tion of science is as counterproductive as a skeptical
attitude towards its capabilities. Science provides us
with powerful tools of transforming the world — both
creative and destructive tools. Only people decide on
the ways of applying these tools.

1% Scientism: The New Orthodoxy. Ed. by R.N. Williams and
D.N. Robinson. Bloomberry: Bloomberry Academic, 2015.

4 scientism: The New Orthodoxy. Ed. by R.N.Williams and
D.N. Robinson (Bloomberry: Bloomberry Academic, 2015), 7
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However, the science that applies knowledge can
and should be treated with economic criteria. At the
same time we would like to express strong objections
against absolutization of these criteria. In our opinion,
even the applied science cannot be evaluated in the
context of the balance between costs and benefits,
though this question is worth a separate discussion.

The science that is targeted at understanding the
laws of the world order requires a different approach. It
is a value by itself, unconditionally and indisputably.
Financing the fundamental science has to be an abso-
lute priority of a state. In this connection we would like
to suggest a point of the operational hypothesis: econ-
omizing on scientific research leads to additional ex-
penditures for construction of prisons.

Evaluating the social role of fundamental science
has to involve taking into account the specific nature of
scientific activity. We completely agree with B.I.
Pruzhinin who says the following: “<...> Motivation
of scientific and educational activity is instrumental in
social and cultural determination of scientific
knowledge since it ensures the possibility for existence
of science as a historically determined cultural phe-
nomenon”". Modern science is so complex and chal-
lenging that achievement of a professional level re-
quires many years of hard work. Those who lack the
necessary diligence fail to become scientists. However,
diligence alone is not enough. One has to possess three
more qualities: ability for complex intellectual work,
unguenchable thirst for knowledge and determination.
Combination of these personality features is not very
common; therefore, only a few can go through a chal-
lenging professional selection and become scientists.
Striving for the truth is an inherent dominant element
of a scientist’s motivation. Only this motivation can
give a young person strength and patience to “climb up
the rocky paths of science to its bright picks”®. A
pragmatically-motivated person does not consider sci-
ence very attractive since it generally fails to bring fast
material success. Science attracts the people who view
success not in increasing their bank accounts but in re-
vealing the secrets of nature. An ultimate, pure example
of this motivation is a case of Grigory Perelman. He
could have derived a lot of benefit from his major scien-
tific discoveries. But he needs no material awards. Hav-
ing proved the Poincare conjecture, he solved a most
complicated task that had been occupying the best math-
ematicians of the world, and he was satisfied with this
award. He didn’t care about a million-dollar prize and a

15 [Mpyxuuun b.1., “IlpuknagHoe u GpyHIaMEeHTaILHOE B 3TOCE
COBpeMeHHOM Hayku,” @unocogus nayxku 11(2005):110.

16 Mapxe K., Kanran. In K. Mapke u &. Ineensc. Couunenus.
T. 23 (Mockga: rocyqapCTBEHHOE H3IaTEILCTBO MOJHTHYC-
ckoii uteparypsl, 1960), 25

rank of an academician. Both material awards and hon-
ors look insignificant and trivial in this context.

Perelman is certainly very uncharacteristic of our
pragmatic time. On the other hand he is uncharacteris-
tic of the previous times as well. He is not a man of
this world; people like him have always been rare ex-
ceptions. But such exceptions serve as x-rays for re-
vealing the general nature of science as a social institu-
tion. Science is virtually the only social institution
where ideal motivation prevails over the pragmatic
one. Science can be compared with the island of un-
selfishness in the ocean of egoistic passions. With its
very existence science has an immeasurable humaniz-
ing effect on the society.

Our opponents can say that in our description of the
scientific ethos we have been non-critical in quoting
the conception of R. Merton taken from his classical
work published 45 years ago'’. (We don’t mean the
whole conception but its key element only, i.e. the un-
derstanding of science as a self-denying search for the
truth). The main principles of his theory are well-
known; they are included into almost all books on phi-
losophy of science and need no special interpretations.
R. Morton’s views have been criticized. For example,
E.Z. Mirskaya™ mentions that his opponents pointed
out to the following circumstances. Firstly, R. Mer-
ton’s statements can refer to the fundamental science
only. Secondly, they are fair towards the science not
throughout its whole history but only during its classi-
cal stage. According to the critics, the situation is dif-
ferent at the later stages of its evolution. Thirdly, the R.
Merton’s conception is applicable to the classical sci-
ence only with certain modifications since it describes
not the reality but mostly an ideal model of it. In real
science we see the same as we see beyond it in abun-
dance: “vanity fair”, conflicting ambitions, intriguing
and clashing of passions. The first argument can be
partially agreed upon. To a limited extent, applied sci-
ence can be interpreted as a business activity that is
different from ordinary business only by requiring a
high professional training. In business a pragmatic life
purpose prevails over the non-material striving. The
second argument is far from being undisputable. Anal-
ysis of the genesis of science shows that science has
derived from practice, but not from the practical needs.
Measuring the area of a land plot is a necessity re-
quired for farming in Egypt. And ancient Egyptians,
having realized and summarized the practical experi-
ence, found the way of solving this task. However, ge-
ometry as a system of theorems that come from axioms

1 Merton, R.K. 1973. The sociology of science: theoretical and
empirical investigations. Chicago; London: The University of
Chicago Press.

18 Mupckas, E.3. 2005. P.K.MepToH u 3TOC KITacCHYECKOW Hay-
ku. Qunocopus nayku. 11:11-27.
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was developed not by Egyptians, but by the Greeks
who were encouraged by a different system of values.
Deriving theorems was an exciting intellectual activity
for them, blue-sky thinking, and triumph of the spirit
liberated from the chains of practical needs.

Unselfish striving for the truth has not disappeared
from science even in our pragmatic epoch. In her arti-
cle E.Z. Mirskaya also describes results of one interest-
ing sociological research. Study of the motivation that
drives the researchers employed by the Siberian
Branch of RAS under modern conditions has revealed
the predominantly non-material strivings. According to
E.Z. Mirskaya, “<...> Results of the empirical research
of the Russian academic community <...> have con-
firmed that a classical model of a scientist and their
professional behavior is still preserved™™. And further,
“Merton’s main achievement clearly explicates the
fundamental values of science and inherent ideal prin-
ciples of academic activity, as well as an adamant as-
surance in their potency. This assurance has gradually
entered the collective mind of the academic community
and still remains an integral component of the mentali-
ty of people who are sincerely devoted to science, pri-
marily as a creative search for knowledge”zo.

We would like to emphasize one point of the quoted
statement. According to E.Z. Mirskaya, assurance in
the potency of ideal scientific principles has been an
integral part of a researcher’s mentality so far. We say
so when circumstances do not comply with the objec-
tive logic of a process. Something was to have van-
ished, ceased to be; however, against all odds, it con-
tinues to exist. For example, some people still practice
handwriting and refuse to type texts on the computer.
There are people who still believe in astrological fore-
casts. There is an element of surprise in these state-
ments. In fact, the total commercialization of science is
to erode its basic principles like sulfuric acid. Howev-
er, science as a search for the truth for the sake of the
truth still exists; and there are still the scientists who
are loyal to it.

It would be useless to object to using economic cri-
teria in evaluating the work of researchers. Any work
has an economic aspect; if we want to stay in reality,
we have to take this fact into consideration. The logic
of progress in science and technology inevitably leads
to increased volumes of applied research where in-
strumental attitude towards the truth is completely ex-
pected and natural. Applied science pursues different
targets and relies on different evaluation criteria. Ap-
plied researchers do not think in truth/misconception
terms; they think in the terms of success/failure. Mon-

19 Mupckas E.3., “P.K.MepToH u 3TOC Kinaccuyeckoil Hayku,”
Qunocogus nayku 11(2005):26.

2 Mupckas E.3., “P.K.MepToH u 3TOC KilaccHYecKkol Haykw,”
26-27.

ey is a universal criterion of success. Therefore, ap-
plied research brings a temptation to turn to business.
This transformation can be successful and beneficial
for an individual scientist; however, such evolution
brings losses to science in general.

The moment has come to keep our promise and re-
turn to the question about coexistence of two types of
science described in the works of A.M. Ablazhei. We
have already mentioned that in his opinion the nearest
future of the Russian science will bring “a competitive
coexistence of two trends — “academic” (classical) and
post-academic (neoliberal)”. Tt is probably true for the
nearest future. But what will happen later when the
generations of scientists who keep the traditions of the
classical science pass from the picture? Which of the
two trends described by A.M. Ablazhei has a competi-
tive advantage? In our opinion, the answer to this ques-
tion is obvious. Those who are “able to make money”
will inevitably win in the society with indisputable
prevalence of pragmatic values (and nowadays we are
living in such a society). Science is in danger of
drowning in the “icy water of selfish interests” (Marx
and Engels). Transformation of this scale is likely to
happen slowly since social processes (especially in the
nonmaterial sphere) are immensely inert. First, scholar
schools will disappear completely. A scholar school
emerges around a leader who possesses a talent of un-
selfishness in addition to a distinguished mind. But
unselfishness nowadays is a dangerous atavism that
prevents success. The amount of scientists who unself-
ishly can share their ideas with students will be inevi-
tably decreasing until the moment when such scientists
vanish forever. Researchers will transfer from funda-
mental science to applied research as a more profitable
activity. Logic of the process will lead to the situation
when essentially nobody can pick up the baton of fun-
damental research.

Currently some talented young people have an in-
centive to devote their lives to science since this chal-
lenging work provides for opportunities of public
recognition and a chance of leaving a mark in history.
However, these ideal incentives increasingly fade into
insignificance in the face of more pragmatic reasons;
commercialization of science plays in favor of this pro-
cess. Public recognition and future acknowledgement
are high but very ephemeral awards. A substantial bank
account is a different story. Luxurious cars, expensive
property... All of these values are quite real, tangible
and material.

However, prevailing development of applied sci-
ence is possible only to an extent. Despite its signifi-
cance and practical use it is still secondary. Applied
science develops the practical ways of obtaining
knowledge generated by the fundamental science. If
nobody wants to work in the fundamental science no-
body will obtain the knowledge for applied research.
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Besides, dilution of the authorship institution that we
have mentioned before and transformation of scientists
into managers of grant-based projects also greatly de-
crease the attractiveness of making this difficult choice
in favor of science.

Impressive achievements of the fundamental sci-
ence and the progress in science and technology make
us feel optimistic. It is taken for granted that it will
continue till the end of time. Nevertheless, we are fac-
ing the trends that reduce our optimism. Commerciali-
zation of science and fetishizing of the market methods
as tools of regulating the academic activity eventually
result in emasculating the essence of scientific cogni-
tion. Being a form of spiritual exploration of the reality
that expresses and asserts the intellectual power of the
mankind, science translates into the activity aimed at
generating new technologies and ensuring the interests
of corporations.

Thus, a narrow pragmatic, inherently neoliberal ap-
proach to science as a type of business poses risks for
the very existence of the institution of science.

The image of science as a river created by Z.A. So-
kuler shows that a neoliberal attitude towards science
cultivates using a water flow for irrigation. Irrigation
dramatically increases the efficiency of agriculture but
only with moderation. Violation of this rule leads to
catastrophic results.

The natural question arises: what are the alterna-
tives? What can challenge the narrow pragmatic ap-
proach to science and what shape can the refusal to
apply this approach take? These questions call for a
special analysis; however, we have no right to finish
our article without making our points. In our opinion,
the alternative involves principal changes in the atti-
tude towards science both of the country’s political
leaders and of the public in general. It is necessary to
understand that non-material inherent value of science
and its practical utility are inextricably intertwined.
This calls for a dramatic revision of the principles ap-
plied for financing science. Science has to become a
government’s top priority and receive funding in the
first place and not with whatever funds remain. Scien-
tists have to be materially independent at the level suf-
ficient for creative work. It has to apply to both natural
scientists and social researchers, fundamental research-
ers and those involved in applied areas. This approach
is incompatible with the education system that is aimed

at developing a student’s ability to adjust to existing
circumstances. Hence, we need a different education
system targeted at forming an operational thinking and
encouraging young people to cognize.

We can hear that this picture is a complete utopia
and groundless daydreaming. In response, we could
repeat the well-known slogan: “Be realistic, demand
the impossible”. However, we are not going to adhere
to this way of reasoning since in our opinion it is not
only possible but absolutely necessary to give up on
the narrow pragmatic approach to science. In our day
and age understanding of science as an efficient in-
vestment seems a natural and even the only possible
attitude. But even in the feudal society division of peo-
ple into “noble” and “low” classes seemed an eternal
sacred law. Social relations have changed and the idea
of imposed social inequality has sunk into oblivion.
The narrow pragmatic approach to science will become
history as well. It will not happen naturally. It calls for
the conscious efforts of people who are aware of their
responsibility for the future.

REFERENCES

1. Abnaxeit, A.M. 2012. Konuenuus HeonmuOepanbHON Hay-
KH B 3amagHoil couuansHON Mbicou. Becmuux HI'Y. Cepus:
@unocodwust. 2012. T. 10. Be. 2. C. 74-81.

2. Abnaxeit, A.M. 2014. HeonubepanpHas Tpanchopmanus
coBpeMeHHON Hayku. Cubupckuii  ¢urocogckuti  sHcypHal.
4:40-46.

3. Bopuctok, B. I'paHTbI, «0ymMaroyiorus» u JOTOBOP IOIPS-
na, unu Yto co6oif mpeacTaBisieT CeroAHSMIHAS MOIbCKas Hay-
ka? http://saint-juste.narod.ru/nauka_polska.html

4. Jlapun, C.H., Xpycranés 10.E. 2014. Hccaenosanue co-
BPEMEHHBIX ITOJX0J0B K (PMHAHCHPOBAHUIO (PyHAAMEHTAIBHBIX
Hay4HBIX HCCIIeOBaHUil 3a pyOexxoM u B Poccun. Quuancer u
kpeoum. 17:10-21.

5. Mapke, K. Kamuran. 1960. In K. Mapkc u @. Oneenvc.
Coyunenusi. T. 23. MockBa: rocynapCTBEHHOE H3/aTeNbCTBO
TIOJIUTHYECKOH JTUTEPATYPHI.

6. Mupckas, E.3. 2005. P.K.MepToH 1 3TOC KJIacCCHYECKOH
Haykd. Qurocous nayku. 11:11-27.

7. Hpyxwunnn, b.1. 2005. [Ipuknagaoe u GpyHIaMEHTaIBHOE
B 3TOCE COBpEeMeHHOU Haykn Purocogus nayxku. 11:109-120.

8. Cokynep, 3.A. 2001. 3nanue u eéracms: Hayka 6 obuecm-
6e mooepna. Cankr-ITerepOypr:PXIT'U.

9. Merton, R.K. 1973. The sociology of science: theoretical
and empirical investigations. Chicago; London: The University
of Chicago Press.

10. Scientism: The New Orthodoxy. Ed. by R.N. Williams
and D.N. Robinson. Bloomberry: Bloomberry Academic, 2015.

196


http://saint-juste.narod.ru/nauka_polska.html

Pishun S.V. The Integrity of Life as a Source of Philosophical Reflection
in the Interpretation of Theism at Russia’s Ecclesiastical Academies in the Middle of the 19" Century

THE INTEGRITY OF LIFE AS A SOURCE OF PHILOSOPHICAL REFLECTION
IN THE INTERPRETATION OF THEISM AT RUSSIA’S ECCLESIASTICAL
ACADEMIES IN THE MIDDLE OF THE 19" CENTURY

Pishun Sergey Viktorovich — Doctor of Science (Philosophy), Professor,
Director of the School of Education, Far Eastern Federal University.

E-mail: pishoons@mail.ru

The article reveals a number of peculiarities of understanding the nature of philosophizing by
Orthodox theists in the middle of the 19™ century, in particular, by V.D. Kudryavtsev-Platonov,
P.D. Yurkevich and St. Innocent (Borisov). The connection between the doctrine of the source of
philosophical reflection and the general anti-rationalist and intuitivist attitude of philosophers
from the Ecclesiastical Academies is shown. The phenomenon of vital force as an object of inter-

est to Orthodox theists is highlighted.

Key words: Philosophy in Russian Orthodox Ecclesiastical Academies, philosophical theism,

vital force, intuitivism, religious epistemology.
DOI: 10.31079/1992-2868-2018-15-2-197-202

It is with certain difficulty and ambiguity that the Or-
thodox theists perceived the "rationalistic model" of un-
derstanding of being and knowledge, coming from the
Leibniz-Wolffian tradition of the modern philosophy.
An attempt to implant this model in this country was
mainly made by some European, mostly German, pro-
fessors invited to Russia at the beginning of the 19™ cen-
tury. It found no support in the Russian Orthodox philo-
sophical and intellectual environment, since the Russian
theism had different philosophical and epistemological
grounds; it was based on the traditions of the Fathers
and Teachers of the Church and the Christianized philo-
sophical Platonism. Throughout the middle of the nine-
teenth century the philosophers of the Russian Orthodox
Ecclesiastical Academies were busy seeking an answer
to this "rationalistic challenge™ and formulated it on the
basis of philosophical empiricism and intuitivism and
recognition of the phenomenon of "perception of vital
force" as the fundamental source of philosophical reflec-
tion. One should also bear in mind that the options for
answering the "rationalistic challenge”, with all their
certain similarities, had their own peculiarities in the
writings of leading theist philosophers from the Ecclesi-
astical Academies, as presented in this article.

The historical and philosophical process in Russia
in the middle of the 19" century was largely connect-
ed with the Ecclesiastical Academies, as it was in
them, basically, that there was a cohort of profession-
al philosophers who were able to discuss at the high-
est level and solve in their own way, from the theo-
logical-theistic positions, the "eternal” questions. But
even this environment was undergoing a gradual evo-
lution of the initial epistemological attitudes, which

" Translated by 1.V. Varitski.

S.V. Pishun

was associated with the rejection of the rationalist
concept of "pure reason”, which dominated European
universities in the age of Enlightenment. The Ortho-
dox Theists sought their own way in the formulation
of fundamental epistemological attitudes. This way in
their theoretical search appeared to lead to the recog-
nition of the "vital principle™ in itself as the initial
moment of philosophizing, which became the fore-
runner of intuitivism.

1. Ignaz Fessler as a supporter of the theory
of "innate ideas" and the criticism of his position
by Theophylact (Rusanov)

The Russian Orthodox philosophers of the 19"
century, who taught at the Ecclesiastical Academies,
created a fully developed system of Theistic meta-
physics. In this context, one can point to the works of
F.A. Golubinsky, V.D. Kudryavtsev-Platonov, P.I.
Linitsky, A.l. Vvedensky, etc. The spirit of rigor and
systematicity is quite evident in the works of these
authors, and, in this case, we are dealing with the
phenomenon of "high Orthodox scholasticism”. This
line of Orthodox theism originates from the traditions
of the Kiev Mohyla Academy and the Moscow Slavic
Greek and Latin Academy, which had been largely
copied from the philosophical courses of Catholic
educational institutions. The presence of this "system-
ic philosophy" had a great positive significance for
the nascent Orthodox Theism, as it enabled to famil-
iarize the future domestic philosophers and theologi-
ans with the classics of the world Philosophy — Plato,
Aristotle, Augustine, Peter Lombard, Thomas Aqui-
nas, John Duns Scotus, etc. At the same time, the con-
fessional orientation of the nascent Orthodox philo-
sophical schools, which, while actually associated
with Catholic theological rationalism, nevertheless
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rested simultaneously on the patristic and Byzantine
traditions, made it almost inevitable that particular
Russian theists should seek their own grounds in phi-
losophy and worldview. These searches were not nec-
essarily "anti-rationalist” in nature, but, nevertheless,
they carried a certain mystical potential. This process
intensified by the middle of the 19" century, when the
Russian Orthodox thought began to realize its certain
distinction from the Catholic philosophy, in which
"theistic rationalism" became even stronger during
this period, finally prevailing in 1873, when Pope Leo
XI1I approved the status of Thomism with his encyc-
lical as an official Catholic philosophy. Another point
of identification for the Russian Orthodox theists was
the "Fessler incident"”, named after the German ideal-
ist who had been invited to the St. Petersburg Ecclesi-
astical Academy as a leading professor of philosophy
in 1809. Being a “pure idealist”, Professor Ignaz
Fessler was a supporter of the theory of innate ideas
and for him philosophical reflection was based initial-
ly on such innate ideas. However, such a philosophi-
cal position drew criticism from some Russian Ortho-
dox philosophers and theologians, which was articu-
lated, in particular, by Fessler’s well-known opponent
Theophylact (Rusanov) who also taught at the St. Pe-
tersburg Ecclesiastical Academy (as a professor of
Literature) who, reproaching the German philosopher
for his extreme idealism and pantheism, declared:
"Innate initial ideas," he says, "are an arbitrary propo-
sition, which Mr. Fessler cannot prove at all. Proba-
bly, he will refer to innate ideas? But that would mean
none other than proving a lie by yet another lie. If a
person were deprived of the use of senses from infan-
cy, he could not have any concept not just about God,
but none about himself as well. Consequently, there is
no source of knowledge in the mind, but one can ob-
tain such knowledge either through experience or
through the Divine revelation. And what are self-
awareness and senses given to us for, if not in order to
start the development of knowledge making use of
them?». (®eodmmakr 1859) Leaving aside the ex-
tremely sensational views of Theophylact (Rusanov)
rejected or met with some skepticism by the majority
of Russian theist philosophers, nevertheless, his posi-
tion reflected the opinion of Russian Orthodox phi-
losophers of the first half and the middle of the 19"
century that at the heart of philosophical reflection are
intuitions that are not reducible to pure ideas, but are
based on the experience of a feeling of the fullness of
life and the presence of the Ultimate being.

2. The "Spiritualistic Dualism™ of V.D. Kud-
ryavtsev-Platonov

1. Among the essential principles that Russian
Orthodox philosophers from the Ecclesiastical Acad-
emies singled out in particular, we should point out
the "vital force", which uses the action of general me-

chanical and chemical laws of nature as a means to
achieve its goals. According to V.D. Kudryavtsev-
Platonov, Professor of the Department of Metaphysics
of the Moscow Ecclesiastical Academy, the organic
beginning of life is some unconsciously reasonable,
independent, though descending from the Ultimate
being, vital power. (KympsBres-Ilnaronos 1893
Vol.3. P.1) By its nature, life can be referred to the
domain of the immaterial, spiritual principle, that is,
life is spiritualized, which, to a certain extent, brings
together organic life with a beginning that animates
man, although it is not possible to identify the life-
giving and spirit-giving principles in substance.
(KyapsiBues-ILtatonos 1893. Vol.3. P.1.) Indeed,
being an organic fundamental, the vital force cannot
be revealed in a free and intelligent manner, and, in
this sense, it is not equal to the Divine thought and
will. Nevertheless, without focusing attention on the
vital force as a transitional stage, one cannot compre-
hend a special spiritual essence in a human. The Rus-
sian Orthodox theists deemed the question of the fun-
damental, which determines the life of organic beings,
to be related to the solution of the question of the es-
sence of the human soul. For instance, V.D.
Kudryavtsev-Platonov pointed to the inextricable link
between the one and the other. (Kyapssues-
ITnaronos 1892. P.1. P.2) The indisputable reality of
psychic phenomena and their deep antagonism to all
kinds and processes of a material nature were, as per
the Moscow-based theist professor V.D. Kud-
ryavtsev-Platonov, a real basis for the recognition of
the substantiality of the mental fundamental. (Kyxa-
pasues-Ilnatonos 1892 Vol.1. P.1) The highest mani-
festation and revelation of this principle in real life is
man himself whose integral nature consists of the soul
and the body. Forming with each other the nature of
man, his whole personality, soul and body at the same
time are opposite to each other, they constitute two
different entities. The observed specific characteristic
difference of psychic phenomena from physical and
physiological manifestations and the fact of the unity
of human consciousness prove, contrary to material-
ism, the independence and spirituality of the human
soul. (Kyapsisues-Ilnatonos 1893 Vol.3. P.3) It is a
completely independent spiritual principle, although it
is in close harmony with the body. (Kumenes 2014)
With all the substantial difference in the body and
soul of man being paid attention to, V.D. Kud-
ryavtsev-Platonov, nevertheless, considers the body to
be subjected to the spirit. This position of the theist
Professor of the Moscow Ecclesiastical Academy can
be described as "spiritualistic dualism," when the
body, in spite of all its substantiality, is nevertheless
designated as a "tool of the spirit". It is clear that, in
the sphere of a person's real life, his soul and body are
mutually dependent on each other, but, according to
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the Moscow theist professor, the true subject and
bearer of mental life is "an explicit, empirically invis-
ible principle, which we call the soul of man". (Kyx-
pasues-Ilnatonos 1893 Vol.3. P.3) Mental phenome-
na are the result of the action of the human being, the
organism, they would not have been possible without
biological processes, but their active cause lies in the
soul. All this allows V.D. Kudryavtsev-Platonov to
point out that life as such is spiritualized at its very
beginning, and it has a supernatural origin. It is this
supernatural principle that makes possible the emer-
gence of the conscious, reasonable and free spirit of
man as the highest form of life in the real world.

2. Thus, V.D. Kudryavtsev-Platonov conducts
the apologia for life, points to its supernatural origin
and builds a hierarchy of forms of manifestation of
vital forces, the soul of man being at the top of this
hierarchy. Its presence on the "top of life forms" is
most closely connected with the existence of personal
immortality. The idea of the possibility of existence
of the spirit after destruction of the body has, in the
interpretation of the Moscow theist professor, an in-
dependent source in the self-consciousness of man, in
the idea of immortality inherent in the spirit of man.
(Kynpseues-Ilnatonos 1893 Vol.3. P.1) He assumes
that this thought is "unconsciously inherent in the
mind of man”, that it is "an indispensable idea be-
longing to our mind". (Kyapssues-ITnatonos 1893
Vol.3. P.1) Thus, the concept of immortality or eter-
nal life is a fundamental and transcendental concept
in the human spirit, and it arises in the soul by virtue
of the self-contemplation on its own actual, real char-
acteristic. Therefore, according to Kudryavtsev-
Platonov, the very existence of the idea of eternal life
or immortality in the human spirit already serves as
proof of its objective truth, that is, immortality of the
soul. (Kyapsisues-ITmaronos 1892 P.1. P.2)

3. The concept of vital force as a source of the
philosophizing of P.D. Yurkevich and Innocent
(Borisov)

The Russian Orthodox theists’ interest in the ques-
tion of the vital force was largely due to their interest
in real life. It was in the latter that they sought solu-
tions to the problems they were interested in. A philo-
sophical inquiry into life, its meaning and purpose,
the question of why life turns into its opposite — death
— all those were in the focus of attention of domestic
theists. Among them, one can single out a group of
professors of the Kiev Ecclesiastical Academy, who
most actively promoted the ideas of vitalism. The
most famous of this group are: originally a teacher
(since 1824) of the St. Petersburg Ecclesiastical
Academy (since 1826 — an extraordinary professor
therein), rector of the Kiev Ecclesiastical Academy
from 1830 to 1840 Archbishop Innocent (Borisov)
and P.D. Yurkevich, who got transferred to the Phi-

losophy Department of Moscow University in Octo-
ber 1861. To a certain extent, these authors are heirs
to the creative works of the "Russian Socrates”, G.S.
Skovoroda, who also paid much attention to the apo-
logia for life, attributing a mystic character to vital
force.

P.D. Yurkevich published a number of works in
which he defended an idealistic understanding of phi-
losophy, including the vision of the nature of life.
(ComoBbeB 1874) According to his disciple V.S.
Solovyov, the philosophical heritage of Yurkevich,
"perfectly brought together the independence and
breadth of views with a sincere recognition of histori-
cal tradition, the cordial sympathy for all the essential
interests of life". (Kynpsisues-Ilnatonos 1889) As per
Yurkevich, philosophy as a integral worldview is not
a matter of man, but of mankind, which cannot be
guided only by an abstract or purely logical con-
sciousness, but seeks to reveal and realize its spiritual
life. In this case, the task of philosophy in to inquire
into what is true knowledge, what is projected onto
real life. But a philosopher should not only be realis-
tic when looking at the fate of others and his own des-
tiny, his realism should be critical. A critical attitude
to one’s own empirical state, the measuring of what
exists using what should exist is the true idealism in
the interpretation of P.D. Yurkevich. He applies the
abstract metaphysical categories, which determine the
essence of knowledge itself, to his own ideas, as well
as to the views of others.

One can find some original views on nature and
the purpose of life in the works of Innocent (Borisov).
In his teaching, religious philosophy takes the form of
an actual apologia for life. He sees life, movement,
manifestation of vital energy everywhere and in eve-
rything. Innocent rejected a mechanistic materialism,
including its understanding of the nature of life. He
assumes that each part of the world speaks of a single,
all-embracing life that permeates all that exists. Un-
doubtedly, there is an aesthetic element in this
worldview. Innocent wrote about the inconceivability
of chaos as a senseless destruction, separation, uncon-
scious desire to deny the beauty and life in the world.
In this context, the beauty of the world, the whole
diversity of its life and harmony is its true essence
and foundation. The world was a completed cosmos
at the very beginning of its existence, and it already
had its own beauty, its order, its own cosmic life in its
chaos of primordial and primordial nature. Innocent
(Borisov) declares the whole world to be a single
great organism in which, although there is a variety of
autonomous elements living their own lives, all these
elements simultaneously live, in essence, a common
life and all serve the same "higher" goal.

Innocent believes that it is hardly possible to fully
understand life in its inner essence, since the essence
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of life is supra-rational, and it will be an insoluble
task for a limited mind of man. Life is comprehensi-
ble only in its manifestations. On the basis of this
empirical and reasonable research, one can seek an-
swers only to the following questions: where life
comes from, why it is given, what its meaning is. In-
nocent believes that the world cannot be absolutely
autonomous; it is not something independent, self-
sufficient. Everything in the world depends on each
other, has its beginning, continuation and completion.
There is nothing in the world that is eternal, all-
perfect; on the contrary, everything in the world is
limited by space and time. In this connection, Inno-
cent writes that "no one can prove that there is at least
one spring in this huge machine-world that would be
due to itself in its being". (Munokentuii 1824) This
led Innocent (Borisov) to deduce the conclusion that
the universe is someone's work, the manifestation, the
realization of someone's power. Innocent strives to
bring to readers the nature of this force, pre-pointing
to the existence of two philosophical answers to the
question of the essence of this force. The first answer
is based on the fact that everything is accidental, but
the Russian theist himself resolutely disagrees with
this premise, calling it "a superficial view of the
world" and believing that "there is no place in the
world for chance; here everything is weighed, meas-
ured, determined". (Munoxentuit 1824) He under-
stands that nature is «the most elaborate master-
piece», and it is higher and more beautiful than all
works of art. Moreover, if a work of art that is less
perfect than nature has to have an author, then the
more so nature as a whole should have its Creator, its
Avrtist. Innocent pointed out that "noticing that a cer-
tain place is kept in order, we also naturally think
about its custodian”. (Munokentuii 1824) At the same
time, Innocent rejected pantheism, as well as Aristo-
tle's view of the Supreme Being only as the eternal
prime mover of the world, as well as Plato’s idea, that
the world was produced by God only in form and not
in matter. Innocent concludes that the world is the
creation of God, the work of His creativity.

I.U. Palimpsestov, a younger contemporary and
acquaintance of the Russian philosopher-theist, quot-
ed the following words of Innocent (Borisov) about
the creation of the world as a Living Cosmos by the
Absolute Spirit: “Some centuries will pass by, before
the human mind will enter the direct path of law, it
will have to wander in search of immutable laws for a
long time yet. And only one universal law will be
found — the one almighty power acting in nature. On-
ly God can be this power. That will end all the tension
of the minds of those who seek of the laws of nature”.
(Mamumrmcecros 1888) The Russian theist philosopher
believed that all the value of life consists in its con-
tinuously getting more complicated, which is a con-

sequence of the fact that life itself, as well as the
world as a whole, is the result of the creative will of
the Absolute Spirit. This potential of life improve-
ment is inherently immanent in the nature of the
world and, of course, in human nature due to the
presence of the "divine Word — the Logos", which
produces the sensual world as such.

Such an "intuitive and artistic" perception of the
life of the world and the life of man was a characteris-
tic feature of the religious and philosophical heritage
of Innocent (Borisov). The inclination of Innocents
(Borisov) to resort to vivid images was manifested in
his "Tale of Spring", in which the creative potential of
life is compared with the arrival of spring: “With on-
set of spring a man looks, as if he were created all
over again and augmented. So, the modern state of the
world speaks for the fact that it is the work of the
highest being, who is its Creator and artist. But, just
like in case of an artist, whose character, mood, geni-
us, inner life in general are reflected in the work of art
created by him, so the inner divine life that is incom-
prehensible to man is reflected in the world created
and decorated by Him. It can speak and really speaks
about its creator. This results in the relationship be-
tween God and the world, the world and God, which
can be defined as follows: “God is the essence and the
foundation of the whole world”. (Munokentuit 1901)
If the Ultimate Being is, in the understanding of Inno-
cent, the "begetter" of the world, then, consequently,
"all laws and goals are connected in God: the cause of
all phenomena lies in the being of God, all laws are
within the will of God, all the goals are in the domain
of God". (Munokentunit 1901)

The concept of understanding the essence of life
by Innocent (Borisov) is entirely theistic. He believes
that being aware of what life as such is implies know-
ing the Ultimate Being, which is possible in the field
of "natural philosophy" and is the subject of human
reason, since the Absolute Spirit, incomprehensible in
its inner essence, nevertheless reveals itself to our
mind. However, conclusions about the nature of the
Ultimate Being can only be made on the basis of
analogy. These conclusions cannot correspond to the
true essence of the Absolute Spirit, but nevertheless,
according to Innocent (Borisov), they give some ap-
proximately correct, "anthropomorphic” representa-
tion thereof. (Munokentuit 1901) Based on the con-
cept of Innocent (Borisov), such anthropomorphism
presupposes that there is a sensuous exalted element
in the cognition of the Ultimate Being. Like P.D.
Yurkevich, he considered it necessary that not only a
rational-speculative approach but also "cordiality”
should be at work in the learning of the Ultimate Be-
ing. Innocent (Borisov) pointed out that "speculation
cannot inform the heart of the sensation of the Divine,
and that, in order for such speculations to become
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feasible at their beginning, right in their course, pro-
lific in their consequences, one ought to begin and
end research into the matters of religion by feeling
them in one’s heart". (Munokentuii 1824) One should
focus not only on reason, but also on the heart, which,
as Innocent (Borisov) believes, comprehends the truth
before reason understands it. This "heart" is essential-
ly man’s intuition, which in fact proceeds from the
perception of the life of the world as a whole phe-
nomenon and on which, according to Archbishop In-
nocent (Borisov), philosophical reflection is based. It
is "out of the fullness of all the perfections, the full-
ness of the light of life, that my mind receives its be-
ing". (MunokenTuit 1824)

One of the essential features of Innocent's reli-
gious philosophy is his thesis about the close connec-
tion of man with the world. The sensation of vital
force as the starting point of our philosophical under-
standing is possible due to the fact that a human being
is connected to the world by inseparable ties and, on
the other hand, the world is closely connected with
man. According to the Orthodox theist philosopher,
"everything is interconnected in the world; moreover,
everything is connected with man, although we do not
see the details of this connection because of our men-
tal short-sightedness. Being the highest creation of
God on earth, man is the focal point of the entire visi-
ble world. It is in him only that the visible world will
eventually become reasonable and free, it is through
him that it enters a personal, conscious communica-
tion with the Perfect Being. (Munokentuit 1901) It is
noteworthy that Innocent (Borisov) resorts to the alle-
gorical image of an "angel” when he contemplates on
the connection of man with both the physical and
spiritual world. Thus, man’s perceiving the vital prin-
ciple in himself, is not, as per his conception, only the
perception of an animal in himself, as the vital princi-
ple of man is of a special character. This vitality is
sanctified by the spirit and this sanctification is ex-
pressed, in Innocent's opinion, in the so-called "angel-
ic principle" being present in man. Combining the
physical and spiritual aspects, man belongs, through
his body, to the visible world due to his reasonable
and free nature, and thus approaches the angelic
world. As per him, man is an “angel in the flesh”. He
contains two worlds — the material one and the angel-
ic one. "Angels are beings of the invisible, above-
earth world, they grow their wisdom receiving it from
the earth and other worlds ... All three kingdoms of
nature have their own angels as "smart actors". (Mu-
nokertuit 1901) Innocent comes to the essentially
"poetic" idea that everything sensual and material in
the world has a soul that lives in it: houses have their
own hobgoblins, and forests have their own wood-
spirits, etc. He himself declares that he agrees with
this "folklore" point of view. These "hobgoblins” and

"wood-spirits" are "angels", in Innocent’s mind. Ac-
cording to the interpretation of Innocent (Borisov),
for man such an "angel" is his own intuition, which
helps a human being in all the ways of his activities,
serves for him as an organ of revelation of the super-
sensible world, and the source of insights. Innocent
partially compares the relationship of this "angel" or
intuition to man with the relation of man to the corpo-
real world. (Munokentuit 1901) As man is the "con-
ductor of the spiritualization" of nature, so the "angel-
ic world" or intuition helps man to "start flying over
the earth” and begin to philosophize, reflect, reaching
the heights of a metaphysical character.

Thus, as the Orthodox theist philosopher believes,
a religious foundation which is interpreted by Inno-
cent as the "angelic" principle, is present in the mind
of man, in his spirit. This largely coincides with the
mystical and philosophical teachings of the German
idealists Fr. H. Jacobi and J.G. Hamann. (Bosmkuu
2006) All of them are united by the criticism of the
philosophical concept of "pure reason”, the desire to
more closely combine religion and philosophy in
epistemological issues. In our opinion, the influence
of the philosophy of German mystics of the late
eighteenth century, especially that of Friedrich Jacobi,
on the Russian Orthodox spiritual and academic the-
ism of the middle of the nineteenth century is under-
estimated, especially in the case of F.A. Golubinsky
(although this influence was once mentioned by
V.V. Zenkovsky in his "History of Russian Philoso-
phy"), P.D. Yurkevich, V.N. Karpov and Innocent
(Borisov).

Conclusions

It can be noted that the special philosophy of Rus-
sian Orthodox ecclesiastical academies was, at the
time of foundation of the St. Petersburg Theological
Academy, originally premised on the concept of "in-
nate ideas" of modern European idealism
(Leibnizianism and Wolffianism) thanks to the invit-
ed German professors (I. Fessler and J.Horn), but this
was met with rejection first by a part of the Orthodox
hierarchs, then this rejection or skepticism towards
"innate ideas" received a theoretical design in the
teachings of a new generation of Russian theist phi-
losophers, especially starting from 1830s and 1840s.
This rejection had its grounds including denomina-
tional reasons, taking it into consideration that the
Russian Orthodox theism was, to a certain extent, an
heir to the Byzantine lore (although it was not imme-
diately that Russian Orthodox philosophers became
aware of it), which was, at the end of its history,
guided by Palamism with its rejection of rationalism
and its "mystical realism." The new approach was in
line with the European post-Hegelian theism (similar
positions were held by H. Ulrici, I. H. Fichte and F.A.
Trendelenburg in Germany, P. Janet, Maine de Biran

201



«The Humanities and Social Studies in the Far East». Vol. XV. Issue 2, 2018

and A. Fouillée in France) and was, to a certain ex-
tent, a forerunner of a philosophical intuitivism in an
epistemological sense. At present, such approaches
attract attention again, as they are developing within
the framework of religious metaphysics or philosophi-
cal theology. (Kumenes 2014)
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The Fate of the Confucius Ritual

Confucius pointed out that the most attractive
aspects of the Zhou Dynasty was its ritual which he
considered the indication of a civilized state. But
Confucius himself lived in a time of the “destruction of
the music of ceremony”, when the ritual of the Zhou
Dynasty was interpreted in a wrong way and was
seriously violated. The thinker pledged himself to
restore the ritual of the Zhou Dynasty. While teaching
his disciples he always emphasized the importance of
the ritual and wanted it to become the basis for their
lives. Confucius taught: “If you do not learn
ceremonies you won’t be able to find the foundation
for your lives” (“Lunyu”, “Ji-shi”); “If a man does not
know anything about the ritual, he won’t be able to
cognize the true meaning of life” (“Lunyu”, “Yao
yue”). In the teaching of Confucius, the significance of
ritual plays a major role in the ethics and morals, and
in the socio-political aspects of life.

When Confucius was asked about the love of
fellow-men, he pointed out its close connection with
ritual. Confucius said: “In order to achieve the proper
degree of love of fellow-men a human must restrict his
personal needs and do everything in accordance with
the requirements of the Zhou dynasty ritual. If every
person behaves in this way in the future, the love of
fellow-man will flourish all around the world. The
question of whether a human is capable of achieving
the state of loving his fellow-man depends on the
person himself and does not depend on other people”
(“Lunyu”, “Yan Yuan”). Confucius considered the
achievement of the proper level of love of fellow-men
as one of the most difficult tasks. According to
Confucius, in order to achieve this, one must improve

" Translated by T.N. Tagirova.

Zhang Baichun

his morals, restrict himself in his actions and follow the
rules of the ritual; each person must have innate self-
improvement and self-discipline. At the same time, one
must never “look at, listen to, say, or do anything that
does not fit the system, specified by the ritual”
(“Lunyu”, “Yan Yuan”). Confucius prohibitions of
conduct which he considers as wrong, are similar to a
religious taboo. We note that both Confucius
prohibitions and religious taboos are aimed at the
regulation of human acts but not their thinking.

Confucius attaches great importance to family
ethics and morals. The key point in his teaching on
family ethics and moral is the category of “respect for
one’s parents”. He dwells upon the correlation of the
ritual and the demonstration of respect for parents.
When Meng Yizi asked Confucius what “respect for
one’s parents” meant, the answer was ‘“non-
contrariness” (“Lunyu”, “Wei zheng”). In this
particular case ‘“non-contrariness” meant agreement
with the rules of the ritual. Confucius was said to be
quite satisfied with his answer. Later on, he specified
the meaning of his words in details for his disciple Fan
Chi: when parents are alive, one must take care of them
according to the ritual; when parents die, they must be
buried according to the ritual and afterwards their
memory must be revered in accordance with the rules
of the ritual (“Lunyu”, “Wei zheng”). If a person treats
his parents in the way described above one could say
he is a worthy son. We have come to the following
conclusion: respect for parents is not a theoretical issue
but a practical one. Chinese people have many theories
on respect for parents, but the problem is how to
practice them.

The ritual is also of high socio-political importance.
Confucius emphasized that the state must be governed
in accordance with the ritual: “If the state is
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administrated in accordance with the ritual, the rulers
will have no problems with the management of this
state. If the ritual is not used for the purposes of the
state administration, how should the ritual then be
treated?” (“Lunyu”, “Li ren”). This should be
understood in the following way: if the state is not
governed in accordance with the ritual, the socio-
political function of the ritual is not performed. In his
political views, Confucius stuck to the need to govern
the state in a moral way. The theory of the government
of the state according to ritual and the theory of moral
government of the state occupy an equally significant
place in the teaching of Confucius. As compared with
state governance based on laws, these theories even
have priority: “If human acts are regulated by laws and
people are punished according to the criminal law,
people will pay attention to avoidance of punishment
only and then they will have neither shame nor
consciousness. But if the human words and acts are
assessed against moral standards and the requirements
of the ritual, people will have not only the feeling of
shame but the desire to act according to the law”
(“Lunyu”, “Wei zheng”). Such is the attitude of
Confucius to the three types of state governance.

Based on the above said, we can make the
following conclusion: the ritual is of great significance
in the teaching of Confucius. The views of the thinker
are represented in the book “Lunyu”, the collection of
his statements. But this book is not the production of
Confucius himself, it is the work of his disciples, who
wrote down and ordered the words of their teacher
according to their understanding. Although much of
the “Lunyu” is the original words of Confucius it is
very likely that in the process of recording and
classification, his disciples deviated from the exact
communication of the thoughts of Confucius.
Therefore we think that it is impossible to judge the
true attitude of Confucius towards the ritual by the
book “Lunyu” to the full extent; nevertheless we point
out the significance of the ritual in the philosopher’s
views. We think that his disciples did not fully
comprehend his attitude towards the ritual in full
measure. An example of this is an incident with one of
the philosopher’s disciples Zi-gong, who wanted to
reform and simplify the ritual, but Confucius was
decidedly against such a modification of the ritual.
Confucius: “Zi-gong wants nobody to slaughter sheep
during the sacrificial rites to ancestors on the first of
the month anymore. | would like to tell him the
following: Zi-gong, you value that sheep, and | value
that ritual (“Lunyu”, “Ba yi”). This example testifies to
the fact that there existed a considerable essential
difference in the attitudes towards the ritual between
Confucius and his disciples. Undoubtedly, there were
those among his disciples who underestimated the
ritual and this worried Confucius to a great extent.

Unfortunately it is Zi-gong, but not Confucius who is
considered to be the spokesman who expresses the
opinion of the Chinese for the ritual.

Meng-zi, titled “the second after the true sage”,
paid attention to the doctrines of Confucius concerning
reason and the natural properties of a man but treated
the theory of Confucius concerning the ritual in a
depreciating manner. The role assigned to the ritual in
the teaching of Meng-zi is considerably lower than its
position in the teaching of Confucius. Xun-zi united
the ritual with the law but attached more importance to
the state governance based on the laws. Dong
Zhongshu, who lived during the period of the Han
dynasty, closely related Confucianism with politics and
openly urged Confucianism adherents to serve politics.
As a result the Confucian ritual turned into a tool for
the maintenance of law-and-order. The Confucian
philosophical school of the period of the Song and
Ming dynasties tried to penetrate deeper to the very
essence of Confucianism. But the followers were first
and foremost interested in the theoretical foundations;
they did not care about the spread of Confucianism. In
addition, the students of this school did not study the
ritual at all as they considered it to be an insignificant
aspect of the teaching. Adherents of the so called “new
modern Confucianism” were also more interested in
the theoretical propositions. Representatives of this
school are Tang Junyi from Xianggang (Hong Kong)
and Mou Zongsan from Taiwan. They tried to explain
and restore Confucianism on the basis of Western-
European rationalism. These philosophers also did not
pay due attention to the ritual. Ignoring the issues of
the studies of ritual can be considered a common flaw
of all schools of Confucianism including schools of the
New and the Newest epochs of China, and the present
day schools of Confucianism.

Proceeding from this we conclude as follows: a
significant difference exists between the proper
teaching of Confucius and the Confucianism that
formed after he passed away. Followers of Confucius
did not pay serious attention to the ritual, i. e. they
deviated from the teaching of their Sage Teacher.
Confucius himself dreamed of the revival of the ritual
tradition — the tradition that had flourished for
thousands years in different dynasties before him. He
said, “The Shang Dynasty inherited the ritual system
from the Xia Dynasty and we know exactly what was
added to that system and what was put out of it. The
Zhou dynasty inherited the ritual system from the
Shang Dynasty and we also know exactly what was
added to that system and what was cut down. In future
more and more new dynasties will appear and we know
now what will happen a hundred dynasties
after“(“Lunyu”, “Wei zheng”).

In the course of Chinese history, the ritual system
has never been revived; Chinese society remains a
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society without the ritual system that Confucius had
desired to regenerate. China is still searching for its
ritual tradition. We do not know when this problem
will be resolved. Only one dynasty — the Tang dynasty
— valued the ritual. During the Qin dynasty, the
Confucian ritual ceased to be observed even in the
sphere of state governance. What is going on
nowadays? At present we cannot speak of any form of
Confucian ritual. In the course of its development,
Chinese culture has given up its ritual tradition.
Nowadays we only have a theory of ritual but have no
opportunity to put the Confucian ritual into practice.

We have pointed out above that the viewpoints on
ritual in the teaching of Confucius proper and the later
Confucianism are essentially different. Therefore we
consider it necessary to make a distinction between the
teaching of Confucius and Confucianism when dealing
with ritual related issues.

To inherit Confucianism and our cultural tradition
we need to implement the postulates of Confucianism
in practice, especially those that are related to the
ritual. Without practicing the ritual, cultural traditions
will not be passed on from generation to generation.
Discontinuance in the use of the ritual rules leads to
weakening of cultural traditions.

Why did the Confucian ritual rules cease to be
followed? Two important factors had an influence
upon it.

1. The Confucians never considered the ritual as an
important aspect of this teaching, i.e. the ritual lost its
position of sanctity. Although Confucius had never
spoken of “wonderful events, superhuman physical
strength, riots or evil and good spirits” (“Lunyu”, “Shu
er”), he had never denied their existence and had
always treated such questions seriously. His attitude
towards such things is generally known: one should
“pay respect to the spirits but keep as far from them as
possible” (“Lunyu”, “Young ye”). Let us note that
Confucius did not assert that his teaching was sacred,
but it undoubtedly possessed (a certain degree of)
sanctity. According to the Confucians, there exist three
sources of ritual, i. e. “the three roots”: “The ritual has
three sources: 1. heaven and earth are the source of the
existence in the world; 2. ancestors are the sources of
the family; 3. The ruler is the source of politics. How
can we exist in this world without the heavens and the
earth? Where does our family come from if not from
the ancestors? How can common welfare be achieved
without a ruler? If even one of these sources
disappears, our people will not be able to live
peacefully. That is why the ritual serves the heaven and
the earth; it pays respect to the ancestors and honors
the ruler. These are the three foundations for the ritual”
(“Da Dai Liji”’). Among these three sources it was only
heaven and earth that possessed the status of sanctity.
But Confucians disregarded the sanctity of the heaven

and the earth. The only exception was the Dong
Zhongshu theory. “The Music of the Ritual” was the
major instrument for maintaining law-and-order among
people. The process of politicization directly affected
Confucianism and the ritual, in its turn, was also
affected by politicization. As a result, common people
were prohibited from showing respect to the heavens
and the earth: this became the privilege of the ruling
class only. The ritual of the common people was
restricted to the conduct of sacrificial ceremonies to
commemorate ancestors and to honor the ruler.

2. In the course of the development of
Confucianism, the teaching of theory and practice
gradually drifted apart more and more. Beginning with
Meng-zi, Confucianism has existed as a theory and the
number of practices grew less. The ritual as the most
important element of the culture gradually became
estranged to both theory and human life. People did not
pay attention to the meaning of the ritual any more, and
finally, what was left of the ritual was a form deprived
of sanctity which may be considered as an inevitable
fate of the Confucian ritual.

The Russian Orthodox Church Service

The Russian Orthodox Church is one of the three
major branches of Christianity. Theoretically, the
Russian Orthodox Church does not differ much from
the other Christian constituencies — Catholicism and
Protestantism, but these constituencies themselves
consider their differences essential as they consider
some non-theoretical differences among them as
theoretical. This, for instance, concerns the issue of the
origin of the God, the Holy Spirit. Catholicism and
Orthodoxy explain the origin of God in different way:
from the Catholic point of view, God, the Holy Spirit
descends from God, the Father and God, the Son, but
from the Orthodox point of view God the Holy Spirit
descends from the Holy Father only. Adherents of
Orthodoxy consider the Catholic explanation to be
mistaken as the Bible teaches that the Holy God, the
Spirit descends from God the Father only.

Such  differences have lead these three
constituencies of Christianity to mutual rejection.
Basically, these constituencies have different worship
services. It is worth noting that adherents to Orthodoxy
value traditions and the constancy of church rituals
more than Catholics and Protestants.

Adherents of Orthodoxy always emphasize the
propriety and the truthfulness of their belief and this is,
first of all, reflected in the stability and inviolability of
the church service. For them, their divine service is a
manifestation of their belief. In other words, church
service ceremonies are their religious creed. Adherents
of Orthodoxy develop spiritually in the course of the
religious service but not in the process of reading and
reflection.
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In the course of the development of Christianity and
the formation of the Christian Church, relationships
between Christian belief and everyday life of simple
people become closer and closer. One of the concrete
manifestations of these relationships are the church
service ceremonies that have gradually penetrated into
almost all aspects of human life. The original
ceremonies of the church service were very simple but
as early as the period of the Byzantine Empire a
complicated and many-sided system of religious rituals
had been formed which testifies to the significant
influence the Byzantine Empire rendered on the
development of Christianity. As Orthodox Christianity
spread, other countries of the world started to adopt the
extended system of the church service rituals. It is
believed that one of the major reasons for Russia’s
acceptance of Orthodox Christianity is the fact that
Russian people took a fancy to the beauty of the
Orthodox religious ceremonies. In the course of the
spread of Orthodoxy in Russia it has undergone no
significant changes either in theory (dogmata) or in
practice (church service ceremonies).

Orthodox religious ceremonies cover all the most
important aspects and events in the life of church
members. Orthodox Church service rituals include seven
holy ceremonies (for specific occasions): baptism,
consecration, penance, administration of the Lord's
Supper (making one's communion), worshiping in the
sanctuaries, marriage and confirmation. The most
important among them are baptism and the
administration of the Lord's Supper (making one's
communion). Administration of the Lord's Supper
(making one's communion) plays a very important role
in life of Orthodox believers. In addition to these seven
religious rites, Orthodox church service ceremonies
cover various religious celebrations, the most important
among which is Christ’s Resurrection (Easter), called
the “festival of festivals”. In addition to the Easter there
also exist twelve more religious holidays: the birthday of
God’s Mother (the Virgin), the Presentation of the
Blessed Virgin Mary (as it is known in the West) or the
Entry of the Most Holy Theotokos into the Temple (its
name in the East), Christmas, Epiphany, the Presentation
of Jesus at the Temple, the Annunciation or Lady Day,
Jesus' entry into Jerusalem, Ascension (Day),
Whitsunday, Theophany, and the Assumption. All these
celebrations are connected with Christ and God’s
Mother and are aimed at glorifying them. There also
exist other celebrations, like the Circumcision of Christ,
the Nativity of John the Baptist, and many others.
Orthodox believers have a lot of holidays that
commemorate Christ and God’s Mother, apostles and
saints. Almost every day for Christian Orthodox
Believers is a festive occasion and sometimes one day is
a day of several commemorations to honor several
apostles and saints.

Orthodox Christian churches conduct religious
services every day, i.e. morning service (Morning
Prayer), evening church service (evensong) and others.
At the request of believers are conducted such rituals
as christening, the wedding ceremony, the funeral
ceremony and the taking of monastic vows (for men)
or taking the veil (for women) and tonsure. There also
exist such everyday rituals as consecration of bread,
food, buildings, cars and other things. Christian
Orthodox believers are permanently accompanied by
religious rituals; any of their everyday activities is
accompanied by an appropriate corresponding rite.

Christian Orthodox religious rituals possess a
number of characteristic specific features. Among them
the unity of religious postulates with the rituals is
especially worth mentioning.

Let us consider the essence of the holiness of the
Christian Orthodox rites. Christian Orthodox believers
love the collective church services conducted in
cathedrals. Orthodox cathedrals and churches with
their decorations create an atmosphere of sacredness
and mystery. Under the dome of Orthodox cathedrals
believers are supposed to experience the sacramental
feeling of the presence of the heavens: the iconostasis
displays various icons portraying Jesus Christ, God’s
Mother, apostles and saints. Walls and columns are
decorated with numerous icons depicting different
scenes from the Holy Scripture. Believers worship God
through icons; the icons link them with the other world
and cause a feeling of detachment toward this vain
world and allow believers to touch upon the divine
world. The purpose of Orthodox religious ceremonies is
the creation of a special religious feeling in believers —
the feeling of oneness with God. Religion does not
require believers to study thoroughly the theory of
Orthodoxy. In the heart of the religious life of
Orthodox Christian believers is God; and believers
express their love and respect for God and
communicate with God by means of rituals. But
Eastern Orthodoxy also has ceremonies addressed to
God’s Mother whose adoration plays an important role
in Orthodoxy. Thus, Orthodox believers worship God,
Jesus Christ, and God’s Mother. They also worship
apostles, holy relics and icons which strengthen their
belief in God. Orthodox ceremonial pays less attention
to preaching; the most important part of the church
service is singing prayers praising God and the Mother
of God. Reading the Bible is not a top priority. All
Orthodox rituals are full of sanctity and mystery.

The theology and church service ceremonies are
closely connected. If compared with Catholicism and
Protestantism, Orthodox theology cannot be considered
well-developed; on the other hand, the Eastern
Orthodox Church has never pursued the establishment
of a well-developed theological system. The point is
that the major dogmata of Christianity had been
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formed during the initial period of the spread of this
religion unlike the philosophical teachings that were
formed in later historical periods. Religious dogmata
cannot be changed and cannot develop and this is the
point asserted by the adherents of Eastern Orthodoxy.
They strictly adhere to the major dogmata of
Christianity determined by priests during the initial
period of Christianity and secured by the seven
Ecumenical councils. The Ecumenical councils have
not modified the major dogmata in any (even minor
ways) for hundreds of years. Otherwise, how can these
major dogmata be transferred from generation to
generation? They have turned out to be an integral part
of religious ceremonies whose meaning reflects the
major Christian dogmata. In other words, in the
Eastern Christian Orthodoxy dogmata do not exist
independently, but have become a constituent part of
religious ceremonies. In addition, every Orthodox
Cathedral possesses some sacred cult-objects and each
of those objects is endowed with a special religious
meaning. One can think that, on the one hand,
Orthodox theology does not exist independently and is
closely connected with the rituals; on the other hand
Orthodox rituals do not exist on their own and are
closely connected with the Orthodox theology.

Thus, Orthodox believers have established an
influential and vigorous system of religious rituals
thoroughly protected by both the Orthodox Church itself
and by every believer. When Orthodox believers speak
of the invariability and consistency of their religion, they
speak about the invariability of their religious rituals.
The Orthodox Christian Church service traditions
descend from Jesus Christ and his twelve apostles and
consider many of its present day rituals (i.e. christening
and communion) to be introduced by Jesus Christ
himself. Orthodox believers have been so zealous to
assert the invariability of their rituals that both Orthodox
religion itself and the rituals of Orthodoxy have
undergone practically no essential changes in the course
of the past centuries. They are still almost the same as
they were two thousand years ago.

The major reasons for the 1054 break-up of
Christianity into Catholicism and Orthodoxy were the
establishment and strengthening of the authority of the
Pope and the disagreement between these two branches
on the point of view of the origin of God, the Holy
Spirit. The Holy Scripture asserts that He originates
from God, the Father and God, the Son; but this point
of view was not shared by those who started practicing
Orthodox Christianity later. For religious people, these
problems are of a theoretical and practical nature. In
the opinion of Orthodox believers, the above
mentioned reasons for the controversy are the
infringements of both Christian dogmata and changed
Christian rituals.

Rituals and spiritual life of the Russian
Orthodox believers

The religious life of Russian Orthodox believers is a
spiritual life aimed at familiarization with God. But God
does not live on the earth, therefore one may say that
spiritual life does not exist in this world and the whole of
living in this earthly world bears no spiritual reality in
itself. Nevertheless, adherents of Russian Orthodoxy try
to lead a spiritual life with the help of rituals: as religious
life is not natural, but supernatural living, its major
attribute is disavowal of this world. This disavowal is far
from being passive, i.e. it is not considered as the purpose
but as a means that helps Orthodox believers live a
spiritual life in the earthly world.

Unlike Eastern Orthodox Christians, for adherents of
Confucianism the whole of life is restricted to the
earthly world. Theoretically, Confucianism is also of a
sacred character. Heaven, earth and other similar
concepts are closely connected with the other world, but
in reality adherents of Confucianism deal with the
earthly life only, as they have no system of rituals and
Confucian ethics and moral have been politicized for a
long time. There even exists such a point of view that
the Confucianists who participate in the political life and
conduct their political activities in accordance with the
requirements of the Confucian moral are considered
noble. Politicization of religion took place in the history
of Eastern Christian Orthodoxy also: one of the most
important  attributes of Orthodoxy is its close
relationships with the state. Nevertheless, Orthodoxy
managed to preserve its independence from politics
through official and comparatively independent rituals.

The past twenty years have been a period of revival
of the Eastern Orthodox Christian Church in Russia and
its major result is the wide spread of religious rituals.
Present day religious rituals do not differ from those
belonging to the centuries-old traditions. The Church
Slavonic language is still used when conducting
ceremonies as before. Although some people suggested
using modern Russian language instead of Church
Slavonic while conducting church services but this idea
was not accepted, as the tradition of conducting
Orthodox Church services cannot be altered.

The politicization of Confucianism has led to tragic
consequences: on the one hand, this teaching ensured
support for public order and political stability for more
than two thousand years; on the other hand, after the
Xinhai revolution of 1911, Confucianism ceased to
exist due to the absence of its own independent system
of rituals and the absence of the tradition of permanent
regular conduct of these rituals. In addition, it is
impossible to fully restore Confucian ceremonies in the
present day Chinese society as nobody makes any
attempt to do this: simple people have forgotten these
ceremonies. One may say that due to the absence of
sanctity, Confucian ceremonies are out of the historic
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arena and have lost their importance as a reference
point forever.

Hegel came to the following conclusion:
“Everything that belongs to the spirit, is theoretically
and practically absolutely independent — ethics, moral,
frame of mind, immanent religion, science, true arts —
is very far from Confucianists” [Hegel, 2001, p. 137].
Hegel’s opinion is quite correct if a spiritual life
implies a negative attitude towards life in the earthly
world. Taoism that emerged in China does not teach its
adherents to live a spiritual life either. In fact,
adherents of Taoism aim to live in this world as long as
possible. In other words, Taoist dogmata are based on
the recognition of the earthly world and living in this
world. It is possible to say that Taoism opposes spirit
and even religions, as religions and spirit are oriented
to the other world. Buddhism, as a religion,
undoubtedly teach people to lead a spiritual way of
living as within the Buddhist understanding this world
is full of vain activities and it certainly should be
rejected. Nevertheless after Buddhism appeared in
China it was permanently influenced by both
Confucianism and Taoism which resulted in its
becoming more and more laicized, i.e. Buddhism
found a compromise with the life of this vain world. It
was this compromise that has brought many Chinese to
Buddhism as their religion.

But what is left of Confucianism in today’s China?
Only classical literary works. Classical Confucian
literary works have survived well till the present day

and everyone, if he wants to, can read these books. But
these classical works play no role in the spiritual life of
people because they are not supported by a system of
rituals. Common people, even if they have ever held
these books in their hands and read them, cannot glean
anything from them for their spiritual needs.
Researchers, on the other hands, consider
Confucianism as a branch of knowledge and being shut
within their private offices study with enthusiasm
Confucian theories that are detached from the life of
common people as well as from everyday life of these
very researchers. In such a way, Confucianism has
turned into purely theoretical knowledge separated
from real life itself.

A human being is a spiritual creature and a human’s
major difference from animals is possessing spiritual
life. Forms of human spiritual life are most various. In
Western cultures, i.e. Russian culture, a human’s
spiritual life includes his soul life and his religious life.
But religious life is only a part of human spiritual life.
Ceremonies that once played a very important role in
the lives of adherents of Confucianism served as a
basis for Confucianists to lead their special spiritual
lives. It is possible to say that Confucianism without
the support of its rituals cannot be called Confucianism
in the true sense of this word.
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Idols and Ideals of Russian Intellectuals”

More than a century ago, Nikolai Berdyaev was
shrewd enough to speculate in “Landmarks: A Collec-
tion of Essays on Russian Intelligentsia” (Vekhi)
(1909) that Russian philosophical thought routinely
searched for goals and ideals in the domain of the
Western philosophical tradition — perceiving these
philosophical doctrines in a subjective fashion, adapt-
ing them to the psychological distinctiveness of Rus-
sian intellectuals. “Marxism in Russia was subjected to
the populist reformation (narodnichestvo); economic
materialism was transformed into a new form of “sub-
jective sociology” ... The conditions of Russian life
made the flourishing of the objective social philosophy
and science impossible. Philosophy and science were
conceived of in a subjective manner, “a la intelligent-
sia”. (Bepases 1991, 22) Among the philosophical
movements which affected the intellectual life in Russia
the most, N. Berdyaev recognized Leibnizianism, posi-
tivism, Marxism, Neo-Kantianism, empirio-criticism,
and Nietzscheanism. These days, it seems reasonable to
add to this list existentialism, phenomenology, postmod-
ernism, and analytical philosophical tradition (Mupomnos
et al 2017, 76) as well as the ideologies of traditionalism
and neoconservatism. Ultimately, it appears that nowa-
days, at the close of the second decade of the 21% centu-
ry, Berdyaev’s assumptions turn out to be valid — true
bona fide philosophy is the one that assists in solving
current socio-political issues.

It appeared indisputable — even at the very start,
upon the very introduction of Russian intellectual cir-

* Translated by E.Y. Malneva, Candidate of Science (Philology).

First, the day after tomorrow must come for me.
Some people are born posthumously.
Friedrich Nietzsche

cles to the works of Nietzsche — that his legacy was
promised no easy lot: “Nietzsche was virtually taken to
pieces; everybody utilized him for their own — domes-
tic — needs. It turned out, all of a sudden, that Nietzsche
was most applicable for the refreshment and resuscita-
tion of Marxism...I am afraid that the most metaphysi-
cal and mystical doctrines will also be employed in this
country for domestic use whilst the evil of the Russian
life, the malevolence of despotism and slavery will not
be defeated through this, because it cannot be over-
powered by the distorted assimilation of versatile po-
larized dogmas.” (Bepases 1991, 25) It can hardly be
refuted that Nietzsche’s ideas, having vigorously
forced their way into Russian culture in the last decade
of the 19" century, played a significant part not only in
the field of abstract reasoning, but largely defined —
and still continue to define — ideological and practical
constructs of Russian intellectuals.

The angles of reception and appreciation of the ide-
as of the German thinker by his Russian followers used
to change dramatically over the course of time: the
polarity stretches from scathing criticism and denuncia-
tion (the end of the 19™ century) to the exalted ac-
ceptance (the beginning of the 20" century) which, in
its turn, was altered for the sixty-year-long ban and
taboo forbidding to read and quote him in Soviet Rus-
sia, that was alleviated only once, in the thirties and
forties of the twentieth century, when Nietzsche was
converted into one of the most in-demand and sought
after — of all the German philosophers — targets: accu-
sations of militarism, racism, chauvinism, and fascism
poured forth from the pages of Soviet editions of pre-
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war and war epochs. The liberal Perestroika, initiated
by Mikhail Gorbachev, which served as an impetus for
the scrutiny and popularization of the philosopher’s
essays at the turn of the 20™ and 21 centuries, came to
an end, having given way to the “Conservative Revolu-
tion” at the dawn of the new millennium that prompted
an avalanche of passionate protests against neo-heathen
slogans and the overall message of Nietzsche’s philos-
ophy, which were allegedly destroying European val-
ues. Alongside this, for the past ten years the name of
Nietzsche has been alluded to more and more often
within the confines of our domestic research of
transhumanism.

Nevertheless, whatever the intellectual vogue and
the appeal of Nietzsche’s legacy in Russia, whatever
connotations his name has evoked amongst our Rus-
sian scholars — the name of the “philosopher of the
problem, not of the system”* — for more than a century
now, the most discussed and inspirational idea of the
latter has been his concept of the Ubermensch; that is,
by all accounts, an intention addressed to the
existential future of the humankind, expressed via
formula from his book Beyond Good and Evil: Man is
an animal — still not defined, still unidentified species.

The idea of the emergence of a “New Man” — Homo
sapiens perfectus — has been overwhelming the minds of
Russian revolutionary thinkers ever since 1860s — way
before the name of the German philosopher became
well-known in Russia. The most perfect type of human —
in accordance with the fashionable evolutionary theories
of the period in question — was seen qua the fruit of the
advanced development. That is the reason why Nie-
tzsche’s claims — expressed in his work Schopenhauer
as Educator — regarding the goal of the advance of the
human species being seen in the ultimate expansion and
growth of the latter and in transcending the limits, be-
coming the superior form on Earth; and that other idea
expressed in his book The Dawn of Day — that Man is
the finite point of biological evolution, and his progress
is only possible within the confines of the existing spe-
cies — turned out to be in tune with the spiritual quest of
Russian intelligentsia.

The famous myth of the transformation of the hu-
man spirit “The Three Metamorphoses™ (from the first
book of Thus Spake Zarathustra) was perceived by
many qua a symbolic path leading to the Superhuman.

During the first phase of ascension, the human spirit
is not unlike a camel, saddled and burdened, exhausted
and dog-tired. It is an unhappy lot — for someone to
pine away amid external pressure factors such as public
morality and social conventions. At this point, Man
resembles an infant wrapped up in swaddling clothes,
lulled away in a golden crib. His lot is submission; he

! This definition by Walter Kaufmann is to be found in his book
Nietzsche: Philosopher, Psychologist, Antichrist (1950).

is to follow orders and instructions of legislators, who
create a hierarchy of values that fit their needs.

The second phase — the symbol of which is, argua-
bly, a lion — is a challenging moment of “great libera-
tion”. At this stage, the human spirit, shedding the skin
and load of benumbed and “necrotized” ideals and
idols, conquers freedom — in order to create “new val-
ues”; to substitute those reigning in contemporary soci-
ety. The symbolic transmutation of a camel into a lion
signifies the metamorphosis of Man into Superman.

The next step would be the metamorphosis of a lion
into a child; this is the stage of the genesis of the
Ubermensch. This is a moment of crisis and a turning
point. The person overcomes pessimism, depriving
him/her of life force and vigor. Having overthrown the
feeling of burden, having learned the art of triumphant
laughter and joyful acceptance of life, Man striving to
become Superman, ought to discard the yoke, throw
away the iron heel of those doctrines which diminish
the rights of an individual to free development and
growth under the auspices of egalitarianism of all peo-
ple. Aspiration to free will is a categorical imperative
of Nietzsche’s new morality, the first formula of which
is denunciation of all morals and ethics existing prior.
The state of infancy symbolizes the dawn of a new life.
A person initiates the conception of “new moral val-
ues”: goodness and truth are recognized as categories
sought for; not as given, once and for all, life land-
marks and reference points.

This ideal image of the forthcoming Ubermensch —
so anticipated and desired by the Russian intelligentsia
— right since its inception was in possession of
Nietzschean features of a free, creative, and heroic na-
ture. This was definitely an antagonist of the human
type that Nietzsche condemned in his writings, dub-
bing the latter “The Last Man”, for that person was
seen as a selfish philistine, concerned with his/her own
safety, comfort, and wealth exclusively.

An important element for the Russian followers of
Nietzsche was the juxtaposition of the Ubermensch —
an individuality surpassing a mere human, hovering
over (dber) — and his precursors, free liberated men,
free spiritually, not with the “Underhuman”
(Untermensch), but with an all-too-familiar type of a
bourgeois philistine (“the last man”). Despite the dis-
crepancy in features ascribed to the image of the New
Man, that several generations of Russian intellectuals
fantasized about, all of them beheld him qua a figure
that surpassed his contemporaries and peers, a Super-
human.

The evolution of the image of the Superhuman, sus-
tained and cherished on the Russian soil, as it were,
can be traced back to the worship and cult of the saints;
to the veneration of the creators and demiurges de-
scribed by Nikolai Berdyaev in his “The Meaning of
the Creative Act”; from V. Solovyov’s ideal of eternal
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femininity to the desired and sought (especially in the
Symbolist circles of the Silver Age) “New Man”, who
superseded his/her gender, having become, akin to
God, an androgynous entity. Among Russian radical
intellectuals, ranging from populists (narodniks) to
Marxists, The New Man was imagined to be a heroic
personality, replete with jubilant energy and enthusi-
asm, a Prometheus who had overcome egotism and
self-centeredness. To the artists of post-revolutionary
Russia, the New Man appeared as a mighty and daring
— if slightly mad (since madness and creativity are in-
extricably linked) — artist-warrior. The futurists —
“budetlyane” — people of the future — were creating
their own idiosyncratic image of the Superhuman — a
new species, if [ may, a “Beyond-Man” (a being who
had broken free from the manacles of the ordinary), the
master and lawmaker of his/her own life.

Many of the debatable and compelling issues of
Nietzscheanism including nihilism, reevaluation of
values, and will to power, haven’t acquired proper elu-
cidation and exposure in Russia. Still, the appreciation
of Nietzsche as one of the brightest representatives of
perspectivism in the field of ethics, aesthetics, psy-
chology, and political science, who gained renown
globally in multiple academic studies as well as in the
sphere of popular science and education, is quite estab-
lished in the Russian Nietzschean canon.

Nietzsche’s doctrine of the Superman — the
Ubermensch — however, holds a special place in philo-
sophical rhetoric. Dissimilar from Russian interpreta-
tions, wherein this Nietzschean concept was perceived
gua an anti-ideal and anti-goal of the evolvement of
humanity (in times of post-revolutionary aspirations it
was also viewed as an edict and a directive to generate
a new type of human), in the European milieu this
teaching was seen as a rejection of the anthropological
principle in philosophy, whilst the idea of the Super-
human was understood as the path to overcoming Man.

The anthropological approach to the scrutiny of Nie-
tzsche’s legacy which interprets his work as a link be-
tween the anthropological projects of German classical
philosophy and philosophical anthropology of the 20"
century is fairly novel. > By the start of the 21% century,

2 One of the brightest Nietzsche scholars in this country is A.
Zhavoronkov who is a representative of the anthropological
approach to the analysis of Nietzsche’s philosophy (see in:
Editorial // Internationales Jahrbuch fiir Philosophische
Anthropologie. Bd. 7. Nietzsche und die Anthropologie / hg.
von Th. Ebke und A. Zhavoronkov. Berlin/Boston: De Gruyter
2018, V-XIV.) Nietzsche und die ‘experimentelle’ Anthropo-
logie der Antike // Internationales Jahrbuch fiir Philosophische
Anthropologie. Bd. 7. Nietzsche und die Anthropologie / hg.
von Th. Ebke und A. Zhavoronkov. Berlin/Boston: De Gruyter
2018, 17-31. XaBopoukos, A.I'. I panuysr uenosexa u epanuysi
coobwecmsa: Anmpononoeus . Huywe u ee enuanue na Qu-
nocoguio Xenvmyma Ilnecnepa. Uctopuko-drmocodekmii exe-
roauuk’2016. Mocksa. 2016. P. 187-205.

there has been formed a serious academic trend which
not only excludes Nietzsche from the anthropological
tradition of European philosophy (Martin Heidegger,
Michel Foucault and certain contemporary Nietzsche
scholars such as Werner Stegmaier, Andreas Bertino,
and Marc R&lli) but also demonstrates the efficiency and
effectiveness of the anti-anthropological interpretation
of the philosopher’s ideas — to such an extent that it [the
trend] resorts to Nietzsche as a weapon against modern
philosophical anthropology — to the degree that they [the
academics in question] proclaim the necessity to abolish
the aforementioned undertaking altogether.

Nietzsche qua the Gauge of Change

Two pinnacles of interest towards the works of Nie-
tzsche in this country (those being the turns of the nine-
teenth and twentieth, and the twentieth and twenty first
centuries, respectively) one can conceive of as endeav-
ors to give answers to perpetual ‘“Russian” questions:
“Who is to blame?”” and “What ought one to do?”

In the Fin de Siécle epoch, at the close of the nine-
teenth century, Nietzsche was hailed in Russia as a
preacher of immorality, the prophesier of the
biologizing view of humanity, as a concentrated ex-
pression of recessionary phenomena of the time in
question and as a symptom of degradation of the ulti-
mate Christian morals and values. The public verdict
declaring him guilty was repeatedly republished in
many editions of the period. The Ubermensch was
viewed merely as a pagan paragon, the image of the
"human brute”, “a trained animal”, as it were, “the
blond beast” that annihilated everything on his/her way
to personal perfection. Nietzschean Ubermensch was
functioning under numerous aliases in Russian belles-
lettres: “decadent”, “Satan”, ‘“Antichrist”, “misan-
thrope”, “a narcissistic being glorifying slavery and
serfdom”, “usurper of power, scornful of the weak and
the sick.” Being able to foresee such estimations, Nie-
tzsche is known to have said — and not merely on a
singular occasion — that neither his contemporaries, nor
those who would follow in their footsteps would be
able to comprehend him: “Who knows how many gen-
erations must pass before those select few will appear
who will be truly capable of realizing what | have ac-
complished? And even then, | fear, my authority will
be resorted to by those in the wrong, and for no good
reason, unjustifiably.” (Hurme 2007, 222)

However, already in the first decade of the twenti-
eth century — which was the time of searching for the
answer to the question “What to do?” via creating new
ideals and cultural models that were to substitute the
classical Cartesian-Kantian paradigm — Nietzsche was
reinvented again as a precursor of the future, as a finely
tuned seismograph, it appears, of the imminent ap-
proaching catastrophes, calling for the reevaluation of
old values and the generation of the new ones in the
conditions of the total loss of ideals. The concept of the
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Ubermensch — owing to V. Solovyov’s good graces —
came to be construed in the mystical and religious
vein. The given approach granted the Russian readers
of the philosopher’s essays with the new horizons of
creative capabilities and self-experimenting. At this
point, Nietzschean Superhuman came to represent: 1)
the incarnation of the Christian ideal, more than this,
God-man, Jesus Christ; 2) the collective principle and
source, communal collegiality which surpasses the in-
dividual identity; 3) the creative impulse liberating
from the oppressive burden of the lifeless authorities.
The project “Ubermensch” delineated the direction of
the immense pursuit, expanded the boundaries of the
quest, simultaneously creating a new myth of the era —
thus constructively contributing to the discussion of the
“Russian question” regarding what to do, in the larger
scheme of events. It is quite apparent that even after
the ban of Nietzsche’s books in 1923 (Glatzer Rosen-
thal 1994, 11), one could still behold the echoes of the
tenets of the teaching of the philosopher in the Bolshe-
viks’ political platform — when it came to the transfor-
mation of people into communist heroes — in the course
of the post-revolutionary experiments in the education
of minds of the Socialist type.

At the turn of the millennia, history repeated itself.
When rethinking the catastrophes of the waning centu-
ry, some intellectuals appealed to Nietzsche pondering
the sempiternal question as per who was to blame; who
was held accountable for the atrophy of old sensibili-
ties, rampant nihilism, and the replacement of prior
ideals of Truth, Goodness and Beauty by neo-heathen
values. These days, though, the issue appears to be
larger and more intimidating; being more precise, it all
comes down to the issue of responsibility assigned to the
philosopher for the realization and manifestation of his
ideas in real life. Is Plato liable for our belief in truth,
even though we know for certain what we can never
claim it for our own and, consequently, for more than
two millennia we have been treading the wrong path? Is
Thomas Hobbes culpable for his definition of the state
that still inspires authoritarian leaders? Is Voltaire to
blame for all the blood that was being shed in revolu-
tionary France? Is Saint-Simon to feel guilt-ridden for
his vision of the commune transformed into carnage and
tragedy for countless souls decimated during the con-
struction of the Soviet Communism? Is Marx responsi-
ble for the efforts to bring his economic and political
theory into practice — which resulted in genocide? And
finally, are Nietzsche and Heidegger to answer for the
ideology of national socialism, i.e. Nazism?

Allow me to make myself very clear on this point —
that of groundless accusations of Nietzsche: the thinker
who openly expressed his contempt for the patriotic
babble describing one’s love of one’s Vaterland; who
proclaimed that he knew no filthier animal than an an-
ti-Semite and a shallower ideology than socialism, got

involved in political games he had nothing to do with
whatsoever. It is common knowledge these days how
his so-called “magnum opus” Will to Power was falsi-
fied — which in all actuality is nothing but a rather
doubtful from the textological perspective compilation
of sketches, drafts, and marginalia. Referencing this
particular thesis is deemed bad taste in the domain of
academic Nietzschean scholarship. It may pose inquiry
and be subjected to scrutiny only as a stage in the his-
tory of reception of Nietzsche’s ideas.

In the Russia of today, preoccupied with medita-
tions on the issue of “Who Is to Blame” for the loss of
“true classical spiritual values” in the European com-
munity, the gaze of many is unavoidably drawn to Nie-
tzsche, yet again. The way | see it, these days the fa-
mous adage by Boris Groys — “Russia as the subcon-
scious of the West” — should be recalibrated into “West
as the subconscious of Russia”, the point being that the
interpretations of the “Europe” phenomenon which are
all the vogue today appear to be, for the most part,
quite romantic and defensive in spirit. Europe is
viewed not as a historical phenomenon, the one that
causes stigmata and avid rejection alongside accusa-
tions of being fake and phony, a complete sham, that
has perverted Christian ideals, but as a cradle and the
guardian of authentic values, as that “chosen” Europe
which does not even exist; more specifically, has never
actually existed in reality. This is the vision aspired to
— obstinately — by the ideologists of “Russia-qua-
successor-of-classical-Europe”. Russia’s young con-
servatives are attempting to contrapose the Christian
past of Europe to its neo-heathen present, to find such
axiological foundations that might allow Europe to
remain loyal to the classical canons of the 19" century
when, in all truthfulness, they virtually have passed
into nothingness, and time itself calls for their reevalu-
ation, not their restoration.

Simultaneously, these days Nietzschean philosophy
acquires great resonance — being understood in the con-
text of the affirmation of the principal attention paid to
the subjective core of human personality. This aspect
of Nietzsche’s legacy predetermines the positive out-
come of the re-investigation of his ideas. Seeking es-
cape from an ideological vacuum and nihilism conun-
drum, some Russian intellectuals redirect their focus of
attention onto Nietzsche’s legacy again — with the hope
of finding new answers to ages-old questions such as
“What to Do?”

The idea of the “Superhuman”, with its aspirations
to the future, its scale and limitless prospects, defines a
new vector of search; boosts the drive for experiment-
ing with our own boundaries and limitations. In the
preface to The Case of Wagner (1888), Nietzsche in-
quires: “What is it that a philosopher demands of him-
self, first and foremost? He strives to overcome his
own time in himself, to become anachronic.” (Hurime
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2012, 385) Could it be that these words hide the secret
of the essential relevance, appeal, and timelessness of
Nietzsche’s legacy? Expressly non-academic philoso-
phy of Nietzsche still liberates us and broadens our
mental horizons. And in truth, Nietzsche consistently
inspires new generations of artists and creative people
from diverse spheres, be it philosophy, art, science,
politics, etc. His intellectual heritage still grants atten-
tive readers with stimulating ideas, leaving, simultane-
ously, freedom of self-expression intact.

Nietzsche as an author is unique in a way that he
never restricted himself by specific obligations and
promises to alter society or humanity. More than this,
in his works not only did he abstain from defining the
term “Ubermensch”; he desisted from specifying the
notion of “human”, to begin with. He employed only
metaphors and symbols, demonstrating this way that
Man is not a finite, evolved construct; his evolution
cannot be foreseen.

When taken literally, qua an instruction manual and
an incentive, Nietzschean mythologeme of a Superhu-
man is perilous owing to its provocativeness; it should
not be perceived as an ideological valediction, a pam-
phlet or a sermon. Interpretations of this kind lead — in
all too obvious a fashion — not merely to the distortion
of the word of the philosopher but also to the assertions
and evaluations which are diametrically opposed to
those which corresponded to the credo of Nietzsche
himself. Suffice it to recall the sad story of his being
appropriated by the ideology of Nazism in Germany, as
well as the obsession with his ideas at the dawn of the
Socialist era in Russia.

We happen to know from classical interpretations
of Nietzsche’s legacy honed in the persisting philo-
sophical debates of Karl Lowith, Karl Jaspers, Martin
Heidegger and others — and also from post-classical
readings accomplished by Michel Foucault, Gilles
Deleuze, and Jacques Derrida — and even from the con-
current studies undertaken by Wolfgang Miiller-Lauter
and Friedrich Kaulbach — that Nietzsche’s idea of the
Ubermensch ought to be viewed not as an element of
some systemic doctrine but as a means of critical anal-
ysis and perspectivization of meanings. If perceived as
a stern dogma, this basic insight of Nietzsche is para-
doxical, therefore it should be best considered as a vec-
tor of thought, as a project, aimed into the future.

Let us scrutinize more thoroughly the evolution of the
apprehension of the Nietzschean project “Superhuman”
by Russian scholars. | believe that the central premise of
this tradition was best expressed by Andrei Bely: “Only
Christ and Nietzsche knew the whole might and grandeur
of a human being.” (bensiit 2001, 885)

The Russian Portrait of Nietzsche’s Ubermensch

The first analytical paper on Nietzsche — published
in the Russian language — appeared in 1892 in the
edition “Issues of Philosophy and Psychology”, and it

belonged to a young philosopher and theorist V.P.
Preobrazhensky who claimed having inherent spiritual
affinity with the German thinker; this article set the
tone for the subsequent consideration of the concept of
the Ubermensch in Russia. The major emphasis for
Preobrazhensky — whose ultimate conviction was that
Man ought to be the Captain of his life, the “Master of
his sea”, as it were; Man must be free to follow his/her
own heart and not follow in somebody else’s footsteps,
blindly accepting regulations imposed by the society —
was the realization of the meaning of life that was more
sublime than merely happiness or even freedom: “by
means of ascension and magnification of Personality to
achieve the most powerful progress and splendor of the
human being and human culture.” (IIpeoOpaskeHcKuit
1892, 152)

Preobrazhensky’s opponents, the respectable
representatives of Russian classical idealism, detected
in Nietzsche’s work symptoms of moral decay and
axiological crisis and, thus, glossed over the issue of
the meaning of life. Nikolai Grot who was
distinguishing Leo Tolstoy’s and Friedrich Nietzsche’s
doctrines on the premise of their being moral
antagonists, antipodes, and who was quite unforgiving
when it came to ethical postulates of the German
philosopher, still posited that both Tolstoy and
Nietzsche were united by their willingness to educate a
new, free, independent spirit, and on that foundation to
create a new society and new humankind. However,
Grot’s vision of the Nietzschean concept of the
Superhuman was extremely negative, being based on
the assumption that anti-religious proclivities of the
philosopher degraded humans to the animal level of
being, turning Man into a trained beast: “Nietzsche
considers Man an animal — the deadliest and the
angriest beast of all, and he believes that a stronger
Man-beast will surpass himself and form the lineage of
a new breed of perfected animals whom he designates
via notion “Ubermensch”...One does not need
“Ubermensch”; Man is already one — a Super-animal,
for he is an image and likeness of God.” (I'por 1893,
132) Tolstoy, in his turn, being one of the most
uncompromising and irreconcilable critics  of
Nietzsche, viewed the idea of the Ubermensch as a
manifestation of the typical tendencies of his time —
which he was harshly condemning; something that he
believed was amounting to the substitution of ethical
ideals by the ideals of beauty, which Tolstoy equaled
with pleasure, a principle which he deplored.

One of the most significant and consistent
antagonists of Nietzsche was the philosopher of “the
common cause” Nikolai Fyodorov. Despite the radical
dissimilarity of their mental perspectives, for Nietzsche
is oriented towards the future whilst Fyodorov is
focused on the past, their work is filled with an
identical pathos of faith — faith in the possibility of
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limitless development and growth of humankind
(which stretches as far as the looming prospect of
immortality and the resurrection of the deceased
ancestors (®emopos 1982, 553) when it comes to
Fyodorov’s conceptions, and the creation of a new,
more sublime type of human and human culture as far
as Nietzsche is concerned.)3 Fyodorov was most
acutely annoyed, it would seem, by that part of
Nietzsche’s doctrine which alludes to the task of the
creation of a higher generation of humans. The cutting
edge of his criticism was pointed at the Nietzschean
concept of the Ubermensch which Fyodorov regarded
as the “propagation of egotism” and a “vice, both
ethical and mental.” (®emopos 1982, 557) Fyodorov
was actually the first to dub the Nietzschean
Ubermensch the Antichrist. (ibid: 548) Nevertheless,
simultaneously, the famous utopist admitted that this
striving for the “superhuman” might potentially convey
virtues. This dream of Superhumanity may turn,
“shapeshift” into Absolute Good, Fyodorov claims, or
even into “Supramorality” in case it alters its vector
towards the fulfillment of the “natural duty” of the
human society: the conversion of the inanimate,
subhuman, unthinking forces of nature, randomly and
arbitrarily giving birth and bringing death, into a force
controlled by reason and aimed at the universal
resurrection of the generations past.

The borderline figure — on the threshold between
the diminishing and the sycophantic perception of the
Ubermensch concept — is the ccolossus of Vladimir
Solovyov who sensed — as other representatives of his
generation — the revelation of the crisis of culture in the
work of the German philosopher (see in: The First Step
to a Positive Aesthetics (1894)). These traces of inner
polemic with the Nietzschean cult of the Superman
may be detected in almost all of the later works of the
philosopher. It is common knowledge that not only did
Solovyov read Nietzsche extensively, but also he hap-
pened to meet a renowned literary critic Georg Brandes
in the second half of the 1890s; the latter was well-
known for his friendship with Nietzsche. (MakoBckuit
1991, 214-227) It is quite remarkable, actually, that in
the comprehensive study Vladimir Solovyov and His
Time undertaken by Alexei Losev (published in the
edition “Philosophical and Literary Milieu”) where he
discusses the literary figures who directly affected the
Russian philosopher [V. Solovyov], among those F.
Dostoyevsky, S. Rosanov, K. Leontiev and others, out
of ten scrutinized thinkers only one is not Solovyov’s
compatriot, and that is Friedrich Nietzsche. Taking into
account the critical slant of thought exercised by Losev

3 As chance would have it, a little bit more than a century
passed, and at the turn of the millennia both Nietzsche and
Fyodorov were reunited again — this time under the auspices
of the “precursors to transhumanism”.

himself as regards Nietzsche, the testimony to the ex-
istence of the deep connection between these two ex-
traordinary minds is a very significant, if indirect, indi-
cation in itself.

Solovyov appears to be the first Russian philoso-
pher to consider Nietzsche’s Ubermensch from the
religious perspective. The concept of the Ubermensch
closely knitted with moral and spiritual considerations
and the issues related to the religious underpinnings of
culture transformed into a dominant vector in the lega-
cy of Nietzsche, in the eyes of Solovyov: “Out of three
ideas related to three major names — those of Karl
Marx, Leo Tolstoy, and Friedrich Nietzsche — the first
idea (economic materialism) is oriented towards the
current and the daily; the second (abstract moralism)
covers, if partially, tomorrow as well; whilst the third
(the demonism of the Superman) is concerned with
what might the day after tomorrow bring. The latter is
the most compelling of them all. Any idea, in and of
itself, is only a mental window. Through the window-
pane of economic materialism we can see only the
backyard, or the way Frenchmen call it, "la basse cour"
of history and modernity; the window of detached
moralism faces a clean, but too pure, yard of utter
cleanliness, of dispassion and equanimity, non-
resistance, non-action, and other non’s and dis’s; while
out of the window of the Nietzschean Ubermensch one
can behold boundless space of vast untrodden life
roads, and if one sets upon this path hastily and reck-
lessly, some will end up in a ditch or get stuck in a
marsh or most likely fall into a picturesque, grand, al-
beit absolutely hopeless, abyss.” (Cosobes 1989, 627)

Solovyov devoted two articles directly and exclu-
sively to the Nietzschean doctrine of the Ubermensch
(“Literature or Truth?” (1897) and “The Idea of a Su-
perman” (1899)) which was perceived by the philoso-
pher as a “typical development” and a “temptation” of
modern intellectual life. However, it is worth remem-
bering that even the last work of the philosopher Three
Conversations (1900) is essentially an experiment in
critical assessment of the Nietzschean Ubermensch
concept. The notion of the Ubermensch appealed to
Solovyov, as he admitted, primarily because of its
truthfulness and candor: “Is poor Nietzsche not right
when he claims that all the dignity, all the worth of
Man lies in his being more than human; that he is a
transition to something else, something loftier?” (Co-
noBbeB 1914, 29) In Nietzsche’s outlook, Solovyov
appreciated, first and foremost, the reflection, if dis-
torted, of the all-human urge to transcend merely au-
tonomous “human bondage”. But for Solovyov, dream-
ing of the ideal of the forthcoming Godmanhood (ac-
cording to which history is but a process of gradual
ascension of the world community to God — with the
ultimate unification of God and mankind, connected by
Divine Love), the true Superhuman, that is God-Man,
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unlike Nietzschean Man-God, could only be the one
who conquered and overcame death. “Now Nietzsche
declares it [the truth of the Superhuman crux of Man —
Yu. S.] as some outstanding novel revelation. But Paul
the Apostle reminded us of the highest dignity and pre-
destination of Man so that to immediately indicate to-
wards the actual manifestation of this highest principle
in the real saints who arose from the dead, whereas the
new prophet of Supermankind has no one to indicate
and nowhere to turn.” (Cososses 1914, 29) To the Su-
perman of Nietzsche Solovyov opposes God-Man Je-
sus Christ, who defeated death via bodily resurrection.
Still, despite accepting the very idea of the Superhu-
man and admitting the merit of Nietzsche in drawing
the attention of the wide circle of the reading public to
the issue of Superhumanity, Solovyov interpreted the
very core of the question from a radically different an-
gle. For him, the task of ascension to superhumanity
was believed to be “the growing out of the existing
reality for the collective humankind” (ComoBbe 1989 ,
629) on the way to the upcoming immortality. In the
Nietzschean Ubermensch Solovyov beheld an ideal
alien to him — not that of Christ, “the first-born, first-
begotten of the dead” — but of the Antichrist: “Fash-
ioned by miserable Nietzsche...this Ubermensch — alt-
hough being hollow, meaningless and artificial — may
present, still, the archetype of the one who, alongside
dazzling words, will contribute to deeds as well, and
signs, even if false.” (Comnosber 1914, 31)

Both philosophical and human experience of Nie-
tzsche Solovyov used to describe as an intrinsically
doomed to fiasco — albeit magnificent — attempt to
demonstrate a new passage to overcoming the bounda-
ries of “the earthly human nature” (ibid: 29), as a failed
breakthrough of Man to Truth. “Remaining a philolo-
gist, too much of a philologist, Nietzsche wanted to
become a philosopher of the future, above all else, a
prophet and a founder of a new religion. Such an agen-
da inviolably predetermined a catastrophe...Good phi-
lology is preferable to bad religion; but even the most
brilliant philologist is incapable of founding even the
most wretched philosophical sect.” (ibid: 29-30) The
chief reason for Nietzsche’s failure was seen by the
Russian philosopher in the former grounding his philo-
sophical reasoning in abstract thought, as well as his
own desires and sentiments: “Having failed to find any
religious reality in himself or above himself, the Basel
philosopher conceived of a trope, a rhetorical figure,
called it Zarathustra and announced to all people that
Doomsday is here: Lo and behold! Here comes the
Superman!” (ibid: 30)

Solovyov expressed his meditations on the
Nietzschean ideal in his mythological sketches “A
Short Tale of the Antichrist” (a part of his last work
Three Conversations (1899-1900)) wherein the
Nietzschean Ubermensch was metamorphosing into

Solovyov’s Antichrist. A. Losev argued that “Solovyov
was trying to bring the Nietzschean absolutism to its
logical conclusion... and as a result of this re-thinking,
at the end of his life, he came up with a horrifying im-
age of the Antichrist in which one can easily discern
Nietzschean principles and even symbols.” (Jloces
1990, 536-537) In a special publication “V. Solovyov,
F. Nietzsche, V. Rosanov and K. Leontiev” — when
analyzing the sources of the apocalyptic nature of
Three Conversations — Losev addressed one of the
most essential philosophical problems, that of the con-
cept of evil. He believed that the image of the Anti-
christ — an inescapable logical finale of Nietzsche’s
idea of the Ubermensch — became a symbol of the ab-
solute evil for V. Solovyov. If we summarize briefly
the four main theses of the “theoretical Satanism” in-
troduced by Losev, wherein is contained his interpreta-
tion of Solovyov’s vision of the issue of evil as mani-
fested in Nietzsche’s works, we arrive at the following
allegations: firstly, the prophet of evil tends to totally
discard all possible absolutes, including those of Truth,
Goodness and Beauty. Secondly, Man is positioned
instead of the supranatural absolute (it is noteworthy
that only the inner state of being appears to matter).
Acknowledging the existence of God and, simultane-
ously, the ambition to take his place — that is, in a nut-
shell, what preaching Satanism is all about. “Satanism
is an aesthetics of evil: the eulogizing of Beauty and
Strength, existing and functioning outside Morality.”
(JToce 1990, 531-532) In the vein of classical ideal-
ism, Losev juxtaposes Solovyov’s philosophy qua “jus-
tification of Good” (to put it in Solovyov’s terms) with
the legacy of Nietzsche qua “justification of Evil”.
There is another version narrating the attitude of
Solovyov to the idea of the Ubermensch. In a brief
sketch relating the last years of Solovyov’s life (Ma-
koBckuit 1991, 227-253), S. Makovsky was attempting
to validate the assumption regarding certain lines of
Solovyov in which the renowned philosopher was
comparing the idea of Nietzschean Superhumanity with
Godmankind of Apostle Paul; the latter could be seen
as nothing more than an unwilling disclosure on the
part of the theorist, revelation of his own religious
quest. The author of the sketch was positive that
Solovyov felt he was destined to be the “philosopher of
the future”, a “prophet” and an “initiator of the new
religion.” “He [Solovyov — Yu. S.] aspired to be a true
unwavering Christian, espousing universal orthodoxy,
but not in the manner professed by the Church (that is
why this fusion seemed so effortless for him. He ad-
hered mentally to the Church of the “Third Testament”
... But at the same time, wasn’t he afraid of this de-
tachment of his from the Church consciousness, this
sinfulness of proud isolation?” (ibid: 250-251)
Reminiscing about his last conversation with
V. Solovyov (a few months prior to his death), Andrei
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Bely made the following note: “I brought up Nietzsche
when talking to Vladimir Sergeevich, the idea of the
relatedness of the Ubermensch to the concept of
Godmankind. He talked about Nietzsche for a little
while, and there was gravity in his words. He was con-
vinced that Nietzschean ideas was the only thing one
should be wary of, something to be viewed with grave
sincerity, for they posed profound dangers and chal-
lenges to the religious culture.” (Benbrii 1991, 281-282)

Death thwarted Solovyov’s grand schemes — writ-
ing a profound work on the Superhuman ideal of Nie-
tzsche. Nevertheless, one can witness multi-vector re-
flections on Solovyov’s intuitive meditations in the
papers of his followers: in the profuse essay of E.
Trubetskoy “Philosophy of Nietzsche: A Critical Es-
say” (1904) *, and also in the works of V. lvanov pub-
lished in the first decade of the previous century.
Where Trubetskoy considered Nietzsche’s doctrine
atheism and individualism par excellence, lvanov, con-
trary-wise, viewed the writing of the German thinker as
the egress into the religious sphere and the vanquish-
ment of individualism.

Nietzsche’s argument regarding the true goal of the
humanity being only the creation of the new type of
human — Superhuman — Trubetskoy accepted as a suf-
ficient basis for theorizing that Nietzsche’s philosophy
was the ultimate, well-conceived atheism; moreover,
for assuming that the substantiation of the atheistic
mindset and ensuing logical conclusions constituted
the major dilemma of Nietzsche’s life and thinking
process.

Nietzsche’s project — the attainment of the Super-
human ideal — Trubetskoy construes qua setting a
mega-goal capable of unifying the whole of the hu-
mankind. “A thousand goals existed prior, for there
existed a thousand of peoples. What is missing is a
chain for a thousand necks; a single goal is still miss-
ing. Humankind has no such goal. But tell me, broth-
ers: if humanity has no goal, then maybe, there is still
no humanity itself?” (Tpy6erkoit 2001, 62) The time
has come for Man to find this goal, and Zarathustra
proclaims the Ubermensch the aspiration and aim of all
life. On the surface, this new goal dramatically alters
our perception of the surrounding world, the vision of
the present and the past. It provides people with the
meaning of life and, concurrently, with an excuse, a
justification. Trubetskoy is eager to agree with Nie-
tzsche on the premise that the absence of the ultimate
global goal is synonymous with the deficiency of the
distinction between Good and Evil. But Trubetskoy
deems it doubtless that the one who by his creative feat
creates the goal for humans — hence, imbues the future
with meaning — cannot be mortal, therefore, cannot be

* There is also his later work to consider in that regard — The
Philosophy of Life of Vladimir Solovyov (1913).

Nietzsche. The Ubermensch does not transcend Man;
hence, if we accept the assumption that the ultimate
goal of the advance of humanity is Superhuman, then
we have to concede that there is no other, higher reality
above Man. If there is no God above Man, then Man
himself must evolve into a superior being, A Divine
Being. This is precisely why the Nietzschean project
“Ubermensch”, as per Trubetskoy, morphs into the
Absolute Evil, self-contained and locked upon itself.

In the Nietzschean vector of thought — aimed at the
future — Trubetskoy recognizes colossal egocentricity
incarnated, and the yearning for self-exculpation for
the humanity of today, since Nietzsche appeals to us to
love children only — that best, supreme part of the hu-
manity that will be borne out of the current genera-
tions. In the idea of the Superman Trubetskoy beholds,
primarily, an apology, a pretext allowing modern Man
to love and respect one another. The flaw of the
Ubermensch consists in his/her immanent nature:
Nietzschean Superhuman is merely an extension of
Man, after all. His qualities are contained — hidden — in
contemporary Man: “We can judge Superhuman by
this human material whence he is made... Superman is
a “synthetic Man” par excellence; his essence is at-
tained via combining arbitrary and chaotic elements
that men possess as such.” (ibid: 786)

Trubetskoy leads his reader to the awareness of
Nietzsche’s disclosing his own mystery: if the
Ubermensch appears to be the central concept of Nie-
tzsche’s philosophy, ponders Trubetskoy, if this very
concept attributes Beauty, Meaning and Appeal to the
whole picture of human existence, then how can it
happen — the transformation of the common sinful Man
into the beautiful and precious Superman? “Zarathustra
cannot convey his disciples any truths. He preaches
them the idea of the Superhuman and enables them to
undertake his quest; but the Ubermensch for him is not
verity, it is a poetic reverie. As fictitious and unassaila-
ble is the “legislation” of Zarathustra. We were able to
witness that Nietzsche’s philosophy rejects the possi-
bility of any global legislation, any regulations com-
pulsory for all men.” (ibid: 787) The inference of
Trubetskoy is unambiguous: “At the end of the day, the
Ubermensch doctrine is individualism stretched to ex-
tremes which excludes all possibility to constrain a will
of a being by any rules.” (ibid: 789)

Vyacheslav Ivanov, who was following — like E.
Trubetskoy — in V. Solovyov’s footsteps, however,
arrives at opposing, divergent ideas.

Similar to Solovyov and Trubetskoy, Ivanov
deemed the end target of Nietzsche’s philosophy to be
the deification and elevation of Man, commenting in
addition that for true metamorphosis it was essential to
achieve the transmutation of soul and passions, some-
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thing designated in the Gospels as metanoya.’ Ivanov
grasps some elements of the heathen worship of
Dionisius in the Nietzschean intention to deify Man, to
uphold the idolatry of human I: “Since the religion of
Dionisius is a mystical creed, and the heart of mysti-
cism happens to be the deification of Man by means of
either blessed proximity of the Deity to the human soul
— which results in their total immersion, fusion; or via
inner insight of the true and imperishable essence of
I... Dionysian frenzy is in fact Man-deification, and
the one, possessed by God, is the Ubermensch. But
Nietzsche ascribes arbitrarily defined features to his
fictitious creation, and partaking of the tone and style
of messianism, heralds the coming of the Superman.”
(UBanos 1904, 26)

Ivanov, who perceived Nietzsche as a theomachist,
was lamenting his trends: that Nietzsche submitted his
revolutionary spirit — that liberated the human will
from the chains of external obligations — to the su-
premacy of the common law, the biological imperative;
“consistently with those who enhance the life of the
species (was lebenfordernd ist) (ibid: 30) Ivanov be-
moans the Nietzschean initiative — his “having de-
creased the ecstatic and exalted vision to the ambition
of some ideal selection which was meant to crown the
human race by the last, ultimate link in the chain of the
biological evolution.” (ibid: 29)

Nietzsche was perceived by Ivanov qua a precursor,
harbinger and herald of the imminent communal Medi-
terranean religious culture of the future. For Ivanov, in
the Ubermensch doctrine the duality of the attitude to
Dionisius achieves its climactic resolution, and it is
resolved via turn to the anti-heathen, Christian extremi-
ty. In distinction from the anachronic and impersonal
Dionysian element, Nietzsche, the philosopher and the
trend-setter, argues that the drive for the superhuman
derives from the will to power. The life of the human
race is pictured as an essentially incessant aspiration to
a singular goal — akin to an “increasingly tightening
bow-string of a gigantic longbow.” (ibid: 22) Human
will, as per Nietzsche, the way Ivanov understands it,
ought to become the inexhaustible feat of overpower-
ing; Man must constantly strive to consciously over-
come his selfish self by the exertion of his will.

Ivanov was one of the very few who could discern
the Christian purpose of the Nietzschean doctrine in his
affirmation of the ascetic ideal for those who have
elected the path of the Superhuman creation.

Similar to his peers and contemporaries, Ivanov un-
derlined and highlighted the trajectory of Nietzsche’s
thought towards the future; however, unlike other
thinkers, he believed this to be the grave flaw of the

® Metanoya (Greek) — a necessary condition for the

enlightenment; the epiphany allowing to behold Heaven on
Earth.

Nietzschean doctrine, for it seemingly blocked the pos-
sibility to by-pass, escape time (only the Dionysian
state immerses into the timelessness), hence, left the
Nietzschean ideal buried in the “dungeon of times”.

Having complemented the meditations of the Ger-
man philosopher regarding the parallels between Chris-
tianity and ancient mysteries by the teaching of
Solovyov about Godmanhood, lvanov created a new
religious myth by positioning an image of Dionisius in
the stead of Solovyov’s Sophia — as a religious meta-
phor for the freedom of creativity. (Toamaues 1994,
14-15)

Discussing the specific nature of Ivanov’s
Nietzscheanism, Sergei Averintsev accentuates: “There
was one aspect of Nietzscheanism that the Russian po-
et [Vyacheslav Ivanov — Yu.S.] could never accept in
earnest: the gospel of brutal individualism. He rejected
not only brutality itself which could easily be compre-
hended as a harmless literary mask in those peaceful
years, but individualism per se.” (ABepunner 1975:
152) V. lvanov as a typical Russian intellectual, a
member of intelligentsia, who had experienced a stage
of fascination with populism movement, was deeply
drawn to overcoming the pride of individualism. In
relation to his mindset and worldview, it appears ap-
propriate to distinguish certain totalitarian mental fea-
tures which tend to characterize Russian mentality and
which doubtless affected Ivanov’s perception of Nie-
tzsche’s ideas. The dream of nation-wide and universal
union of all men was an integral feature of all the stag-
es of the developing philosophical theory of V. lvanov.

Ivanov was convinced that nothing could be more
antagonistic to the Dionysian spirit than the assumption
that the striving for the Superhuman derives from will
to power: “As the spiritual vision of Nietzsche is grad-
ually becoming more and more focused on the image
of the Superman, this image is growing more and more
detached from those mystical roots from whence it
originated initially in the contemplations of the Diony-
sian thinker. As any inspired enlightened state, the Di-
onysian contemplation is aimless and selfless; “the
Divine approaches with a light tread”, in the words of
Nietzsche himself. This is not the way he teaches about
the Ubermensch. The philosopher-lawmaker finds no
rest, trying to persuade the humanity to promote the
willful exertion and facilitate attempts at generating
their supreme self, their final image...The Dionysian
state is devoid of will: human will, as Nietzsche
claims, is bound to become the infinite exploit of over-
coming, overpowering.” (Msanos 1904, 33)

The very concept of the Ubermensch was subjected
to a radically different interpretation in the works of
the Russian philosopher than what was a mainstream
reading in Western philosophical tradition of the time
in question: “Zarathustra! Is it not in the Nietzschean
prophesy of the Superhuman that individualism has
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reached its apogee and become shrouded in the hieratic
robes of quasi-religious unconditionality?” (MBaHoB
1994, 22) This unforeseen question, ostensibly incon-
ceivable for a Platonist philosopher, who Vyacheslav
Ivanov was by right, resulted in a positive, logically
clear, explicit answer, harmoniously interwoven not
only into the fabric of the philosophical and mystical
system but also the political constructs of the Russian
scholar: “Individualism “slew the old God” and deified
the Ubermensch. The Ubermensch, in his turn, annihi-
lated individualism... Individualism presupposes an all-
sufficient roundedness and integrity of human person-
ality; however, we fell in love with the Superhuman.
Religious messianists, social messianists, messianists-
theomachists — we all equally live by the choral spirit
and communal recumbency.” (ibid: 23) Ivanov used to
view Nietzschean Ubermensch as an a priori non-
individual entity, partaking of the cosmic, and even
religious, sense: “The Ubermensch is an Atlantis, pil-
laring the sky, carrying all the burdens of the world on
his shoulders. He has not yet arrived — but we, we al-
ready carry this burden in our souls and we have lost
the appreciation of the particular, the individual. We
have become star-gazers and the astrologers of eternity,
whilst an individual man lives his life without looking
beyond, without transferring his center of gravity with-
out.” (ibid: 22)

In the concept of the Ubermensch, there was some-
thing that appealed to V. lvanov, that is, the communal
personality, which was akin to the ideal type of the
Greek god Dionysius who had become an archetype of
the collective archaic community. In contrast to Vladi-
mir Solovyov, Ivanov beheld the image and the precur-
sor of Christ in Nietzschean Ubermensch but contrarily
to Nietzsche, he never opposed Dionysius and Christ,
firmly believing that Christianity, having succeeded the
dying paganism, absorbed and amalgamated its wisdom.
Ivanov believed that it was Nietzsche who — in the spirit
and tone of messianism — bridged the gap between the
image of the Superman and the divine image of Christ.

From the “Ubermensch” to a “New Man”

The disconcerting apprehensions of V. Solovyov
gave a new impetus to the search for an ideal human
personality and new aspects of meaning behind Nie-
tzsche’s doctrine of the Ubermensch. Nietzsche’s faith
in the limitless human potential and possibilities hid-
den within Man predetermined Nietzsche’s rediscovery
in Russia at the dawn of the twentieth century — seen
this time as the herald of will, invoking the ascension
of humanity, appealing to the intellectuals for the non-
routine renovation of the worldview, ideology or
world-perception. The words of Nietzsche were inter-
preted as a plea for “world-impact” (the term coined by
N. Mikhailovsky). The highest purpose of their exist-
ence was seen by Nietzsche’s followers — who em-
braced his request for the perfection of the human spe-

cies and the creation of the Ubermensch, having taken
it literally — in the practical activity, work, and
fighting.

Nietzsche’s thought proved its potency by having
transformed into practice, action, deed. Nietzsche’s
philosophy went far beyond passionate rhetoric, an
original conceit, ideology, sermon or senseless activ-
ism. In the twentieth century, it was drawn into a vor-
tex of historic occasions.

It is quite remarkable that, chronologically, the next
thinker (after V. Solovyov) to ponder the issue of the
Ubermensch happened to be none other than Leon
Trotsky, the leader and ideologist of the Bolshevik pro-
ject on the creation of a new Socialist man.

If the last sketch by Solovyov entitled “The Idea of
the Superman” (1899) was drawing the line under the
legacy of the philosopher, Trotsky’s publication “Some
Words on the Philosophy of the Superman” (1900)
turned out to be a literary debut of the politician and
political writer.

Trotsky knew Nietzsche’s essays well, and he quot-
ed them profligately. Being one of the founders of the
Red Army and an unsurpassed orator, he frequently
resorted to the philosopher’s maxims in his activist
speeches, while addressing his listeners, frequently,
when speaking in front of the soldiers. (The Military
Writings and Speeches of Leon Trotsky 197 58) His
credo was said to be this famous passage from “Zara-
thustra”: “You must still have chaos within yourself to
give birth to a dancing star.”

He happened to be one of the first intellectuals to
draw the parallel between the Nietzschean Ubermensch
and the literary characters of Maxim Gorky, since he
believed they shared common features, among those
the rejection of the modern hierarchy of social values
(primarily, the Christian and democratic ideals) and the
esteem for “strong people”, whose every action is justi-
fied if it is triggered by the force “bursting outwards”.

When researching the impact of Nietzschean ideas
on the radical left romantic intelligentsia, George Kline
coined a special term “Nietzschean Marxism” ®, having
included in the given category the following
Nietzschean revolutionaries: Alexander Bogdanov,
Anatoly Lunacharsky, Maxim Gorky, and Stanislav
Volsky. The Russian followers of Marx and Nietzsche
were unified by the heroic and volitional aspects of
their communal and individual art, aestheticism, psy-
chological slant; by the assertion of the revolutionary
mythopoeia and the comprehension of ideology qua a
rationally constructed myth.

It should be emphasized though that despite the
similarities between the Nietzschean Ubermensch and
the image of the New Man found in the leftist radical

® George L. Kline. Nietzschean Marxism: A Series of Studies of
Marxism. The Hague. 1969.
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ideology of the Socialist revolution, the ways to attain-
ing this ideal were not identical. The major distinction
consisted in, first and foremost, Nietzsche’s debunking
the myth of the very possibility of creating such a so-
cial and political system that would guarantee the full
manifestation of all the potential merits of a person.
Moreover, Nietzsche was unsympathetic of the revolu-
tionary appeals for the social uprising. Contrary-wise,
he called for the most severe ethical and moral disci-
pline. The ethic of the Superhuman is the ethic of love
for one’s compatriots, descendants, humanity and,
simultaneously, for every thing abstract: love of Truth,
Goodness, Justice, that is, love of everything called
“ideals” or “moral values”, or, as Nietzsche himself
posited, “love of things and ghosts”.

The pathos of Trotsky’s first essay was largely in
tune with the tone and mood of Semyon Frank’s paper
“Friedrich Nietzsche and the Ethics of Love of the Dis-
tant” (1902) which appears to be the decisive research
of the Ubermensch concept published during the times
of the Silver Age of Russian culture in the first mani-
festo-edition of Russian intelligentsia ‘“Problems of
Idealism”.

Frank dubbed Nietzsche’s doctrine the propagation of
voluntary heroic death. Not being, unlike Trotsky, the
adherent of the Superhuman ideal, the philosopher could
envisage and predict the consequences of its implementa-
tion in practice. Frank’s inferences largely forestalled the
spiritual maxims of the architects of Marxism: the venera-
tion of “tragic love”; love of life qua “love of the highest
hope”; the willingness to sacrifice one’s life in the present
for the sake of the bright future.

The Ubermensch of the world of tomorrow has no
urge towards personal pleasure, the inclination for the
satisfaction of individual impulses and desires. He
tends to represent the triumph of the spiritual essence
of humanity; he is a paragon of a hero, combining in
his nature both objective moral beauty, ethical integrity
and dignity, completely devoid of utilitarianism and
practicality. The superhuman quality dictates such a
state of spiritual and mental advancement of Man
wherein all the instinctual drives and subjective tastes
are imbued with moral idealism.

Frank determined that the foundation for the
Nietzschean philosophy was contained in the image of
the Ubermensch who was asserting and embodying in
himself the realization of the meaning of life incarnate
in the facilitation and contribution to the advent of Man
— surpassing those who reside on Earth today, both
morally and intellectually. The coming New Man, “in
love with the distant”, is oriented at the abstract ideals
and higher values; he lacks love for this which is near,
in direct proximity (that is, desire for personal gain and
contentment as well as care for the wellbeing of his
near and dear). His lodestar is Courage, together with
Valor, Willingness for Self-Sacrifice and Death, Crea-

tion through Fighting. The ethical teaching of Zara-
thustra was defined by Frank as an “ethical code of a
hero’s life”; as a newly minted gospel for the people of
creativity and Kampf: “Let us consider the main fea-
tures of the ethical and moral figure of the servant of
the “distant” — the champion of truth and creativity.
Love for one’s neighbor is psychologically correlated
with warm-heartedness; love of the distant — is, respec-
tively, associated with resolve and firmness. True grit
and mental resilience — as indispensable features of the
social and moral creativity and strife — appear to be the
focal argument of the ethic of love of the distant.”
(®pank 2001, 628)

In this respect, it should come as no surprise that al-
ready at the very start of the twentieth century Nie-
tzsche was viewed — both by the powers that be and the
common folk of the Tsarist Russia — as a radical, revo-
lutionary, and a threat to the stability of the regime and
ruling class. Not only unauthorized translations of his
books and the annotations of his adages re the Super-
human ideal of freedom but a mere reference to his
work or allusion to him as a person in private corre-
spondence (or citations from his Thus Spake Zarathus-
tra or Beyond Good and Evil or Genealogy of Morality
randomly inserted in, say, maidens’ secret diaries) was
enough a motive for the confiscation of those papers by
the police during dissident searches; this is verified by
the archive entries and certain “material evidence” ap-
propriated by the Special Corps of gendarmes and the
tsarist secret police during arrests of undesirables; all
these records and documents are stored in the archive
collections of the State Archive of the Russian Federa-
tion. Nietzschean hymns and odes to the creativity and
contention were perfectly consistent with the revolu-
tionary sentiments. The superhuman morality of the
“love of the distant” had another face in the routine
Russian practice — that of the ethic of the active hero-
ism.

Frank believed that the symbol of the Ubermensch
was an ethical utopia, postulating the absolute meaning
of the cultural progress and moral formalism; and it
proved to be for Nietzsche a sort of “insanity with
which people had to be inoculated with” — so that to
convey to each person and all people taken together the
strongest craving for spiritual advancement and self-
perfection. The Ubermensch is merely an embodiment
— in human form — of all the compilations of those ab-
stract, autonomous and all-sufficient moral ideals,
“ghosts”, love of which Nietzsche was trying to make
the foremost moral imperative of Man.” (ibid: 632)

In 1908, when the peak of the “Nietzschean obses-
sion” was ebbing away, Andrei Bely published a strik-
ing paper “Friedrich Nietzsche” in the symbolist
“Scales” (Vesy). Due to his immense popularity,
Nietzschean ideas found their way into the work of the
second-rate scribblers in a distorted fashion — as a per-
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verted homage to the sense of the time. Sensing the
violation and devaluation of the ideas of the philoso-
pher in the popular belles-lettres and journalism of the
day, Bely advocated for the conceptions of the German
auteur and against the so-called “Nietzscheans” — the
modernist writers of the day. Bridging the gap between
Christ and Nietzsche, Also Sprach Zarathustra and the
Gospels, Bely argued that Nietzsche was a true authen-
tic teleological symbolist, the prophesier of the new
life, new values, transforming the world.

For Andrei Bely, Nietzsche’s philosophical credo
was the Superhuman intuition: ‘“Nietzsche’s soul did
prophesy the coming of the new race... in order to
know where to go, one ought to sharpen, cultivate
one’s future in oneself, i.e. to be in possession of it, the
image of a New Man, the new man engraved on the
stone of the soul.” For Bely, it is indisputable that the
figure of the Ubermensch — the way it is presented in
Nietzsche’s work — is lacking physiological character-
istics; this is not an anthropological construct, but a
symbolic entity, an artistic eidolon, “the norm for de-
velopment”, predetermined by the instinct for self-
preservation. “It is dubious — seeing the Superhuman in
a biological shell; it is even more equivocal to believe
that this happens to be a collective nature of the hu-
mankind. Rather, this is a principle, an idea, logos or
the developmental norm, adorned with all the flamboy-
ant attributes of personality. This is Nietzsche’s icon.
Nietzsche’s doctrine of personality is neither theory,
nor psychology; even less so is it aesthetics or science.
In truth, it is principally morality which could be expli-
cated in light of the axiological theory — the theory of
Symbolism.” (bensrit 2001, 889)

Even so, in spite of the still prevailing popularity
and fame of Nietzsche in Russia, the process of de-
Nietzschefication started to gain momentum as early as
the first decade of the twentieth century. The lexeme
“Ubermensch” began to be used ironically, denoting
either an unscrupulous person or a conceited, self-
conscious individual. Vladimir Lenin, when mocking
certain bourgeois authors in his article “Party system
and Party Literature” (1905), labeled them the
“Ubermensch authors” (Jlenun 1952, 27) N. Minsky
ridiculed M. Gorky’s characters dubbing them “Uber-
tramp”, “Uber-lowlife” preaching “new provincial
Nietzscheanism” (Munckuii 1901, 21)

The Russian word for  “Ubermensch”
(Sverkhchelovek) was first rendered in the fourth edi-
tion of V. Dahl’s dictionary published in 1911; the en-
try consolidated the wvulgar definition of the term:
“Somebody considering oneself above other people,
superior to Man.”

On analogy with the word in question, there were
coined many other derogatory terms: “Uber-vagrant”;
“Uber-scoundrel”; “Uber-patriot”, and even “Uber-
parrot”. The following is an excerpt from an illegal

pamphlet containing the poem by one Pechorin (an
alias of the poet Sergei Safonov (1867-1904))’ entitled
“A Parrot, Nietzsche, and a Cat” (confiscated by the
Russian gendarmerie):

A parrot once there lived, a paragon of whim,

The laws of being having slipped his mind,

Partook somewhere of seeds of Nietzscheanism.

Lo and behold! The scandal is so grim,

For Uber-Parrot’s now his pseudonym!

It is widely known that Thus Spake Zarathustra was
a favorite literary work for many Russian radicals. V.
Lenin is known to have kept one of the very first edi-
tions of this book in his Kremlin office. (Service 2000,
203) Having said that, in the officially published body
of work by V. Lenin, the name of Nietzsche appears
only twice, in his “Philosophical Notebooks”. Lenin’s
major philosophical opus Materialism and Empirio-
criticism (1909) does not contain any references to
Nietzsche; however, it is obvious that this work was
doubtless written qua a hidden polemic with the former
and the movement itself. If we substitute the name of
Ernst Mach for the name of Friedrich Nietzsche, the
essence of the critique will remain the same. In answer
to the question as to why Lenin does not allude to Nie-
tzsche in his struggle against Nietzscheanism, Neo-
Kantianism, and positivism — it is most probable owing
to the fact that rational science and the veneration of
knowledge were the major legitimizing values for Len-
in himself and his fellow-comrades. Mythologems and
symbolism pervading the works of the German philos-
opher made him an unacceptable and untenable oppo-
nent for V. Lenin.

The ideas of Nietzsche and Marx became the incar-
nate reality of the spirit of the revolutionary epoch. It
goes without saying that the radically inclined Russian
intelligentsia turned to Marx not because of their preoc-
cupation with the philosophy of Nietzsche. However,
one can’t but agree with the statement of an American
historian Bernice Glatzer Rosenthal who claims that it
was precisely Nietzschean influence that defined the
specific nature of the interpretation of Marxism in Rus-
sia having fortified the will to power of the Bolsheviks;
having asserted and validated their belief in the inevita-
bility of uncompromising struggle for the better future.
“By means of his envisioning history qua a dramatic
mystery-play, Nietzsche fortified the faith in Marxism
viewed as the ultimate path to salvation, having given a
new impetus to sustaining an old dream of metamorpho-
sis of Man.” (Glatzer Rosenthal 2002, 126)

Radical Marxists-Bolsheviks partook of the
Nietzschean doctrine not only in a sense of his con-
tempt for the bourgeois morality but also in terms of
his rhetoric and focus on the future. They borrowed

" The State Archive of the Russian Federation, Collection 1741.
Was published in “The Lector-Elocutionist”. 1913. Vol. 1.
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from him the idea of the necessity of transformation
not only of the social conditions but of human nature,
essentially.

Lenin, Trotsky, and Bukharin repeatedly described
war as the most effective “school” for the construction
of a new type of human. (Tpy6ernxkoii 2001, 243)

Early in the 1920s, when the country’s economy
was virtually annihilated, and the political crisis was
looming on the horizon, the authorities decided to shift
the focus of attention from political and economic de-
cisions onto the project of the “re-making of Man”.
The premise consisted in the generation of scientific
underpinnings for the profound reformation of human
nature on the socialist basis and the creation of a more
superior socio-biological type of human. Where they
failed in terms of the alteration of economic and politi-
cal structures, they started searching for — despite
Marxism — en route to psychological and educational
experiments.

In spite of the apparent presence of Nietzschean
ideas in the writings of M. Gorky, A. Lunacharsky, A.
Bogdanov and other ideologists of the education of a
new Soviet man, the German philosopher could not be
the legitimate source of the new policy. By that time,
the ideas of Nietzsche had already been undermined
and compromised as a result of their popularization in
endless disputes and debates which had been ongoing
ever since the last decade of the nineteenth century and
which had reached their apogee in the epoch of the
Silver Age.

The choice of the Bolsheviks was in favor of anoth-
er practice of reforming their peers and the education
of the Man of the future — that introduced by Sigmund
Freud. This fact alone explains the interest of Trotsky
towards the methodology and the empirical foundation
of analytical psychology, and his support of the insti-
tutes for psychoanalysis in post-revolutionary Russia.
Freudism was announced as a scientifically verified
project of the real, actual — not literary — reformation of
Man, accomplished on the basis of the restructuring of
his consciousness. Because of the new policy, in the
second half of the 1920s, ex-psychoanalysts reported
on the significant success achieved in the domain of
paedology in the vein of the academic construction of
the New Man en masse. (Otkung 1994, 177) Trotsky
did criticize Nietzsche’s concept of the Ubermensch —
as a social phenomenon — embodying the “bourgeois
individualism” and “ultra-exclusivity”.

Nietzscheanism failed to become — could not be-
come mass ideology or even that of one social group.
In 1920s, in the conditions disrupting the dignity and
violating the concerns and rights of people, the integri-
ty and complexity of life, the notions of the “Superhu-
man” and “free spirit” were discredited and under-
mined. The democratization of the idea of the
Ubermensch, implying that anyone can become Super-

human, anyone who can empower oneself — to find
willpower and surpass oneself; the faith in the value of
every striving creative spirit were doomed to failure in
Socialist Russia. The value of an independent and self-
identifying personality; the vision of person as an end
in itself and an ultimate goal — irreducible to the level
of a function — were not in demand.

Consequently, at the end of the day, when youthful
fascination with the revolt of spirit had passed, the
Ubermensch of mass Nietzscheanism acquired the pro-
file of an enemy of social morals; the most accessible
symbols and concepts of Nietzsche’s coinage entered
the colloquial speech qua derogatory and pejorative
terms. Hence, the favorite object of vulgarization was
precisely the idea of the Ubermensch, since it was the
most easily accessible and digestible, as it were. (Kiroc
1999, 111)

One should bear in mind though that the real creator
of the philosophical conception of the reformation of
Man — approbated and implemented empirically in
Russia at the dawn of the twentieth century, was not
Marx, nor was it Freud; it was Nietzsche. The radical
entreaty of the latter to reassess old values provided a
logical underpinning for the romantic dream of the
Ubermensch.

Nietzschean “Forthcoming Man” Today

The concept of the Ubermensch, yet again, has cap-
tured the attention of Russian intellectuals nowadays,
in the third millennium. It should be mentioned, how-
ever, that today the demand for the Ubermensch idea
is, primarily, of the applied nature; it can hardly be
called academic. It’s not so much the philosophers and
philologists that are interested in the philosophy of F.
Nietzsche these days; it’s mostly the so-called practic-
ing intellectuals — the creators of myths, both political
and sci-fi. | tend to distinguish two polarized vectors
delineating the nature of interest towards the concept of
the Superhuman. On the one hand, when searching for
the new ideology the young conservatives turned to the
legacy of Nietzsche — so that to define “what constitut-
ed Nietzschean revelation, and what was his
thoughtcrime?” (Xommoropos 2006) On the other
hand, while discovering new academic horizons,
transhumanists got fascinated with Nietzsche.

As far as the first camp is concerned, the young
conservatives remained within the confines of a centu-
ry-old Nietzschean paradigm, for the most part, despite
their declarations to the contrary, i.e. that they redis-
covered Nietzsche: “I was particularly amazed by the
fact that Nietzsche’s books contain no Nietzscheanism
at all,” argued Vadim Nifontov, initiating a Nietzsche-
centered discussion on the APN site (Agency for Polit-
ical News) in 2006. In his political platform he charac-
terized Nietzsche as a like-minded individual, describ-
ing his philosophy via labels “ultra-conservatism” and
“fundamentalism”, and also branded him a “precursor”
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to Lev Gumilev. “Meanwhile, one of those few Rus-
sians who could completely absorb and assimilate the
ideas of Nietzsche happened to be Lev Gumilev. Yes,
precisely Gumilev...His meditations are filled to the
brim with Nietzscheanism — the teaching of “death and
void” is opposed to the principle of “life”, and their
strife constitutes history itself. | believe that Nietzsche
would have approved of such an approach.” (Hudon-
tos 2006)

However, the discourse that followed reneged on
Nietzsche qua an ally for Russian young conservatives.

Once again, the anachronic status occupied by Nie-
tzsche in contemporary Russia was accentuated: “His
philosophy is a philosophy of vandalism, approved of
by time itself... There is nothing in his writing to sur-
mount and overcome; he is of no use, and this is it.
Thus, he overcame himself. There is nothing to sample
from him, nothing to borrow — he wrote too long ago,
and in very different conditions.” Young conservatives
delineated their vision of the criteria of relevance of the
philosophical knowledge: “We need the philosophy of
bullets and catechisms. For Russia to rise again and
gain decent life, any young conservative — any educat-
ed citizen, come to that — who loves his Homeland,
ought to become a soldier of the Great Information
War. One of the many who have set forth on the Cru-
sade against all the universal evil. That is why out of
all the philosophical legacy, what we truly need is only
the gear to fill the magazine case, to put into soldier’s
backpack and to sheathe next to your dagger. All the
academic trivia are anachronic ephemera.” (Bomoau-
xun 2006)

One of the theorists of conservatism made public
his findings in the domain of cultural archaeology:
“The merciless Superhuman of Nietzsche was born in
the same year as Dostoyevsky’s merciful and all-
forgiving All-human.” And, once again, for the ump-
teenth time, he contrasted the theanthropic ideal of V.
Solovyov with the anti-Christian ideal of Nietzsche —
dubbed “the true manifestation of the soul of the
West”: “For the essence of love is the creation of the
New Man... This New Man is a person-incarnation; an
inimitable, imperceptible and unidentifiable essence of
every human being, not reducible to its own nature and
even by its name not definable completely; the being
overcoming and rewriting all the laws of nature, and
truly free. Freedom and personal dignity prove to be
superior to cosmos, time and space. For cosmos will
pass on, time will elapse, but the person who has main-
tained his/her connection to the Primordial Image, pre-
vails forever. And nobody and nothing can subdue it,
for it derives from beyond this world — its beginning
lies in the beginning of all things...” (Moxeros 2006)

Another attendee of the conference a la — in the
spirit of — Max Nordau, the author of the famous work
Degeneration (1892) described his interpretation of the

impact the Nietzschean conception had on Western
civilization: “The household domestic abuser is, in
fact, a philistine who has been converted to
Nietzscheanism, dreaming of turning into a Super-
man... This is, indeed, a suicidal uprising of the ram-
pant triumphant modern Western reality — not even
post-Christian, but anti-Christian civilizational exist-
ence — against oneself...” (Tropunr 2006) There were,
though, such authors who, without touching upon so-
cio-political realities, created another, more optimistic,
portrait of Nietzschean Ubermensch: “The notorious
Nietzschean Ubermensch was, in actuality, only the
first person among humankind, the future of humanity
if it happens to behave in accordance with the law of
life.” And yet another argument: “Nietzsche’s Super-
human is, for the most part, the ultimate human being,
the man with a capital M, the best of our kind.” “Liber-
ated from petty feelings, fear, blind adherence to dog-
mas, he is imbued with extraordinary will and energy;
he is generous and is capable of granting his inner rich-
es to anybody in need, so that others partake of his
mental resilience and integrity.” (Edppemona 2006)

For reasons given herein, in this short survey, | dare
assume that Nietzsche’s ideas, fortunately, will hardly
be called for and utilized by young conservatives for
the construction of a novel system of values within the
Russian Christian conservatism.

Transhumanism movement which has been gaining
momentum ever since 1960s and which has attained a
significant status at the turn of the twentieth and twenty
first centuries, considers Nietzsche as their predeces-
sor.® Transhumanists set the goal of the biotechnologi-
cal modification of Man via scientific and technologi-
cal advancement and genetic engineering. They follow
in Nietzsche’s footsteps, who proclaimed that Man is
no constant, but a project and, hence, view Man qua a
being that has not yet terminated its course of evolution
and that is apt to transcend — with the help of science

8 See in: benos, I.A. 2017. KoHIIeNT «IIOCTYEIIOBEK»: OCBOCHUE
WIeu CBepXdelloBeKa COBPEMEHHOH ¢uimocodueii m TexHO-
KynbTypoil. In: Buomexnonocuueckoe ynyuuwienue uenogexa
KaK npooiema coyuanbHo-2yMaHUmapHo20 3Hauus. Mamepua-
a6l wKoIbl MO00bIx yyuenvix. Ilon pen. b.I'. FOguna, O.B. Ilo-
nosoil. M.: M3narenbcTBO MOCKOBCKOIO TI'yMaHHUTapHOTO
yHusepcutera; benses, J[.A. 2011. IlocTuenoBek Kak THII
cBepxyesioBeka TeXHOreHHoM KynbTypbl XXI Beka. Teopus u
npaKmuka 06ujecmeenHo2o paseumus: QuUIOCOPcKue HayKu.
8:23-24; I'ypesmu, I1.C. 2009. deHOMEH mEaHTPOMOIOTH3A-
ouu yenoBeka. Bonpocwi ¢unocoghuu. 4:19-31; TynpunHCKMA,
I'.JI. 2009. HoBast aHTpomosiorus: JTUYHOCTh B HEPCHEKTHBE
MOCTYEIIOBEYHOCTU. Bonpocer gunocogpuu. 4:41-56; Xopy-
xuit, C.C. 2008. TIpoGiema mocTuesoBeka, Wik TpaHchopma-
TUBHAsl aHTPOIOJIOTHS TJla3aMU CUHEPTUITHOM aHTPOMOJIOTHH.
Qunocogpckue nayxu. 2:10-31. nyanuna, F0.B. 2001. Unes
CaepxuyenoBeka: Hayka W PEIUrHs TPaHCTYMaHU3Ma, Kuoep-
nmavk In: [Jyxoenocms u obpas mupa: nmayka u penucus.
Pocros u/]1.
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and technology — onto the new evolutionary level; fur-
thermore, capable of the alteration of the generic tribal
identity.

Many researchers consider the terms “Post-human”
(aka “Post(Super)man”), which was coined by the
transhumanists, and Nietzsche’s “Ubermensch” as
analogous. (bemsies 2017, 22)

In modern transhumanist discourse the notions of
“Post-human” and “Super-man” are interchangeable.
The Manifesto of the Russian Transhumanist Move-
ment recognizes “the conceptual proximity of the
Nietzschean concept of the Ubermensch and the model
of Post-human” (Manudect Poccuiickoro Tpancryma-
nuctuueckoro J[swkenwus); however, the major focus
of attention is attributed to the idea of conquering,
overcoming death presented in the works of Russian
cosmists Nikolai Fyodorov, K. Tsiolkovsky, and V.
Vernadsky. Among the founding fathers of Russian
Transhumanism are also the names of A. Chizhevsky,
A. Sukhovo-Kobylin, A. Radischev, V. Odoyevsky and
even that of Vladimir Mayakovsky; this brings to mind
the famous lines from the poem of the latter —
“A Cloud in Trousers™:

Listen!

It is today’s brazen-lipped Zarathustra

Who preaches,

Dashing about and groaning!

Sergei Khorouzhiy when scrutinizing the Russian
mission-utopian mindset and inspecting three versions
of the Post-human — Cyborg, Mutant, Clone — posits
that the true precursors of Transhumanism were Goe-
the and Rilke, who “expressed the nascent transforma-
tional impulse in their pithy slogans: Stirb und werde!
Wolle die Wandlung!” (Xopy:xuii 2008, 20) The schol-
ar avoids direct references to Nietzsche, although he
indirectly alludes to Nietzsche’s influence: “Comrade
Trotsky himself also decided to contribute to transfor-
mational anthropology. In his orientational collection
of articles Literature and Revolution (1923) he wrote
something akin to this: “Man wants to take hold of the
processes of his body: respiration, blood circulation,
digestion, conception... He will dominate them, submit
them to his control... Human life, even when merely
physiological, will become collective and experi-
mental... Man will set a goal of creating a higher social
and biological species, a Superhuman, if you will.”
(Xopyxwuii 2008, 21) The works of a young researcher
D. Belyaev also attract attention; he consistently accen-
tuates the role Nietzsche plays in the formation of
transhumanism: “It seems remarkable that the
transhumanist discourse demonstrates the semantic
equivalence and substitutability of the concepts of the
Post-human and the Ubermensch, which are interlinked
via Nietzsche’s philosophy.” (Besstes 2017, 18)

It is too early to make assumptions and conclusions
as regards the possible fruits these versatile anthropo-

technological practices may bear, but it appears obvi-
ous that the process of reevaluation of the notions of
“Human” and “Human nature” — transcending the limi-
tations of classical anthropological certainty — is well
under way. In this respect, the most precise and prom-
ising definition of the Nietzschean project of the Su-
perhuman, the way | see it, belongs to the pen of
George Kline who argues that the idea of a Superhu-
man is a project of “historical self-transcendence of
Man.” (Kline 1968, 107)

Friedrich Nietzsche was a philosopher who deemed
himself a prophet and the “lawmaker of the future”;
whose texts are destined to be correctly interpreted not
earlier than two centuries after the demise of their au-
thor: “I know my lot. Someday, my name will be
linked to the reminiscences of something catastrophic —
to the crisis, unheard of before, globally; to the most
profound and brutal collision for the conscience; to the
choice made against everything that was believed right,
that was sacred. | am not a man; | am a dynamite.”
(cited in: How the Revolution Armed: The Military
Writings and Speeches of Leon Trotsky 1979, 276) For
us, Nietzsche of the day after tomorrow is yet to come;
but it is vital to discern and commit to memory the
landmarks of a more than centennial span of transfor-
mation that the philosopher’s ideas were subjected to.

REFERENCES

1. Aepunues, C.C. 1975. Ilo33us Bauecnasa lBanosa. Bo-
npocwl aumepamyput. 8:145-192.

2. bensiit, A. 1991. Bnagumup CososbeB. M3 BociomuHa-
Huil. In: Knuea o Ba. Conogvese. M.: COBETCKHI HCATENb.

3. Benerii, A. 2001. ®punpux Humme. Pro et Contra. CII6.:
PXTU.

4. bense, JI.A. 2017. KoHuenT «mocT4eoBeK»: OCBOCHHE
HJICW CBEPXUEIOBEKa COBPEMEHHOM (uiaocopueii U TeXHOKYIIb-
Typoil. IN: Buomexnonocuueckoe yyyuienue yenoseka Kak npo-
Onema coyuanbHo-2yMaHUMapHo20 3HAHUA. MAMePUabl UKOIbl
monoowvix yuenwix. Ilog pen. B.I'. FOauna, O.B. ITomoBoit. M.:
W3znatenscTBO MOCKOBCKOTO TyMaHHTApHOTO YHHUBEPCHTETA.

5. bepnseB, H.A. 1991. ®unocodckas UCTHHA W HHTEIUIH-
reHTckas mpasna. In: Bexu. U3 enyounwvi. M.: U3mgarembcTBO
«IIpaBma».

6. Bonomuxun, JI. @urocogus Odeticmeus. Jluckyccus o
Hummie Ha AITH B 2006 romy. URL: http://www.nietzsche.ru/
look/xxc/politik/discuss-apn/?curPos=4#16

7. I'pot, H.5. 1893. HpaBcTBeHHBIE HIeaNBl HAILLIETO BpeMe-
HU. Bonpocwt gpunocogpuu u ncuxonozuu. 16:129-154,

8. Ebpemosa, . 3acaoxka Cghunxca. duckyccus o Hurmme
Ha ATTH B 2006 roxy. URL: http://www.nietzsche.ru/look/xxc/
politik/discuss-apn/?curPos=1#6

9. UBanos, B.U. 1994. Kpusuc unousuoyanusma. Poonoe u
ecenernckoe. M.: PeciyOmnuka.

10. UBanos, B.W. 1904. Hute u {uonuc. Becwi. Ne 5.

11. Kimtoc, 3. 1999. Huywie ¢ Poccuu: pesonoyusi mopano-
Hoeo cosnanus. CI16. AkameMUIeCKUil TPOEKT.

12. Jlennn, B.W. 1952. TlaptuiiHas opraHu3anus U mapTUii-
Has yuteparypa. In: Jenun B.M. Couunenus. T. 10. M.: Tocy-
JIAPCTBEHHOE M3/IaTeNILCTBO TTOJIMTHYECKON JINTEPaTypHI.

223


http://www.nietzsche.ru/look/xxc/politik/discuss-apn/?curPos=4#16
http://www.nietzsche.ru/look/xxc/politik/discuss-apn/?curPos=4#16
http://www.nietzsche.ru/look/xxc/politik/discuss-apn/?curPos=1#6
http://www.nietzsche.ru/look/xxc/politik/discuss-apn/?curPos=1#6

«The Humanities and Social Studies in the Far East». Vol. XV. Issue 2, 2018

13. JloceB, A.®@. 1990. Braoumup Conosves u eco epems.
M.: IIporpecc.

14. Makosckuii, C. 1991. Bnagumup ConoBeeB u I'eopr
Bpangec. In: Kuuea o Ba. Conosvege. M.: CoBeTckuil mucares.

15. Makogckuit, C. 1991. ITocneauue roast Ba. ConoBbeBa.
In: Knuea o Bn. Conosvege. M.: COBETCKHIA HCATENb.

16. Manudect  Poccuiickoro  TpaHCIyMaHHCTHYECKOTO
Jewxenus.  URL:  http://transhumanism-russia.ru/content/
view/10/8/

17. Muncknii, H. 1901. ®mnocodus Tocku n >kakia BOJH.
In: Kpumuueckue cmamou o npouzsedenusx Maxcuma I'opbko-
2o. Kues.

18. Muponos, B.B., Ko3zsipes, A.Il., KoctuikoBa, A.A. u fp.
2017. Hnrepuer-ompoc ¢GuaocodoB: 3a u MpOTUB. Becmuuk
Mockoeckoeo ynusepcumema. Cepus 7: Qunocogus. 6:71-83.

19. MoxeroB, B. Bceuenogex npomus ceepxuenosexa — 2.
Juckyccust o Hume Ha ATTH B 2006 roxy. URL: http://www.
nietzsche.ru/look/xxc/politik/discuss-apn/?curPos=3#19

20. Hudonros, B. Huywe xax socnumamens. JIUCKyccHst o
Hunme wa AITH B 2006 roxy. URL: http://www.nietzsche.ru/
look/xxc/politik/discuss-apn/#2

21. Huurue, ©. 2007. [Tucoma. M: KyapTypHast peBOTOLIHS.

22. Huumre, ®. 2012. Cayuaii «Baruep» In: Huywe @.
Tonnoe cobpanue couunenuti 6 13 mm. T. 5. M.: KynaprypHas
peBoITIOnHSL.

23. Hume, ®. 2009. Ecce Homo. In: Huywe ®. Ionnoe
cobpanue couunenuti ¢ 13 mm. T. 6. M.: KynbTypHas peBoitto-
sl

24. TIpeo6paxenckuii, B.IT. 1892. ®puapux Hummre. Kpu-
THKa MOpaJM abTpyU3Ma. Bonpocsl gunocoguu u ncuxonocuu.
Nels.

25. Conosee, B.C. 1989. Hpest csepxuenoseka. In: Co-
n06bé¢ B.C. Cou. ¢ 2 mm. T. 2. M.: MbIcib.

26. Conosees, B.C. 1914. CnosecHocts mnu ucruna? In:
Conoevés B.C. Ilonnoe cobp. cou. T. 10. Caukr-IletepOypr:
Kuurousnarensckoe ToBapumiectso: I[Ipocsenienve.

27. Tonmaues, B. 1994. Canamanzapa B oTHE: O TBOpUECTBE
Bsta. UBanoBa In: Poonoe u écenenckoe. M.: Peciyomnuka.

28. Tpyoenxo#t, E.H. 2001. ®unocodus Hunmre: kputude-
ckuit ouepk. In: Huywe: Pro et Contra. CII6.: PXTU.

29. TropuH, 0. Huywe u ceepxuenogeuxu.: eéemep ¢ 3anaoa.
Muckyccust o Humme wa AIIH B 2006 romy. URL: http://
www.nietzsche.ru/look/xxc/politik/discuss-apn/?curPos=4#14

30. denopos, H.d. 1982. @unocogusa obwezo dena. Couu-
Henus. M.: MbICIb.

31. ®pank, C.JI. 2001. ®dp. Humme m 3THKA «IIO0BH K
nanmpHeMy». In: Huywe: Pro et Contra. CI16.: PXTU.

32. Xonmoropos, E. O nonwse u epede Huywe ons ucmo-
puu... Yacmo 1. Poswcoenue Tpaceouu uz Jlromeposou uepruib-
Huywl. Tuckycenst o Hume va AITH B 2006 romxy. URL: http://
www.nietzsche.ru/look/xxc/politik/discuss-apn/?curPos=4#15

33. Xopyxwuii, C.C. 2008. IIpobrema mocTuenoBeKa, HIH
TpaHc(hOpMaTHBHASL AHTPOIOJIOTHS TJIa3aMH CHHEPrHHHON aH-
Tpononoruu. Qurocodckue nayku. 2:10-31.

34. Otkurn, AM. 1994. DOpoc HegozmodcHO20: ucmopus
ncuxoananusza 6 Poccuu. M.: I'nozuc — IIporpecc-Kommiekc.

35. Glatzer Rosenthal, Bernice. 1994. Introduction. Nie-
tzsche and Soviet culture: ally and adversary. Cambridge Uni-
versity Press.

36. Glatzer Rosenthal, Bernice 2002. New myth, new world:
from Nietzsche to Stalinism. The Pennsylvania State University
Press.

37. Kline, J. 1968. Religious and anti-religious thought in
Russia. Chicago: University of Chicago Press.

38. Pomper, P. 1990. Lenin, Trotsky and Stalin: The Intelli-
gentsia and Power. New York : Columbia University Press.

39. Service, R. 2000. Lenin: A Biography. Cambridge
Mass., Harvard University Press.

40. The Military Writings and Speeches of Leon Trotsky:
How the Revolution Armed (5 vols.). London, 1979. Vol. 1.

224


http://transhumanism-russia.ru/content/view/10/8/
http://transhumanism-russia.ru/content/view/10/8/
http://www.nietzsche.ru/look/xxc/politik/discuss-apn/?curPos=3#19
http://www.nietzsche.ru/look/xxc/politik/discuss-apn/?curPos=3#19
http://www.nietzsche.ru/look/xxc/politik/discuss-apn/#2
http://www.nietzsche.ru/look/xxc/politik/discuss-apn/#2
http://www.nietzsche.ru/look/xxc/politik/discuss-apn/?curPos=4#14
http://www.nietzsche.ru/look/xxc/politik/discuss-apn/?curPos=4#14
http://www.nietzsche.ru/look/xxc/politik/discuss-apn/?curPos=4#15
http://www.nietzsche.ru/look/xxc/politik/discuss-apn/?curPos=4#15

Filonov S.V. Images of the Netherworld in Early Taoist Religious Tradition:
Some Issues and Estimations (Based on the Taoist Code Jiu zhen ming ke)

IMAGES OF THE NETHERWORLD IN EARLY TAOIST RELIGIOUS TRADITION:

SOME ISSUES AND ESTIMATIONS

(BASED ON THE TAOIST CODE JIU ZHEN MING KE)"

Sergey Vladimirovich Filonov — Doctor of Science (History), Candidate
of Science (Philosophy); Professor, Department of Chinese Studies, Amur State
University; Principal research fellow, Research Center for Sinological Studies
(Blagoveshchensk).

E-mail: jinshu.filonov@gmail.com

The present article discusses the aspects pertaining to the analysis of the concepts of the after-
life in early Taoist religion. The focus of attention of the paper is one of the earliest Taoist codes of
laws and regulations among those that have survived up till now — Jiu zhen ming ke 4 £ P 42, aka
The Bright Code of the Perfected [Kings] from the Nine [Heavens]. The three chapters of the Code
are connected with one another, both thematically and logically. Chapter 1 enumerates the existing
Taoist scriptures and talismans; conveys their brief characteristic features and explains the rites of
their transmission. Chapter 2 recounts the rules and laws that Taoist practitioners ought to adhere
to unequivocally if they are to cognize the ultimate truth through these scriptures. Chapter 3 expli-
cates the rituals which allow to atone for the crimes and misdeeds (enumerated in Chapter 2) so
that to resume the path of self-perfecting and enhancement, the true path of Dao.
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The Code serves as a profound and abundant source of information which allows to distinguish the most essential peculiarities of
the Taoist concepts pertaining to the afterlife; it enables for the delineation of the most promising vectors of search for their genesis

and origins.
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Introduction

Taoism (dao jiao i #c) is a Chinese indigenous native
religion. In Russian sinology, this specific approach to
Taoism was established and substantiated by Evgeny
Torchinov (1956-2003) (Torchinov 1993, Torchinov
2005); in Western Chinese Studies, this vision finds
manifestation in the works of such renowned sinologists
as Henri Maspero (1883-1945) (Maspero 1971), Michel
Strickmann (1942-1994) (Strickmann 1979), and Anna
Katharina Seidel (1939-1991) (Seidel 1997). Neverthe-
less, in academic communities heated debates are still
under way, regarding the nature, history and the constitut-
ing structure underlying the Taoism, since the latter — as
Norman J. Girardot, the eminent researcher, pinpoints,
quite accurately — still remains one of the least scrutinized
and studied religions in the world. (Robinet 1993, XVII)*

The present author subscribes to the point of view
that, fundamentally, at the heart of the Taoist religious
tradition there lies a teaching of the attainment of longevi-

* Translated by E.Y. Malneva, Candidate of Science (Philology),
ed. by S.V. Filonov.

1 An analytical survey of modern and prospective approaches to
postulating an adequate explanatory model of Taoism is to be
found in a brilliant work by an outstanding American researcher
of Asiatic religions Russell Kirkland (born 1955) (Kirkland 1997).
The author of the given paper wants to use this opportunity to ex-
press his sincere gratitude to Dr. Kirkland for the possibility to
scrutinize the published originals of his work.

ty (immortality), as well as a compilation of rituals and
practices which were believed to prompt the transfor-
mation of an ordinary person into a transcendent, a celes-
tial being (xian i); which helped to safeguard the world
of the living from the perilous influence emanating from
the world of the dead; to eliminate misfortunes and ca-
lamities in this world, and to guarantee the good fortune
of oneself and one’s ancestors in the afterlife.

Taoism has consistently played a definitive role in
everyday life of the majority of the Chinese popula-
tion; this was remarked upon by a distinguished Chi-
nese writer Lu Xun (1881-1936). On September 24,
1927 he made the following entry in his personal diary:
“... [The Chinese can’t hide their antipathy towards
Buddhist monks, the Muslims, Jesus followers, but
they never demonstrate their negative attitude towards
any Daoists. To understand this phenomenon means to
almost understand China.” (Lu Xun quan ji &\ 44
1981, 556)

Contemporary research corroborates this edict
completely, attesting to the fact that it was specifically
Taoism as a religion that mirrored ethno-psychological
features of the Chinese people to the utmost, for the
daily life of the dominant part of the society was entire-
ly within the sphere of influence of the former.
(Robinet 1993, X1X)
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It is commonly believed that Taoism qua an orga-
nized religion originated in the south-western region of
China in the middle of the second century AD. The
tradition proclaims that it was precisely there, in the
area which used to be known as Shu Kingdom, in the
year of 142 AD, that Zhang Ling 3 [# (also known as
Zhang Dao-ling 3& i 1% ) received a revelation from the
Supreme Celestial deity. This revelation anointed him
with legitimacy on behalf of Heaven to spread the new
teaching. Based on the revelation, Zhang Ling estab-
lished the first large-scale Taoist community. This or-
ganized religious movement was named “The Way of
the Five Pecks of Rice” (Wudoumidao 7 < # i¢); lat-
er, it became commonly known as the “Lineage of the
Celestial Masters” (Tianshidao = g7 s ). (Lai, Chi-Tim
2002; Xiaolin Zhengmei ] ki # (Kobayashi
Masayeshi) 2010, 17-30; Lai, Chi-Tim 2010) Until
recently, it was generally alleged that the appearance of
this social movement in 142 AD, under the leadership
of Zhang Ling, was truly the commencement point for
Taoism as a religion.

However, in the last two decades, the explanatory
model of the history of Taoism underwent significant
alterations. On the one hand, the scholars researching
the issue have data related to the activity of the Celes-
tial Masters only as early as the end of the 2" century
AD, when it was run by Zhang Lu — who was named
by the Taoist tradition the grandson of Zhang Dao-ling —
in the Hanzhong region (covering the areas of the
north-eastern part of the modern province of Sichuan
and the south-western part of the Shaanxi province).
On the other hand, new archaeological findings testify
to the existence of an established and diversified tradi-
tion in China long before the 2" century AD, which
featured apparent similarities with the religious doc-
trine of the Celestial Masters. Ursula Angelika Cedzich
called it “the religion of tombs” (Cedzich 1993); Anna
Seidel labeled it “Pre-Taoism”, respectively (Seidel
1988; a comparison of the approaches of Angelika
Cedzich and Anna Seidel see in: Lai, Chi-Tim 2002,
251-253), whilst historians-archaeologists University
Zhang Xunliao i<f#75 (born 1934) and Bai Bin v
(born 1966) termed it “early Celestial Masters Taoism”
(Bai, Bin 2010, 1036-1038). This religion was oriented
onto the cult practices meant to properly accommodate
the deceased in the Nether realm, thus securing the
world of the living from the influence of the world of
the dead. Along the same lines, paradigmatically, but
on a higher level of concretization and ritualization,
there was developing, simultaneously, the Soteriology
of the Celestial Masters. Debates and discussions about
the early forms of Taoist (proto-Taoist) religion, which
were initiated owing to new archaeological discoveries
and the subsequent analysis of artefacts pertaining to
the “religion of tombs”, allow for a new light to be

shed not only on the sources but onto the constituting
foundation of Taoism in general.

The Taoist religious tradition was being established
on the basis of amalgamation of various ideas, concep-
tions, and cults. A significant role in the mentioned
process was played by both Soteriology of the Celestial
Masters and magico-religious traditions, typical of the
south of China. Culture-specific southern traditions,
generally related to shamanism, defined the specific
nature of the religious movements flourishing in the
Chang Jiang Basin and affected significantly the insti-
tutional structure of Taoism: The Lineage of Three
Sovereigns (Sanhuang = # ), which already existed in
the third and fourth centuries AD, and the Lineage of
the Supreme Purity (Shangging_t %), which came into
being around the sixties of the fourth century AD. At
the turn of the fourth and fifth centuries, in the basin of
the Chang Jiang river, there appeared another religious
movement which proved to be an important landmark
in the history of Taoism formation — The Numinous
Treasure Lineage (Lingbao #% #). Within Lingbao
school, Soteriology of the Celestial Masters is fused
not only with the southern religious traditions of the
shamanistic type, but also with Mahayana ideas. Addi-
tionally, in the scriptures of the Lingbao, a considera-
ble part is occupied by cosmology and cosmogony
problems; for the first time in the history of Taoism
there appear systemic descriptions not only of the
Heavenly realm, but of the nether region — the Subter-
ranean Prisonworld where, as it is posited, the souls of
the deceased dwell — those meant for punishment re-
sulting from the commitment of sins in earthly life.

As a result of complex processes of integration and
synthesis, Taoism enters the sixth century as a relative-
ly homogeneous institutionalized religion (Kirkland
1997), comprising an evolved religious philosophy and
doctrine, an elaborate structured apparatus of the cler-
gy, a normative system of cults and rituals, a compila-
tion of revered scriptures, and a code of ethical regula-
tions for the clergy and laymen both. It is in this way
that it was spreading throughout the Chinese society —
without any considerable alterations up till the tenth
century. (Ibid) This particular stage in the development
of Taoism is reflected in a certain Taoist text, which
happens to be the object of our attention in the given
research, specifically, the Code Jiu zhen ming ke
4, ;5_ 2l 7fi

Jiu zhen ming ke 4 Z P #*, aka The Bright Code of
the Perfected [Kings] from the Nine [Heavens], is one
of the earliest known codices (among those which have
survived until nowadays), comprising the regulations
and laws underlying Taoism as a religious system. It
used to define the norms, rules and the order of rituals
concerning the reception, and the transmission of the
Taoist scriptures and talismans. (Robinet 1984, V. 2,
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294-295) The English translation of the Code’s title,
which is grounded in the perspective of Fong-Mao
Lee ZEEHk (Z=% Wk 2010, 219), Isabelle Robinet
(1932-2000) (Robinet 1984, V. 2, 294) and Kristofer
Marinus Schipper (b. 1934) (Schipper and Verellen
2004, V. 1, 225), is The Sworn Code of the Nine
Zhenren. (Schipper and Verellen 2004, V. 1, 207)?
Apart from that, there exists another English rendering
of the headline referring to the same source — The Illus-
trious Code of the Nine Real Men (Pregadio 2008, 922)

The author of the present paper estimates that the
Code was being formed in the period lasting from the
second half of the fourth century till the end of the fifth
AD; in its completed version, it started circulating
widely not later than 499 AD.? In the second half of the
sixth century, the Code was already incorporated into a
large Taoist composition Su ling jing* % & i [SLJ],
which has survived up till now in the Taoist Canon
[DZ 1026, HY 1303, CT 1314: 44a:2—68b:8]. Later,
the text in question commenced its existence qua an
independent work of the Taoist Canon [DZ 1052,
HY 1398, CT 1409]. Apart from that, a sizable part of
the Code was absorbed into the Upper Scripture of the
Primordial Cinnabar (Yuan dan shang jing=~2 * )
[DZ 1032, HY 1334, CT 1345]. In the given article, all
the references to the text of the Code Jiu zhen ming ke
1 2 P #* are presented in accordance with the version
which has remained in the text of Su ling jing % % &5
[henceforth — SLJ].

The major part of the Code consists of an introduc-
tion having a separate title — “The Regulations in Three
Chapters” (san pin i = %) — and three main chap-
ters. Chapter 1 is headlined “The Items regarding [the
Rules] of the Transmission of Scriptures” (chuan jing
pian & % ). Chapter 2 is entitled “The Items Fore-
warning against the Crimes” (jie zui pian # 3% & ).
Chapter 3, accordingly, bears the title “The Items Pre-
scribing [the Order] of Atonement for Crimes” » (shu
zui pian pf % k). Each Chapter is subdivided into nine
“items” (pian % ), i.e. nine sections.

The three chapters of the analyzed Code are inter-
twined with one another both thematically and logical-
ly. Chapter 1 enumerates the Taoist scriptures and tal-

2 The article by Prof. Fong-Mao Lee that contains the aforemen-
tioned interpretation was first published in Taiwan as early as
1986; however, the only source that has been available to us is
its Beijing edition dated 2010 (Lee, Fong-mao Z= ¥k 2010,
175-263).

® The newest approaches to the estimation of the content,
sources and the time of the formation of the Jiu zhen ming ke
are presented in the research work of Dr. Li Jing Z=#F from
the Chinese University of Hong Kong (7 S0 k&) (L,
Jing Z=§F 2013, 334-339).

* For more detailed account of the Su ling jing, see in (Filonov
2011, 312-340).

ismans; provides their brief characteristic features and
explains the rites of their transmission. Chapter 2 re-
counts the rules and laws that Taoist practitioners
ought to adhere to unequivocally if they are to cognize
the ultimate truth through these scriptures. Chapter 3
explicates the rituals which allow to atone for the
crimes and misdeeds (which, in their turn, were enu-
merated in Chapter 2) so that to resume the path of
self-perfecting and enhancement, the true path of Dao.

The text of the Code exactly reiterates the termi-
nology and reproduces the fragments from the scrip-
tures which emerged already in the second half of the
fourth century AD and which have prevailed till nowa-
days. This factor enables to qualify the The Bright
Code of the Perfected [Kings] from the Nine [Heav-
ens] (Jiu zhen ming ke) as an engrossing object for re-
search since it is equipped with the most treasured and
valuable tools for analysis — those being synchronous
texts of the same religious culture that generated the
Code in question itself.

The cornerstone underlying and constituting the
contents of the Jiu zhen ming ke 4 £ F? % is a system
of rituals defining and delineating the rites of transmis-
sion of Taoist scriptures. When performing these ritu-
als, it was essential to adhere to a specific code of laws,
the violation of which resulted in the imminent and
inescapable punishment. This is the reason why such a
significant part of the Code is dedicated to the descrip-
tion of statutory regulations and guidelines that any
Taoist receiving and studying scripture should follow
and observe. Additionally, the Code contains a consid-
erable amount of space allocated to the explication of a
sophisticated system of penalties stipulated for the vio-
lation and abuse of those laws, as well as the rites and
ceremonies allowing for the redemption of guilt and
committed crimes. Since the most severe punishments
await Man only after death the Code comprises im-
pressive data, which sheds light upon — and contributes
to the reconstruction and comprehension of — some
basic ideas about the Netherworld in Taoism of Six
Dynasties (220-589 AD) period.

As the Code explains, the penalty for the violation
of the laws and regulations involves a twofold respon-
sibility. Firstly, it manifests as a heavy burden for the
deceased ancestors of a Taoist — as far back as seven or
nine generations; and secondly, naturally, it affects the
perpetrator him/herself. Paradoxically, the Code nar-
rates, first and foremost, about the anticipated sentence
for the departed relatives of the Taoist and, only after-
wards, about the retribution in store for the person re-
sponsible proper. This mode of representation arguably
demonstrates a specific axiological vector typical of
various strata of Chinese culture, i.e. the priority of the
tribal and clan values over the personal and the indi-
vidual.
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Among versatile punishments professed by Jiu zhen
ming ke 4 £ P 4%, most frequent are extreme interro-
gations, including the interrogation under torture, the
interrogation with the help of caning, etc.; all these
varieties were rendered in Classical Chinese via hiero-
glyph kao#% (alternating variants: %, #£). [SLJ, 61b:
6; 62b: 7; WSBY, 43: 4h: 9; 68: 9a: 3] These interroga-
tions under duress implied excruciating torture that the
souls of the deceased were subjected to by the clerks
and officials of the Netherworld. The world of the dead
in the Taoist script of the era of Six Dynasties is de-
picted qua a bureaucratic institution; the officials-
bureaucrats of the latter control courts and trials — as
well as prisons and jails — in the nether, subterranean
regions; and they also keep records of all the deeds —
and misdeeds — of living people in order to present
them with the proper punishment in due time.

When one ponders the specificity of punishments
that the souls of the dead undergo, it appears that there
prevails a particular story, a narrative relating the Chi-
nese archaic autochtonous conceptualization of the after-
life. The ideas of the Netherworld, manifest in the Code
Jiu zhen ming ke, partake heavily of the Buddhist con-
cepts, however, their archaic origin is quite transparent.
The specified national autochtonous tradition finds its
manifestation in certain collocations surrounding the
respective terminology of Jiu zhen ming ke 4 £ P #%, in
the comprehensive thesaurus representing the concept of
the Netherworld which is displayed in such ancient cul-
tural artifacts and memorabilia preserving the Chinese
legacy as the following significant manuscripts, among
them the narrative history Zuo zhuanz @& (The Com-
mentary of Zuo); the literary anthology Chu ci # g%
(Songs of Chu), and “grave quelling texts” (zhen mu wen
423 <~ ), alongside the poetic pieces belonging to the
Western Han Dynasty (206 BC-9 AD).

Furthermore, some notions typical of Jiu zhen ming
ke 4 £ P 4L complement and correspond to the so-
called “Religion of tombs” — widely spread in China
long before Taoism became the established official
religion — and are also in accord with certain archaic
concepts recreated owing to archaeological excavations
and reconstruction of cultural artifacts.

The scrutiny of the respective excerpts from Jiu
zhen ming ke 4 E P £ demonstrates the pervasive
doctrine of jiu he zhi yuan (literally: “the realm of
sources”, the so-called “cradle of subterranean rivers”)
in Early Medieval Chinese culture; this was believed to
be the place where the souls of men could end up after
death. In the Taoist treatises of the second half of the
period of Six Dynasties, this place is specified as jiu he
zhi yuan 4, ;@ 2_ ik, the cradle of the Nine Rivers of the
Underworld, although, at times, the number of the riv-
ers mentioned is diminished to seven; in the latter case,
this place — the seat of the final judgement — is nomi-

nated qua “the land of the Source (Cradle) of the Seven
Rivers”. This is a dark, bleak, hideous, and ghastly
place where the souls of the people who used to com-
mit crimes or serious transgressions in life inevitably
ended up after death. However, one could terminate
their days there owing to the criminal wrongdoings of
their ancestors. The traditional Chinese law decreed
that the penalty for certain crimes was in store not only
for the offenders themselves but was also transferred
by default onto their blood relations (something desig-
nated as “the concept of the transferral of responsibil-
ity”, “accountability” — cheng fu -i § ); hence, a signif-
icant number of such dwellers of the subterranean
Prisonworld — located by the Source of Rivers — who
were faultless, innocent in the global scheme of events.
It is not surprising whatsoever then that Jiu zhen ming
ke Code, when enumerating the regulations, highlights
very clearly that in case of abuse or sidestepping, eve-
ryone is held accountable and culpable — as far back as
the deceased relatives of the seven preceding genera-
tions (yan gi xuan zhi zu % 2 = = z_4e), thus fore-
warning the Tao practitioner and alluding to the hide-
ous punishments awaiting his kith and kin, should he
fall prey to reckless misdemeanors. [SLJ, 51b: 9; 53a:
1; 49a: 3; 50a: 8; 55a: 10]

Consequently, one may surmise that this aforemen-
tioned realm of the Source / Cradle of Subterranean
Rivers is a dark and dreary Underworld Prison and
Penitentiary for the souls of the dead. It is there that the
deceased await redemption for the crimes committed in
their earthly life or for the criminal actions of their liv-
ing relatives. And although in early Taoist records the
abovementioned subterranean region is generally
called the Source of Rivers / the Cradle of Rivers (he
yuan ;7 /&), in the text of Jiu zhen ming ke one faces
other nominations — alongside the given above [SLJ,
c. 58b: 8; c. 59b: 8] — of the concept in question:

— The Nine Palaces of Great Darkness or the Nine
Dark [Palaces] (jiu yin 4 &) for short; that would be
the most frequent manifestation of the concept of the
Subterranean Prisonworld pervading the text of Jiu
zhen ming ke;

— The Chthonic (Subterranean) Palace or The Dark
Palace (you gong % ¥ ) [SLJ, 58b: 10; 61b: 6];

— The Nine Rivers (jiu he 4 ;#) [SLJ, 57a: 9; 59b:
6; 61b: 10];

— The Nine Sources (jiu yuan 4 &) [SLJ, 58b: 8;
59b: 8];

— The Nine Springs (jiu quan 4 %) [SLJ, 58b: 8];

— The Realm of the Sources [of the Rivers] that
Have No Bounds (wu ji zhi yuan & #&2_ /&) [SLJ, 49a: 4];

— The Region of the Rivers of the Endless Night
(ji ye zhi hef# & 2 /#) [SLJ, 50a: 9];

— Subterranean Sources (you yuan #43) and Sub-
terranean Springs (you quan ;&) [SLJ, 53a: 2].
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The realm of the dead pitted against the world of
the living is repeatedly designated by means of other
idioms and collocations in the Taoist texts of the ana-
lyzed epoch:

— The Prefecture of the Souls of the Dead (gui fu
&),

— The Region of the Endless Night (chang ye
£ &),

— Nine Hades (jiu you 4, ).

The presented nominations are often incorporated
in an attributive clause which amounts to the following
elaborate construction — “The Prefecture of the souls of
the dead which is located in the region of the endless
night and comprises nine Hades” (jiu you chang ye zhi
gui fu 4 <@v& =2 % ). [DRJ, 2: 31b: 1] At times,
this circumlocution is substituted by a less intricate and
involved expression — “The Prefecture of the Long
Night” (chang ye zhi fu% & 2_ /). [WSBY, 24: 6b: 5]

In a highly reputed Taoist text Chi-song-zi zhang li
FRFAFE & — the earliest surviving edition of which
dates back to the end of the Tang Dynasty (618 — 907
AD) or, quite possibly, the Song Dynasty (960 — 1279
AD) but which, in fact, contains the earliest, the most
ancient fragments which hearken back, in its turn, to
the first centuries of the Common Era (AD) — we en-
counter an elucidation, a clarification highlighting the
analogy of the Chinese prison for the souls of the de-
parted located in the unfathomable abysmal regions
beyond the surface of the earth.

To that might attest an existing expression “Subter-
ranean Prisonworld” (di yu ¥ %) which used to be an
established designation of the realm of the Netherworld
in Medieval China.

This metaphorical expression finds its manifesta-
tion in an unabridged nomination of the given judicial
and penitentiary administrative institution of the world
of the dead — “The Subterranean Prisonworld in the
Region of the Endless Night Incorporating Nine Hades
(jiu you chang ye di y 4 dsf 7o k). [CSZZL,
6: 16a: 8] It is noteworthy that the expression “The
Subterranean Prisonworld” manifests on one occasion
in the transcript of the Jiu zhen ming ke Code. [SLJ,
¢. 49a: 5] This might signify that the formation of the
conceptual framework of the Code was directly affect-
ed by key Mahayana ideas.

An identical conceptual apparatus may be encoun-
tered in other synchronous Taoist texts. The analysis of
the linguistic context alleviates all the doubts and veri-
fies that these versatile linguistic nominations actually
denote one and the same mental construct — the realm
of the dead, wherein dwell the souls of the departed
doomed to chastisement. A prominent Taoist text The
Scripture of the Correct Law of the Three Heavens
(Tai-shang san tian zheng fa jing ~ F = = ;2 &)

validates the idea of the wide circulation of the pre-
sented conceptions.

The text in question exemplifies the doctrine of the
Celestial Masters; nevertheless, the following excerpt
reproduces — accurately from the terminological stand-
point — the conceptual apparatus inherent in Jiu zhen
ming ke: “And then you will agonize and suffer from
the extreme interrogations under torture, which will be
executed via a wind-hatchet... and you will be carrying
stones from Mengshan mountain and throw them
into the rivers by The Nine [underground] Sources...
<.>  HMRh72ZY <..> EHE L2 E o
%1 k27 o [STZF), 11a: 2-3]

In the alluded case, the cited source represents the
concept of the Netherworld by means of the nomina-
tion “The River by the Nine Sources” (jiu yuan zhi
he4 /&2 ;#). The similar idea is to be observed in the
Code Jiu zhen ming ke — where the means of manifes-
tation of the concept under study may vary but some
element will remain unchanged and will without fail
include either the numeral “Nine” which used to denote
the number of halls or, possibly, bureaus in this region
of the world of the dead or the words signifying the
“water” element (rivers, sources, springs, etc.):

—“... You will be subjected to the interrogations
under duress by means of the wind-hatchet, and you
will vanish in the Subterranean Realms / the Dark
Sources (you yuan &), and never will you attain
the rank of a transcendent (xian ).
LR 72 o Bdnifo HAFM o [SLJ,
53a: 1-2];

— “If the enumerated crimes were committed, both
the Master and his student would be subjected to en-
hanced interrogations executed with the help of the
wind-hatchet whilst their deceased ancestors — up to
the seventh generation — will be locked away for aeons
in the realm of the Subterranean Sources (you yuan
44 k), wherein they will be doomed to drag rocks and
move mountains; and fail will they to find release from
that jail, even when ten thousand kalpas elapse.”
FFE S o Atk 7 24 o = 2248 0 KPR o
BE4EL o g7 f2 o [SL], 54b: 3-4];

— “The culpability for the crimes encompasses
seven generations — both those descended through the
maternal line and along the paternal line — and they all
will atone for their sins in the Bureau of the Deceased
(qui guan % F ), and they will be dragging stones from
Mengshan mountain so that to obstruct and fill up the
Rivers of the Endless Night.”
Baf-ARRA o LFAF cEFL2ZL o HF L
@ ° [SLJ, 50a: 8-9].

Other Taoist manuscripts of the period of Six Dynas-
ties equally stress that the penance for the violation of
certain regulations will affect, first and foremost, the
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departed relatives of the Taoist; the kinsfolk afflicted by
the plague of punishment will be extended to the seventh
or even the ninth generation. Take, for one, the Song
Dynasty encyclopaedic work Yun ji gi gian which incor-
porates compendia of editions of many prior Taoist
scriptures, and which also contains a small-volume pas-
sage — similar in vein to the texts of Shangging revela-
tion (the second half of the fourth century) and entitled
Secret Formulae from the Purple Book (Zi shu
jue¥ % 24). The said work explicates certain meditative
practices, the description of which concludes with the
following promise: “If you follow all the rules, outlined
herein, the Mysterious Revered Mother (Xuan-mu
+ 4 )° will be reinstated in a positive frame of mind —
for this will put her into an amiable mood; and the maid-
ens from the circle of the Celestial Thearch will be mer-
ry and jovial; and the Heavenly Perfected will descend
to you...<...> If you were to practice the fine astute
contemplation (jing si # &)° for nine years, the Celes-
tial Thearch would send you Jade Maidens, whilst the
nebulous chariot would descend upon you from Heavens
to welcome and greet you. Having soared into the sky,
the nebulous chariot will ensky you, upwards into the
Celestial Palace of Jade Purity (yu ging % 7#), and then
you will be entitled to service in the guard of the Lord of
the Mysterious Palace.”

Further, in the following passages, the text cautions
against divulging this information, against the disclo-
sure of the essence of the given practices via employ-
ing the standard — within the confines of the texts of
the Shangqing tradition — expressions such as shen £
(bearing the meaning similar to the following: “Be vig-
ilant!”; “Beware!”; “Abstain from this or that!”) and
wu xie 7 7 (“Do not divulge!”); both of them prophe-
sy severe punishments for the perpetrator: “Under no
circumstances are you to disclose the content of this
manuscript without any proper reason for it, otherwise
you will end your days in Three Offices (san guan
= 7T ), whilst your ancestors of seven generations will
suffer from extreme questioning, being locked for all
eternity in the realm of the Sources of Rivers.” 4rpt o
TR W o Bl T g X p TR 1 EHFL e
FEIA LT T PR TG FER R
TR p AR o M F o S AR o L FFR - [YIQ
Q, 44: 24h: 6-25a: 1]

> Xuan-mu X, the Mysterious Mother, is one of the most
frequent characters of the early scriptures of the Supreme
Purity tradition. In these texts she belongs to the category of
“inner” deities, for a Taoist had to imagine her in the “cultural
space” of his own body. It forms a binary opposition with the
concept of the Primordial Father (Yuan-furciQ).

® Astute contemplation (jing si ¥ ) refers to the technique of
Taoist visual meditation.

The Land of the Dead by the Sources of Rivers cor-
responds with the North and is contrasted with the Red
Palace (Zhu-gong 4 ), the Taoist equivalent of Para-
dise, presumably situated in the South. [WSBY, 24: 4b:
4-5] The violation of the norms and regulations, as
Dao disciples believed, always resulted in the trial,
penal servitude or imprisonment in the dreary dun-
geons of the realm of the dead situated somewhere in
the north, in the depths of the earth, where subterrane-
an rivers flow. It seems remarkable, though, that Taoist
manuscripts also provide a key to salvation, that literal-
ly allows to unlock the gates of that underground pris-
on, liberate the souls in agony, and relocate them into
the Heavenly realm of the Immortals. When duly per-
formed — if and when all the laws are obeyed accord-
ingly — not only can every person become a transcend-
ent (xian ) but also, he or she will be able to free
their deceased relatives from the subterranean
Prisonworld. This is unambiguously stated in the True
Scripture from the Great Cavern (Da dong zhen jing)
~ jF £ 5. [DDZJ, 2: 15b: 3-5]

The afterlife — the Netherworld — was believed to be
an elaborate complex administrative and clerical structure
which encompassed an extensive staff of officials who
used to control and manage the realm of the dead. This
premise is verified in the early Code of the Celestial Mas-
ters Protocol of the Twelve Hundred Officials (Qian-er-
bai guan yi) + = F F #. This is believed to be the earli-
est, most ancient work of the lineage of the Celestial Mas-
ters, which was in wide circulation already at the turn of
the second and third centuries AD when this religious
community was positioned in Hanzhong under the rule of
Zhang Lu, the grandson of Zhang Dao-ling.

Only fragments of the said composition have sur-
vived; it is also featured partially in the work of Tao
Hong-jing entitled Deng zhen yin jue. [DZYJ, 3: 14b: 1-
22b: 4] The composition was structured qua an invento-
ry list of the officials — transcendents residing in the Af-
terworld — with a clear indication of their position and
functions, their places of residence; and the staff of em-
ployees, inferior to them: civilians and military petty
officers of lower ranks. Amongst the names of the offi-
cials constituting the bureaucratic system of the After-
world we may come across those designating the rulers
of the realm of the Nine Rivers. Tao Hong-jing 4 i %.
(456-536 AD) — a renowned Scholar of Dao, a textual
critic and a man of letters, an alchemist, pharmacologist,
and bibliophile of the second half of the period of Six
Dynasties — when annotating and analyzing the text in
question, mentions the Lord of the Northern Sea from
the realm of the Nine Rivers, alongside his civilian and
military officers and clerks (totaling 120 people, all in
all), that is, his assistants (emphasis by the author —
S.F.). Apart from that, Tao Hong-jing alludes to the res-
idence of the aforementioned official — the He-dui-gong
Palace (;@ & ¢ ). [DZYJ, 3: 17a: 3-4]
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The lexeme denoting the Palace contains the seme
referring to the element of water — that is apparent in
the usage of the hieroglyph he;#, which signifies “riv-
er”, as well as duiL which, as Kong Ying-da - 4 i
(576 — 648 AD) posits, symbolizes the “lake”.

The commentary by Tao Hong-jing emphasizes that
the followers of the doctrine of the Celestial Masters
also perceived the dark region of the Nine Rivers as a
complicated hierarchy of an administrative establish-
ment consisting of numerous divisions with their own
vast personnel including both military ranks and civilian
executives. The priests of the Celestial Masters, when
acting in the interests and for the sake of the members
of their religious community, sent petitions to the ruler
of the He-dui-gong Palace with regard to real misfor-
tunes and vexations, i.e. in case of stomachaches or
cramps in the abdomen. [DZYJ, 3: 17a: 3] Tao Hong-
jing specifically accentuates that official petitions were
to be sent to this Celestial executive in case of intesti-
nal obstruction, intestinal gas pain, distension of the
belly, etc. And this is not surprising in the least since it
was precisely the Lord of the Northern Sea from the
realm of the Nine Rivers that was in charge of the deni-
zens of the world of the dead whose actions prompted
such misfortunes as stomachaches.” Tao Hong-jing
makes it very clear that in case of the emergence of ail-
ments related to the digestive system, one had to address
this Lord of the realm — for the latter to issue a decree so
that his subordinates could cure the Taoist
BRI CHBWBE T AL o b L AR RT
#in2_ B o [DZY], 3: 17a: 4-5] This Celestial officer is
mentioned in another manuscript of the Celestial Mas-
ters — The Petition Almanac of Chi-song-zi (Chi-song-zi
zhang li). [CSZZL, 2: 20a: 8]°

" The fusion of the concepts related to the Netherworld with the
therapeutic methods and Chinese ceremonial rituals is a charac-
teristic feature of the religious doctrine of the Celestial Masters.
A peculiar theoretical underpinning for the system in question
was the belief that all the musfortunes, calamities and maladies
were predetermined and conditioned by the fatal, pestilent, and
harmful influence oozing into this world from the realm of the
dead. Only the officials from the Afterworld were endowed with
legitimacy to neutralize this pernicious effect; and only those
who possessed the power and authority to control and command
the dwellers of the realm of the dead. It is precisely for this rea-
son that the Celestial Masters priests addressed those other-
worldly officials with petitions for help.

8 In Chi-song-zi zhang li the residence of the Lord of the North-
ern Sea from the realm of the Nine Rivers is represented qua
He-yuan-gong ;# ~ ¥ [CSZZL, 2: 20a: 8] and not as He-dui-
gong ® % ¥, the way it is presented in Deng zhen yin jue
[DZYJ, 3: 17a: 4]. Since in every other way these two scrip-
tures are identical — and the hieroglyphs yuan= and dui %,
when hand-written and transcribed, look very similar — we
tend to believe that one fragment (most likely, in Chi-song-zi
zhang li) must contain a mistake accomplished by the scribe.

Specification and concretization of the hierarchy of
the Netherworld and its administrative structure was
typical of the scriptures of the Celestial Masters. Since
the fifth century AD, this specialization was vigorously
explored in the scriptures of the Lingbao lineage of the
Taoist movement; this arguably demonstrates the con-
sistency and continuity of the two canons — those of the
Lingbao lineage and the Celestial Masters.

It was believed that there, in the region of the
Sources of Subterranean Rivers, the departed relatives of
the Taoist who has transgressed, are sentenced to hard
labour — carrying rocks and fortifying the banks of the
underground streams. Some select Taoist texts reveal
that those punished and castigated could be allegedly
utilized themselves in the capacity of the building
blocks, construction material; it would appear, they
served as fillings of sorts, meant to seal holes in the
dams of the subterranean rivers in the realm of the dead.
Jiu zhen ming ke, however, abounds in the accounts of
hard physical labour in the world of the dead, which
awaits the ancestors of the guilty Taoist practitioner. The
standard punishment allotted to the deceased relatives —
the way Jiu zhen ming ke stated — was described in the
following fashion: “They will be moving mountains and
carrying rocks in order to build a dam by the Sources of
the Rivers which have no known bounds.”
foLEE o M E HR2 k. [SL], 49a: 4]

In a way, the Taoist Afterworld is a prison and a
court of justice simultaneously. There, within its con-
fines, interrogations are performed, penalties are as-
cribed and executed, and both the latter and the former
are strictly monitored. As in any penitentiary reforma-
tory institution, the term of sentence served there may
be exceedingly long, but by no means is it deemed to
be sempiternal. After serving the required term, the
ancestors of the Taoist offender, having redeemed
themselves through hard work and servitude in the
realm of the Sources of Subterranean Rivers, may be
brought back to life, arise again. The idea of a rebirth
in the earthly abode is consistently and repeatedly reit-
erated in Jiu zhen ming ke. For instance, the exerpt de-
lineating the rules of transmission and receival of the
scriptures ascribed to the Jewel Book from the [heaven-
ly palace of] Great Firmament (Tai xiao lang shu) con-
tains the following warning: “If these books are trans-
mitted not in accordance with the regulations of the
Code, then the punishment will befall all the ancestors
of the Taoist — up to seven generations along both
bloodlines, — and they will be liable to punishment ex-
ecuted by the ghost-officials of the Netherworld on
account of the crime committed by their descendents.
They will be forced to carry rocks from Mengshan
mountain in order to build dams by the River of the
Endless Night (ji ye zhi he). Ten thousand kalpas later,
they will be able to return to life — on Earth — but not in
human form.” [SLJ, 50a: 8-10]
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Jiu zhen ming ke indicates that all misdemeanors and
wrongdoings perpetrated by the Taoist himself/herself —
or their deceased ancestors — may be redeemed via per-
forming a special ritual. The system of purging ceremo-
nies is presented in the third chapter of the Code. All the
rituals aimed at atonement are carried out in accordance
with a specific similar algorithm; the core element of the
latter is dispatching a special message to the rulers of the
world of the dead as well as an assortment of selected
items which serve the function of the “ransom”, ritual
pledge-offering, reimbursement for the committed crimes.
In the description of the redeeming rituals one may be-
hold the symbol of Water, yet again. The opening passage
of Chapter 3 of Jiu zhen ming ke discusses the constituent
features of the ritual pledge-offering: the figurine of a
“golden man”, green silk threads, and nine golden rings;
all of them had to be thrown down the mouth of Three
Rivers (tou yu san he zhi kou #*+ = j@ 2_ v ). [SLJ, 58a:
9] This estuary was considered a borderline between the
world of the living and the dark dominion of the dead. If
one takes into account the specified instructions, it be-
comes evident why the Code commands for all the gifts
sent to the rulers of the Netherworld to be thrown into the
water. [SLJ, 58b: 6] At that, it is irrelevant what particular
river the Taoist might choose for the ceremony; it is mere-
ly essential for the objects to come in contact with the
water element; the water, in its turn, as Jiu zhen ming ke
communicates, will unfailingly bring them to the gates of
the administration office in the world of the dead which —
as it has already been established — is located by the
Sources of Nine Subterranean Rivers. The water in early
Taoist religious scripts is both an essential element of the
Netherworld and its image.

In this respect, one should not be puzzled by the re-
current allusions to the Water element which are fre-
quent in the texts of the petitions addressed to the sov-
ereigns of the Netherworld. In Chapter 3 of the Code
there is a reference to the Water Palace (shui
gong-k g ) concealed somewhere in the cavernous un-
derground regions; a Dao follower bows before its
Masters, pleading and begging for the salvation of
his/her relatives pining away in the subterranean dun-
geon, and of oneself. [SLJ, 58b: 5] In early Taoist reli-
gious texts, the expression “The Water Palace” can
easily be substituted for a nomination “The Water Of-
fice” (shui guan) -k £ — which is semantically equiva-
lent — to denote the terrible and petrifying administra-
tive institution of the Netherworld, whose officials
control and manage the world of the dead [see in: ZG, 7:
6a: 3; WSBY, 22: 23b: 5; DRJ, 2: 3b: 4; CSZZL, 6: 13b:
10]. It seems relevant that the manuscript of one of the
scriptures of the period of Six Dynasties cautions that all
Taoists ought to adhere to the ritual regulations concern-
ing “purity”’and never disclose the essence of religious
texts in question. Elsewise, grave consequences may
ensue: “If you hand this book to an unsanctioned one, to

a person not entitled to it, your frail and mortal body will
be subjected to punishments imparted by Lords of Des-
tiny of Three Heavens, and you will turn into a dis-
dained ghost (xia gui™ %) after death, and you will be
doomed to serve a long sentence in the Office of Water.”
FREH AL P2 AP EHF 2L F LT R &
-k F o [SSSFJ: 9b: 1-2]

Tao Hong-jing unambiguously states that penal ser-
vitude in the Office of Water entails extremely hard
labour. When relating the misfortunes of a man who
was unwise enough to sidestep the regulations, he re-
veals: “Once it so happened that Qiao divulged the
secrets of the Celestial scriptures. He followed no laws,
he was telling tall tales [about them], nonsense and
gibberish. For this very reason, nowadays both the fa-
ther and the son of Hua descent are exposed to en-
hanced interrogation in the Office of Water.”
FHRER2 c AEBE P FERIFHRS

(3£) *KF < [ZG: 7: 6a: 2-3]

Both nominations — the Palace of Water (shui gong
-k ) and the Office of Water (shui guan -k F) — are
linked with another semantic category (similar from
the metaphorical and associative standpoint) — the
Three Offices, or the Three Bureaus (san guan = F ).

In early Taoist scripts, all these expressions are
used interchangeably and in identical contexts — when
depicting the somber and dismal dominion of the dead.
The word combination san guan is quite often rendered
as “Three Officials” which happens to be incorrect if
we consider Taoism prior to the Song Dynasty
(960-1279 AD)°. The expression san guan does have a
semantic component signifying “Three Officials”;
however, it is not the primary meaning, and it acquires
wider circulation only during the Song Dynasty. In the
Taoist scriptures of the third through sixth centuries —
as well as in the narratives created in the Tang Dynasty
era (618-907 AD) — the word combination san guan
normally refers to three major administrative institu-
tions of the Afterworld, which function qua surveil-
lance structure, the court of law of the Netherworld,
and the prison for the souls of the departed. The rules
of metonymy imply that any word denoting the loca-
tion may also be employed for the designation of those
who reside there. Such a seme can also be actualized in
the analyzed contexts, although not frequently. Fur-
thermore, this meaning of san guan generally indicates
not three Celestial officials per se but the vast bureau-

® In the Song Dynasty, the linguistic situation undergoes change,
and the expression san guan comes to denote three ultimate
Celestial Officials of the Three Realms: The Heaven, the Earth,
and the Water; gradually they converge into the nomenclature
“Three [Celestial] Officials”. There is a fascinating study of the
worship of Three Officials a.k.a. The Celestial Officials of the
Three Realms in the Song Period, see in: (Huang, Shih-Shan
Susan 2001).
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cratic apparatus of the realm beyond which was in
charge of numerous legal, supervisory, and reformatory
functions in that dark place. It would seem that the
phrase san guan = F is essentially a contracted form of
the full four-component lexical structure san jie guan
shu = % ¥ 4 which stands for “officials within juris-
diction of the [Rulers of] Three Realms” (san jie guan
shu) [see in, for instance: WSBY, 24: 2b: 9; 39: 7a: 4].

In other words, disyllabic san guan — in its meto-
nymic sense — possesses the meaning “Officials of the
Three Realms”, but not the “Three Officials”. The way
| see it, such “officials” were known since the very
beginning of Taoism; and their systemic description
were already featured in one of the first texts of the
Celestial Masters — i.e. Protocol of the Twelve Hun-
dred Officials (Qian-er-bai guan yi + = 7 ¥ i&); and
the number of those officials does not amount to mere-
ly three there, but to twelve hundred. In the Taoist
scriptures of the second half of the period of Six Dyn-
asties, the quantity of the administrative personnel of
the Netherworld only increases.

As it was previously stated, the particular estab-
lishment named Three Offices / Bureaus (san guan
= T ) was perceived not only as the place to perform
various punishments over the souls of the deceased, but
also the court of law in the Netherworld. That is the
reason why these souls could contribute petitions to the
Three Offices or to the Water Palace. The dead begged
the officials of that administrative institition to liberate
them from the punishments in the Subterranean prison,
whilst the living contacted this legal institution at-
tempting to implore the officers in charge to spare
them pestilence, maladies, and misfortune brought
about by the souls of the deceased.'® One of the cases
of such lawsuits is described by Tao Hong-jing when
the latter is relating the deeds of the members
of Xu clan, whose adherents were the founding fathers
of the the Supreme Purity Taoist lineage: “As for Xu
Jian, she was the daughter of Dai Shi-zi. She was mur-
dered bt Xue Shi who had a feud with their clan. Xue
Shi also Killed the infant Xu Jian who was called
A-ning, whom she had been nursing. These days, the
soul of Xu Jian is trapped in the Office of Water togeth-
er with her son. And since her mortal remains are scat-
tered and dispersed to the wind, she filed a petition with
Three Offices demanding justice and proper punish-
ment for the currently living relatives of Xu.”
gﬁrgssﬁzgn Frzbs o EERERGEE BT o X AR

10 For more detailed information regarding lawsuits against the
deceased undertaken by the Taoist priests on behalf of the liv-
ing members of Tao communities, see in: (Filonov, Sergey
2013, 54 — 56, 75). For more specific details on this aspect of
Taoist ritual life see in: (Nickerson, Peter 1997).

Explicit references to san guan, more specifically,
that said represents the name of the administrative bu-
reaucratic establishment of the Netherworld, are to be
found in the Commentary on the Scripture of Limitless
Salvation (Du ren jing & * ‘). This scripture acquires
special significance and a significant influence among
Tao followers in the first half of the 5™ century already.
The first commentary that has been preserved up till
now was compiled by the Taoist Yan Dong g4 in
485-486 AD. This commentary has gained renown
and has endured up to nowadays. In one of the passag-
es of the commentary, Yan Dong amply interprets the
meaning of the expression san guan = ¢ . This inter-
pretation, presumably, reflects the general conceptions
of the Netherworld typical of the period of Six Dynas-
ties (3-6 AD). Yan Dong demonstrates that san guan
used to denote three administrative structures: The Of-
fice of Heaven, the Office of Earth, and the Office
of Water. Each of the Offices comprises three Resi-
dences each (gong ¥ ) and multiple Bureaus (cao % ).
“Three Offices comprise 120 Bureaus. They govern the
realm wherein the souls of the deceased dwell, the do-
minion of the deities, and the world of men. Moreover,
Nine Prefectures (jiu shu 4 %), which are in charge
of inventory and records of life and death of those who
reside in the Nine Seas, in Three Great Rivers, and
the Sources of Twelve [Ordinary] Rivers, are account-
able to the Three Offices: The Office of Heaven, the
Office of Earth, and the Office of Water.”
ZEPE-F S AAERAE A AP RZT S
AL F o244 a3zt R o4
[DRJ, 2: 32a: 1-7]

Li Shao-wei % ‘i, another commentator of the
Scripture of Limitless Salvation (Du ren jing) & * 4,
the learned and erudite dao-shi who lived during the
Tang Period, expresses the idea in a more concise and
explicit fashion: “As far as the Three Offices and Nine
Bureaus are concerned, each of these institutions deals
with the souls of the dead, locked away in the Subter-
ranean  Prison.” = F 4 Jiro &AL o [DRJ,
2: 38a: 10-38b: 1]

To conclude, it seems obvious that the word combi-
nation san guan may manifest various contextual
meanings and be subject to numerous interpretations,
but, as a rule, in early Taoist scripts all of them una-
voidably correlate with references to the world of the
dead and perform a locative function (that is, allude to
the place and not the person, the agent). The analysis of
the semantic content and the grammatical structure of
the corresponding fragments of the early Taoist com-
positions unviolably verifies that.

The Taoist Code Jiu zhen ming ke 4 Z * # high-
lights that the linguistic combination san guan (The
Three Ofiices) and shui gong (The Water Palace) are not
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merely inextricably linked, but also appear to be the
cornerstone of the conceptual apparatus related to the
Netherworld. This idea is sustained by the direct correla-
tion of the given nominations with the so-called “Realm
of Great Darkness” (tai yin - [£) which tends to be the
most typical and characteristic linguistic marker of the
concept of the Netherworld in the Taoist texts of the
analyzed historical period: “If you repent your sins for
three years in a row in this manner, and then you per-
form a thirty-day long fasting ritual, you will be granted
the deliverance in the Three Offices (san guan = F);
and you will be freed from punishmen in the Nine
[Prefectures of Great] Darkness (jiu yin 4 [£). After-
wards, you will be able to resume your practical ad-
vancement and progress on the true path of Dao.”
btz EE At LR P @R o BY
115 - ig:Ri2 7 - [SLJ, 60b: 1-3]

Conclusion

The images of the Netherworld in early Taoism, as
evidenced in Jiu zhen ming ke (The Bright Code of the
Perfected [Kings] From the Nine [Heavens]
1 E P #%), relate to the concept of a postmortem trial
taking place somewhere at the source of underground
rivers, as well as to the cult of ancestor worship. Con-
cepts such as these, grounded in the indigenous Chi-
nese beliefs regarding afterlife, were significantly de-
veloped in the 5th century AD via incorporation of
conceptual and categorical apparatus of Mahayana.
There are almost no traces of Buddhist influence in the
texts of the Shangging lineage (The School of the Su-
preme Purity _ /%) spread across the southern China
since the middle of the 60s of the 4th century AD.
However, the writings of the Lingbao lineage (The
School of the Sacred Jewel & ¥ /%) emerging at the
turn of the century already contain the concepts and
categories of Buddhism.

It is still not fully clear, though, how to interpret the
results of the first engagements between Buddhism and
Taoism. Were the ideas of Mahayana a starting point in
radical transformation of certain aspects of the Chinese
(Taoist) worldview? Or do the Taoist texts of the period —
including that of Jiu zhen ming ke — represent the ancient
indigenous beliefs typical of pre-Buddhist China
textualized upon encountering a different cultural tradi-
tion, manifested through Buddhism? Perhaps, Buddhism
only provided China with the tools (categorical apparatus)
that allowed Chinese written tradition to overcome the
boundaries of rational determination and stop aligning
solely with the axiology as seen by higher social classes.
In other words, it is entirely possible that the concept of
the afterlife in Chinese culture was established not as
aresult of influence of the religious and philosophical
aspects of Buddhism, but by observing its cultural impli-
cations, first and foremost, its attitude to the taboo of the
different faces of everyday life culture. This is merely a

hypothesis, but the author perceives it as a promising sub-
ject of research.

The Jiu zhen ming ke represents the stage of produc-
tive integration that Taoism underwent during its institu-
tionalization. This is especially noticeable in the Taoist
concept of the Netherworld. This concept includes a
bureaucratic paradigm, is based on the cult practices
common for the Anyang stage of Shang dynasty (14th —
11th century BC) as was demonstrated by the celebrated
Dr. David Noel Keightley (October 25, 1932 — February
23, 2017). This concept includes terminology, which
reveals an obvious correlation with the some passages
from the texts of the Warring States period (5th — 3rd
century BC). If we imagine a stunning “virtual-reality”
museum filled with the images of the afterlife from Jiu
zhen ming ke, then there most likely will be the artifacts
from the burial sites of the Warring States and the For-
mer Han periods (3rd — 1st century BC)."*

The realm of the afterlife as presented in early Tao-
ism is a bureaucratic system mainly focused on gov-
erning and prosecuting the souls of those who passed.
In order to designate this function (that of the police
and penitentiary system), three interchangeable terms
were used: The Three Offices (san guan = 7)Y,

! The idea of such a museum containing the images of the after-
life seems quite apparent upon studying the contemporary re-
search in the field of Chinese history and culture, namely the
influential works of Prof. Yu Ying-shih (4 3 p#, b. 1930) and
Prof. Poo Mu-chou (5% ', b. 1952): (Yu Ying-shih 2005;
Poo, Mu-chou 1998; Poo, Mu-chou 2018)

12 As we have specified prior, there is another approach to inter-
preting the term "san guan” (= ). According to Prof. Lai
Chi-Tim (% &%), the Western researchers translating the
term as "Three Offices"”, "Three Bureaus" or "Three Admin-
istrations™ are wrong, and the only acceptable translation is
«Three Officials» (Li Zhi-tian % &% 2002, 13; . Lai, Chi-
Tim 2010, 199). Despite recognizing the unquestionable au-
thority of Prof. Lai, we cannot agree with his interpretation.
Our view is based not only on the works of "certain Western
researchers", but also on the opinion of an outstanding Chi-
nese philologist Yang Shu-da (1§ #ti& £ 4 , 1885-1956). Prof.
Yang performed a critical review of "Shuo wen jie zi" lexicon
(#.~* f25) by Xu Shen (3¥{£, 1st — 2nd century AD) and
convincingly established that during the Warring States and
the Han dynasty periods the “"guan™ (¢ ) hieroglyph denoted a
place, not a person. (Yang Shu-da # ##i& 1955, 19-20) Be-
sides, the examples from the "History of the [Former] Han"
(Han shu, ;% ) by Ban Gu (517, 32-92) and "History of the
Later Han" (Hou Han shu, 5% £ ) by Fan Ye (5 p&, 398 —
445) demonstrate the same thing [Ibid]. It is notable that the
latter source coincides in time with the famous commentary to
the "Records of the Three Kingdoms" (San guo zhi, = ® &)
written by Song Pei-zhi (¥$#> 2., 372-451), in which the Tao-
ist concept "san guan" had its first appearance. Moreover, the
researchers have long realized that the early Taoist texts fol-
low the lexicon and terminology of the Han epoch quite close-
ly. All the aforementioned details, in our opinion, is a strong
argument in favor of translating “san guan" as «The Three
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The Office of Water (shui guan -k ¢ ) or The Palace of
Water (shui gong -k ¥ ); all of the three emphasize the
administrative functions of the system in question. It
seems relevant to add that the early Taoist scriptures
contain the categories that explicitly specify the water
element, accentuating the location of the Netherworld.

These views of the afterlife have contributed to the
concept of salvation, which we choose to describe as
"patronymic”. This concept is a running theme in Jiu
zhen ming ke, stating that, by adhering to certain rules,
a human can not only become a celestial being or a
transcendent (xian @), but also free his/her ancestors
from the manacles of the Netherworld as well. On the
other hand, the doctrine postulates that every crime or
misdeeds committed by a Taoist will lay a heavy bur-
den on him and his ancestors both.

Upon analysing the Jiu zhen ming ke, we find it nec-
essary to resume the discussion of the nature of the Chi-
nese native religion. Are we mistaken in calling it syn-
cretic? Could it be that we simply fail to recognize the
unity of Chinese religion spanning through millennia?
Could it be that the ancestor worship or, in a broader
sense, the cult of the dead, is the very essence, the root
and crux of Chinese religion, quite paradoxically putting
the axiology of life on the foreground; whilst Taoism per
se, the local and state cults, the Chinese types of Bud-
dhism and even the ritual dimension of Confucianism
are merely branches sprouting out of this religion (and
not the roots that generated it)? Finally, can we really
assert that there was a stand-alone "Taoist religion”,
"Confucian ethics” or "Buddhism Dharma" in China, or
whether the some Chinese texts can be called "Taoist" at
all? All these terms could very well be mere conven-
tions, separated from the continuous, holistic pattern of
everyday and intellectual life of China, where no such
discrete elements of being as "religion", " phi-
losophy* and “literature™, even existed.

ethics",

LIST OF ABBREVIATIONS

CS — Concordance for Sinology. Dokisha Homepage by
Prof. Mugitani Kunio$ 254, Kyoto University. URL:
http://www.zinbun.kyoto-u.ac.jp/

CSZZL - Chi-song-zi zhang li # >+ % /&. DZ 335-336,
HY 615, CT 615.
~ CT - Schipper KM. Concordance du Tao-tsang. Paris:
Ecole Frangaise d'Extréme Orient, 1975, 222 p. (PEFEO, 102).

DDZJ - Da dong zhen jing = iF & 4. DZ 16-17, HY 6,
CTé6.

DRJ — Du ren jing si zhu & * 5w :x. DZ 38-39, HY 87,
CT 87.

DZ — Dao zang. Hanfenlou edition i &id 53267 &,
Shanghai, 1923-1926. Works in the Ming era Taoist Canon
(Zhengtong Dao zang) are cited a) by the number of book(s) in

Offices». The syntactic and structural analysis of the corre-
sponding excerpts from the early Taoist texts does not contra-
dict this interpretation and in most cases confirms it.

Dz, b) by the number assigned to them in Wen Du-jian, ed.,
Daozang zimu yinde (Beiping, 1935) — HY, and c) by the num-
ber in Kristofer M. Schipper, Concordance du Tao-tsang (Paris,
1975) — CT, followed by fascicle (if there is), pages (a indicates
recto, b verso) and line number.

DZYJ — Deng zhen yin jue % & *£3% by Tao Hong-jing
F# i~ § (456-536). DZ 193, HY 421, CT 421.

HY — Dao zang zimu yinde i &+ 8 511, Ed. by Weng
Du-jian # b %. Beiping, 1935. (Harvard-Yenching Institute
Sinological Index Series. No. 25).

SLJ — Su ling jing % % %. DZ 1026, HY 1303, CT 1314.
(Full title: Dong zhen Tai-shang su ling dong yuan da you miao
jingFE S ERIFASGF LY.

SSSFJ — Huang su si shi si fang jing ¥ 22 +» > .
DZ 1043, HY 1369, CT 1380.

STZFJ - Tai-shang san tian zheng fa jing ~ *+ = % i % .
DZ 876, HY 1194, CT 1203.

WSBY — Wu shang bi yao & 4%, DZ 768-779,
HY 1130, CT 1138.

YJQQ - Yun ji gi gian £ % = 4. Compiled by Zhang Jun-
fang & % % (ca. 1012). DZ 677-702, HY 1026, CT 1032.

ZG — Zhen gao E #. Compiled by Tao Hong-jing 5 %
(456-536). DZ 637-640, HY 1010, CT 1016.
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